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TIKKUN LEIL SHAVUOT

The first reference to a Tikkun Leil Shavuot, the custom of staying awake 
all night on Shavuot, studying or reciting passages from the Torah, is 
found in the Zohar, one of the foundational texts of Jewish mysticism. The  
Zohar sees the revelation at Mount Sinai as the marriage between God 
and His people. The Counting of the Omer, the seven weeks between 
Pesaĥ and Shavuot, were thus, for the nation as a whole, like the seven 
“clean days” a woman must count before immersion in the mikveh. The 
people, defiled by their experiences in Egypt, had to undergo seven-
times-seven days of purification before they could be united with God. 
The evening of Shavuot is thus like the night before the wedding, and 
the friends of the bride stay with her all night to make sure that she is 
fully adorned and ready for the momentous day (Zohar, Emor, 97b–98a).

R. Moses de Leon (c.1250–1305) writes that it was the custom of pious 
individuals to spend the entire night reading from the Torah, the Prophets 
and the Writings, and from there to move on to passages from the Talmud 
and Midrash and the mystical literature until the light of day (Sod Ĥag 
HaShavuot). A later kabbalist, R. Isaac HaAzovi, laid special emphasis 
on spending the night studying the Oral Torah, “and in the daytime will 
come the acceptance of the Written Torah, so that he is then crowned 
with both” (Agudat Ezov).

The most dramatic account of a study session on the night of Shavuot 
was given by R. Shlomo Alkabetz, a sixteenth-century mystic and com-
poser of the poem we sing on Friday night, Lekha Dodi. In Adrianople, 
around 1530, on the first night of Shavuot, he was studying through the 
night with R. Joseph Karo, author of the Shulĥan Arukh, when he heard 
a divine voice, identifying itself as the spirit of the Mishna, coming from 
Karo’s mouth. Karo was known to have intense mystical experiences 
during which he felt himself addressed by a celestial spirit that he called 
the Maggid. He noted down these experiences, extending over fifty years, 
in a book called Maggid Meisharim (Preacher of Uprightness). On this 
night the spirit, speaking through Karo, commended the two men on 
their study, and then urged them to make aliya to the land of Israel, 
which they both eventually did, settling in Safed, at that time the center 
of Jewish mysticism.

Ǯ Once
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Once Karo and Alkabetz had arrived in the town and news of their 
mystical encounter spread, the custom was taken up throughout Safed, 
by then a major focus of Jewish life in the Holy Land. R. Abraham Galanti 
records that all the congregations would gather on the night of Shavuot 
and study Torah until dawn when they would go to the mikveh and then 
pray. One significant factor was the endorsement of the custom by the 
leader of the Safed mystics, R. Isaac Luria, who wrote that whoever stays 
up on the night of Shavuot, studying Torah without a moment’s sleep, 
will live out the rest of the year without harm (The Gate of Intentions, 
Shavuot, ch. 1, 89a).

Around 1620, R. Isaiah Horowitz, in his Shenei Luĥot HaBerit, could 
write that the custom had been adopted “in all of the land of Israel; in 
the entire kingdom, no one is left out from the great to the small,” add-
ing that “on this night of Shavuot, sleep should be denied from anyone 
who wants to cling to holiness.” From Israel it spread to Europe, so that 
several decades later, in Poland, R. Abraham Gombiner (Magen Avraham) 
could report that scholars did so, and by the beginning of the eighteenth 
century, according to R. Yaakov Reischer, it had been adopted by the 
general community.

The early accounts of the practice were deeply mystical, based on the 
idea central to Jewish mysticism of the union of God-as-He-is-in-Himself 
and the Shekhina, the Divine Presence that lives in the midst of the Jewish 
people. Tikkun in this sense means healing the spiritual rift between these 
two aspects of the Divine Being. R. Gombiner, however, added a differ-
ent kind of explanation. There is a midrash, based on a phrase in Isaiah 
(50:2), “When I came, why was there no one?” that suggests that when 
God came on the morning of Shavuot to give the Torah to the Israelites, 
He found them asleep! That is why the Torah states that “On the morning 
of the third day there was thunder and lightning…and a very loud trum-
pet blast” – to wake the people who had overslept. Only then did Moses 
“lead the people out of the camp to meet with God” (Ex. 19:16–17; Shir 
HaShirim Raba, 1; Magen Avraham 494:1). In this sense, Tikkun means 
putting right a wrong in the past, an act of moral reparation.

R. Gombiner’s explanation, critical as it was of the Israelites’ behav-
ior on the great day, was not universally accepted. R. Levi Yitzĥak of  
Berdichev, known as one of the most passionate defenders of the Jewish 

people, argued that the Israelites slept that night for the best possible 
reason. Exhausted after several days of preparation, they wanted to be 
in a state of maximum alertness the next day to receive the divine word 
(cited by R. Israel Hopstein, the Maggid of Koznitz, in his Avodat Yisrael). 
R. Pinĥas HaLevi Horowitz (in Panim Yafot) added a further ingenious 
defense. The Israelites had been commanded to “be ready the next morn-
ing” (Ex. 19:16). Until the giving of the Torah, morning had been defined 
as sunrise. Only with the giving of the Torah and the accompanying Oral 
Tradition did the Israelites learn that it began at dawn. They were late 
not through any fault of their own but because they did not yet know the 
Torah’s definition of times.

Rabbi Yeraĥmiel Danziger, the Rebbe of Aleksander, in his Yismaĥ 
Yisrael, offered a quite different line of interpretation. It was God Him-
self who caused the people to fall into a sleep. Had they remained awake 
the whole of the previous night, they might have thought that they were 
being given the Torah because of their exhaustive preparations: their 
seven-week purification and their all-night vigil. Instead God wanted the 
people to receive the Torah unprepared, so that they would know that 
He had given it as an act of pure divine grace. All the preparations in the 
world are insufficient to merit God’s greatest gift. Instead we must have 
the humility to see it as a gift.

R. Ĥayyim Palachi, in his Mo’ed leKhol Ĥai, argued that the Tikkun  
was not an act of atonement for the past but rather an admission that we 
have not reached the spiritual heights of our ancestors. They did not need 
an all-night preparation; we do. 

Interestingly, already in the twelfth century Ibn Ezra had argued in his 
Torah commentary (to Ex. 19:11), that the Israelites were in fact told by 
Moses to stay awake all night. That is what God meant when He said to 
Moses, “Be sure they are ready for the third day.” Ibn Ezra relates this to 
the rule that, on Yom Kippur the High Priest stayed up all night (Mishna, 
Yoma 1:7). Indeed this may well be one of the subterranean streams of 
influence on the custom of the Shavuot Tikkun. Prior to the revelation 
at Mount Sinai, God told Moses to tell the people the terms of the cov-
enant He was proposing, which would charge them with the mission of 
becoming “a kingdom of priests and a holy nation” (Ex. 19:6). If the High 
Priest stayed awake throughout his holiest night, should not each of us 

Ǯ see ourselves Ǯ people
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see ourselves as summoned to this height, on the anniversary of our birth 
as a kingdom of priests?

So there were many tributaries that fed into the river of custom that 
led to the Tikkun, and there were surely others. Unlike Pesaĥ and Sukkot, 
Shavuot lacks a distinctive mitzva related to the historical experience it 
commemorates. The Tikkun filled that void. Besides, the custom of stay-
ing up all night was known on these other festivals also. On Pesaĥ, as we 
say in the Haggada, there were rabbis who stayed up all night telling the 
story of the exodus until a student came to tell them it was time for the 
morning prayers. On Sukkot when the Temple stood there were all-night 
celebrations – the Simĥat Beit HaSho’eva – until the time came to draw 
water the next morning. The Talmud records the remark that when the 
Temple stood “we did not see any sleep for our eyes” throughout the 
festivities (Sukka 53a). So the idea of spending the night of the festival 
dedicated to the primary theme of the festival – on Pesaĥ, telling the 
exodus story, and on Sukkot, rejoicing – naturally leads to the conclusion 
that the night of Shavuot should be dedicated to Torah.

What was studied varied from community to community. Many fol-
lowed fixed texts: the beginning and end of the year’s Torah portions, the 
opening and closing of the Prophetic books and the Writings, passages 
from the Mishna and Talmud, and from other more mystical texts. Some 
communities recited Azharot, literally “Warnings,” summary statements 
of the 613 commands (see page 731; 768). In some places the emphasis 
was on communal recitation, in others, private study. In recent years the 
custom has developed to engage in group study sessions. One of the 
unforgettable sights of Jerusalem is to see, as the festival night draws to a 
close, crowds streaming into the courtyard in front of the Western Wall 
from all parts of the city, to say the morning prayers as the sky is slowly lit 
by the light of the rising sun, an extraordinary demonstration of a people 
reborn after the Holocaust.

At the heart of the concept of the Tikkun is the tension between two 
radically opposed Talmudic accounts of the Israelites at the time of the 
Giving of the Torah. One states that God offered the Torah to all the na-
tions, and none except Israel accepted it (Avoda Zara 2b). The other says 
that at Sinai God lifted the mountain and suspended it over the heads 
of the people like an inverted barrel, saying, “If you accept the Torah, 

excellent, and if not, there will be your burial” (Shabbat 88b). Did Israel 
choose to be chosen? Or was it chosen almost against its will? If the for-
mer, the Tikkun celebrates and reenacts. If the latter, the Tikkun atones 
and makes amends.

Both have been true at different times in Jewish history. There were 
long periods in biblical and post-biblical history when Jews seemed to 
want to escape from particularity and to be instead “like all the nations.” 
At such times they often neglected or abandoned their religious heritage. 
Yet for the most part Jews saw the Torah as God’s most precious gift, their 
written constitution as a nation, their intimation of eternity, their mar-
riage contract with Heaven itself. The Torah was at once God’s law of life 
and His letter of love. 

To paraphrase Aĥad HaAm, more than the Jewish people kept the 
Torah, the Torah kept the Jewish people. They carried it, and it carried 
them. No people has loved or lived a book more. It was and is our life and 
the length of our days. And on the night before the day on which God 
embraced a people and betrothed them in a covenant of love, the people 
themselves declared their love for God and His sacred word, written, as 
the sages said, in letters of black fire on white fire, inscribed before the 
universe existed, the deep structure of Creation, the roadmap of Redemp-
tion, and the text and subtext of Revelation. When a people’s love of God 
meets God’s love of a people, a great Tikkun takes place: a healing of the 
wounds of a fractured world. Such is the faith that still inspires us on the 
night of Shavuot, for the Torah was given once, but it is received whenever 
we open our hearts and minds to it, allowing it to speak to us in “the great 
voice that never ceased” (Deut. 5:19) and that summons us still. 

� JS

Ǯ excellent

Note to the reader: 
The text of tractate Shabbat is based upon The Koren Talmud Bavli, 
with commentary by Rabbi Adin Steinsaltz (Even Israel). The direct 
translation of the Talmudic text appears in bold, while the elucidation 
and explanatory text by Rabbi Steinsaltz is in the lighter font.
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The Revelation at Mount Sinai
In Tractate Shabbat (Perek 9, 86b–89b) the sages have a disscussion 

relating to the Revelation at Sinai on Shavuot night.

The Sages taught: On the sixth day of the month of Sivan, the Ten 
Commandments were given to the Jewish people. Rabbi Yose 
says: On the seventh day of the month. Rava said: Everyone agrees 
that the Jews came to the Sinai desert on the New Moon, as it is 
written here: “In the third month after the children of Israel were 
gone forth out of the land of Egypt, the same day came they into 
the wilderness of Sinai” (Exodus 19:1), without elaborating what 
day it was. And it is written there: “This month shall be to you the 
beginning of months; it shall be the first month of the year to you” 
(Exodus 12:2). Just as there, the term “this” is referring to the New 
Moon, so too, here the term is referring to the New Moon. And 
similarly, everyone agrees that the Torah was given to the Jewish 
people on Shabbat, as it is written here in the Ten Commandments: 

“Remember the Shabbat day to keep it holy” (Exodus 20:8), and it is 
written there: “And Moses said to the people: Remember this day, 
in which you came out from Egypt, out of the house of bondage, for 
by strength of hand the Lord brought you out from this place; there 
shall be no leaven eaten” (Exodus 13:3). Just as there, the mitzva of 
remembrance was commanded on the very day of the Exodus, so too, 
here the mitzva of remembrance was commanded on the very day of 
Shabbat. Where Rabbi Yose and the Sages disagree is with regard to 
the determination of the month, meaning which day of the week was 
established as the New Moon. Rabbi Yose held: The New Moon was 
established on the first day of the week, and on the first day of the 
week He did not say anything to them due to the weariness caused by 
the journey. On the second day of the week, He said to them: “And 
you shall be to Me a kingdom of priests and a holy nation; these are 
the words that you shall speak to the children of Israel” (Exodus 19:6).  

Shabbat  
86b

מעמד הר סיני
In מסכת שבת (Perek 9, 86b–89b) the sages have a disscussion 

relating to the Revelation at Sinai on שבועות night.

רָאֵל.  רוֹת לְיִשְׂ בְּ רֶת הַדִּ נוּ עֲשֶׂ חֹדֶשׁ נִיתְּ י בַּ ִ שּׁ שִׁ נַן: בְּ נוּ רַבָּ תָּ
בְעָה בּוֹ.  שִׁ י יוֹסֵי אוֹמֵר: בְּ רַבִּ

ר סִינַי  ראֹשׁ חֹדֶשׁ אָתוּ לְמִדְבַּ י עָלְמָא – בְּ כוּלֵּ  אָמַר רָבָא: דְּ
ר סִינָי״  אוּ מִדְבַּ יּוֹם הַזֶּה בָּ תִיב הָכָא: “בַּ  כְּ

ים״   וּכְתִיב הָתָם: “הַחֹדֶשׁ הַזֶּה לָכֶם ראֹשׁ חֳדָשִׁ
אן – ראֹשׁ חֹדֶשׁ.  ן – ראֹשׁ חֹדֶשׁ, אַף כָּ הַלָּ  מַה לְּ
רָאֵל  נָה תּוֹרָה לְיִשְׂ ת נִיתְּ בָּ ַ שּׁ י עָלְמָא – בַּ  וּדְכוּלֵּ

שׁוֹ״  ת לְקַדְּ בָּ ַ תִיב הָכָא: “זָכוֹר אֶת יוֹם הַשּׁ  כְּ
ה אֶל הָעָם זָכוֹר אֶת הַיּוֹם הַזֶּה״   וּכְתִיב הָתָם: “וַיּאֹמֶר משֶֹׁ
ל יוֹם.  עִצּוּמוֹ שֶׁ אן – בְּ ל יוֹם, אַף כָּ עִצּוּמוֹ שֶׁ ן – בְּ הַלָּ  מַה לְּ

יַרְחָא;  קְבִיעָא דְּ לִיגִי – בִּ י פְּ  כִּ
ע יַרְחָא  א אִיקְבַּ בָּ שַׁ חַד בְּ י יוֹסֵי סָבַר: בְּ  רַבִּ

י –  א לָא אֲמַר לְהוּ וְלָא מִידֵּ בָּ שַׁ  וּבְחַד בְּ
אוֹרְחָא.  א דְּ וּם חוּלְשָׁ  מִשּׁ

הְיוּ לִי מַמְלֶכֶת כּהֲֹנִים״ ם תִּ א אֲמַר לְהוּ: “וְאַתֶּ בָּ שַׁ תְרֵי בְּ בִּ

שבת פו:

יּוֹם הַזֶּה  בַּ The same day. The word ĥodesh is understood throughout the Bible 
to mean month. Occasionally, it is a reference to the New Moon. Examples 
include: “Tomorrow is the ĥodesh” (I Samuel 20:18); “Its holiday, its ĥodesh, 
its Shabbat” (Hosea 2:13); and “The burnt-offering of the ĥodesh and its 
meal-offering” (Numbers 29:6). Therefore, the verse: “This ĥodesh shall 
be unto you the beginning of months” is understood as indicating that this 
New Moon is the first New Moon that the Jewish people are celebrating. In 
the verse describing their arrival in the desert, it is unclear whether ĥodesh 

refers to the month or the New Moon. It states: “In the third ĥodesh after the 
children of Israel went forth out of the land of Egypt” (Exodus 19:1). The 
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On the third day of the week, God said to them the mitzva of  
setting boundaries around Mount Sinai. On the fourth day of the 
week, the husbands and wives separated from one another. And the 
Rabbis hold: On the second day of the week the New Moon was 
established, and on the second day of the week God did not say 
anything to them due to the weariness caused by their journey. On 
the third day of the week, God said to them: “And you shall be to 
Me a kingdom of priests and a holy nation; these are the words that 
you shall speak to the children of Israel” (Exodus 19:6). On the fourth 
day of the week, God said to them the mitzva of setting boundaries 
around Mount Sinai. On the fifth day of the week, the husbands and 
wives separated from one another. The Gemara raises an objection: 
Doesn’t the verse state: “And the Lord said to Moses: Go to the 
people and sanctify them today and tomorrow and let them wash 
their garments” (Exodus 19:10), indicating that the husbands and 
wives were separated for only two days? This is difficult according to 
the opinion of Rabbi Yose, who said earlier that the separation was 
for three days. 

Shabbat  
87a

לָה  תְלָתָא אֲמַר לְהוּ מִצְוַת הַגְבָּ בִּ
ה.  רִישָׁ עָה עַבוּד פְּ אַרְבָּ  בְּ

ע יַרְחָא  א אִיקְבַּ בָּ שַׁ תְרֵי בְּ נַן סָבְרִי: בִּ  וְרַבָּ
י –  א לָא אֲמַר לְהוּ וְלָא מִידֵּ בָּ שַׁ תְרֵי בְּ  בִּ

אוֹרְחָא  א דְּ וּם חוּלְשָׁ  מִשּׁ
הְיוּ לִי״.  ם תִּ תְלָתָא אֲמַר לְהוּ “וְאַתֶּ  בִּ

לָה  עָה אֲמַר לְהוּ מִצְוַת הַגְבָּ אַרְבָּ  בְּ
ה.  רִישָׁ י עַבוּד פְּ חֲמִישִׁ  בַּ

ם הַיּוֹם וּמָחָר״  תָּ שְׁ  מֵיתִיבִי: “וְקִדַּ
י יוֹסֵי!  יָא לְרַבִּ קַשְׁ

שבת פז.

emphasis on the words at the end of the verse, “on this day,” proves that it is 
referring to the day of the New Moon.

The opinions of Rabbi Yose and the Rabbis  
with regard to the Revelation at Sinai:

Day of 
the Week

Date in Sivan:  
Rabbi Yose

Date in Sivan: 
The Rabbis

Sunday 1 � The New Moon; 
the nation arrives in Sinai

Monday 2 � Moses ascended and descend-
ed the mountain and said: 

“And you shall be to Me, etc.”

1 � The New Moon; 
the nation arrives in Sinai

Tuesday 3 � Moses ascended and de-
scended the mountain and 
commanded the mitzva of 
setting boundaries

2 � Moses ascended and  
descended the mountain  
and said: “And you shall be  
to Me, etc.”

Wednesday 4 � Moses ascended and descend-
ed the mountain and com-
manded the men to separate 
from their wives

3 � Moses ascended and  
descended the mountain and 
commanded the mitzva of 
setting boundaries

Thursday 5 4 � Moses ascended and 
descended the mountain 
and commanded the men to 
separate from their wives

Friday 6 5

Shabbat 7 � Revelation at Sinai 6  Revelation at Sinai

With regard to the command to the men to separate from their wives in 
preparation for the revelation, it is written: “And the Lord said to Moses: 
Go to the people, and sanctify them today and tomorrow, and let them wash 
their garments, and be ready against the third day; for the third day the Lord 
will come down in the sight of all the people upon Mount Sinai” (Exodus 
19:10–11).According to Rabbi Yose, Moses added an extra day of separation 
to the two mentioned in the verse.
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The Gemara answers: Rabbi Yose could have said to you: Moses 
added one day to the number of days that God commanded based 
on his own perception, as it was taught in a baraita: Moses did three 
things based on his own perception, and the Holy One, Blessed be 
He, agreed with him. He added one day to the days of separation 
before the revelation at Sinai based on his own perception. And he 
totally separated from his wife after the revelation at Sinai. And he 
broke the tablets following the sin of the Golden Calf.

The Gemara discusses these cases: He added one day based on his 
own perception. What source did he interpret that led him to do so? 
He reasoned that since the Holy One, Blessed be He, said: “Sanctify 
them today and tomorrow,” the juxtaposition of the two days teaches 
that today is like tomorrow; just as tomorrow the men and women 
will separate for that day and the night preceding it, so too, today 
requires separation for the day and the night preceding it. Since God 
spoke to him in the morning, and the night of that day already passed, 
Moses concluded: Derive from it that separation must be in effect 
for two days besides that day. Therefore, he extended the mitzva of 
separation by one day. And from where do we derive that the Holy 
One, Blessed be He, agreed with his interpretation? It is derived from 
the fact that the Divine Presence did not rest upon Mount Sinai until 
Shabbat morning, as Moses had determined. 

And he totally separated from his wife after the revelation at Sinai. 
What source did he interpret that led him to do so? He reasoned  
an a fortiori inference by himself and said: If Israel, with whom  

עְתּוֹ  ה מִדַּ י יוֹסֵי: יוֹם אֶחָד הוֹסִיף משֶֹׁ  אָמַר לְךָ רַבִּ
עְתּוֹ  ה מִדַּ ה משֶֹׁ בָרִים עָשָׂ ה דְּ לשָֹׁ תַנְיָא: שְׁ  דְּ

רוּךְ הוּא עִמּוֹ:  דוֹשׁ בָּ ים הַקָּ  וְהִסְכִּ
ר אֶת הַלּוּחוֹת. בֵּ ה, וְשִׁ ָ עְתּוֹ, וּפֵירֵשׁ מִן הָאִשּׁ הוֹסִיף יוֹם אֶחָד מִדַּ

עְתּוֹ.   הוֹסִיף יוֹם אֶחָד מִדַּ
רֵישׁ?   מַאי דָּ

מָחָר   “הַיּוֹם וּמָחָר״ – הַיּוֹם כְּ
מָחָר – לֵילוֹ עִמּוֹ, אַף הַיּוֹם – לֵילוֹ עִמּוֹ.   מַה לְּ

הָאִידָנָא נָפְקָא לֵיהּ.   וְלַיְלָה דְּ
רֵי יוֹמֵי לְבַר מֵהָאִידָנָא.  הּ – תְּ מַע מִינָּ  שְׁ

רוּךְ הוּא עַל יָדוֹ –  דוֹשׁ בָּ ים הַקָּ הִסְכִּ  וּמְנָלַן דְּ
תָא. בְּ שַׁ כִינָה עַד צַפְרָא דְּ רְיָא שְׁ לָא שָׁ דְּ

ה.  ָ  וּפֵירֵשׁ מִן הָאִשּׁ
רֵישׁ?   מַאי דָּ

עַצְמוֹ  א קַל וָחוֹמֶר בְּ  נָשָׂ

עְתּוֹ ה מִדַּ ה משֶֹׁ בָרִים עָשָׂ ה דְּ לשָֹׁ  שְׁ Moses did three things based on his own perception. 
This statement was explained in different ways. Some commentaries suggest 
that God did not command Moses with regard to these three matters because 
it was revealed before Him that it was unnecessary. Clearly, a woman will not 
be impure when discharging semen on the third day, God would not com-
municate with Moses when he was impure, and the children of Israel would 
repent. Nevertheless, since it is beyond the purview of man to know the 
precise parameters of these matters, Moses instituted additional stringencies 
to ensure that no prohibitions would be violated. He received divine ap-
proval for those stringencies (Rabbi Elazar Moshe Horowitz). Rashi explains 
that Moses was able to take the initiative on these matters only because the 

Divine Presence rested upon him at all times. It is prohibited for others to  
do so.

חָד ם אֶ יף יוֹ סִ  הוֹ He added one day. The question can be raised: If he arrived at this 
conclusion by expounding upon the command of God, and if all of God’s 
statements were given to Israel for the purpose of expounding upon them, 
why is this considered to have been based on his own perception? Although 
God was aware that Moses could arrive at this conclusion and he gave him 
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the Divine Presence spoke only one time and God set a specific time 
for them when the Divine Presence would be revealed, and yet the 
Torah stated: “Prepare yourselves for three days, do not approach 
a woman” (Exodus 19:15); I, with whom the Divine Presence speaks 
all the time and God does not set a specific time for me, all the 
more so that I must separate from my wife. And from where do we 
derive that the Holy One, Blessed be He, agreed with him? As it 
is written after the revelation at Sinai: “Go say to them: Return to 
your tents” (Deuteronomy 5:26), meaning to your homes and wives. 
And afterward it is written that God told Moses: “And you, stand 
here with Me” (Deuteronomy 5:27), indicating that Moses was not 
allowed to return home, as he must constantly be prepared to receive 
the word of God. And some say a different source indicating that God 
agreed with his reasoning. When Aaron and Miriam criticized Moses’ 
separation from his wife, God said: “With him do I speak mouth to 
mouth, even manifestly, and not in dark speeches; and the similitude 
of the Lord does he behold; why then were you not afraid to speak 
against My servant, against Moses?” (Numbers 12:8). This indicates 
that God agreed with his reasoning.

And he broke the tablets following the sin of the Golden Calf. What 
source did he interpret that led him to do so? Moses said: With 
regard to the Paschal lamb, which is only one of six hundred and 
thirteen mitzvot, the Torah stated: “And the Lord said unto Moses 
and Aaron: This is the ordinance of the Paschal offering; no alien 
shall eat of it” (Exodus 12:43), referring not only to gentiles, but to 
apostate Jews as well. Regarding the tablets, which represented the 
entire Torah, and Israel at that moment were apostates, as they 
were worshipping the calf, all the more so are they not worthy of 
receiving the Torah. And from where do we derive that the Holy One, 
Blessed be He, agreed with his reasoning? As it is stated: “The first 
tablets which you broke [asher shibarta]” (Exodus 34:1), and Reish 
Lakish said: The word asher is an allusion to the phrase: May your 
strength be true [yishar koĥakha] due to the fact that you broke  
the tablets.

 אָמַר: 
עָה אַחַת  א שָׁ הֶן אֶלָּ כִינָה עִמָּ רָה שְׁ בְּ לּאֹ דִּ רָאֵל שֶׁ  וּמַה יִּשְׂ

 וְקָבַע לָהֶן זְמַן 
שׁוּ״  גְּ  אָמְרָה תּוֹרָה: “וְהָיוּ נְכנִֹים וגו׳ אַל תִּ

י  רֶת עִמִּ כִינָה מְדַבֶּ עָה שְׁ עָה וְשָׁ ל שָׁ כָּ  אֲנִי שֶׁ
ה!  ה וְכַמָּ מָּ  וְאֵינוֹ קוֹבֵעַ לִי זְמַן – עַל אַחַת כַּ

רוּךְ הוּא עַל יָדוֹ –  דוֹשׁ בָּ ים הַקָּ הִסְכִּ  וּמְנָלַן דְּ
כְתִיב: “לֵךְ אֱמֹר לָהֶם שׁוּבוּ לָכֶם לְאָהֳלֵיכֶם״   דִּ

דִי״.  ה פּהֹ עֲמדֹ עִמָּ תְרֵיהּ: “וְאַתָּ  וּכְתִיב בַּ
ר בּוֹ״. ה אֲדַבֶּ ה אֶל פֶּ אָמְרִי: “פֶּ וְאִית דְּ

ר אֶת הַלּוּחוֹת.  בֵּ  שִׁ
רֵישׁ?   מַאי דָּ

רְיַ״ג מִצְוֹ�ת  הוּא אֶחָד מִתַּ סַח שֶׁ  אָמַר: וּמַה פֶּ
ן נֵכָר לאֹ יאֹכַל בּוֹ״   אָמְרָה תּוֹרָה: “וְכָל בֶּ

אן[  הּ ]כָּ  הַתּוֹרָה כּוּלָּ
ה!  ה וְכַמָּ מָּ דִים – עַל אַחַת כַּ רָאֵל מְשׁוּמָּ  וְיִשְׂ
רוּךְ הוּא עַל יָדוֹ –  דוֹשׁ בָּ ים הַקָּ הִסְכִּ  וּמְנָלַן דְּ

״  רְתָּ בַּ ר שִׁ אֱמַר: “אֲשֶׁ נֶּ  שֶׁ
. רְתָּ בַּ ִ שּׁ ר כּחֲֹךָ שֶׁ וְאָמַר רֵישׁ לָקִישׁ: יִישַׁ

leeway to do so, he was in no way required to do so, and he could have con-
cluded that an additional day was unnecessary (Ramban).

רְתָּ בַּ ר שִׁ  אֲשֶׁ Which you broke [asher shibarta]. The proof from the words, 
“which you broke” is merely a support for the conclusion but not an abso-
lute proof. There are several instances in the Bible where the word asher is 
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Come and hear an additional difficulty from the verse: “And be 
prepared for the third day, for on the third day God will descend 
onto Mount Sinai before the eyes of the entire nation” (Exodus 19:11). 
This indicates that God said that the Torah would be given on the 
third day after two days of separation. This is difficult according to 
the opinion of Rabbi Yose. The Gemara answers: Didn’t we say 
that Moses added one day based on his own perception? Come 
and hear a proof against this from what was taught in a baraita. That 
which is stated in the Torah: “For on the third day,” means the third 
day of the month and the third day of the week. Apparently, the 
New Moon was on Sunday. This is difficult according to the opinion 
of the Rabbis. The Gemara answers: The Rabbis could have said to 
you: Whose is the opinion in this baraita? It is the opinion of Rabbi 
Yose. Therefore, this baraita poses no difficulty to the opinion of the  
Rabbis.

According to the opinion of the Rabbis, that day was the third day 
of what reckoning? As it was taught in a baraita: It is written: “And 
Moses reported the words of the people to the Lord” (Exodus 19:8). 
And it is written immediately thereafter: “And God said to Moses: 
Behold I will come to you in a thick cloud so that the people will hear 
when I speak with you, and they will also believe in you forever. And 
Moses told the words of the people to the Lord” (Exodus 19:9). 

The Gemara asks: What did the Holy One, Blessed be He, say to 
Moses, and what did Moses say to Israel, and what did Israel say 
to Moses, and what did Moses report to the Almighty? The verses 
do not elaborate on the content of God’s command to Moses, which 
Moses then told the people and which they accepted. It must be that 
this refers to the mitzva of setting boundaries, which Moses told 
the people and which they accepted. He then went back and reported 
to God that the people accepted the mitzva; this is the statement 
of Rabbi Yose bar Yehuda. Rabbi Yehuda HaNasi says: At first, he 
explained the punishment and the hardship involved in receiving the 
Torah, as it is written: “And Moses reported [vayashev],” which is 
interpreted homiletically as: Matters that shatter [meshabbevin] (Rav 

מַע:  א שְׁ  תָּ
י״  לִישִׁ ְ  “וְהָיוּ נְכנִֹים לַיּוֹם הַשּׁ

י יוֹסֵי!  יָא לְרַבִּ  קַשְׁ
עְתּוֹ.  ה מִדַּ  הָא אָמְרִינַן: יוֹם אֶחָד הוֹסִיף משֶֹׁ

ת  בָּ ַ שּׁ י בַּ לִישִׁ חֹדֶשׁ, וּשְׁ י בַּ לִישִׁ י׳ – שְׁ לִישִׁ מַע: ‘שְׁ א שְׁ  תָּ
נַן!  יָא לְרַבָּ  קַשְׁ

י יוֹסֵי הִיא. י – רַבִּ נַן: הָא מַנִּ אָמְרִי לָךְ רַבָּ

י׳ לְמַאי – לְכִדְתַנְיָא:  לִישִׁ  ‘שְׁ
בְרֵי הָעָם אֶל ה׳״  ה אֶת דִּ ב משֶֹׁ  “וַיָּשֶׁ

בְרֵי הָעָם אֶל ה׳״. ה אֶת דִּ ד משֶֹׁ וּכְתִיב: “וַיַגֵּ

ה  רוּךְ הוּא לְמשֶֹׁ דוֹשׁ בָּ  מָה אָמַר לוֹ הַקָּ
רָאֵל  ה לְיִשְׂ  וּמָה אָמַר לָהֶם משֶֹׁ

ה  רָאֵל לְמשֶֹׁ  וּמָה אָמְרוּ יִשְׂ
בוּרָה?  ה לִפְנֵי הַגְּ יב משֶֹׁ  וּמָה הֵשִׁ

ר יְהוּדָה.  י יוֹסֵי בַּ בְרֵי רַבִּ לָה, דִּ  זוֹ מִצְוַת הַגְבָּ
הּ  ירֵשׁ עוֹנְשָׁ ה פֵּ חִילָּ תְּ י אוֹמֵר: בַּ  רַבִּ

ל אָדָם  עְתּוֹ שֶׁ בִין דַּ בְּ שַׁ מְּ בָרִים שֶׁ ה״ – דְּ ב משֶֹׁ כְתִיב: “וַיָּשֶׁ  דִּ

not interpreted as approval. Some commentaries explain that the conclusion 
that God agreed with Moses is drawn from the fact that God mentioned the 
breaking of the tablets without anger (Rashi). Alternatively, God’s agree-
ment can be ascertained from His later command that Moses store the 
broken tablets in the Ark. He would not have commanded Moses to do so 
had they been associated with an infraction that incurred God’s disapproval  
(Rashbam).
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כָרָהּ –  ן שְׂ ירֵשׁ מַתַּ  וּלְבַסּוֹף פֵּ
ה״ –  ד משֶֹׁ כְתִיב: “וַיַגֵּ  דִּ

דָה.  אַגָּ ל אָדָם כְּ כִין לִבּוֹ שֶׁ מּוֹשְׁ בָרִים שֶׁ  דְּ
כָרָהּ  ן שְׂ ירֵשׁ מַתַּ ה פֵּ חִילָּ תְּ אָמְרִי: בַּ א דְּ  וְאִיכָּ

ה״ –  ב משֶֹׁ כְתִיב “וַיָּשֶׁ  דִּ
ל אָדָם  עְתּוֹ שֶׁ יבִין דַּ שִׁ מְּ בָרִים שֶׁ  דְּ

הּ –  ירֵשׁ עוֹנְשָׁ  וּלְבַסּוֹף פֵּ
ה״ –  ד משֶֹׁ כְתִיב “וַיַגֵּ  דִּ

גִידִין.  ין לָאָדָם כְּ שִׁ קָּ בָרִים שֶׁ דְּ

י׳ –  ִ שּׁ מַע ‘שִׁ א שְׁ  תָּ
ת  בָּ ַ שּׁ י בַּ ִ שּׁ חוֹדֶשׁ, שִׁ י בַּ ִ שּׁ  שִׁ

נַן!  יָא לְרַבָּ  קַשְׁ
י יוֹסֵי הִיא.   הָא נַמִי רַבִּ

י׳ לְמַאי?  ִ שּׁ  ‘שִׁ
 רָבָא אָמַר: לַחֲנָיָיתָן. 

עָן.  ר יַעֲקבֹ אָמַר: לְמַסָּ  רַב אַחָא בַּ
מָרָה  ת דְּ בָּ שַׁ לְגִי בְּ  וְקָמִיפַּ

ךָ ה׳ אֱלהֶֹיךָ״  ר צִוְּ אֲשֶׁ כְתִיב: “כַּ  דִּ
מָרָה.  ךָ׳ – בְּ ר צִוְּ אֲשֶׁ  וְאָמַר רַב יְהוּדָה אָמַר רַב: ‘כַּ

חוּמִין לָא אִיפְקוּד.  ת אִיפְקוּד, אַתְּ בָּ ַ  מָר סָבַר: אַשּׁ
חוּמִין נַמִי אִיפְקוּד.  וּמָר סָבַר: אַתְּ

שבת פז:

Hai Gaon) a person’s mind; and, ultimately, he explained its reward, 
as it is written: “And Moses told [vayagged],” which is interpreted 
homiletically as: Matters that draw a person’s heart like aggada. 
And some say that at first, he explained its reward, as it is written: 

“And Moses reported,” which is interpreted homiletically as: Matters 
that restore [meshivin] and calm a person’s mind; and ultimately, 
he explained its punishment, as it is written: “And Moses told,” 
matters that are as difficult for a person as wormwood [gidin]. 

Come and hear a proof from that which was taught in a baraita:  
The sixth was the sixth day of the month and the sixth day of the 
week. This is also difficult according to the opinion of the Rabbis. 
The Gemara answers: This baraita is also according to the opinion of 
Rabbi Yose. But if so, according to the opinion of the Rabbis, that day 
was the sixth day of what reckoning? Rava said: the sixth day from 
their encampment. Rav Aĥa bar Ya’akov said: The sixth day from 
the start of their journey. They left Refidim and arrived and camped 
in the desert on the same Shabbat. And Rava and Rav Aĥa bar Ya’akov 
disagree with regard to the mitzva of Shabbat commanded to the 
Jewish people at Mara, as it is written in the fourth commandment: 

“Observe the Shabbat day to keep it holy as the Lord your God 
commanded you” (Deuteronomy 5:11). And Rav Yehuda said that 
Rav said: As He commanded you in Mara, as it is stated: “There 
He made for him a statute and an ordinance, and there He proved 
him” (Exodus 15:25). Their dispute was: One Master held: They 
were commanded about Shabbat, but they were not commanded 
about Shabbat boundaries. Therefore, it was permitted to travel from 
Refidim on Shabbat, because the restriction of Shabbat boundaries 
was not yet in effect. And one Master held: They were also 
commanded about the boundaries, and therefore, it was prohibited 
to leave Refidim on Shabbat. 

Shabbat  
87b

ידִין  גִּ Wormwood [gidin]. According to the translations, apparently gida or 
gidra is wormwood. There is no certainty regarding the identity of this plant 

in the Bible. However, clearly its taste is extremely bitter and it may even be 
poisonous. Some identify it as the Securigera coronilla.

The translation continues on page 183.
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צְרַיִם  רָאֵל מִמִּ בּוֹ יָצְאוּ יִשְׂ מַע: נִיסָן שֶׁ א שְׁ  תָּ
סְחֵיהֶם  חֲטוּ פִּ ר שָׁ עָה עָשָׂ אַרְבָּ  בְּ

ר יָצְאוּ  ה עָשָׂ ָ  וּבַחֲמִשּׁ
כוֹרוֹת.   וְלָעֶרֶב לָקוּ בְּ

עֲתָךְ?!   ‘לָעֶרֶב׳ סָלְקָא דַּ
כוֹרוֹת.  עֶרֶב׳ לָקוּ בְּ א: ‘מִבָּ  אֶלָּ

ת הָיָה.  בָּ שַׁ י בְּ  וְאוֹתוֹ הַיּוֹם חֲמִישִׁ
ת –  בָּ שַׁ ה בְּ ָ נִיסָן חֲמִשּׁ חֲמֵיסַר בְּ  מִדַּ

תָא  בְּ אִיָּיר שַׁ  רֵישׁ יַרְחָא דְּ

Come and hear an additional proof with regard to the day of the 
revelation at Sinai from what was taught in a baraita: In the month of 
Nisan during which the Jewish people left Egypt, on the fourteenth, 
they slaughtered their Paschal lambs; on the fifteenth, they left 
Egypt; and in the evening, the firstborn were stricken. The Gemara 
asks: Does it enter your mind to say that they were stricken in the 
evening? Was the Plague of the Firstborn after the Jews left Egypt? 
Rather, say that the evening before, the firstborn were stricken. And 
that day was the fifth day of the week. From the fact that the fifteenth 
of Nisan was a Thursday, the New Moon of Iyyar was Shabbat, as 
Nisan is typically thirty days long. And the New Moon of Sivan was 
on the first day of the week, as Iyyar is typically twenty-nine days long. 

נַת יְצִיאַת מִצְרַיִּם  שְׁ The year of the Exodus:

Nisan Iyyar Sivan

Mekhilta Seder Olam Mekhilta Seder Olam Mekhilta Seder Olam

1	 Thurs	 Fri 1	 Shabbat	 Sun 1	 Sun	 Mon

2	 Fri	 Shabbat 2	 Sun	 Mon 2	 Mon	 Tues

3	 Shabbat	 Sun 3	 Mon	 Tues 3	 Tues	 Wed

4	 Sun	 Mon 4	 Tues	 Wed 4	 Wed	 Thurs

5	 Mon	 Tues 5	 Wed	 Thurs 5	 Thurs	 Fri

6	 Tues	 Wed 6	 Thurs	 Fri 6	 Fri	 Shabbat

7	 Wed	 Thurs 7	 Fri	 Shabbat 7	 Shabbat	

8	 Thurs	 Fri 8	 Shabbat	 Sun

9	 Fri	 Shabbat 9	 Sun	 Mon

10	 Shabbat	 Sun 10	 Mon	 Tues

11	 Sun	 Mon 11	 Tues	 Wed

12	 Mon	 Tues 12	 Wed	 Thurs

13	 Tues	 Wed 13	 Thurs	 Fri

14	 Wed	 Thurs 14	 Fri	 Shabbat

15	 Thurs	 Fri 15	 Shabbat	 Sun

16	 Fri	 Shabbat 16	 Sun	 Mon

17	 Shabbat	 Sun 17	 Mon	 Tues

18	 Sun	 Mon 18	 Tues	 Wed

19	 Mon	 Tues 19	 Wed	 Thurs

20	 Tues	 Wed 20	 Thurs	 Fri

21	 Wed	 Thurs 21	 Fri	 Shabbat

22	 Thurs	 Fri 22	 Shabbat	 Sun

23	 Fri	 Shabbat 23	 Sun	 Mon

24	 Shabbat	 Sun 24	 Mon	 Tues

25	 Sun	 Mon 25	 Tues	 Wed

26	 Mon	 Tues 26	 Wed	 Thurs

27	 Tues	 Wed 27	 Thurs	 Fri

28	 Wed	 Thurs 28	 Fri	 Shabbat

29	 Thurs	 Fri 29	 Shabbat	 Sun

30	 Fri	 Shabbat 30	 Sun	 Mon

This table on the right illustrates the opinion of the baraita in Seder Olam, 
which is in accordance with the opinion of the Rabbis. If the months are 
calculated in their typical configuration, the day of the Revelation at Sinai 
would fall out on the sixth of Sivan. Even assuming that the Exodus was on 
Thursday, the New Moon of Sivan could still have been on Monday and the 
Revelation at Sinai on Shabbat, the sixth of Sivan, if one asserts that Iyyar that 
year was a thirty-day month.

The translation continues on the next page.
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ת  בָּ שַׁ סִיוָן – חַד בְּ  וְרֵישׁ יַרְחָא דְּ
נַן!  יָא לְרַבָּ קַשְׁ

רוּהּ.  א – עַבּוּרֵי עַבְּ תָּ הַהִיא שַׁ נַן: אִיָּיר דְּ  אָמְרִי לָךְ רַבָּ
רוּהּ:  לָא עַבְּ מַע דְּ א שְׁ  תָּ

צְרַיִם  רָאֵל מִמִּ בּוֹ יָצְאוּ יִשְׂ  נִיסָן שֶׁ
סְחֵיהֶם  חֲטוּ פִּ ר שָׁ עָה עָשָׂ אַרְבָּ  בְּ

ר יָצְאוּ  ה עָשָׂ ָ חֲמִשּׁ  בַּ
כוֹרוֹת.   וְלָעֶרֶב לָקוּ בְּ

עֲתָךְ?!   ‘לָעֶרֶב׳ סָלְקָא דַּ
כוֹרוֹת.  עֶרֶב׳ לָקוּ בְּ א אֵימָא: ‘מִבָּ  אֶלָּ

לִים נִיסָן  ת הָיָה, הִשְׁ בָּ שַׁ י בְּ  וְאוֹתוֹ הַיּוֹם חֲמִישִׁ
ת. בָּ שַׁ וְאֵירַע אִיָּיר לִהְיוֹת בְּ

 חָסֵר אִיָּיר 
ת  בָּ שַׁ אֶחָד בְּ  וְאֵירַע סִיוָן לִהְיוֹת בְּ

נַן!  יָא לְרַבָּ  קַשְׁ
י יוֹסֵי הִיא. י רַבִּ הָא מַנִּ

מַע:  א שְׁ א, תָּ פָּ  אָמַר רַב פַּ
רָאֵל וגו׳  נֵי יִשְׂ ל עֲדַת בְּ  “וַיִּסְעוּ מֵאֵלִים וַיָּבאֹוּ כָּ

נִי״  ֵ ר יוֹם לַחֹדֶשׁ הַשּׁ ה עָשָׂ ָ חֲמִשּׁ  בַּ
ת הָיָה  בָּ  וְאוֹתוֹ הַיּוֹם שַׁ

בוֹד ה׳״  כְתִיב: “וּבֹקֶר וּרְאִיתֶם אֶת כְּ  דִּ
לְקְטֻהוּ״.  ת יָמִים תִּ שֶׁ  וּכְתִיב: “שֵׁ

This is difficult according to the opinion of the Rabbis, who hold that 
the New Moon of Sivan that year was on Monday. 

The Gemara answers: The Rabbis could have said to you that a day 
was added to Iyyar that year and it was thirty days long. The New 
Moon was determined by testimony of witnesses who saw the new 
moon, together with astronomical calculations that the testimony 
was feasible. Therefore, Iyyar could be thirty days long. If that was 
the case, the New Moon of Sivan was on Monday. Come and hear an 
objection from what was taught in a different baraita that they did not 
add a day to Iyyar that year, as the Sages taught: In the month of Nisan 
during which the Jewish people left Egypt, on the fourteenth, they 
slaughtered their Paschal lambs; on the fifteenth, they left Egypt; 
and in the evening, the firstborn were stricken. The Gemara asks: 
Does it enter your mind to say that they were stricken in the evening? 
Was the Plague of the Firstborn after the Jews left Egypt? Rather, say 
that the evening before, the firstborn were stricken. And that day 
was the fifth day of the week. Nisan was complete, i.e., it was thirty 
days long, and the New Moon of Iyyar occurred on a Shabbat.

Iyyar was lacking, i.e., it was twenty-nine days long, and the New 
Moon of Sivan occurred on the first day of the week. This is difficult 
according to the opinion of the Rabbis. The Gemara answers: 
Whose is the opinion in this baraita? It is the opinion of Rabbi Yose. 
Therefore, this baraita poses no difficulty to the opinion of the Rabbis.

Rav Pappa said: Come and hear a different proof from another verse, 
as it is stated: “And they took their journey from Elim, and all the 
congregation of the children of Israel came unto the wilderness 
of Sin, which is between Elim and Sinai, on the fifteenth day of 
the second month after their departing out of the land of Egypt” 
(Exodus 16:1). And that day was Shabbat, as it is written: “And in 
the morning, then you shall see the glory of the Lord; for He has 
heard your murmurings against the Lord; and what are we, that you 
murmur against us?” (Exodus 16:7). The next day the glory of God was 
revealed, and He told them that in the afternoon the manna and quail 
would begin to fall, and it is written: “Six days you shall gather it; 
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תָא –  בְּ אִיָּיר שַׁ חֲמֵיסַר בְּ  וּמִדַּ
ת  בָּ שַׁ סִיוָן חַד בְּ  רֵישׁ יַרְחָא דְּ

נַן!  יָא לְרַבָּ  קַשְׁ
רוּהּ. א עַבּוּרֵי עַבְּ תָּ הַהִיא שַׁ נַן: אִיָּיר דְּ אָמְרִי לָךְ רַבָּ

י:   אָמַר לֵיהּ רַב חֲבִיבִי מֵחוֹזְנָאָה לְרַב אַשִׁ
מַע  א שְׁ  תָּ

אֶחָד לַחֹדֶשׁ  נִית בְּ ֵ נָה הַשּׁ ָ שּׁ חֹדֶשׁ הָרִאשׁוֹן בַּ  “וַיְהִי בַּ
ן״  כָּ שְׁ  הוּקַם הַמִּ

ר עֲטָרוֹת;  נָא: אוֹתוֹ יוֹם נָטַל עֶשֶׂ תָּ
ה,  לִכְהוּנָּ רִאשׁוֹן  יאִים,  לִנְשִׂ רִאשׁוֹן  ית,  בְרֵאשִׁ ה  לְמַעֲשֵׂ רִאשׁוֹן 
ים,  רִאשׁוֹן לַעֲבוֹדָה, רִאשׁוֹן לִירִידַת הָאֵשׁ, רִאשׁוֹן לַאֲכִילַת קָדָשִׁ
רָאֵל, רִאשׁוֹן לְאִיסּוּר  כִינָה, רִאשׁוֹן לְבָרֵךְ אֶת יִשְׂ כּוּן שְׁ רִאשׁוֹן לְשִׁ

ים.  מוֹת, רִאשׁוֹן לָחֳדָשִׁ הַבָּ
ת –  בָּ שַׁ א חַד בְּ תָּ הַאי שַׁ נִיסָן דְּ רֵישׁ יַרְחָא דְּ  וּמִדְּ

ת;  בָּ שַׁ רְבִיעִי[ בְּ קַד ]בָּ תָּ אֶשְׁ דְּ

but on the seventh day is Sabbath, there shall be none in it” (Exodus 
16:26). Apparently, the first six days after this command were weekdays 
on which the manna fell, and the fifteenth of Iyyar was Shabbat. And 
from the fact that the fifteenth of Iyyar was Shabbat, the New Moon 
of Sivan was on the first day of the week. This is difficult according 
to the opinion of the Rabbis. The Gemara answers: According to the 
Rabbis, a day was added to Iyyar that year and it was thirty days long. 
Therefore, the New Moon of Sivan was on Monday.

Rav Ĥavivi from Ĥozena’a said to Rav Ashi: Come and hear a 
different proof from the following verse: “And it came to pass in the 
first month in the second year, on the first day of the month, that 
the tabernacle was erected” (Exodus 40:17). It was taught: That day 
took ten crowns. It was the first day of Creation, meaning Sunday, 
the first day of the offerings brought by the princes, the first day of 
the priesthood, the first day of service in the Temple, the first time 
for the descent of fire onto the altar, the first time that consecrated 
foods were eaten, the first day of the resting of the Divine Presence 
upon the Jewish people, the first day that the Jewish people were 
blessed by the priests, and the first day of the prohibition to bring 
offerings on improvised altars. Once the Tabernacle was erected, it 
was prohibited to offer sacrifices elsewhere. And it was the first of the 
months. And from the fact that the New Moon of Nisan of that year 
was on the first day of the week, in the previous year, it was on the 
fourth day of the week. 

ים  קְבִיעַת הַחֳדָשִׁ Establishing the months. On the calendar used by the amora’im, 
the spring and summer months had fixed numbers of days. Nisan had thirty 
days, Iyyar had twenty-nine. In earlier generations, until the fourth century, 
the New Moon was established based on the testimony of witnesses who 
saw the new moon, and the number of days in each month was not fixed. 
Therefore, it was possible for the month of Iyyar to be a month of thirty  
days.

ים  רִאשׁוֹן לַאֲכִילַת קָדָשִׁ The first time that consecrated foods were eaten. The eating 
of consecrated items is underscored here because the offering of sacrifices 
predated the dedication of the Sanctuary by thousands of years, beginning 

notably with the sacrifices of Cain and Abel and continuing throughout the 
generations. However, the eating of consecrated items was introduced to 
the Jewish people with the command of the peace-offerings that coincided 
with the dedication of the Tabernacle. In addition, although priests were 
eating their portions from the sacrifices of the most sacred order, the sin-
offerings from their inauguration prior to the dedication, the eighth day of 
the inauguration was the first day when portions of sacrifices of lesser sanctity  
were eaten.
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תַנְיָא, אֲחֵרִים אוֹמְרִים:   דְּ
נָה  ָ נָה לְראֹשׁ הַשּׁ ָ ין ראֹשׁ הַשּׁ ין עֲצֶרֶת לַעֲצֶרֶת, וְאֵין בֵּ אֵין בֵּ

לְבַד  עָה יָמִים בִּ א אַרְבָּ  אֶלָּ
ה.  ָ רֶת – חֲמִשּׁ נָה מְעוּבֶּ  וְאִם הָיְתָה שָׁ

תָא  בְּ אִיָּיר – מַעֲלֵי שַׁ  הֲוָה לֵיהּ רֵישׁ יַרְחָא דְּ
תָא  בְּ סִיוָן – שַׁ  וְרֵישׁ יַרְחָא דְּ

נַן!  ין לְרַבָּ י יוֹסֵי בֵּ ין לְרַבִּ יָא בֵּ  קַשְׁ
בְעָה חֲסֵרִין עַבוּד י יוֹסֵי – שִׁ  לְרַבִּ

מוֹנָה חֲסֵרִים עַבוּד.  נַן – שְׁ לְרַבָּ

סֵדֶר עוֹלָם:  תַנְיָא בְּ מַע, דְּ א שְׁ  תָּ
צְרַיִם  רָאֵל מִמִּ בּוֹ יָצְאוּ יִשְׂ  נִיסָן שֶׁ

שבת פח.

As it was taught in a baraita, Aĥerim say: Between the festival of 
Assembly, i.e., Shavuot, of one year and the festival of Assembly of 
the following year, and similarly, between Rosh HaShana of one year 
and Rosh HaShana of the following year, there is only a difference of 
four days of the week. And if it was a leap year, there is a difference 
of five days between them. There are three hundred and fifty four 
days in a year, which are divided into twelve months, six months that 
are thirty days long and six months that are twenty-nine days long. If 
the New Moon of Nisan was on Wednesday, the New Moon of Iyyar 
was on Shabbat eve, and the New Moon of Sivan was on Shabbat. 
This is difficult both according to Rabbi Yose, who holds that the 
New Moon of Sivan was on Sunday, and according to the Rabbis, 
who hold it was on Monday. The Gemara answers: Both Rabbi Yose 
and the Rabbis disagree with Aĥerim. According to Rabbi Yose, they 
established seven months that were lacking in the first year, i.e., seven 
months that were twenty-nine days long, and according to the Rabbis, 
they established eight months that were lacking.

The Gemara cites another objection. Come and hear that which 
was taught in a baraita in the anthology called Seder Olam: In the 
month of Nisan during which the Jewish people left Egypt, on the 

Shabbat  
88a

יטַת אֲחֵרִים  שִׁ The opinion of Aĥerim. According to the opinion of Aĥerim, the 
number of days in each month is fixed, with thirty-day months alternating 
with twenty-nine-day months. The New Moon following each twenty-nine-
day month is one weekday later than the previous New Moon, and the New 
Moon following each thirty-day month is two weekdays later. Since, in a 
typical year, there are six twenty-nine-day months and six thirty-day months, 
the days of the New Moon advance a total of eighteen days, which are two 
weeks and four days. In a leap year, the additional Adar is twenty-nine days, 
bringing the total to nineteen days, or two weeks and five days. As a result, in 
a leap year, Rosh HaShana falls five weekdays later than it did the previous  
year.

ים  סֵדֶר הַחֳדָשִׁ The order of the months. The halakha was not ruled in accordance 
with the opinion of Aĥerim, and the months of the year follow a fixed order, 
alternating between thirty-day and twenty-nine-day months, beginning 
only in Tevet. A year may have as many as seven twenty-nine-day months, if 
Kislev is lacking, or as few as five incomplete months, if Marĥeshvan is full 
(Tur, Oraĥ Ĥayyim 428).

נָה ָ  יְמֵי הַשּׁ The days of the year. Our calendar is not calculated in accordance 

with the opinion of Aĥerim. Practically speaking, the calculations are made 
based on the seasons and the vernal and autumnal equinoxes, which deter-
mine the dates on the solar calendar and influence when the festivals occur. 
In addition, there are halakhic and other reasons for adjusting the calendar, 
and Rosh HaShana is sometimes postponed so that it falls a day or two after 
the moon becomes visible in the sky. There is no set number of days in each 
month, and consequently, there is no set number of days of the year. The 
months during which changes may be introduced are Marĥeshvan and Kislev. 
Sometimes they are both twenty-nine days long, while other times they are 
both thirty days long; and sometimes, one is twenty-nine days long and the 
other is thirty days long. In non-leap years, the Jewish calendar year can be 
353, 354, or 355 days. When the months were sanctified based on the testimony 
of eyewitnesses, even larger fluctuations were possible, as any of the months 
could be twenty-nine or thirty days long.
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סְחֵיהֶן  חֲטוּ פִּ ר שָׁ עָה עָשָׂ אַרְבָּ  בְּ
ת הָיָה.  בָּ ר יָצְאוּ, וְאוֹתוֹ הַיּוֹם עֶרֶב שַׁ ה עָשָׂ ָ חֲמִשּׁ  בַּ

ת  בָּ נִיסָן עֶרֶב שַׁ רֵישׁ יַרְחָא דְּ  וּמִדְּ
א  בָּ שַׁ אִיָּיר חַד בְּ  רֵישׁ יַרְחָא דְּ

א  בָּ שַׁ תְרֵי בְּ  וְסִיוָן בִּ
י יוֹסֵי!  יָא לְרַבִּ  קַשְׁ

נַן הִיא. י – רַבָּ י יוֹסֵי: הָא מַנִּ אָמַר לְךָ רַבִּ

י יוֹסֵי אוֹמֵר:  מַע, רַבִּ א שְׁ  תָּ
ה וְיָרַד  נִי עָלָה משֶֹׁ ֵ שּׁ  בַּ

י עָלָה וְיָרַד  לִישִׁ ְ שּׁ  בַּ
רְבִיעִי יָרַד וְשׁוּב לאֹ עָלָה.   בָּ

לּאֹ עָלָה מֵהֵיכָן יָרַד?!   וּמֵאַחַר שֶׁ
רְבִיעִי עָלָה וְיָרַד  א: בָּ  אֶלָּ

ן  חַ וְהִקְרִיב עָלָיו קָרְבָּ נָה מִזְבֵּ י בָּ חֲמִישִׁ  בַּ
נַאי.  י לאֹ הָיָה לוֹ פְּ ִ שּׁ ִ שּׁ  בַּ
וּם תּוֹרָה? מַאי לָאו – מִשּׁ

ת.  בָּ וּם טוֹרַח שַׁ  לאֹ, מִשּׁ
א:  רַב חִסְדָּ לִילָאָה עֲלֵיהּ דְּ רַשׁ הַהוּא גָּ  דְּ

לִיתַאי  לִיתַאי לְעַם תְּ יהַב אוֹרְיָאן תְּ רִיךְ רַחֲמָנָא דִּ  בְּ
לִיתַאי  יַרְחָא תְּ לִיתַאי, בְּ יוֹם תְּ לִיתַאי, בְּ  עַל יְדֵי תְּ

נַן. רַבָּ מַאן – כְּ כְּ

fourteenth they slaughtered their Paschal lambs, on the fifteenth 
they left Egypt, and that day was Shabbat eve. From the fact that the 
New Moon of Nisan was on Shabbat eve, we can infer that the New 
Moon of Iyyar was on the first day of the week, and the New Moon 
of Sivan was on the second day of the week. This is difficult according 
to the opinion of Rabbi Yose, who holds that the New Moon of Sivan 
was on Sunday. The Gemara answers that Rabbi Yose could have said 
to you: Whose is the opinion in this baraita? It is the opinion of the 
Rabbis. Therefore, this baraita poses no difficulty to the opinion of 
the Rabbi Yose.

The Gemara cites another objection: Come and hear from that 
which was taught, that Rabbi Yose says: On the second day of Sivan, 
Moses ascended Mount Sinai and descended. On the third day, he 
ascended and descended. On the fourth day, he descended and did 
not ascend Mount Sinai again until he was commanded along with 
all of the Jewish people. And the Gemara asks: How is it possible 
that he descended on the fourth day? Since he did not ascend, from 
where did he descend? Rather, this must be emended: On the fourth 
day, he ascended and descended. On the fifth day, he built an altar 
and sacrificed an offering. On the sixth day, he had no time. The 
Gemara asks: Is that not because he received the Torah on the sixth 
day of the month? Apparently, this baraita supports the opinion of the  
Rabbis. 

The Gemara rejects this: No, he had no time due to the burden of 
preparing for Shabbat. The Gemara adds: A Galilean taught, while 
standing above Rav Ĥisda: Blessed is the all-Merciful One, Who 
gave the three-fold Torah: Torah, Prophets, and Writings, to the 
three-fold nation: Priests, Levites, and Israelites, by means of a third-
born: Moses, who followed Aaron and Miriam in birth order, on the 
third day of the separation of men and women, in the third month: 
Sivan. On whose opinion is this homily based? It is based on the 
opinion of the Rabbis, who hold that the Torah was given on the third 
day of separation and not on the fourth day.

לִיתַאי  אוֹרְיָאן תְּ Three-fold Torah. Different theories have been offered regarding  
the significance of the number three. One opinion says that it is an allusion 
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ית הָהָר״  תַחְתִּ בוּ בְּ  “וַיִּתְיַצְּ
ר חָסָא:  ר חָמָא בַּ ימִי בַּ  אָמַר רַב אַבְדִּ

ית  גִיגִּ רוּךְ הוּא עֲלֵיהֶם אֶת הָהָר כְּ דוֹשׁ בָּ פָה הַקָּ כָּ ד שֶׁ  מְלַמֵּ
 וְאָמַר לָהֶם: 

לִים הַתּוֹרָה – מוּטָב  ם מְקַבְּ  אִם אַתֶּ
הֵא קְבוּרַתְכֶם.  ם תְּ  וְאִם לָאו – שָׁ

ר יַעֲקבֹ:   אָמַר רַב אַחָא בַּ
ה לְאוֹרַיְיתָא.  אן מוֹדָעָא רַבָּ  מִכָּ

 אָמַר רָבָא: 
וֵרושׁ.  ימֵי אֲחַשְׁ לוּהָ בִּ י כֵן, הַדוּר קַבְּ  אַף עַל פִּ

לוּ הַיְּהוּדִים״  כְתִיב: “קִיְּמוּ וְקִבְּ  דִּ
בָר. לוּ כְּ יבְּ קִּ ֶ קִיְּימוּ מַה שּׁ

כְתִיב:   אָמַר חִזְקִיָּה, מַאי דִּ
קָטָה״  ין אֶרֶץ יָרְאָה וְשָׁ מַעְתָּ דִּ מַיִם הִשְׁ ָ  “מִשּׁ

ה יָרְאָה?  קְטָה לָמָּ קְטָה, וְאִם שָׁ ה שָׁ  אִם יָרְאָה לָמָּ
קְטָה.  ה – יָרְאָה, וּלְבַסּוֹף – שָׁ חִילָּ תְּ א: בַּ  אֶלָּ

The Gemara cites additional homiletic interpretations on the topic 
of the revelation at Sinai. The Torah says, “And Moses brought forth 
the people out of the camp to meet God; and they stood at the 
lowermost part of the mount” (Exodus 19:17). Rabbi Avdimi bar 
Ĥama bar Ĥasa said: the Jewish people actually stood beneath the 
mountain, and the verse teaches that the Holy One, Blessed be 
He, overturned the mountain above the Jews like a tub, and said 
to them: If you accept the Torah, excellent, and if not, there will 
be your burial. Rav Aĥa bar Ya’akov said: From here there is a 
substantial caveat to the obligation to fulfill the Torah. The Jewish 
people can claim that they were coerced into accepting the Torah, and 
it is therefore not binding. Rava said: Even so, they again accepted 
it willingly in the time of Ahasuerus, as it is written: “The Jews 
ordained, and took upon them, and upon their seed, and upon all 
such as joined themselves unto them” (Esther 9:27), and he taught: 
The Jews ordained what they had already taken upon themselves 
through coercion at Sinai. 

Ĥizkiya said: What is the meaning of that which is written: “You 
caused sentence to be heard from heaven; the earth feared, and was 
silent” (Psalms 76:9)? If it was afraid, why was it silent; and if it was 
silent, why was it afraid? Rather, the meaning is: At first, it was afraid, 
and in the end, it was silent. “You caused sentence to be heard from 

to the verse: “A three-fold thread is not easily broken” (Ecclesiastes 4:12; 
Yefe Toar). The midrash adds other sets of three to this list: Moses’ name 
has three letters, and Moses’ tribe is Levi, which also has three letters. With 
regard to the three-fold Torah, beyond the simple meaning of the text, some 
commentaries explained that there are three additional manners in which the 
Torah may be interpreted: Homiletic interpretation, allusion, and esoterica 
(Divrei Shaul). Additionally, the passage might be an allusion to the Written 
Torah, the Oral Torah, and the Esoteric Torah (Ein Ya’akov).

ה לְאוֹרַיְיתָא  מוֹדָעָא רַבָּ A substantial caveat to the obligation to fulfill the Torah. 

Rashba challenges this argument. If this is the case, why were the Jewish 
people punished and exiled from their land for having violated the Torah (see 
Tosafot)? He explains that certainly the Jews’ continued existence in Eretz  
Yisrael is contingent on their fulfillment of the Torah’s commandments. In 
other words, it is explained that holding the uprooted mountain like a tub 
over their heads alludes to the abundance of love that God bestowed upon 
the Jewish people during the Exodus, in giving them the manna, etc. In re-
sponse, the people said: “We will do, and we will hear.” Still, in their hearts 
the people did not accept the Torah on behalf of later generations, for whom 
life would proceed naturally, without the revelation of constant miracles.
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דְרֵישׁ לָקִישׁ  ה יָרְאָה – כִּ  וְלָמָּ
כְתִיב:  אָמַר רֵישׁ לָקִישׁ, מַאי דִּ  דְּ

ה לִי?  י״, ה׳ יְתֵירָה לָמָּ ִ שּׁ ִ  “וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם הַשּׁ
ית  ה בְרֵאשִׁ רוּךְ הוּא עִם מַעֲשֵׂ דוֹשׁ בָּ הִתְנָה הַקָּ ד שֶׁ  מְלַמֵּ

 וְאָמַר לָהֶם: 
ם מִתְקַיְּימִין  לִים הַתּוֹרָה – אַתֶּ רָאֵל מְקַבְּ  אִם יִשְׂ

וְאִם לָאו – אֲנִי מַחֲזִיר אֶתְכֶם לְתוֹהוּ וָבוֹהוּ.

י סִימַאי:  רַשׁ רַבִּ  דָּ
מַע׳  ה׳ לְ׳נִשְׁ רָאֵל ‘נַעֲשֶׂ ימוּ יִשְׂ הִקְדִּ עָה שֶׁ שָׁ  בְּ

רֵת  ָ ל מַלְאֲכֵי הַשּׁ ים רִיבּוֹא שֶׁ ִ שּׁ אוּ שִׁ  בָּ
נֵי כְתָרִים  רוּ לוֹ שְׁ רָאֵל קָשְׁ  לְכָל אֶחָד וְאֶחָד מִיִּשְׂ

מַע׳.  נֶגֶד ‘נִשְׁ ה׳ וְאֶחָד כְּ נֶגֶד ‘נַעֲשֶׂ  אֶחָד כְּ
רָאֵל  חָטְאוּ יִשְׂ  וְכֵיוָן שֶׁ

לָה, וּפֵירְקוּם.  רִים רִיבּוֹא מַלְאֲכֵי חַבָּ  יָרְדוּ מֵאָה וְעֶשְׂ
רָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״.  לוּ בְנֵי יִשְׂ אֱמַר: “וַיִּתְנַצְּ נֶּ  שֶׁ

י חֲנִינָא:  רַבִּ י חָמָא בְּ  אָמַר רַבִּ
רְקוּ.  חוֹרֵב פָּ חוֹרֵב טָעֲנוּ, בְּ  בְּ

רְקוּ –  חוֹרֵב פָּ דַאֲמַרַן, בְּ חוֹרֵב טָעֲנוּ – כְּ  בְּ
רָאֵל וגו׳״.  לוּ בְנֵי יִשְׂ כְתִיב: “וַיִּתְנַצְּ  דִּ

ה וּנְטָלָן  ן זָכָה משֶֹׁ י יוֹחָנָן: וְכוּלָּ  אָמַר רַבִּ
ח אֶת הָאהֶֹל״.  ה יִקַּ סְמִיךְ לֵיהּ: “וּמשֶֹׁ  דִּ

רוּךְ הוּא לְהַחֲזִירָן לָנוּ  דוֹשׁ בָּ  אָמַר רֵישׁ לָקִישׁ: עָתִיד הַקָּ
אֱמַר:  נֶּ  שֶׁ

ם״ –  מְחַת עוֹלָם עַל ראֹשָׁ ה וְשִׂ רִנָּ בוּן וּבָאוּ צִיּוֹן בְּ “וּפְדוּיֵי ה׳ יְשֻׁ
ם. עוֹלָם עַל ראֹשָׁ מֵּ מְחָה שֶׁ שִׂ

heaven” refers to the revelation at Sinai. And why was the earth afraid? 
It is in accordance with the statement of Reish Lakish, as Reish 
Lakish said: What is the meaning of that which is written: “And 
there was evening and there was morning, the sixth day” (Genesis 
1:31)? Why do I require the superfluous letter heh, the definite article, 
which does not appear on any of the other days? It teaches that the 
Holy One, Blessed be He, established a condition with the act of 
Creation, and said to them: If Israel accepts the Torah on the sixth 
day of Sivan, you will exist; and if they do not accept it, I will return 
you to the primordial state of chaos and disorder. Therefore, the 
earth was afraid until the Torah was given to Israel, lest it be returned 
to a state of chaos. Once the Jewish people accepted the Torah, the 
earth was calmed.
Rabbi Simai taught: When Israel accorded precedence to the 
declaration “We will do” over the declaration “We will hear,” 600,000 
ministering angels came and tied two crowns to each and every 
member of the Jewish people, one corresponding to “We will do” 
and one corresponding to “We will hear.” And when the people 
sinned with the Golden Calf, 120,000 angels of destruction descended 
and removed them from the people, as it is stated in the wake of the sin 
of the Golden Calf: “And the children of Israel stripped themselves 
of their ornaments from Mount Horeb onward” (Exodus 33:6). 
Rabbi Ĥama, son of Rabbi Ĥanina, said: At Horeb they put on their 
ornaments, and at Horeb they removed them. The source for this is: 
At Horeb they put them on, as we have said; at Horeb they removed 
them, as it is written: “And the children of Israel stripped themselves 
of their ornaments from Mount Horeb.” Rabbi Yoĥanan said: And 
Moses merited all of these crowns and took them. What is the source 
for this? Because juxtaposed to this verse, it is stated: “And Moses 
would take the tent [ohel]” (Exodus 33:7). The word ohel is interpreted 
homiletically as an allusion to an aura or illumination [hila]. Reish 
Lakish said: In the future, the Holy One, Blessed be He, will return 
them to us, as it is stated: “And the ransomed of the Lord shall 
return, and come with singing unto Zion, and everlasting joy shall 
be upon their heads” (Isaiah 35:10). The joy that they once had will 
once again be upon their heads.
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י אֶלְעָזָר:   אָמַר רַבִּ
מַע׳  ה׳ לְ׳נִשְׁ רָאֵל ‘נַעֲשֶׂ ימוּ יִשְׂ הִקְדִּ עָה שֶׁ שָׁ  בְּ

ת קוֹל וְאָמְרָה לָהֶן:   יָצְתָה בַּ
ין בּוֹ?  שִׁ מְּ תַּ רֵת מִשְׁ ָ לְאֲכֵי הַשּׁ מַּ ה לְבָנַי רָז זֶה שֶׁ לָּ  מִי גִּ

כְתִיב:   דִּ
בָרוֹ״  קוֹל דְּ מעַֹ בְּ בָרוֹ לִשְׁ י דְּ בּרֵֹי כּחַֹ עֹשֵׂ רְכוּ ה׳ מַלְאָכָיו גִּ  “בָּ

מעַֹ׳.  י׳, וַהֲדַר ‘לִשְׁ א ‘עֹשֵׂ רֵישָׁ  בְּ
י חֲנִינָא.  רַבִּ י חָמָא בְּ  אָמַר רַבִּ

עֲצֵי הַיַּעַר וגו׳״  תַפּוּחַ בַּ כְתִיב: “כְּ  מַאי דִּ
רָאֵל לְתַפּוּחַ –  לוּ יִשְׂ ה נִמְשְׁ  לָמָּ

 לוֹמַר לְךָ: 
רְיוֹ קוֹדֵם לְעָלָיו  פּוּחַ זֶה פִּ  מַה תַּ

מַע. ה לְנִשְׁ ימוּ נַעֲשֶׂ רָאֵל – הִקְדִּ אַף יִשְׂ

מַעֲתָא  שְׁ קָא מְעַיֵּין בִּ חַזְיֵיהּ לְרָבָא דְּ  הַהוּא מִינָא דְּ
רְעָא  ידֵיהּ תּוֹתֵי כַּ עָתָא דִּ  וְיָתְבָה אֶצְבְּ

מָא  עָתֵיהּ דְּ עָן אֶצְבְּ הוּ, וְקָא מַבְּ  וְקָא מָיֵיץ בְּ
יְיכוּ לְאוּדְנַיְיכוּ  קַדְמִיתוּ פּוּמַּ זִיזָא דְּ א פְּ  אָמַר לֵיהּ: עַמָּ

פַחֲזוּתַיְיכוּ קַיְימִיתוּ!  י בְּ תִּ  אַכַּ
מַע  עֲיָא לְכוּ לְמִשְׁ א אִיבַּ רֵישָׁ  בְּ

לִיתוּ.  לִיתוּ, וְאִי לָא – לָא קַבְּ  אִי מָצִיתוּ – קַבְּ

Rabbi Elazar said: When the Jewish people accorded precedence 
to the declaration “We will do” over “We will hear,” a Divine Voice 
emerged and said to them: Who revealed to my children this secret 
that the ministering angels use? As it is written: “Bless the Lord, 
you angels of His, you mighty in strength, that fulfill His word, 
hearkening unto the voice of His word” (Psalms 103:20). At first, 
the angels fulfill His word, and then afterward they hearken. Rabbi 
Ĥama, son of Rabbi Ĥanina, said: What is the meaning of that 
which is written: “As an apple tree among the trees of the wood, 
so is my beloved among the sons. Under its shadow I delighted to sit 
and its fruit was sweet to my taste” (Song of Songs 2:3)? Why were 
the Jewish people likened to an apple tree? It is to tell you that 
just as this apple tree, its fruit grows before its leaves, so too, the 
Jewish people accorded precedence to “We will do” over “We will  
hear.” 

The Gemara relates that a heretic saw that Rava was immersed in 
studying halakha, and his fingers were beneath his leg and he was 
squeezing them, and his fingers were spurting blood. Rava did not 
notice that he was bleeding because he was engrossed in study. The 
heretic said to Rava: You impulsive nation, who accorded precedence 
to your mouths over your ears. You still bear your impulsiveness, 
as you act without thinking. You should listen first. Then, if you are 
capable of fulfilling the commands, accept them. And if not, do not 

עֲצֵי הַיַּעַר תַפּוּחַ בַּ  כְּ As an apple tree among the trees of the wood. Tosafot asked: 
What proof with regard to the children of Israel does the Gemara cite from 
the verse: “As an apple tree among the trees of the wood, so is my beloved 

among the sons”? The allusion in the verse is to God. Some commentar-
ies explain that the verse praises the Jewish people for choosing God even 
though the other nations rejected Him.

פּוּחַ וּפִרְיוֹ  הַתַּ The apple tree and its fruit. Most native species of apple trees 
blossom before the leaves sprout, or at least before the entire tree is covered 
with leaves. The Sages referred to this phenomenon when they said that the 
beginning of the tree’s fruit, meaning the blossoms, precedes its leaves. Dif-
ferent versions of this Gemara state explicitly that its blossoming precedes  
its leaves.
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לֵימוּתָא –  שְׁ סָגֵינַן בִּ  אָמַר לֵיהּ: אֲנַן דְּ
נְחֵם״  רִים תַּ ת יְשָׁ מַּ ן: “תֻּ תִיב בָּ  כְּ
עֲלִילוּתָא –  סָגָן בַּ י דְּ  הָנָךְ אֱינָשֵׁ

ם״. דֵּ הוּ: “וְסֶלֶף בּוֹגְדִים יְשָׁ תִיב בְּ כְּ

י יוֹנָתָן  ר נַחֲמָנִי אָמַר רַבִּ מוּאֵל בַּ י שְׁ  אָמַר רַבִּ
אַחַת מֵעֵינַיִךְ״  נִי בְּ בְתִּ ה לִבַּ נִי אֲחוֹתִי כַלָּ בְתִּ כְתִיב: “לִבַּ  מַאי דִּ

אַחַת מֵעֵינַיִךְ״  ה – “בְּ חִילָּ תְּ  בַּ
י עֵינַיִךְ.  תֵּ שְׁ י – בִּ עֲשִׂ תַּ  לִכְשֶׁ

תָהּ.  תוֹךְ חוּפָּ ה בְּ ה מְזַנָּ לָּ א: עֲלוּבָה כַּ  אָמַר עוּלָּ
מוּאֵל:  בַת שְׁ רָהּ דְּ  אָמַר רַב מָרִי בְּ

י וגו׳״.  מְסִבּוֹ נִרְדִּ לֶךְ בִּ הַמֶּ  מַאי קְרָא – “עַד שֶׁ
ן  בָּ  אָמַר רַב: וַעֲדַיִין חֲבִיבוּתָא הִיא גַּ

תַב ‘הִסְרִיחַ׳.  כְתִיב: ‘נָתַן׳ וְלאֹ כָּ  דִּ
יבִין  תָן וְאֵינָן מְשִׁ נַן: עֲלוּבִין וְאֵינָן עוֹלְבִין, שׁוֹמְעִין חֶרְפָּ נוּ רַבָּ  תָּ

יִסּוּרִין –  מֵחִין בְּ ין מֵאַהֲבָה וּשְׂ  עוֹשִׂ
גְבֻרָתוֹ״. מֶשׁ בִּ ֶ צֵאת הַשּׁ תוּב אוֹמֵר: “וְאהֲֹבָיו כְּ עֲלֵיהֶן הַכָּ

כְתִיב:  י יוֹחָנָן, מַאי דִּ  אָמַר רַבִּ
רוֹת צָבָא רָב״ –  ן אֹמֶר הַמְבַשְּׂ  “ה׳ יִתֶּ

בְעִים לְשׁוֹנוֹת.  בוּרָה נֶחְלַק לְשִׁ י הַגְּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ כָּ

שבת פח: accept them. He said to him: About us, who proceed wholeheartedly 
and with integrity, it is written: “The integrity of the upright will 
guide them” (Proverbs 11:3), whereas about those people who 
walk in deceit, it is written at the end of the same verse: “And the 
perverseness of the faithless will destroy them.”

Rabbi Shmuel bar Naĥamani said that Rabbi Yonatan said: What 
is the meaning of that which is written: “You have ravished my 
heart, my sister, my bride; you have ravished my heart with one of 
your eyes, with one bead of your necklace” (Song of Songs 4:9)? At 
first when you, the Jewish people, merely accepted the Torah upon 
yourselves it was with one of your eyes; however, when you actually 
perform the mitzvot it will be with both of your eyes. Ulla said 
with regard to the sin of the Golden Calf: Insolent is the bride who 
is promiscuous under her wedding canopy. Rav Mari, son of the 
daughter of Shmuel, said: What verse alludes to this? “While the 
king was still at his table my spikenard gave off its fragrance” (Song of 
Songs 1:12). Its pleasant odor dissipated, leaving only an offensive odor. 
Rav said: Nevertheless, it is apparent from the verse that the affection 
of the Holy One, Blessed be He, is still upon us, as it is written 
euphemistically as “gave off its fragrance,” and the verse did not write, 
it reeked. And the Sages taught: About those who are insulted and 
do not insult, who hear their shame and do not respond, who act 
out of love and are joyful in suffering, the verse says: “And they 
that love Him are as the sun going forth in its might” ( Judges 5:31). 

With regard to the revelation at Sinai, Rabbi Yoĥanan said: What is 
the meaning of that which is written: “The Lord gives the word; 
the women that proclaim the tidings are a great host” (Psalms 
68:12)? It means that each and every utterance that emerged from 
the mouth of the Almighty divided into seventy languages, a great 

Shabbat  
88b

 עֲלוּבִין וְאֵינָן עוֹלְבִין Those who are insulted and do not insult. A Torah scholar, as 
well as anyone who seeks to follow a righteous path, should be among those 
who are persecuted and not among those who persecute others; among those 
who are insulted, and not among those who insult. With regard to one who 
conducts himself in that manner, the verse says: “And He said to me, you are 

My servant Israel, in whom I will be glorified” (Isaiah 49:3; Rambam Sefer 
HaMadda, Hilkhot Deot 5:13).

בְעִים לְשׁוֹנוֹת  נֶחְלַק לְשִׁ Divided into seventy languages. This was done so the 
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ישׁ יְפצֵֹץ סָלַע״  מָעֵאל: “וּכְפַטִּ י יִשְׁ בֵי רַבִּ נֵי דְּ  תָּ
ה נִיצוֹצוֹת –  ישׁ זֶה נֶחְלַק לְכַמָּ טִּ  מַה פַּ

רוּךְ  דוֹשׁ בָּ י הַקָּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ  אַף כָּ
בְעִים לְשׁוֹנוֹת.   הוּא נֶחְלַק לְשִׁ

א  פָּ ר פַּ  אָמַר רַב חֲנַנְאֵל בַּ
ר״  י נְגִידִים אֲדַבֵּ מְעוּ כִּ כְתִיב: “שִׁ  מַאי דִּ

נָגִיד –  בְרֵי תּוֹרָה כְּ לוּ דִּ ה נִמְשְׁ  לָמָּ
גִיד זֶה יֵשׁ בּוֹ לְהָמִית וּלְהַחֲיוֹת –   לוֹמַר לְךָ: מַה נָּ

ם לְהָמִית וּלְהַחֲיוֹת. בְרֵי תּוֹרָה יֵשׁ בָּ אַף דִּ

אָמַר רָבָא:   הַיְינוּ דְּ
מוֹתָא.  א דְּ הּ – סַמָּ מְאִילִים בָּ חַיֵּי, לְמַשְׂ א דְּ הּ – סַמָּ  לְמַיְימִינִין בָּ

בָר אַחֵר: ‘נְגִידִים׳ –   דָּ
רוּךְ הוּא  דוֹשׁ בָּ י הַקָּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ  כָּ

נֵי כְתָרִים.  רִים לוֹ שְׁ  קוֹשְׁ
ן לֵוִי  עַ בֶּ י יְהוֹשֻׁ  אָמַר רַבִּ

דַי יָלִין״ –  ין שָׁ כְתִיב: “צְרוֹר הַמּוֹר דּוֹדִי לִי בֵּ  מַאי דִּ
רוּךְ הוּא:  דוֹשׁ בָּ רָאֵל לִפְנֵי הַקָּ נֶסֶת יִשְׂ  אָמְרָה כְּ

יצֵר וּמֵימֵר לִי דּוֹדִי –  מֵּ י שֶׁ ל עוֹלָם, אַף עַל פִּ  רִבּוֹנוֹ שֶׁ
דַי יָלִין״.  ין שָׁ  “בֵּ

דִי״ –  כַרְמֵי עֵין גֶּ כּלֹ הַכּפֶֹר דּוֹדִי לִי בְּ  “אֶשְׁ
י לִי.  רַמְתִּ כָּ דִי שֶׁ ר לִי עַל עֲוֹ�ן גְּ לּוֹ מְכַפֵּ הַכּלֹ שֶׁ  מִי שֶׁ

host. And, similarly, the school of Rabbi Yishmael taught with regard 
to the verse: “Behold, is My word not like fire, declares the Lord, 
and like a hammer that shatters a rock?” ( Jeremiah 23:29). Just as 
this hammer breaks a stone into several fragments, so too, each 
and every utterance that emerged from the mouth of the Holy 
One, Blessed be He, divided into seventy languages. The Gemara 
continues in praise of the Torah. Rav Ĥananel bar Pappa said: What 
is the meaning of that which is written: “Listen, for I will speak royal 
things, and my lips will open with upright statements” (Proverbs 8:6)? 
Why are matters of Torah likened to a king? To teach you that just 
as this king has the power to kill and to grant life, so too, matters of 
Torah have the power to kill and to grant life. 

And that is what Rava said: To those who are right-handed in their 
approach to Torah, and engage in its study with strength, good will, 
and sanctity, Torah is a drug of life, and to those who are left-handed 
in their approach to Torah, it is a drug of death. Alternatively, why 
are matters of Torah referred to as royal? Because to each and every 
utterance that emerged from the mouth of the Holy One, Blessed 
be He, two crowns are tied. Rabbi Yehoshua ben Levi said: What 
is the meaning of that which is written: “My beloved is to me like a 
bundle of myrrh that lies between my breasts” (Song of Songs 1:13)? 
The Congregation of Israel said before the Holy One, Blessed be 
He: Master of the Universe, even though my beloved, God, causes 
me suffering and bitterness, He still lies between my breasts. And 
Rabbi Yehoshua ben Levi interpreted the verse: “My beloved is to 
me like a cluster [eshkol] of henna [hakofer] in the vineyards of 
[karmei] Ein Gedi” (Song of Songs 1:14). He, Whom everything 
[shehakol] is His, forgives [mekhapper] me for the sin of the kid 
[gedi], i.e., the calf, that I collected [shekaramti] for myself. The 

nations of the world could not claim that the reason they did not accept the 
Torah was because it was not written in their language (Maharsha).

דִי  עַל עֲוֹ�ן גְּ For the sin of the kid. According to the commentaries on the Torah, 
the word gedi means any young offspring of a kosher animal, including a 
calf and a lamb. Therefore, the Torah does not use the term gedi on its own. 
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מִכְנִישׁ הוּא?  נָא דְּ ָ רְמֵי׳ לִישּׁ הַאי ‘כַּ מַע דְּ  מַאי מַשְׁ
רַב נַחְמָן  רֵיהּ דְּ  אָמַר מָר זוּטְרָא בְּ

לִים״. כּוֹרְמִים עָלָיו אֶת הַכֵּ ל כּוֹבֵס שֶׁ א שֶׁ סֵּ דִתְנַן: “כִּ כְּ

ן לֵוִי  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
ם״ –  עֲרוּגַת הַבּשֶֹׂ כְתִיב: “לְחָיָו כַּ  מַאי דִּ

רוּךְ הוּא  דוֹשׁ בָּ י הַקָּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ  כָּ
מִים.  שָׂ ל הָעוֹלָם כּוּלּוֹ בְּ א כָּ  נִתְמַלֵּ

א  יבּוּר רִאשׁוֹן נִתְמַלֵּ דִּ מִּ  וְכֵיוָן שֶׁ
נִי לְהֵיכָן הָלַךְ?  יבּוּר שֵׁ  דִּ

רוּךְ הוּא הָרוּחַ מֵאוֹצְרוֹתָיו  דוֹשׁ בָּ  הוֹצִיא הַקָּ
 וְהָיָה מַעֲבִיר רִאשׁוֹן רִאשׁוֹן 

אֱמַר:  נֶּ  שֶׁ
ים נוֹטְפוֹת מוֹר עבֵֹר״  נִּ פְתוֹתָיו שׁוֹשַׁ  “שִׂ

וֹנִים׳. שּׁ א ‘שֶׁ ים׳ אֶלָּ נִּ קְרִי ‘שׁוֹשַׁ אַל תִּ

ן לֵוִי:  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
רוּךְ הוּא  דוֹשׁ בָּ י הַקָּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ  כָּ

רָאֵל  ל יִשְׂ מָתָן שֶׁ  יָצְתָה נִשְׁ
רוֹ״.  דַבְּ י יָצְאָה בְּ אֱמַר: “נַפְשִׁ נֶּ  שֶׁ

מָתָן  יבּוּר רִאשׁוֹן יָצְתָה נִשְׁ דִּ מִּ  וּמֵאַחַר שֶׁ
לוּ?  נִי הֵיאַךְ קִיבְּ יבּוּר שֵׁ  דִּ

עָתִיד לְהַחֲיוֹת בּוֹ מֵתִים, וְהֶחֱיָה אוֹתָם   הוֹרִיד טַל שֶׁ
אֱמַר:  נֶּ  שֶׁ

הּ״.  ה כוֹנַנְתָּ נִיף אֱלהִֹים נַחֲלָתְךָ וְנִלְאָה אַתָּ ם נְדָבוֹת תָּ שֶׁ  “גֶּ

Gemara explains: From where is it inferred that the word in this verse, 
karmei, is a term of gathering? Mar Zutra, son of Rav Naĥman, said 
that it is as we learned in a mishna: A launderer’s chair upon which 
one gathers [koremim] the garments. 

And Rabbi Yehoshua ben Levi said: What is the meaning of that 
which is written: “His cheeks are as a bed of spices, as banks of 
sweet herbs, his lips are lilies dripping with flowing myrrh” (Song 
of Songs 5:13)? It is interpreted homiletically: From each and every 
utterance that emerged from His cheeks, i.e., the mouth of the 
Holy One, Blessed be He, the entire world was filled with fragrant 
spices. And since the world was already filled by the first utterance, 
where was there room for the spices of the second utterance to 
go? The Holy One, Blessed be He, brought forth wind from His 
treasuries and made the spices pass one at a time, leaving room for 
the consequences of the next utterance. As it is stated: “His lips are 
lilies [shoshanim] dripping with flowing myrrh.” Each and every 
utterance resulted in flowing myrrh. Do not read the word in the 
verse as shoshanim; rather, read it as sheshonim, meaning repeat. Each 
repeat utterance produced its own fragrance. 

And Rabbi Yehoshua ben Levi said: From each and every utterance 
that emerged from the mouth of the Holy One, Blessed be He, 
the souls of the Jewish people left their bodies, as it is stated: “My 
soul departed when he spoke” (Song of Songs 5:6). And since 
their souls left their bodies from the first utterance, how did they 
receive the second utterance? Rather, God rained the dew upon 
them that, in the future, will revive the dead, and He revived 
them, as it is stated: “You, God, poured down a bountiful rain; 
when Your inheritance was weary You sustained it” (Psalms 68:10).  

Rather, it uses the seemingly redundant phrase, a gedi of goats [gedi izim]. 
Based on this understanding, the verse: “Do not cook a gedi in its mother’s 
milk” (Exodus 23:19, 34:26; Deuteronomy 14:21) is interpreted as prohibiting 
all kosher animals (Maharsha).
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ן לֵוִי:  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
רוּךְ הוּא  דוֹשׁ בָּ י הַקָּ יָּצָא מִפִּ יבּוּר וְדִיבּוּר שֶׁ ל דִּ  כָּ

ר מִיל  נֵים עָשָׂ רָאֵל לַאֲחוֹרֵיהֶן שְׁ  חָזְרוּ יִשְׂ
ין אוֹתָן  רֵת מְדַדִּ ָ  וְהָיוּ מַלְאֲכֵי הַשּׁ

אֱמַר: “מַלְאֲכֵי צְבָאוֹת יִדֹּדוּן יִדֹּדוּן״  נֶּ  שֶׁ
א ‘יְדַדּוּן׳. יקְרִי ‘יִדֹּדוּן׳ אֶלָּ אַל תִּ

ן לֵוִי:  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
רוֹם  ה לַמָּ עָלָה משֶֹׁ עָה שֶׁ שָׁ  בְּ

רוּךְ הוּא:  דוֹשׁ בָּ רֵת לִפְנֵי הַקָּ ָ  אָמְרוּ מַלְאֲכֵי הַשּׁ
ינֵינוּ?  ה בֵּ ָ ל עוֹלָם, מַה לִילוּד אִשּׁ  רִבּוֹנוֹ שֶׁ

א.  ל תּוֹרָה בָּ  אָמַר לָהֶן: לְקַבֵּ
 אָמְרוּ לְפָנָיו: 

נוּזָה לְךָ  גְּ נוּזָה שֶׁ  חֲמוּדָה גְּ
בְרָא הָעוֹלָם  נִּ עָה דּוֹרוֹת קוֹדֶם שֶׁ בְעִים וְאַרְבָּ ע מֵאוֹת וְשִׁ שַׁ  תְּ

ר וָדָם?  נָהּ לְבָשָׂ שׁ לִיתְּ ה מְבַקֵּ  אַתָּ
י תִפְקְדֶנּוּ  רֶנּוּ וּבֶן אָדָם כִּ זְכְּ י תִּ  “מָה אֱנוֹשׁ כִּ

כָל הָאָרֶץ  מְךָ בְּ יר שִׁ  ה׳ אֲדנֵֹינוּ מָה אַדִּ
מָיִם״! ָ נָה הוֹדְךָ עַל הַשּׁ ר תְּ אֲשֶׁ

ה:  רוּךְ הוּא לְמשֶֹׁ דוֹשׁ בָּ  אָמַר לוֹ הַקָּ
שׁוּבָה!   הַחֲזֵיר לָהֶן תְּ

And Rabbi Yehoshua ben Levi said: With each and every utterance 
that emerged from the mouth of the Holy One, Blessed be He, the 
Jewish people retreated in fear twelve mil, and the ministering 
angels walked them back toward the mountain, as it is stated: “The 
hosts of angels will scatter [yidodun]” (Psalms 68:13). Do not read 
the word as yidodun, meaning scattered; rather, read it as yedadun, 
they walked them.

And Rabbi Yehoshua ben Levi said: When Moses ascended on 
High to receive the Torah, the ministering angels said before the 
Holy One, Blessed be He: Master of the Universe, what is one born 
of a woman doing here among us? The Holy One, Blessed be He, 
said to them: He came to receive the Torah. The angels said before 
Him: The Torah is a hidden treasure that was concealed by you 974 
generations before the creation of the world, and you seek to give it 
to flesh and blood? As it is stated: “The word which He commanded 
to a thousand generations” (Psalms 105:8). Since the Torah, the word 
of God, was given to the twenty-sixth generation after Adam, the first 
man, the remaining 974 generations must have preceded the creation 
of the world. “What is man that You are mindful of him and the 
son of man that You think of him?” (Psalms 8:5). Rather, “God our 
Lord, how glorious is Your name in all the earth that Your majesty 
is placed above the heavens” (Psalms 8:2). The rightful place of God’s 
majesty, the Torah, is in the heavens. 

The Holy One, Blessed be He, said to Moses: Provide them with 
an answer as to why the Torah should be given to the people. Moses 

רָאֵל לַאֲחוֹרֵיהֶן  חָזְרוּ יִשְׂ The Jewish people retreated. According to some commen-
taries, after each utterance, the Jewish people felt that they had to again draw 
near to God (Beit Ya’akov).

עָה דּוֹרוֹת בְעִים וְאַרְבָּ ע מֵאוֹת וְשִׁ שַׁ  תְּ Nine hundred and seventy-four generations. 
This idea has been presented elsewhere as: The Torah preceded creation of 
the world by 2,000 years. Some claim that the two calculations are equal 
(Ba’al Halakhot Gedolot). The calculation is based on the following: There 
were ten generations from Adam to Noah, and ten from Noah to Abraham. 
Abraham, Isaac, Jacob, Levi, Kehat, and Amram are six additional generations. 
The last twenty-six of 1,000 generations began with the Creation.
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 אָמַר לְפָנָיו: 
פִיהֶם.  בְּ הֶבֶל שֶׁ רְפוּנִי בַּ א יִשְׂ מָּ ל עוֹלָם, מִתְיָירֵא אֲנִי שֶׁ  רִבּוֹנוֹ שֶׁ

שׁוּבָה  בוֹדִי, וַחֲזוֹר לָהֶן תְּ א כְּ כִסֵּ  אָמַר לוֹ: אֱחוֹז בְּ
ז עָלָיו עֲנָנוֹ״.  רְשֵׁ א פַּ נֵי כִסֵּ אֱמַר: “מְאַחֵז פְּ נֶּ  שֶׁ

כִינָתוֹ וַעֲנָנוֹ עָלָיו.  י מִזִּיו שְׁ דַּ ירֵשׁ שַׁ פֵּ ד שֶׁ י נַחוּם: מְלַמֵּ  וְאָמַר רַבִּ
 אָמַר לְפָנָיו: 

הּ –  תִיב בָּ ה נוֹתֵן לִי מַה כְּ אַתָּ ל עוֹלָם, תּוֹרָה שֶׁ  רִבּוֹנוֹ שֶׁ
ר הוֹצֵאתִיךָ מֵאֶרֶץ מִצְרַיִם״.   “אָנכִֹי ה׳ אֱלהֶֹיךָ אֲשֶׁ
ם  דְתֶּ עְבַּ תַּ ם, לְפַרְעהֹ הִשְׁ  אָמַר לָהֶן: לְמִצְרַיִם יְרַדְתֶּ

הֵא לָכֶם?  ה תְּ  תּוֹרָה לָמָּ
הּ – “לאֹ יִהְיֶה לְךָ אֱלהִֹים אֲחֵרִים״  תִיב בָּ  שׁוּב מַה כְּ

לּוּלִים?  עוֹבְדִין עֲבוֹדַת גִּ רוּיִין שֶׁ ם שְׁ ין הַגּוֹיִם אַתֶּ  בֵּ
שׁוֹ״  ת לְקַדְּ בָּ ַ הּ – “זָכוֹר אֶת יוֹם הַשּׁ תִיב בָּ  שׁוּב מַה כְּ
בוּת?  ם צְרִיכִין שְׁ אַתֶּ ים מְלָאכָה שֶׁ ם עוֹשִׂ לוּם אַתֶּ  כְּ

א״  הּ – “לאֹ תִשָּׂ תִיב בָּ  שׁוּב מַה כְּ
ינֵיכֶם?  ן יֵשׁ בֵּ א וּמַתָּ  מַשָּׂ

ךָ״  ד אֶת אָבִיךְ וְאֶת אִמֶּ בֵּ הּ – “כַּ תִיב בָּ  שׁוּב מַה כְּ
 אָב וָאֵם יֵשׁ לָכֶם? 

גְנבֹ״  נְאָף״ “לאֹ תִּ רְצַח״ “לאֹ תִּ הּ “לאֹ תִּ תִיב בָּ שׁוּב מַה כְּ
ינֵיכֶם?  ינֵיכֶם, יֵצֶר הָרַע יֵשׁ בֵּ  קִנְאָה יֵשׁ בֵּ

שבת פט.

said before Him: Master of the Universe, I am afraid lest they 
burn me with the breath of their mouths. God said to him: Grasp 
My throne of glory for strength and protection, and provide them 
with an answer. And from where is this derived? As it is stated: “He 
causes him to grasp the front of the throne, and spreads His cloud 
over it” ( Job 26:9), and Rabbi Naĥum said: This verse teaches that 
God spread the radiance of His presence and His cloud over Moses. 
Moses said before Him: Master of the Universe, the Torah that 
You are giving me, what is written in it? God said to him: “I am the 
Lord your God Who brought you out of Egypt from the house of 
bondage” (Exodus 20:2). Moses said to the angels: Did you descend 
to Egypt? Were you enslaved to Pharaoh? Why should the Torah 
be yours? Again Moses asked: What else is written in it? God said 
to him: “You shall have no other gods before Me” (Exodus 20:3). 
Moses said to the angels: Do you dwell among the nations who 
worship idols that you require this special warning? Again Moses 
asked: What else is written in it? The Holy One, Blessed be He, said 
to him: “Remember the Shabbat day to sanctify it” (Exodus 20:8). 
Moses asked the angels: Do you perform labor that you require rest 
from it? Again Moses asked: What else is written in it? “Do not take 
the name of the Lord your God in vain” (Exodus 20:7), meaning 
that it is prohibited to swear falsely. Moses asked the angels: Do 
you conduct business with one another that may lead you to swear 
falsely? Again Moses asked: What else is written in it? The Holy One, 
Blessed be He, said to him: “Honor your father and your mother” 
(Exodus 20:12). Moses asked the angels: Do you have a father or a 
mother that would render the commandment to honor them relevant 
to you? Again Moses asked: What else is written in it? God said to 
him: “You shall not murder, you shall not commit adultery, you 
shall not steal.” Moses asked the angels: Is there jealousy among you, 
or is there an evil inclination within you that would render these 

Shabbat  
89a

א מָּ  מִתְיָירֵא אֲנִי שֶׁ I am afraid lest they burn me with the breath of their mouths. 
Moses feared the breath of the angels because angels do not sin and, therefore, 
their breath is without sin. God told him to grasp the throne of glory, because 
God’s glory comes from man. Although man is flesh and blood and subject to 

the influence of the evil inclination, nevertheless, he overcomes his inclina-
tion and honors God (Ĥoshev Maĥshavot, Bina Le’Itim).
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רוּךְ הוּא  דוֹשׁ בָּ  מִיָּד הוֹדוּ לוֹ לְהַקָּ
מְךָ וגו׳״  יר שִׁ אֱמַר: “ה׳ אֲדנֵֹינוּ מָה אַדִּ נֶּ  שֶׁ

תִיב. מַיִם״ – לָא כְּ ָ נָה הוֹדְךָ עַל הַשּׁ וְאִילּוּ “תְּ

בָר  ה לוֹ אוֹהֵב, וּמָסַר לוֹ דָּ ל אֶחָד וְאֶחָד נַעֲשָׂ  מִיָּד כָּ
אָדָם״  נוֹת בָּ בִי לָקַחְתָּ מַתָּ בִיתָ שֶׁ רוֹם שָׁ אֱמַר: “עָלִיתָ לַמָּ נֶּ  שֶׁ

נוֹת.  רָאוּךָ אָדָם לָקַחְתָּ מַתָּ קְּ כַר שֶׁ שְׂ  בִּ
בָר  וֶת מָסַר לוֹ דָּ  אַף מַלְאַךְ הַמָּ

ר עַל הָעָם״  טֹרֶת וַיְכַפֵּ ן אֶת הַקְּ אֱמַר: “וַיִּתֵּ נֶּ  שֶׁ
תִים וּבֵין הַחַיִּים וגו׳״  ין הַמֵּ  וְאוֹמֵר: “וַיַּעֲמדֹ בֵּ

אֲמַר לֵיהּ – מִי הֲוָה יָדַע?  אִי לָאו דַּ

ן לֵוִי:  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
רוּךְ הוּא  דוֹשׁ בָּ פְנֵי הַקָּ ה מִלִּ יָּרַד משֶֹׁ עָה שֶׁ שָׁ  בְּ

טָן וְאָמַר לְפָנָיו:  א שָׂ  בָּ
ל עוֹלָם, תּוֹרָה הֵיכָן הִיא?   רִבּוֹנוֹ שֶׁ

יהָ לָאָרֶץ.   אָמַר לוֹ: נְתַתִּ
 הָלַךְ אֵצֶל אֶרֶץ 

 אָמַר לָהּ: תּוֹרָה הֵיכָן הִיא? 
הּ וגו׳״.  רְכָּ  אָמְרָה לוֹ: “אֱלהִֹים הֵבִין דַּ

commandments relevant? Immediately they agreed with the Holy 
One, Blessed be He, that He made the right decision to give the Torah 
to the people, and as it is stated: “God our Lord, how glorious is 
Your name in all the earth” (Psalms 8:10), while “that Your majesty 
is placed above the heavens” is not written because the angels agreed 
with God that it is appropriate to give the Torah to the people on  
earth.

Immediately, each and every one of the angels became an admirer of 
Moses and passed something to him, as it is stated: “You ascended 
on high, you took a captive, you took gifts on account of man, 
and even among the rebellious also that the Lord God might dwell 
there” (Psalms 68:19). The meaning of the verse is: In reward for the 
fact that they called you man, you are not an angel and the Torah 
is applicable to you, you took gifts from the angels. And even the 
Angel of Death gave him something, as Moses told Aaron how to 
stop the plague, as it is stated: “And he placed the incense, and he 
atoned for the people” (Numbers 17:12). And the verse says: “And he 
stood between the dead and the living, and the plague was stopped” 
(Numbers 17:13). If it were not that the Angel of Death told him this 
remedy, would he have known it? 

And Rabbi Yehoshua ben Levi said: When Moses descended from 
standing before the Holy One, Blessed be He, with the Torah, 
Satan came and said before Him: Master of the Universe, where 
is the Torah?

He said to him: I have given it to the earth. He went to the earth, 
and said to it: Where is the Torah? It said to him: I do not know, 
as only: “God understands its way, and He knows its place” ( Job 
28:23).

טָן וְאָמַר לְפָנָיו א שָׂ  בָּ Satan came and said before Him. Satan is the perpet-
ual prosecutor, constantly seeking to diminish the merit of the inhabit-
ants of the world. The Gemara relates that Satan opposed giving the  
Torah to this world, because no one in the world deserves it. Therefore, 
he travels from place to place and is unsuccessful in finding an area large 

enough to contain the Torah. Moses humbles himself and says that even 
though he received the Torah, he is nevertheless not worthy of it. There-
fore, he was privileged to have the Torah called: The Torah of Moses  
(Kur LeZahav).
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דִי״.   הָלַךְ אֵצֶל יָם וְאָמַר לוֹ: “אֵין עִמָּ
י״  הוֹם, אָמַר לוׂ: “אֵין בִּ  הָלַךְ אֵצֶל תְּ

דִי  הוֹם אָמַר לאֹ בִי הִיא וְיָם אָמַר אֵין עִמָּ אֱמַר: “תְּ נֶּ  שֶׁ
מְעָהּ״.  מַעְנוּ שִׁ אָזְנֵינוּ שָׁ  אֲבַדּוֹן וָמָוֶת אָמְרוּ בְּ

רוּךְ הוּא:  דוֹשׁ בָּ  חָזַר וְאָמַר לִפְנֵי הַקָּ
כָל הָאָרֶץ וְלאֹ מְצָאתִיהָ.  י בְּ תִּ שְׂ ל עוֹלָם, חִיפַּ  רִבּוֹנוֹ שֶׁ

ן עַמְרָם.  אָמַר לוֹ: לֵךְ אֵצֶל בֶּ

ה   הָלַךְ אֵצֶל משֶֹׁ
רוּךְ הוּא הֵיכָן הִיא?  דוֹשׁ בָּ תַן לְךָ הַקָּ נָּ  אָמַר לוֹ: תּוֹרָה שֶׁ

רוּךְ הוּא תּוֹרָה?!  דוֹשׁ בָּ תַן לִי הַקָּ נָּ  אָמַר לוֹ: וְכִי מָה אֲנִי שֶׁ
ה?!  אי אַתָּ דַּ ה, בַּ ה: משֶֹׁ רוּךְ הוּא לְמשֶֹׁ דוֹשׁ בָּ  אָמַר לוֹ הַקָּ

ל עוֹלָם   אָמַר לְפָנָיו: רִבּוֹנוֹ שֶׁ
כָל יוֹם.  הּ בְּ עַ בָּ עֲשֵׁ תַּ ה מִשְׁ אַתָּ נוּזָה יֵשׁ לְךָ שֶׁ  חֲמוּדָה גְּ

 אֲנִי אַחֲזִיק טוֹבָה לְעַצְמִי?! 
ה:  רוּךְ הוּא לְמשֶֹׁ דוֹשׁ בָּ  אָמַר לוֹ הַקָּ

מְךָ  רֵא עַל שִׁ קָּ  הוֹאִיל וּמִיעַטְתָּ עַצְמְךָ – תִּ
י וגו׳״. ה עַבְדִּ אֱמַר: “זִכְרוּ תּוֹרַת משֶֹׁ נֶּ שֶׁ

ן לֵוִי:  עַ בֶּ י יְהוֹשֻׁ  וְאָמַר רַבִּ
רוֹם  ה לַמָּ עָלָה משֶֹׁ עָה שֶׁ שָׁ  בְּ

תָרִים לָאוֹתִיּוֹת.  ר כְּ הָיָה קוֹשֵׁ רוּךְ הוּא שֶׁ דוֹשׁ בָּ  מְצָאוֹ לְהַקָּ

He went to the sea and asked: Where is the Torah? And the sea said 
to him: “It is not with me.”

He went to the depths and asked: Where is the Torah? And the 
depths said to him: “It is not within me.” And from where is it 
derived that the sea and the depths answered him this way? As it 
is stated: “The depth said: It is not within me, and the sea said: 
It is not with me” ( Job 28:14). “Destruction and death said: We 
heard a rumor of it with our ears” ( Job 28:22).

Satan returned and said before the Holy One, Blessed be He: 
Master of the Universe, I searched for the Torah throughout all 
the earth and did not find it. He said to him: Go to Moses, son 
of Amram. 

He went to Moses and said to him: The Torah that the Holy One, 
Blessed be He, gave you, where is it? Moses evaded the question and 
said to him: And what am I that the Holy One, Blessed be He, would 
have given me the Torah? I am unworthy. The Holy One, Blessed be 
He, said to Moses: Moses, are you a fabricator? Moses said before 
Him: Master of the Universe, You have a hidden treasure in which 
You delight every day, as it is stated: “And I was His delight every 
day, playing before Him at every moment” (Proverbs 8:30). Should I 
take credit for myself and say that You gave it to me? The Holy One, 
Blessed be He, said to Moses: Since you belittled yourself, the Torah 
will be called by your name, as it is stated: “Remember the Torah of 
Moses My servant to whom I commanded at Horeb laws and statutes 
for all of Israel” (Malachi 3:22).

And Rabbi Yehoshua ben Levi said: When Moses ascended on High, 
he found the Holy One, Blessed be He, tying crowns to letters. On 
the tops of certain letters there are ornamental crownlets. Moses said 

תָרִים לָאוֹתִיּוֹת ר כְּ  קוֹשֵׁ Tying crowns to letters. Elsewhere, the Gemara reports 
that Rabbi Akiva interpreted each and every point on the crowns above the 
Torah’s letters. This midrash relates that the Holy One, Blessed be He, was 

toiling to complete the writing of the Torah with those crowns. Incidentally, 
the Gemara mentions an additional lesson: One should conduct himself 
respectfully in every circumstance (Adderet Eliyahu).
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עִירְךָ?  לוֹם בְּ ה, אֵין שָׁ  אָמַר לוֹ: משֶֹׁ
לוֹם לְרַבּוֹ?  נּוֹתֵן שָׁ לוּם יֵשׁ עֶבֶד שֶׁ  אָמַר לְפָנָיו: כְּ

 אָמַר לוֹ: הָיָה לְךָ לְעָזְרֵנִי. 
״. רְתָּ בַּ ר דִּ אֲשֶׁ ל נָא כּחַֹ ה׳ כַּ ה יִגְדַּ מִיָּד אָמַר לוֹ: “וְעַתָּ

כְתִיב:  ן לֵוִי, מַאי דִּ עַ בֶּ י יְהוֹשֻׁ  )אָמַר( רַבִּ
ה״  שׁ משֶֹׁ י בשֵׁ  “וַיַּרְא הָעָם כִּ

שׁ׳.  אוּ שֵׁ א ‘בָּ שׁ׳ אֶלָּ קְרִי ‘בוֹשֵׁ  אַל תִּ
רָאֵל:  רוֹם אָמַר לָהֶן לְיִשְׂ ה לַמָּ עָלָה משֶֹׁ עָה שֶׁ שָׁ  בְּ

א.  שׁ, אֲנִי בָּ ת שֵׁ תְחִלַּ עִים יוֹם, בִּ  לְסוֹף אַרְבָּ
ב אֶת הָעוֹלָם  טָן וְעִירְבֵּ א שָׂ עִים יוֹם בָּ  לְסוֹף אַרְבָּ

כֶם הֵיכָן הוּא?  ה רַבְּ  אָמַר לָהֶן: משֶֹׁ
רוֹם.   אָמְרוּ לוֹ: עָלָה לַמָּ

יחוּ עָלָיו.  גִּ שׁ״ – וְלאֹ הִשְׁ אוּ שֵׁ  אָמַר לָהֶן: “בָּ
יחוּ עָלָיו.  גִּ  “מֵת״ – וְלאֹ הִשְׁ

תוֹ.  מוּת מִטָּ  הֶרְאָה לָהֶן דְּ
ה הָאִישׁ וגו׳״. י זֶה משֶֹׁ קָאָמְרִי לֵיהּ לְאַהֲרןֹ: “כִּ וְהַיְינוּ דְּ

הֲנָא:  נַן לְרַב כָּ  אָמַר לֵיהּ הַהוּא מֵרַבָּ
מִיעַ לָךְ מַאי הַר סִינַי?   מִי שְׁ

רָאֵל.  ים לְיִשְׂ עֲשׂוּ בּוֹ נִסִּ נַּ  אָמַר לֵיהּ: הַר שֶׁ
עֵי לֵיהּ!   הַר נִיסָאי מִיבָּ

רָאֵל.  ה סִימָן טוֹב לְיִשְׂ עֲשָׂ נַּ א: הַר שֶׁ  אֶלָּ
עֵי לֵיהּ!   הַר סִימָנַאי מִיבָּ

nothing, and God said to him: Moses, is there no greeting in your 
city? Do people not greet each other in your city? He said before 
Him: Does a servant greet his master? That would be disrespectful. 
He said to him: At least you should have assisted Me and wished Me 
success in My work. Immediately he said to Him: “And now, may 
the power of the Lord be great as you have spoken” (Numbers  
14:17).

And Rabbi Yehoshua ben Levi said: What is the meaning of that 
which is written: “And the people saw that Moses delayed [boshesh] 
to come down from the mount” (Exodus 32:1)? Do not read the word 
in the verse as boshesh; rather, read it as ba’u shesh, six hours have 
arrived. When Moses ascended on High, he told the the Jewish 
people: In forty days, at the beginning of six hours, I will come. 
After forty days, Satan came and brought confusion to the world 
by means of a storm, and it was impossible to ascertain the time. Satan 
said to the Jews: Where is your teacher Moses? They said to him: 
He ascended on High. He said to them: Six hours have arrived 
and he has not yet come. Surely he won’t. And they paid him no 
attention. Satan said to them: Moses died. And they paid him no 
attention. Ultimately, he showed them an image of his death-bed 
and an image of Moses’ corpse in a cloud. And that is what the Jewish 
people said to Aaron: “For this Moses, the man who brought us 
up out of the land of Egypt, we know not what has become of him”  
(Exodus 32:1). 

One of the Sages said to Rav Kahana: Did you hear what is the 
reason that the mountain was called Mount Sinai? Rav Kahana said 
to him: It is because it is a mountain upon which miracles [nissim] 
were performed for the Jewish people. The Sage said to him: If so, 
it should have been called Mount Nisai, the mountain of miracles. 
Rather, Rav Kahana said to him: It is a mountain that was a good 
omen [siman] for the Jewish people. The Sage said to him: If so, 
it should have been called Har Simanai, the mountain of omens.  
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 אָמַר לֵיהּ: 
יהּ  כִיחַת קַמֵּ  מַאי טַעְמָא לָא שְׁ

א.  דְתָּ אַגַּ מְעַיְּינִי בְּ עַ, דִּ רַב יְהוֹשֻׁ רֵיהּ דְּ א וְרַב הוּנָא בְּ פָּ רַב פַּ  דְּ
רְוַויְיהוּ:  אָמְרִי תַּ רַב הוּנָא דְּ רֵיהּ דְּ ה בְּ א וְרַבָּ רַב חִסְדָּ  דְּ

נְאָה לְאֻמּוֹת הָעוֹלָם עָלָיו.  יָּרְדָה שִׂ  מַאי הַר סִינַי – הַר שֶׁ
י חֲנִינָא:  רַבִּ י יוֹסֵי בְּ אָמַר רַבִּ  וְהַיְינוּ דְּ

מוֹת יֵשׁ לוֹ:  ה שֵׁ ָ  חֲמִשּׁ
רָאֵל עָלָיו  צְטַוּוּ יִשְׂ נִּ ר צִין – שֶׁ  מִדְבַּ

רָאֵל עָלָיו  שׁוּ יִשְׂ תְקַדְּ נִּ ר קָדֵשׁ – שֶׁ  מִדְבַּ
נָה קְדוּמָה עָלָיו  תְּ נִּ ר קְדֵמוֹת – שֶׁ  מִדְבַּ

רָאֵל  רוּ וְרָבוּ עָלֶיהָ יִשְׂ פָּ ארָן – שֶׁ ר פָּ  מִדְבַּ
נְאָה לְאוּמּוֹת הָעוֹלָם עָלָיו  יָּרְדָה שִׂ ר סִינַי – שֶׁ  מִדְבַּ

מוֹ.  מוֹ – חוֹרֵב שְׁ ְ  וּמַה שּׁ
הוּ  י אַבָּ רַבִּ  וּפְלִיגָא דְּ

מוֹ  הוּ: הַר סִינַי שְׁ י אַבָּ אָמַר רַבִּ  דְּ
ה נִקְרָא הַר חוֹרֵב –   וְלָמָּ

ה לְאוּמּוֹת הָעוֹלָם עָלָיו.  יָּרְדָה חוּרְבָּ שֶׁ

שבת פט:

Rav Kahana said to him: What is the reason that you do not frequent 
the school where you can study before Rav Pappa and Rav Huna, 
son of Rav Yehoshua, who study aggada? As Rav Ĥisda and Rabba, 
son of Rav Huna, both said: What is the reason it is called Mount 
Sinai? It is because it is a mountain upon which hatred [sina] for 
the nations of the world descended because they did not accept 
the Torah. And that is what Rabbi Yose, son of Rabbi Ĥanina, said: 
The desert in which Israel remained for forty years has five names. 
Each name has a source and a rationale: The Zin Desert, because 
the Jewish people were commanded [nitztavu] in it; the Kadesh 
Desert, because the Jewish people were sanctified [nitkadshu] in it. 
The Kedemot Desert, because the ancient [keduma] Torah, which 
preceded the world, was given in it. The Paran Desert, because the 
Jewish people were fruitful [paru] and multiplied in it; the Sinai 
Desert, because hatred descended upon the nations of the world on 
it, on the mountain on which the Jewish people received the Torah. 
And what is the mountain’s true name? Horeb is its name. And 
that disputes the opinion of Rabbi Abbahu, as Rabbi Abbahu said: 
Mount Sinai is its name. And why is it called Mount Horeb? It is 
because destruction [ĥurba] of the nations of the world descended 
upon it.

Shabbat  
89b

יהּ כִיחַת קַמֵּ  מַאי טַעְמָא לָא שְׁ What is the reason that you do not frequent the school 
where you can study before them. Some commentaries interpret this differently, 
saying that it was the questioner who asked Rav Kahana why he doesn’t go 
study aggada with Rav Pappa and Rav Huna, son of Rav Yehoshua. They are 
very precise in their statements, even when discussing aggada, while Rav 
Kahana is not.

נְאָה לְאֻמּוֹת הָעוֹלָם עָלָיו ה שִׂ דָ רְ יָּ  שֶׁ Upon which hatred for the nations of the world 
descended. Some commentaries explain that the nations of the world began 
hating the Jewish people when the Torah was given at Sinai. A different 
version of this statement, which appears in some collections of the midrash, 
supports this explanation. From the moment they received the Torah, the 
Jewish people became isolated. Still, most sources explain this differently, 
as indicating that hatred descended among the nations of the world. The 
revelation at Sinai introduced compulsory faith to the world, as well as the 
concept of a correct and incorrect way to worship God. This became a bone 
of contention between the nations of the world.
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On the third new moon after the people of Israel had left the land 
of Egypt, on that first day, they arrived at the wilderness of Sinai. 
They had traveled from Refidim and they arrived in the wilderness 
of Sinai, and encamped there in the desert; there, in view of the 
mountain, Israel laid out its camp. And there Moses ascended to 
God; and the Lord called out to him from the mountain, telling 
him, “This you must say to the house of Jacob, must tell the children 
of Israel: You have seen what I did in Egypt; and how I lifted you 
high, on the wings of eagles, and brought you to Me. And now – if 
you will listen to My voice, if you will guard close My covenant, 
you shall be My treasure among all the peoples – for all the earth 

Ex. 
ה 20:23–19:1 יּ֣וֹם הַזֶּ֔ יִם בַּ רָ֑ רֶץ מִצְְְ ל מֵאֶ֣ רָאֵ֖ נֵיֽ־יִשְְְׂ צֵ֥את בְְּ י לְְ לִישִׁ֔ ְְ ח֙דֶֹשׁ֙ הַשּׁ בַּ

֑ר  בָּ דְְְ מִּ יַּײחֲֽנ֖וּ בַּ י וַֽ ר סִינַ֔ ֣ בַּ ים וַיָּב֙אֹוּ֙ מִדְְְ פִידִ֗ רְְ ע֣וּ מֵֽ ר סִינָיֽ׃ וַיִּסְְְ ֥ בַּ ֖אוּ מִדְְְ בָּ

א  רָ֨ וַיִּקְְְ ים  אֱלהִֹ֑ ה עָלָ֖ה אֶל־הָֽ ֥ ר׃ וּמשֶֹׁ ל נֶ֥גֶד הָהָֽ רָאֵ֖ ם יִשְְְׂ ֥ וַיִּֽחַן־שָׁ

נֵי֥  י֖ד לִבְְְ תַגֵּ ית יַעֲֽק֔בֹ וְְ בֵ֣ הֹ תֹאמַר֙ לְְ ר לֵאמ֔רֹ כּ֤ אֵלָי֤ו יהוה֙ מִן־הָהָ֣

כֶם֙ עַל־ ֤א אֶתְְְ ָ יִם וָֽאֶשּׂ רָ֑ מִצְְְ יתִי לְְ ֖ ר עָשִׂ ֥ ם אֲשֶׁ אִיתֶ֔ ם רְְ ֣ ל׃ אַתֶּ רָאֵֽ יִשְְְׂ

י  קֹלִ֔ עוּ֙ בְְּ מְְ שְְְׁ מ֤וֹעַ תִּ ה אִם־שָׁ עַתָּ֗ כֶ֖ם אֵלָֽי׃ וְְ א אֶתְְְ ים וָֽאָבִ֥ רִ֔ שָׁ פֵ֣י נְְ נְְְ כַּ

ל־־־־ י כָָּ י־־־־לִ֖ ים כִּ עַמִּ֔ ל־הָ֣ ה֙ מִכָָּ גֻלָּ יתֶם לִ֤י סְְ יִ֨ י וִהְְְ רִיתִ֑ ם אֶת־בְְּ ֖ תֶּ מַרְְְ וּשְְְׁ

שמות 
יט: א–כ: כג

whom they serve in love and whose living expression is the Torah: God’s law 
of life, His constitution of liberty for the people He rescued from slavery and 
chose to become His emissaries to the world. 

Reading of the Torah: First Day
The reading for the first day describes the revelation at Mount Sinai, the event 
commemorated by Shavuot and the defining moment of Jewish history. It 
was then that, uniquely, God revealed Himself to an entire people, making a 
covenant with them that would charge them with the mission of becoming 
a holy nation, dedicated to God and an inspiration to the world. It was also 
the occasion on which God spoke the Ten Commandments or “Utterances” 
that eventually became the world’s most famous moral code.

יּוֹהַ םזֶּה  .On that first day. The first day of the month of Sivan בַּ

 רסִינָי בַּ  The wilderness of Sinai. The plain at the foot of the mountain where מִדְְְ
God had first appeared to Moses at the burning bush, and where He had 
told Moses that He would eventually bring the people after their liberation 
(Ex. 3:12).

ם  וַיִּֽחַן־שָׁ Israel laid out its camp. The unusual use of the singular verb sug-
gested to the sages that the people were united “like one person with one 
heart” (Mekhilta, Rashi). The text throughout emphasizes the unity of the 
people in accepting the covenant: they did so “as one” (Ex. 19:7), “with one 
voice” (Ex. 24:3).

רָאֵל נֵיִ ישְְְׂ  The house of Jacob…the children of Israel. Explaining the בֵיַ תיעֲק ב...ב ְְְ
apparent redundancy of these two descriptions, the sages said that the first 

phrase meant the women, the second, the men (Mekhilta). God spoke to 
the women before the men because (1) they were more religiously dedicated 
than the men, and (2) because they were the most significant influence on 
the people’s future: they would ensure that their children were educated in 
the Torah (Shemot Raba 28:2).

אִתֶים ר םְְ  אַתֶּ You have seen. The emphasis is on the immediacy of the experi-
ence. The people had witnessed a divine intervention into history. They had 
been redeemed from slavery under Pharaoh. God was now proposing that 
they become a nation under His own direct sovereignty in fulfillment of 
what He had earlier told Moses: “I will take you as My people, and I will be 
your God” (Ex. 6:7). This would mark the culmination of their seven-week 
journey from servitude to law-governed liberty. 

רִםי שָׁ פֵ ינְְ נְְְ  On the wings of eagles. An expression of parental concern. Just עַל־כַּ
as the eagle protects its young, so God protected the Israelites, surrounding 
them with clouds of glory (Ex. 14:19–20). The phrase was used in modern 
Jewish history to describe the airlifting of 49,000 Jews from Yemen to Israel 
in 1949–50. 

םי ל־הָעַמִּ  המִכָָּ גֻלָּ  My treasure among all the peoples. God is the Creator of סְְ
the universe and the God of all humanity, but through the covenant, Israel 
would have a special closeness to Him in virtue of the role and responsibility 
they would thereby be undertaking, to be His emissaries and exemplars, His 
ambassadors to humanity. 
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made with humans in the Mosaic books that was conditional on their con-
sent. Those with Noah (Gen. 9:1–11) and Abraham (Gen. 17:1–14) were not. 
Despite the abyss between the infinite power of God and the finitude of 
humankind, at the heart of the Sinai covenant is the idea of reciprocity and 
mutuality. It is God’s call to human responsibility. The Israelites were called 
on to create a society that, by its justice and compassion, would become a 
home for the Divine Presence and a source of blessing to humanity as a whole. 

עוֹלָם ינוּל ְְ ךָיַ אֲמִֽ גַם־בְְּ  That they should believe in you also, forever. The fact that וְְ
the entire nation heard God speaking to Moses is, according to Judah HaLevi 
(Kuzari I: 88–89) and Maimonides (Hilkhot Yesodei HaTorah 8:1), the basis of 
our faith in Moses as the supreme prophet. God spoke to the other prophets; 
He spoke through Moses. Moses was “not a man of words…slow of speech 
and slow of tongue” (Ex. 4:10). One of the reasons God chose a man who 
could not speak in public was so that people would know that the words 
he spoke were not his own but God’s. In Judaism, God is the sole ultimate 
legislator. All man-made rules are secondary and subsidiary.

י לִשׁיִ ְְ כנִֹלַ םייּוֹהַ םשּׁ הָוּי נְְ  Be sure that they are ready for the third day. That is, the וְְ
sixth of Sivan. Moses told this to the people on the fourth day (Mekhilta). 

is Mine; but you shall be a kingdom of priests to Me, a holy nation. 
These are the words you must say to the children of Israel.”
So Moses came back, and called together the elders of the people, 
and laid out before them all these words with which the Lord 
had charged him. And all the people responded as one: “All that 
the Lord has spoken, we shall perform.” And Moses brought the 
words of the people back to the Lord. 
The Lord said to Moses, “I shall come to you in the thick of the 
cloud, that the people may hear as I speak to you, that they should 
believe in you also, forever,” and Moses told the Lord what the 
people had said. “Go to the people,” said the Lord to Moses, “And 
have them consecrate themselves today and tomorrow, and wash 
their clothes. Be sure they are ready for the third day, for on the 
third day the Lord shall descend to Mount Sinai, in the sight of all 
the people. Mark a boundary for the people around, and tell them: 

LEVI 

לֶֽכֶ תכּהֲֹנִםי  ,A kingdom of priests. Interpreted to mean servants (Ibn Ezra מַמְְְ
Ramban), or princes (Rashi, Rashbam). A nation charged with being a 
source of instruction and inspiration to the nations of the world (Seforno; 
see Is. 61:6). 

גוֹקָ ידוֹשׁ  ”,A holy nation. The word “holy” in biblical Hebrew means “set apart וְְ
designated for a sacred purpose. All nations contain individuals seen by  
others as holy. In the case of Israel, the whole nation would have this re-
sponsibility (see Lev. 19:2 and Rashi ad. loc.). This verse is thus the mission 
statement of the Jewish people as a nation under the sovereignty of God. 

ה  וַיָּב אמשֶֹׁ So Moses came back. Only when the people had signaled their 
consent, did God proceed with the covenant and the accompanying revela-
tion. This is the first instance in history of the idea that government derives 
its authority from the consent of the governed, and it applies even when 
the Governor is Creator of heaven and earth. God does not act tyrannically 
toward His creatures (Avoda Zara 3a). The free God seeks the worship of free 
human beings. God rules by right, not merely by might.

ל־הָעָם  And all the people responded. They responded before they had וַיַּעֲנוּ כָָ
heard the specific terms of the covenant. They subsequently ratified it twice 
(Ex. 24:3; 7). Note that this is the only one of the three covenants God 

ים  בָרִ֔ ה הַדְְּ לֶּ ג֣וֹי קָד֑וֹשׁ אֵ֚ הֲֹנִי֖ם וְְ לֶ֥כֶת כּֽ י מַמְְְ יוּ־לִ֛ הְְְ ֽ ם תִּ ֧ אַתֶּ רֶץ׃ וְְ הָאָֽ

נֵי֣ הָעָ֑ם  זִקְְְ א לְְ רָ֖ ה וַיִּקְְְ ל׃ *וַיָּבֹ֣א משֶֹׁ֔ רָאֵֽ נֵי֥ יִשְְְׂ ר אֶל־בְְּ ֖ דַבֵּ ר תְְּ ֥ אֲשֶׁ

ה֖וּ יהוֽה׃ וַיַּעֲֽנ֨וּ  ר צִוָּ ֥ ה אֲשֶׁ לֶּ ים הָאֵ֔ בָרִ֣ ל־הַדְְּ ת כָָּ ם אֵ֚ נֵיהֶ֗ ם לִפְְְ וַיָּשֶׂ֣

ה  ֛ ב משֶֹׁ ה וַיָּשֶׁ֧ ֑ ר יהו֖ה נַעֲֽשֶׂ ֥ בֶּ ר־דִּ לֹ אֲשֶׁ ר֔וּ כּ֛ ו֙ וַיֹּ֣אמְְ דָּ ל־הָעָם֤ יַחְְְ כָָ

י  נֹכִ֜ אָֽ ה  הִנֵּ֨ ה  אֶל־משֶֹׁ֗ יהו֜ה  וַיּ֨אֹמֶר  אֶל־יהוֽה׃  הָעָ֖ם  י  רֵ֥ בְְְ אֶת־־־דִּ

ךָ֖  גַם־בְְּ ךְְְ וְְ י עִמָּ֔ רִ֣ דַבְְּ מַ֤ע הָעָם֙ בְְּ עֲב֞וּר יִשְְְׁ ֽ עָנָן֒ בַּ ב הֶֽ עַ֣ יךָ֘ בְְּ א אֵלֶ֘ ֣ בָּ

י הָעָ֖ם אֶל־־־־־יהוֽה׃ וַיּ֨אֹמֶר יהו֤ה  רֵ֥ בְְְ ה אֶת־־־־־דִּ ֛ ד֥ משֶֹׁ עוֹלָ֑ם וַיַּגֵּ ינוּ לְְ אֲמִ֣ יַֽ

ם׃  לתָֹֽ מְְְ ס֖וּ שִׂ כִבְְּ ר וְְ ם הַיּ֖וֹם וּמָחָ֑ ֥ תָּ שְְְׁ קִדַּ ם וְְ ה֙ לֵ֣ךְְְ אֶל־־הָעָ֔ אֶל־משֶֹׁ

ל־־־־־ עֵינֵי֥ כָָ ד יהו֛ה לְְ י יֵרֵ֧ לִשִׁ֗ ְְ יּ֣וֹם הַשּׁ י ׀ בַּ ֣ י כִּ ֑ לִישִׁ ְְ כנִֹי֖ם לַיּ֣וֹם הַשּׁ הָי֥וּ נְְ וְְ

ר֥וּ לָכםֶ֛  מְְ ֽ ָ יב לֵאמ֔רֹ הִשּׁ ֤ אֶת־־־־הָעָם֙ סָבִ֣ תָּ לְְְ בַּ הִגְְְ ר סִינָיֽ׃ וְְ הָעָ֖ם עַל־־־־הַ֥

לוי
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the sound of the shofar but the voice of God could be heard by all (Rashbam). 
R. Elie Munk, citing the Zohar (VaYikra 7a), suggests a larger idea, that God 
would confirm what Moses said, even when he spoke on his own initiative. 
Likewise God ratifies the decisions of the sages in each generation when they 
apply the principles of the Oral Law. 

 Now go down. God wanted Moses to be at the foot of the mountain not at רֵד
the top, so that he would be among the people, not apart from them, when 
the revelation took place. 

Take care not to climb the mountain, or even to touch its edge, for 
anyone who touches the mountain shall die. Let no hand touch it, 
for that person will be stoned or shot down; man or beast, he shall 
not live. Only when the horn sounds a long blast, may you ascend 
the mountain again.”

Moses descended the mountain to the people, and he consecrated 
them, and they washed their clothes. “Be ready,” he told the people, 

“for three days’ time; let no man come close to a woman.”

On the third day, in the early morning – thunder and lightning; heavy 
cloud covered the mountain, there was a very loud sound of the 
shofar, and all of the people in the camp quaked. And Moses went 
apart from the people, to meet God, leaving the camp behind, and 
the people came to stand at the foot of the mountain. And Mount 
Sinai was all enveloped in smoke, for the Lord had descended upon 
it in fire, and its smoke rose up like the smoke of a furnace, and all 
the mountain shook. And the sound of the shofar grew ever louder – 
Moses spoke, and God answered him with a voice.

The Lord descended to Mount Sinai, to the mountain top – and 
the Lord called Moses forth to the top of the mountain, and Moses 
ascended. “Now go down,” said the Lord to Moses, “and warn the 
people, lest they break away to come to see the Lord, and fall in 
their great numbers. Even the priests who draw near the Lord – 
let them, too, set themselves apart, lest the Lord bursts in among 
them.” But Moses told the Lord, “The people cannot ascend to 
Mount Sinai, for You have already warned us, ‘Mark a boundary 

shelishi

revi’i

הָר ל־הַנֹּגֵעַֽבּ ָ  Anyone who touches the mountain. The mountain became holy כָָּ
in preparation for the revelation, which temporarily made it sacred space 
like the Sanctuary (see Num. 3:10). There must be a boundary between the 
sacred and the secular. Transgression of that boundary is fraught with danger. 

בֵד עָנָ ןכָּ רָקִו םיְְ  Thunder, lightning, heavy cloud. Auguries of the approach קלֹוּ תבְְְ
of the Divine Presence; likewise the sound of the shofar, a clarion announcing 
the imminent arrival of the King. Later accounts of the revelation at Mount 
Sinai ( Judges 5: 4–5; Ps. 29:5–9; Ps. 68:8–9) all emphasize the stormy skies, 
the violent thunder and the shaking of the earth. 

קוֹל הָאֱלהִֹיַ םיעֲנֶנּֽוּב ְְ ו רְְ דַבֵּ י הְְ  .Moses spoke, and God answered him with a voice משֶֹׁ
This refers not to the Ten Commandments but to the conversation about 
preparations for that event (Ramban). Moses’ words were inaudible against 

וֹ  ע בּ֜ ת׃ לֽאֹ־תִגַּ֨ ר מ֥וֹת יוּמָֽ הָ֖ גֵעַ֥ בָּ ל־הַנֹּ קָצֵה֑וּ כָָּ ג֣עַֹ בְְּ ר וּנְְְ הָ֖ עֲל֥וֹת בָּ

יֶה֑  ישׁ ל֣אֹ יִֽחְְְ ה אִם־אִ֖ הֵמָ֥ ה אִם־בְְּ קֵל֙ אֽוֹ־יָר֣הֹ יִיָּרֶ֔ י־סָק֤וֹל יִסָּ ֽ ד כִּ יָ֗

ר אֶל־הָעָ֑ם  ה מִן־הָהָ֖ ֛ ר׃ *וַיֵּ֧רֶד משֶֹׁ ה יַעֲֽל֥וּ בָהָֽ מָּ ל הֵ֖ ֙ הַיּבֵֹ֔ שֹׁךְְְ מְְְ בִּ

כֹנִי֖ם  ם הֱי֥וּ נְְ ם׃ וַיֹּ֙אמֶר֙ אֶל־הָעָ֔ לתָֹֽ מְְְ ס֖וּ שִׂ כַבְְּ ם וַֽיְְְ שׁ֙ אֶת־הָעָ֔ קַדֵּ וַיְְְ

יֹ֣ת  הְְְ י בִּ לִישִׁ֜ ְְ הִי֩ בַיּ֨וֹם הַשּׁ ה׃ וַיְְְ ֽ ָ וּ אֶל־אִשּׁ שׁ֖ גְְּ ל־תִּ ים אַֽ ת יָמִ֑ ל֣שֶֹׁ לִשְְְׁ

א֑דֹ  ק֥לֹ שׁפָֹ֖ר חָזָק֣ מְְ ר וְְ בֵד֙ עַל־הָהָ֔ עָנָן֤ כָּ ים וְְ רָקִ֜ הִי֩ קלֹ֨תֹ וּבְְְ קֶֹר וַיְְְ הַבּ֗

את  רַ֥ ֧ה אֶת־הָעָ֛ם לִקְְְ א משֶֹׁ חֲנֶהֽ׃ וַיּוֹצֵ֨ ֽ מַּ ֽ ר בַּ ֥ ל־הָעָ֖ם אֲשֶׁ ד כָָּ חֱרַ֥ וַיֶּֽ

ן  ֣ עָשַׁ סִינַי֙  הַ֤ר  וְְ ר׃  הָהָֽ ית  ֥ תִּ תַחְְְ בְְּ ב֖וּ  יַצְְּ וַיִּֽתְְְ חֲנֶה֑  ֽ מַּ ים מִן־הַֽ אֱלהִֹ֖ הָֽ

ן  שָׁ֔ בְְְ ן הַכִּ שֶׁ עֶ֣ נוֹ֙ כְְּ שׁ וַיַּעַ֤ל עֲשָׁ אֵ֑ ד עָלָ֛יו יהו֖ה בָּ ר יָרַ֥ י אֲשֶׁ֨ נֵ֠ פְְּ וֹ מִ֠ לּ֔ כֻּ

ה  ֣ א֑דֹ משֶֹׁ חָזֵק֣ מְְ ר הוֹלֵ֖ךְְְ וְְ פָֹ֔ הִי֙ ק֣וֹל הַשּׁ אֽדֹ׃ וַֽיְְְ ר מְְ ל־הָהָ֖ ד כָָּ חֱרַ֥ וַיֶּֽ

ר סִינַי֖ אֶל־רֹ֣אשׁ  קֽוֹל׃ *וַיֵּ֧רֶד יהו֛ה עַל־הַ֥ ים יַעֲֽנֶנּ֥וּ בְְ אֱלהִֹ֖ הָֽ ר וְְ דַבֵּ֔ יְְ

וַיֹּ֤אמֶר  ה׃  ֽ וַיַּעַ֥ל משֶֹׁ ר  הָהָ֖ אֶל־רֹ֥אשׁ  ה  ֛ משֶֹׁ לְְ יהו֧ה  א  רָ֨ וַיִּקְְְ ר  הָהָ֑

נָפַ֥ל  א֔וֹת וְְ ס֤וּ אֶל־יהוה֙ לִרְְְ ן־יֶהֶֽרְְְ עָ֑ם פֶּ ד הָעֵ֣ד בָּ ה רֵ֖ יהוה֙ אֶל־משֶֹׁ֔

ם  הֶ֖ ר֥ץֹ בָּ ן־יִפְְְ שׁוּ פֶּ ֑ קַדָּ ים אֶל־יהו֖ה יִתְְְ ֥ שִׁ גָּ הֲֹנִי֛ם הַנִּ גַם֧ הַכּֽ ב׃ וְְ נּוּ רָֽ ֖ מִמֶּ

ר סִינָי֑  עֲל֖תֹ אֶל־הַ֣ ם לַֽ ה֙ אֶל־יהו֔ה לֽאֹ־יוּכַ֣ל הָעָ֔ יהוֽה׃ וַיֹּ֤אמֶר משֶֹׁ

וֹ׃ וַיּ֨אֹמֶר  תּֽ שְְְׁ קִדַּ ר וְְ ֥ל אֶת־הָהָ֖ בֵּ נוּ֙ לֵאמ֔רֹ הַגְְְ עֵדֹ֤תָה בָּ֙ ה הַֽ י־אַתָּ֞ ֽ כִּ

שלישי

רביעי
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now giving them their constitution of liberty as a law-governed society under 
the sovereignty of God. 

ךָאֱ להִֹאֲ םיחֵרִםי יֶל הְְ  Have no other gods. Monotheism is more than belief לאֹ־יִהְְְ
in one God. It is also undivided loyalty to the one God, involving a moral 
bond, not just an intellectual one. It was this exclusivity of worship that was 
unique in the ancient world, making faith in Judaism akin to faithfulness in 
marriage. 

אָי שׂנְְֹ עִל םיְְ עַל־־־־רִבֵּ ו םיְְ שִׁ לֵּ  To the third and fourth generation, if they also reject עַל־שִׁ
Me. Deuteronomy 24:16, Jeremiah 31:28–29 and Ezekiel 18:2–4 all make clear 
that there is no intergenerational transfer of guilt. Children are only punished 
for the sins of their parents if they themselves commit those sins. The phrase 
is therefore a warning to parents not to have a negative influence on their 
children, not a statement of vicarious guilt or punishment.

א וְְְ ָ יךָלַ שּׁ ם־אֱ הוהילהֶֹֽ אֶ את־שֵׁ ָ  Do not take the name of the Lord your God לתִ אשּׂ

to the mountain around and consecrate it.’” So the Lord said to 
him, “Go down and ascend again, together with Aaron, but let the 
priests and the people not break away to ascend to the Lord, lest 
disaster burst out upon them.” So Moses descended to the people 
and told them.

In some congregations the piyut כִין .is added here (on page 730) אַרְְ

And God spoke all these words, saying:

I am the Lord your God who brought you out of the land of Egypt, 
from the slave-house. Have no other gods besides Me. Do not make 
a sculptured image for yourself, or any likeness of what is in the 
heavens above, or on the earth below, or in the waters under the 
earth. Do not bow down to them or worship them, for I am the 
Lord your God, a zealous God, visiting the guilt of the parents on 
the children to the third and fourth generation, if they also reject 
Me; but showing kindness to thousands of generations of those 
who love Me and keep My commandments.

Do not take the name of the Lord your God in vain. The Lord will 
not leave unpunished one who utters His name in vain. 

The Ten Commandments 
For an essay on the Ten Commandments, see Introduction, page xlix.

לֵ האמרֹ לֶּ בָרִהָ םיאֵֽ ל־הַדְְּ אֱ רלהִֹאֵ םי תכָָּ דַבֵּ  .And God spoke all these words, saying וַיְְְ
The emphasis here is on the direct speech of God. There is a difference of 
opinion in the Talmud and among the commentators as to how many of the 
commands the people heard directly from God. Some held that they heard 
all ten, others that they heard only the first two, after which they came to 
Moses saying they were unable to endure this direct revelation. Thus the last 
eight they heard from Moses.

יךָ  אָנכִֹאֱ הוהי ילהֶֹֽ I am the Lord your God. According to Maimonides, this is the 
first command: to believe in God. According to Nahmanides, it is a prelude 
and prologue to the commands. Judah HaLevi in the Kuzari (I:11–25) notes 
that God does not identify himself as Creator of heaven and earth, but as 
He who brought the people out of slavery. God as Creator of the universe is 
the God of all humankind, but He is also, especially in His relationship with 
Israel, the God of history. Having freed the people from enslavement, He is 

ם  הָעָ֗ וְְ הֲֹנִי֣ם  הַכּֽ וְְ ךְְְ  ֑ עִמָּ הֲרֹ֣ן  אַֽ וְְ ה  ֖ אַתָּ יתָ  עָלִ֥ וְְ ד  ־רֵ֔ לֶךְְְ יהוה֙  אֵלָי֤ו 

ה אֶל־הָעָ֑ם ֖ רֶד משֶֹׁ ם׃ וַיֵּ֥ ֽ ץ־בָּ רָָ ן־יִפְְְ עֲל֥תֹ אֶל־יהו֖ה פֶּ ס֛וּ לַֽ  אַל־יֶהֶֽרְְְ

ים  בָרִ֥ ל־הַדְְּ כָָּ ת  אֵ֛ ים  אֱלהִֹ֔ ר  ֣ דַבֵּ     וַיְְְ    ם׃* אֲלֵהֶֽ וַיֹּ֖אמֶר 

*In some congregations the piyut כִין .is added here (on page 730) אַרְְְ

יךָ  הֽוֹצֵאתִ֛ ר  ֧ אֲשֶׁ יךָ  אֱלהֶֹ֔ יהו֣ה  נֹכִי֙      אָֽ    לֵאמֽרֹ׃ ה  לֶּ הָאֵ֖

ים עַל־ ים אֲחֵרִ֜ ךָ֩ אֱלהִֹ֨ יֶה֣ לְְ ים:: ל֣אֹ־יִהְְְ ית עֲבָדִֽ ֥ יִם מִבֵּ רַ֖ רֶץ מִצְְְ מֵאֶ֥

עַל  מִמַּ֡ ׀  יִם  מַ֣ ָ שּׁ בַּ ר  ֣ אֲשֶׁ ה  מוּנָ֡ ל־תְְּ כָָ וְְ ׀  פֶ֣סֶל  ךָ֣  ה־לְְּ עֲשֶׂ תַֽ ל֣אֹ  י  נָ֗ פָּ

חֲוֶ֣ה  ֽ תַּ רֶץ לֽאֹ־תִשְְְׁ חַת לָאָ֗ ֣ יִם ׀ מִתַּ ֣ מַּ ר בַּ ֥ חַת וַֽאֲשֶׁ רֶץ מִתַּ֜ אָ֨ ר֩ בָּ וַֽאֲשֶׁ

ן  עֲוֹ�֨ ד  ֹקֵ֠ פּ֠ א  קַנָּ֔ ל  אֵ֣ יךָ֙  אֱלהֶֹ֙ יהו֤ה  י  נֹכִ֞ אָֽ י  ֣ כִּ דֵם֒  בְְְ עָָ ֽ תָָ ל֣אֹ  וְְ לָהֶם֮ 

סֶד֙  חֶ֙ ה  ע֤שֶֹׂ וְְ י  אָ֑ ֹנְְ שֽׂ לְְ ים  עִ֖ עַל־־־־רִבֵּ וְְ ים  ֥ שִׁ לֵּ עַל־שִׁ נִי֛ם  עַל־בָּ אָבֹ֧ת 

ם־ א אֶת־שֵׁ ֛ ָ     ל֥אֹ תִשּׂ    י׃ וֹ�תָֽ י מִצְְְ רֵ֥ מְְֹ שֽׁ י וּלְְְ אֽהֲֹבַ֖ ים לְְ לַֽאֲלָפִ֔

מ֖וֹ  א אֶת־־־־־שְְׁ ֥ ָ ר־־־־־יִשּׂ ת אֲשֶׁ ה֙ יהו֔ה אֵ֛ נַקֶּ י ל֤אֹ יְְ ֣ א כִּ וְְְ ֑ ָ יךָ לַשּׁ  יהו֥ה אֱלהֶֹ֖

א׃ וְְְ ֽ ָ לַשּׁ
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private; a holy day is public. We take a vacation as individuals choosing to 
do so for our own enjoyment. By contrast, a holy day is not something we 
choose. It is part of public time, the way a park is part of public space. It and 
the freedom it represents belong to everyone equally. Thus it is essential that 
on Shabbat no one – not slaves, servants, employees, even farm animals – can 
be made to work against their will.

ךָ ֽ אֶת־אִמֶּ יךָו ְְ דאֶ ת־אָבִֽ בֵּ  Honor your father and mother. The first five commands כַּ
are generally considered to be about our relationship with God, the second 
five about our relationships with our human fellows. The command to honor 
parents, the fifth command, belongs to the first group because it is about the 
duties we owe to those who brought us into being. Collectively, they repre-
sent ontological gratitude, an attitude of thankfulness and respect to those 
to whom we owe the gift of life itself. 

עַיַ ןאֲרִכוּיָ ןמֶיךָ עַהָ לאֲדָמָה מַֽ  לְְ So that you may live long in the land. “People will 
not look forward to posterity who never look backward to their ancestors” 
(Edmund Burke).

נבֹ גְְְ תּ אִ  Do not steal. The sages interpreted this as primarily applying to ל
kidnapping (Sanhedrin 86a), though it includes other forms of wrongful 
appropriation.

Remember the Sabbath day and keep it holy. Six days you shall 
labor and do all your work, but the seventh day is a Sabbath of the 
Lord your God; on it you shall not do any work – you, your son 
or daughter, your male or female slaves, your cattle, or the stranger 
within your gates. For in six days the Lord made heaven and earth 
and sea, and all that is in them, and rested on the seventh day; there-
fore the Lord blessed the Sabbath day and made it holy.

Honor your father and your mother, so that you may live long in 
the land that the Lord your God is giving you.

Do not murder.

Do not commit adultery.

Do not steal.
in vain. A prohibition against false or unnecessary oaths, and more generally 
against unnecessary use of the divine name in secular contexts. Note that the 
commands from here on are in the third person, while the first two are in the 
first person. Some (Rashi, Rambam) take this as evidence that the Israelites 
heard only the first two commands directly from God. Ramban says that 
the people did not fully understand the last eight and Moses had to explain 
them. Ibn Ezra holds that change of person is common in biblical prose and 
has no special significance.

ת בָּ ַ -The Sabbath day. There are differences between the fourth com יוֹהַ םשּׁ
mand as reported here and in Deuteronomy (5:12–15). Here the verb is 

“remember,” there “observe.” Here Shabbat is a memorial of creation, there 
of the exodus from Egypt. The sages said that both versions were uttered 
simultaneously (Rosh HaShana 27a; Shevuot 20b). At the simplest level, this 
means that the Torah says sequentially what is true simultaneously, namely 
that the God of creation is also the God of redemption. The freedom repre-
sented by the day of rest is, on the one hand, the ability to rise beyond nature 
(creation), and on the other, a respite from human forms of oppression 
(redemption). Shabbat is a sustained tutorial in the exercise and experience 
of both forms of liberty. 

ךָ גֵרְְ ךָו ְְ ֽ תֶּ הֶמְְְ ךָ ...וּ בְְְ דְְּ ךָ עַבְְְ ֽ ךָוּ בִתֶּ וּ הבִנְְְ  אַתָּ You, your son or daughter…slaves…cattle…
stranger. The difference between a holiday and a holy day is that a holiday is 

ל־ כָָ יתָ  ֣ עָשִׂ וְְ עֲבדֹ֮  ֽ תַּ ים  יָמִ֣ ת  שֶׁ ֣ שֵׁ וֹ  שׁ֗ קַדְְּ לְְ ת  בָּ֜ ַ הַשּׁ זָכוֹר֩ אֶת־־־י֨וֹם 

ל־־־ ה כָָ ֣ עֲשֶׂ יךָ ל֣אֹ תַֽ ת ׀ לַֽיהו֣ה אֱלהֶֹ֗ ֣ בָּ י שַׁ בִיעִ֜ ְְ י֨וֹם הַשּׁ ךָ֒ וְְ תֶּ֒ לַאכְְְ מְְ

ר  ֣ ךָ֙ אֲשֶׁ גֵֽרְְ ךָ וְְ תֶּ֗ הֶמְְְ ךָ֜ וּבְְְ תְְ ךָ֨ וַֽאֲמָֽ דְְּ ךָ עַבְְְ בִתֶּ֠ ךָ֣ וּ֠֠ ה וּבִנְְְ ֣ ה אַתָּ לָאכָ֡ מְְ

רֶץ  אֶת־הָאָ֗ יִם וְְ מַ֣ ָ ה יהו֜ה אֶת־הַשּׁ ת־יָמִים֩ עָשָׂ֨ שֶׁ ֽ י שֵׁ ֣ כִּ יךָ  עָרֶ֔ שְְְׁ בִּ

ךְְְ  רַ֧ בֵּ ן  עַל־כֵּ֗ י  בִיעִ֑ ְְ הַשּׁ יּ֣וֹם  בַּ וַיָּנַ֖ח  ם  ר־בָּ֔ ל־אֲשֶׁ אֶת־כָָּ וְְ אֶת־הַיָּם֙ 

יךָ  אֶת־אָבִ֖ ד  ֥ בֵּ     כַּ    הוּ׃ ֽ שֵׁ קַדְְּ יְְְ וַֽ ת  ֖ בָּ ַ הַשּׁ אֶת־י֥וֹם  יהו֛ה 

יךָ  ר־יהו֥ה אֱלהֶֹ֖ ה אֲשֶׁ אֲדָמָ֔ ל הָֽ יךָ עַ֚ אֲרִכ֣וּן יָמֶ֔ עַן֙ יַֽ מַ֙ ךָ לְְ ֑ אֶת־אִמֶּ  וְְ

ל֖אֹ  צָֽח׃� רְְְ ל֖אֹ תִּ ׃	 ךְְְ ן לָֽ  נֹתֵ֥

לאֹ נֹֽב׃� גְְְ ל֖אֹ תִּ ף׃	 אָֽ נְְְ ־־־־ תִּ
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ל־הָעָר םאִֹאֶ םית־הַקּוֹלתֹ כָָ  And all the people saw the thunder. Literally, “they saw וְְ
the sounds.” According to some, this means they experienced synesthesia: 
they saw what is normally only heard. An auditory experience became a 
visual one (Mekhilta, Rashi). Moses emphasized later how it was the sound 
that was the essential element of revelation: “Then God spoke to you out of 
the fire. You heard the sound of words, but saw no image; there was only a 
voice” (Deut. 4:12).

זִתי הֶ ןגָּ נֶאֶ התְְְ  לאֹ־תִבְְְ Let it not be of stone that is hewn. The sword shortens life; 

Do not testify as a false witness against your neighbor.

Do not be envious of your neighbor’s house.

Do not be envious of your neighbor’s wife, his male or female slave, 
his ox, his ass, or anything else that is your neighbor’s. 

And all the people saw the thunder and the flames, and the sound 
of the shofar, and the mountain asmoke; the people saw and they 
staggered, and stood far back. They called out to Moses, “You 
speak to us and we shall listen, but let God not speak to us, lest we 
die.” “Do not be afraid,” said Moses, “For it is to test you that God 
comes so, and that His awe may be upon you, that you should not 
sin.” The people stood at a distance, and Moses approached the 
mist, in which God was.

The Lord said to Moses, “Say this to the people of Israel: You 
have seen now that I have spoken to you from the heavens. Make 
yourself no silver gods or golden gods alongside Me. Make Me an 
earthen altar, and sacrifice your burnt offerings and your peace 
offerings on that, of your flock and of your herd. In those places 
where I shall recall My name, there I shall come to you and bless 
you. And if you should build Me an altar of stone, let it not be of 
stone that is hewn – for if you pass your sword-blade over it, it will 
be desecrated. And do not ascend My altar by steps, for over it you 
may not expose your naked flesh.”

Ĥamishi

ל֥אֹ  קֶר׃� ֽ עֲךָ֖ עֵ֥ד שָׁ רֵֽ עֲנֶה֥ בְְ  תַֽ

לֽאֹ ךָ� ית רֵעֶ֑ ֣ מ֖דֹ בֵּ  תַחְְְ

ר  ֥ אֲשֶׁ כ֖לֹ  וְְ וַֽחֲמֹר֔וֹ  שׁוֹר֣וֹ  וְְ וַֽאֲמָתוֹ֙  וֹ  דּ֤ עַבְְְ וְְ ךָ  רֵעֶ֗ ת  שֶׁ אֵ֣ מֹ֞ד   תַחְְְ

ךָ׃ רֵעֶֽ לְְ

ר  פָֹ֔ הַשּׁ ק֣וֹל  אֵת֙  וְְ ם  ידִ֗ פִּ אֶת־הַלַּ וְְ אֶת־הַקּוֹל֜תֹ  ים  רֹאִ֨ ל־הָעָם֩  כָָ וְְ

רוּ֙ אֶל־ וַיֹּֽאמְְ רָחֽקֹ׃  מֵֽ ד֖וּ  וַיַּעַֽמְְְ עוּ  וַיָּנֻ֔ א הָעָם֙  רְְְ וַיַּ֤ ן  ֑ ר עָשֵׁ אֶת־הָהָ֖ וְְ

ן־־־ ים פֶּ נוּ אֱלהִֹ֖ ֛ ר עִמָּ ֥ דַבֵּ אַל־יְְ עָה וְְ מָ֑ נִשְְְׁ נוּ וְְ ֖ ה עִמָּ ֥ ר־אַתָּ בֶּ ה דַּ משֶֹׁ֔

וֹת  נַסּ֣ עֲבוּר֙  בַֽ לְְ י  כִּ֗ אוּ֒  ירָ֒ אַל־תִּ אֶל־הָעָם֘  ה  ֣ מֹשֶׁ וַיּ֨אֹמֶר  נָמֽוּת׃ 

י  ֥ תִּ בִלְְְ נֵיכֶ֖ם לְְ אָת֛וֹ עַל־פְְּ יִרְְְ יֶה֧  הְְְ תִּ עֲב֗וּר  וּבַֽ ים  אֱלהִֹ֑ הָֽ ֖א  בָּ ם  כֶ֔ אֶתְְְ

ר־ אֲשֶׁ ל  עֲרָפֶ֔ אֶל־הָֽ שׁ֣  נִגַּ ה֙  וּמשֶֹׁ רָח֑קֹ  מֵֽ הָעָ֖ם  וַיַּעֲֽמ֥דֹ  אוּ׃  חֱטָֽ תֶֽ

ר  הֹ תֹאמַ֖ ה כּ֥      וַיֹּ֤אמֶר יהוה֙ אֶל־משֶֹׁ֔     ים׃ אֱלהִֹֽ ם הָֽ ֖ שָׁ

כֶֽם׃  עִמָּ י  תִּ רְְְ ֖ בַּ דִּ יִם  מַ֔ ָ מִן־־־הַשּׁ י  כִּ֚ ם  אִיתֶ֔ רְְ ם  ֣ אַתֶּ ל  רָאֵ֑ יִשְְְׂ נֵי֣  אֶל־־־בְְּ

ח  ֣ בַּ וּ לָכֶֽם׃ מִזְְְ עֲשׂ֖ ב ל֥אֹ תַֽ י זָהָ֔ סֶף֙ וֵֽאלהֵֹ֣ י אֱל֤הֵֹי כֶ֙ ֑ וּן אִתִּ עֲשׂ֖ ל֥אֹ תַֽ

יךָ אֶת־ לָמֶ֔ אֶת־שְְׁ יךָ֙ וְְ יו אֶת־עֽלֹתֶֹ֙ ֣ עָלָ֗ תָּ זָבַֽחְְְ י֒ וְְ ה־לִּ עֲשֶׂ ֽ אֲדָמָה֘ תַּ

אָב֥וֹא  י  מִ֔ אֶת־שְְׁ יר  ֣ כִּ אַזְְְ ר  ֣ אֲשֶׁ קוֹם֙  ל־הַמָּ כָָ בְְּ ךָ  קָרֶ֑ אֶת־בְְּ וְְ ךָ֖  צֹֽאנְְ

ן  הֶ֖ נֶה֥ אֶתְְְ י לֽאֹ־תִבְְְ ה־לִּ֔ עֲשֶׂ ֽ ח֤ אֲבָנִים֙ תַּ בַּ אִם־מִזְְְ יךָ׃ וְְ ֽ תִּ רַכְְְ אֵלֶ֖יךָ וּבֵֽ

עֲל֖תֹ  מַֽ בְְֽֽ עֲלֶ֥ה  לאֹ־־־תַֽ וְְ הָ׃  לֲלֶֽ חַֽ וַֽתְְּ יהָ  עָלֶ֖ תָּ  הֵנַפְְְ֥ ךָ֛  בְְּ חַרְְְ י  ֧ כִּ זִ֑ית   גָּ

ךָ֖ עָלָֽיו׃ וָֽתְְ לֶ֥ה עֶרְְְ ר לֽאֹ־תִגָּ ֛ י אֲשֶׁ חִ֑ בְְּ עַל־מִזְְְ

־־־־

חמישי

מדֹ  Do not be envious. Envy, the desire to have what is not ours, is לתַ אחְְְ
the most destructive of social emotions, and one of the most irrational: it 
involves letting someone else’s happiness diminish your own. It can lead a 
person to break the prohibitions against stealing and adultery. In extremis, 
it can lead to false testimony and even murder. The best cure for envy is to 
acknowledge that everything we have is the gift of God: “Who is rich? One 
who rejoices in his portion” (Avot 4:1).  
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Half Kaddish
Before Maftir is read, the second Sefer Torah is placed on 
the bima and the Reader says Half Kaddish:

ל דַּ גַּ   ,Magnified and sanctified may His great name be יִתְְְ
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon – and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised, glorified and exalted,  
raised and honored, uplifted and lauded  
be the name of the Holy One, blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world – and say: Amen.

Hagbaha and Gelila
The first Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The first Torah scroll is bound and covered and the oleh 
for Maftir is called to the second Torah scroll.

Reader:

All:

Reader:

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

the altar prolongs it. The sword symbolizes strife; the altar is a symbol of 
peace. That is why the sword, and metal instruments generally, were not to 
be used to hew stones for the altar (Mishna, Midot 3:4). 

חצק ידשי

אָמֵן(  קהל:  א) מֵהּרַ בָּ שׁשׁ ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ יִתְְְ

Before מפטיר is read, the second ספר תורה is placed 
on the שולחן and the קורא says חצי קדיש:

וּעתֵהּ  רָ אכִרְְְ ב יְְ מָ אדִּ עָלְְ לבְְּ
כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ לוְְ

רָאֵ ל יִ תישְְְׂ לבּ ֵ כָָ חַיֵּ ידְְּ יוֹמֵיכוֹוּ ןבְְְ חַיֵּיכוֹוּ ןבְְְ לבְְּ
מַקָ ןרִ בי עֲגָלָוּ אבִזְְְ לבַּ
אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

מַיָּא. מֵ יעָלְְ עָלְְ עָלַוּ םלְְְ ל ְְ בָרַךְְְ  אמְְ מֵהּרַ בָּ הֵשׁ אְְ יְְ

 א ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ ו ְְ רַךְְְ בָּ יִ�תְְְ
 ל הַלָּ יִתְְְ ו הְְ עַלֶּ יִתְְְ ו רְְ הַדָּ יִתְְְ לוְְ

וּה א( רִיךְְְ בְְּ קהל: וּה  א) רִיךְְְ בּ אְְ שָׁ קֻדְְְ מֵהּ דְְּ לשְְׁ
רָיתָ א שִׁ כָתָו אְְ רְְְ בּ לִ מִ ןכָָּ  א לָּ עֵֽ ללְְ

נֶחֱמָתָ א חָתָו אְְ בְְּ שְְְׁ לתֻּ
מָ א עָלְְ אֲמִרָיבּ ןְְ לדַּ

אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The first ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The first ספר תורה is bound and covered and the עולה 
for מפטיר is called to the second ספר תורה.

קורא:

קהל 
וקורא:

קורא:

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב
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Maftir
On the day of the first fruits, when you bring an offering of new 
grain to the Lord, on your Festival of Weeks, there shall be a 
sacred assembly: you shall do no laborious work. You shall offer a 
burnt-offering of pleasing aroma to the Lord: two young bullocks, 
one ram, and seven yearling male lambs. And also their meal-
offerings, fine flour mixed with oil, three-tenths of an ephah for 
each of the bulls, two-tenths of an ephah for the ram, and one tenth 
of an ephah each for every one of the seven lambs. And one male 
goat as a sin-offering, as well as the regular daily sacrifice with its 
meal-offering; and they shall all be perfect for you, they and their  
libations.

Hagbaha and Gelila
The second Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The second Torah scroll is bound and covered and the oleh  
for Maftir reads the Haftara. 

Blessing before reading the Haftara

וּרךְְְ בָּ
Before reading the Haftara, the person called up for Maftir says:

 Blessed are You, Lord our God, King of the Universe, who chose 
good prophets and was pleased with their words, spoken in truth. 
Blessed are You, Lord, who chose the Torah, His servant Moses, His 
people Israel, and the prophets of truth and righteousness.

Num.  
28: 26–31

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

מפריט

בֻעֹ֖תֵיכֶ֑ם  ֽ שָׁ ה֙ לַֽיהו֔ה בְְּ חָ֤ה חֲדָשָׁ ם מִנְְְ כֶ֜ יבְְ רִ֨ הַקְְְ ים בְְּ כּוּרִ֗ י֣וֹם הַבִּ וּבְְְ

וּ׃  עֲשֽׂ תַֽ ל֥אֹ  ה  עֲבֹדָ֖ לֶ֥אכֶת  ל־־־מְְ כָָּ ם  לָכֶ֔ יֶה֣  יִהְְְ רָא־־־קֹ֙דֶשׁ֙  קְְְ מִֽ

יִל  נַיִ֖ם אַ֣ ר שְְׁ נֵיֽ־בָקָ֛ ים בְְּ רִ֧ יחַ נִיחֹ֙חַ֙ לַֽיהו֔ה פָּ רֵ֤ ה לְְ ם עוֹלָ֜ תֶּ֨ רַבְְְ הִקְְְ וְְ

מֶן  ֑ ָ בַשּׁ לוּלָ֣ה  בְְּ סֹ֖לֶת  ם  חָתָ֔ נְְְ וּמִ֨ נָהֽ׃  שָׁ נֵי֥  בְְּ ים  ֖ בָשִׂ כְְ עָ֥ה  בְְְ שִׁ ד  אֶחָ֑

רוֹן֙  ָ ד׃ עִשּׂ אֶחָֽ יִל הָֽ ים לָאַ֖ רנִֹ֔ נֵי֙ עֶשְְְׂ ד שְְׁ אֶחָ֔ ֣ר הָֽ רנִֹים֙ לַפָּ ֤ה עֶשְְְׂ לשָֹׁ שְְׁ

ד  אֶחָ֑ ים  עִזִּ֖ יר  עִ֥ שְְׂ ים׃  ֽ בָשִׂ הַכְְּ ת  עַ֖ בְְְ שִׁ לְְ ד  אֶחָ֑ הָֽ בֶשׂ  ֖ לַכֶּ ר֔וֹן  ָ עִשּׂ

ם  מִימִ֥ תְְּ וּ  עֲשׂ֑ ֽ תַּ חָת֖וֹ  וּמִנְְְ יד  מִ֛ הַתָּ עֹלַ֧ת  ד  בַ֞ מִלְְּ עֲלֵיכֶֽם׃  ֖ר  כַפֵּ לְְ

ם׃ יהֶֽ כֵּ נִסְְְ יֽוּ־לָכֶ֖ם וְְ יִֽהְְְ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The second ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The second ספר תורה is bound and covered and the עולה  
for מפטיר reads the הפטרה. 

רבכוק הדהה םפהרט

םי,  ט םיוֹבִ֔ בִאִי֣ נְְְ חַר֙בּ ִ בּ רָ אֲ םשֶׁ הָ עוֹלָ֔ לֶךְְְ ינוּ֙ מֶ֣ ה֙והי האֱ להֵֹ֙ ֤ אַ תָּ ר֨וּךְְְ בָּ
Before reading the הפטרה, the person called up for מפטיר says:

 ר ו֗הי הה,הַ בּוֹחֵ֤  ֜ אַ תָּ ר֨וּךְְְ בָּ ת.  אֱמֶ֑ בּ םיֶ  אֱמָרִ֣ הַ םנֶּ  רֵהֶי֖ דִבְְְ ב הְְ  רָצָ֥ וְְ

דֶק. וָ תצֶֽ הָ יאֱמֶ֖ בִאֵי֥ וֹוּ בִנְְְ  לעַמּ֔ רָאֵ֣ יִשְְְׂ וֹוּ בְְְ דּ֔  העַבְְְ ֣ משֶֹׁ תּוֹרָה֙וּ בְְְ בַּ

במדבר 
כח: כו–לא

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב
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Ezekiel lived through one of the great crises of Jewish history. After the 
death of Solomon, the kingdom had split in two. The northern kingdom, 
Israel, had been defeated by the Assyrians in 722 bce. Its population was 
transported, and mostly assimilated and disappeared, becoming known to 
history as the Lost Ten Tribes. The southern kingdom, Judah, was conquered 
by the Babylonians under Nebuchadnezzar in 597 bce. The king, Jehoia-
kim, was taken captive to Babylon, together with the elite of the population,  
Ezekiel among them. Some years later, those who remained rose in rebellion 
and were defeated a second time. Jerusalem fell in 586 bce, and the Temple 
was destroyed. The book of Lamentations conveys a vivid sense of the trauma 
and tragedy Judeans felt, seeing their world in ruins.

The Haftara opens by locating itself in time. “In the thirtieth year” is taken by 
many commentators to refer to the religious reforms of King Josiah (II Kings 
22). “The fifth year of the exile” dates the vision to 593 bce. “The river Kevar” 
is probably the canal, fed by water from the Euphrates, known in Akkadian as 
nar Kabari. The Temple was still standing in Jerusalem. The revolt that would 

haftara for first day of shavuot

And it was in the thirtieth year, in the fourth month on the fifth 
day of the month: I was out in the exile, by the river Kevar, and 
the heavens opened up and I saw visions of God; on the fifth day 
of the month – it was the fifth year of the exile of king Jehoiachin. 
And so it was: the word of the Lord came to Ezekiel, the son of 
Buzi, the priest, in the land of Kasdim, by the river Kevar; the hand 
of the Lord was upon him there.
And I saw: behold, a storm-wind came from the north, a great cloud 
and a flaring fire with a bright glow about it, and inside it, within 
the fire, a semblance of amber; and within that was the form of 
four living beings – this was their appearance: they had the form 
of a man, and each one had four faces, and each of these had four 
wings; and their legs were straight-standing, and their feet were 
like a calf ’s hoof, and they gleamed with a semblance of burnished 
copper; they had man’s hands beneath their wings, on their four 
sides, and the four of them had wings and faces. 

Ezek. 
1:1–28

Haftara: First Day
The Haftara for the first day is taken from the opening of the book of Ezekiel. 
The connection between it and the Torah reading is Revelation: the direct 
unmediated encounter with the transcendental God. It was this that, in the 
days of Moses, transformed the Israelites into “a kingdom of priests and a holy 
nation,” and it was this that turned Ezekiel, a priest, into the great prophet of 
exile, bringing hope to his contemporaries who, like him, had been carried 
captive to Babylon. 

There are, though, marked differences between the two revelations. At 
Sinai, God revealed Himself to an entire nation; by the waters of Babylon He 
revealed Himself to an individual, a prophet. At Sinai, as Moses said, “You 
saw no image: there was only a voice” (Deut. 4:12). Ezekiel’s experience, by 
contrast, was intensely visual. There is only one other vision like it, that of 
Isaiah who saw God enthroned, surrounded by angels (Is. ch. 6). What Isaiah 
and Ezekiel heard the angels singing – “Holy, holy, holy is the Lord of Hosts, 
the whole earth is full of His glory” and “Blessed is the Lord’s glory from 
His place” – became the basis of Kedusha, the supreme point of daily prayer.

הפתועובש לש ןושאר בוט םויל הרט

־ תֽוֹךְְְ בְְ וַֽאֲנִ֥י  לַחֹ֔דֶשׁ  ה  ֣ ָ חֲמִשּׁ ֽ בַּ בִיעִי֙  רְְ ֽ בָּ ה  נָ֗ שָׁ ים  ֣ לשִֹׁ שְְְׁ בִּ ׀  י  הִ֣ וַיְְְ

ים׃  א֥וֹת אֱלהִֹֽ ה מַרְְְ אֶ֖ יִם וָֽאֶרְְְ מַ֔ ָ חוּ֙ הַשּׁ תְְּ בָ֑ר נִפְְְ הַר־כְְּ הַגּוֹלָ֖ה עַֽל־נְְ

ין׃  יֽוֹיָכִֽ לֶךְְְ  ֥ הַמֶּ גָל֖וּת  לְְ ית  חֲמִישִׁ֔ הַֽ נָה֣  ָ הַשּׁ יא  הִ֚ לַח֑דֶֹשׁ  ה  ֖ ָ חֲמִשּׁ ֽ בַּ

ים  ֖ דִּ שְְְׂ רֶץ כַּ אֶ֥ ן בְְּ ן־בּוּזִי֧ הַכּהֵֹ֛ אל בֶּ קֵ֨ חֶזְְְ בַר־י֠הו֠ה אֶל־יְְ הָי֣הֹ הָיָה֣ דְְ

ה  עָרָ֜ ה֩ ר֨וּחַ סְְ הִנֵּ רֶא וְְ ם יַד־יהוֽה׃ וָאֵ֡ ֖ יו שָׁ י עָלָ֛ הִ֥ בָ֑ר וַתְְּ הַר־כְְּ עַֽל־נְְ

הּ  תּוֹכָ֔ יב וּמִ֨ גַהּ ל֖וֹ סָבִ֑ נֹ֥ חַת וְְ ֔ לַקַּ שׁ מִתְְְ אֵ֣ דוֹל֙ וְְ פ֗וֹן עָנָן֤ גָּ ה מִן־הַצָּ אָ֣ בָּ

זֶה֙  וְְ חַיּ֑וֹת  ע  ֣ בַּ אַרְְְ מ֖וּת  דְְּ הּ  תּוֹכָ֔ וּמִ֨ שׁ׃  הָאֵֽ וֹךְְְ  מִתּ֥ ל  מַ֖ חַשְְְׁ הַֽ ין  עֵ֥ כְְּ

ע  ֥ בַּ אַרְְְ וְְ ת  אֶחָ֑ לְְ פָנִי֖ם  עָ֥ה  בָּ אַרְְְ וְְ ה׃  נָּ לָהֵֽ ם  אָדָ֖ מ֥וּת  דְְּ ן  אֵיהֶ֔ מַרְְְ

כַף֙  כְְּ ם  לֵיהֶ֗ רַגְְְ ף  כַ֣ וְְ ה  רָ֑ שָׁ יְְ גֶל  רֶ֣ ם  לֵיהֶ֖ רַגְְְ וְְ ם׃  לָהֶֽ ת  אַחַ֥ לְְ נָפַ֖יִם  כְְּ

ם  פֵיהֶ֔ נְְְ חַת֙ כַּ ם מִתַּ֙ ת קָלָֽל׃ ויד֣ו אָדָ֗ חֹ֥שֶׁ עֵ֖ין נְְ ים כְְּ צִ֔ נ֣צְְֹ גֶל וְְ גֶל עֵ֔ רֶ֣

רֹ֛ת  חֽבְְֹ ם׃  ֽ תָּ עְְְ בַּ אַרְְְ לְְ ם  פֵיהֶ֖ כַנְְְ וְְ ם  נֵיהֶ֥ וּפְְְ ם  עֵיהֶ֑ רִבְְְ עַת  ֣ בַּ אַרְְְ עַ֖ל 

יחזקאל 
א: א–כח

י וִידֵ֣
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eyes.” The beating of their wings makes a noise like rushing water, or the camp 
of an army, or the voice of God Himself. Above them is a dome as if of ice, 
and above that a throne of sapphire, and a being of human form surrounded 
by fire and the radiance of a rainbow. Terrified, the prophet falls on his face 
and hears a voice speak. The Haftara then moves to the close of the vision, 
in which Ezekiel, lifted by a wind, hears a great voice saying, “Blessed is the 
Lord’s glory from His place.”

Much of this is deeply obscure, and became the basis of an esoteric tradi-
tion known as Merkava, or “chariot,” mysticism (a trace of this can be found 
in the poem, “God, Lord of all creation,” said on Shabbat morning). The 

Their wings were joined to each other; they did not turn when they 
moved: each one moved in the direction of its face. And their faces 
were in the form of the face of a man, with the face of a lion on the 
right of the four, the face of an ox on the left of the four, and the 
face of an eagle. Their faces, and their wings were separate above: 
each one had two joining it to the other, and two covering its body; 
each one moved in the direction of its face – wherever the spirit 
wished to move, they moved – they did not turn when they moved; 
and the form of the living beings, their appearance, was like coals 
burning, like the appearance of torch-flames, it passed among the 
living beings; the fire had a bright glow, and lightning flashed out 
from the fire. And the living beings ran forward and back, like the 
appearance of darting-flames. 

And I saw the living beings – and behold, a wheel was on the 
ground with the living beings with the four faces. And the appear-
ance of the wheels and their action had a semblance of topaz, and 
there was one form to each of the four; their appearance and their 
actions were as though one wheel were inside the other. When 
they moved, they moved on each of their four sides; they did not 
turn as they moved. Their rims were high, fearful; and the rims of 
all four of them were covered with eyes, all around. And when the 
living beings moved, the wheels moved with them; and when the 
living beings rose up above the ground, the wheels also rose up; lead to its destruction had not yet taken place. But Ezekiel, like his older con-

temporary Jeremiah, believed that disaster was imminent. Both prophets were 
charged by God to warn the people of the coming catastrophe, to urge them to 
repent, and to provide a compelling narrative of hope. If the people returned 
to God, God would return to them and bring them home.

Ezekiel’s prophetic mission began with the dazzling vision set out in the 
Haftara, the most vivid of its kind anywhere in Tanakh. He sees a storm, a 
great cloud lit from within by fire and a radiance like ĥashmal, a word that 
appears only in Ezekiel and was adopted in Modern Hebrew to mean “elec-
tricity.” He discerns four creatures, each with four wings and four faces, those 
of a man, a lion, a bull and an eagle (probably symbolizing, respectively, intel-
ligence, sovereignty, strength and swiftness). They blaze with light, they have 
strange wheels-within-wheels that shine like topaz, and rims “covered with 

נָי֖ו  בֶר פָּ ישׁ אֶל־עֵ֥ ן אִ֛ תָּ֔ לֶכְְְ בּוּ בְְ ֣ פֵיהֶ֑ם לֽאֹ־יִסַּ נְְְ הּ כַּ ה אֶל־אֲחוֹתָ֖ ֥ ָ אִשּׁ

ם  תָּ֔ עְְְ בַּ אַרְְְ יֵה֤ אֶל־הַיָּמִין֙ לְְ י אַרְְְ נֵ֨ נֵי֣ אָדָם֒ וּפְְְ נֵיהֶם֘ פְְּ מ֣וּת פְְּ יֵלֵֽכוּ׃ וּדְְְ

ם  נֵיהֶ֕ ן׃ וּפְְְ ֽ תָּ עְְְ בַּ אַרְְְ ר לְְ נֵי־נֶשֶׁ֖ ן וּפְְְ ֑ תָּ עְְְ בַּ אַרְְְ מֹ֖אול לְְ ְְ הַשּׂ וֹר מֵֽ נֵי־שׁ֥ וּפְְְ

יִם  ֣ תַּ וּשְְְׁ ישׁ  אִ֔ ר֣וֹת  יִם֙ חֽבְְֹ תַּ֙ שְְׁ ישׁ  אִ֗ לָה לְְ עְְְ מָ֑ רֻד֖וֹת מִלְְְ פְְּ ם  פֵיהֶ֥ כַנְְְ וְְ

ר֩  אֲשֶׁ ל  אֶ֣ יֵלֵ֑כוּ  נָי֖ו  פָּ בֶר  אֶל־־־עֵ֥ ישׁ  אִ֛ וְְ נָה׃  וִיֹּֽתֵיהֶֽ גְְּ ת  אֵ֖ וֹת  כַסּ֔ מְְ

חַיּ֜וֹת  מ֨וּת הַֽ ן׃ וּדְְְ ֽ תָּ לֶכְְְ בּוּ בְְּ ֖ כוּ ל֥אֹ יִסַּ כֶת֙ יֵלֵ֔ ה הָר֤וּחַ לָלֶ֙ מָּ ָ֨ יֶה־שּׁ יִֽהְְְ

֖כֶת  הַלֶּ יא מִתְְְ ים הִ֕ דִ֔ פִּ ה הַלַּ אֵ֣ מַרְְְ עֲֹרוֹת֙ כְְּ שׁ בּֽ גַֽחֲלֵי־אֵ֗ ם כְְּ אֵיהֶ֣ מַרְְְ

רָצ֣וֹא  חַיּ֖וֹת  הַֽ וְְ ק׃  בָרָֽ יוֹצֵ֥א  שׁ  וּמִן־הָאֵ֖ שׁ  לָאֵ֔ גַהּ  נֹ֣ וְְ חַיּ֑וֹת  הַֽ ין  ֣ בֵּ

רֶץ  אָ֛ בָּ ד  אֶחָ֥ ן  אוֹפַ֨ ה֩  הִנֵּ וְְ חַיּ֑וֹת  הַֽ רֶא  וָאֵ֖ זָקֽ׃  הַבָּ ה  אֵ֖ מַרְְְ כְְּ וֹב  וָשׁ֑

יהֶם֙  עֲשֵׂ וּמַֽ י֤ם  הָאֽוֹפַנִּ ה  אֵ֨ מַרְְְ נָיֽו׃  פָּ עַת  ֥ בַּ אַרְְְ לְְ חַיּ֖וֹת  הַֽ צֶל   אֵ֥

ם  יהֶ֔ עֲשֵׂ וּמַ֣ אֵיהֶם֙  וּמַרְְְ ן  ֑ תָּ עְְְ בַּ אַרְְְ לְְ ד  אֶחָ֖ מ֥וּת  וּדְְְ ישׁ  שִׁ֔ רְְְ תַּ ין  עֵ֣ כְְּ

ם  ֣ תָּ לֶכְְְ ן בְְּ עֵיהֶ֖ עַת רִבְְְ ֥ בַּ אוֹפָֽן׃ עַל־אַרְְְ ת֥וֹךְְְ הָֽ אוֹפַ֖ן בְְּ יֶה֥ הָֽ ר יִֽהְְְ ֛ אֲשֶׁ ֽ כַּ

ם  גַבֹּתָ֗ וְְ ם  לָהֶ֑ ה  אָ֣ יִרְְְ וְְ ם  לָהֶ֖ גֹ֥בַהּ  וְְ ן  יהֶ֔ בֵּ גַ֨ וְְ ן׃  ֽ תָּ לֶכְְְ בְְּ בּוּ  ֖ יִסַּ ל֥אֹ  יֵלֵ֑כוּ 

י֖ם  הָאֽוֹפַנִּ כ֥וּ  יֵלְְֽ חַיּ֔וֹת  הַֽ כֶת֙  לֶ֙ וּבְְְ ן׃  ֽ תָּ עְְְ בַּ אַרְְְ יב לְְ סָבִ֖ עֵינַיִ֛ם  לֵאֹ֥ת  מְְ

ר֩  יֽם׃ עַ֣ל אֲשֶׁ א֖וּ הָאֽוֹפַנִּ שְְֽׂ רֶץ יִנָּ חַיּוֹת֙ מֵעַ֣ל הָאָ֔ ֤א הַֽ שֵׂ הִנָּ לָ֑ם וּבְְְ אֶצְְְ
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permanent, that the covenant was still in place, and that when the spirit lifts 
us, as the wind lifted Ezekiel, we can still sense the glory of God, however 
opaque, for though we may seem far from Him, He is never far from us. 

wherever the spirit wished to move, they moved, there where the 
spirit moved, the wheels rose up with them, for the spirit of the 
living being was also in the wheels: when they moved, they too 
moved, and when they stood, they too stood, and when they rose 
up from the ground, the wheels too rose up with them, because the 
spirit of the living being was in the wheels. 
And above the heads of the living beings there was the form of 
a dome, with a semblance of the terrible ice, suspended over 
their heads from above; and beneath the dome, their wings were 
straightened out towards each other, a pair covering them here, and 
another pair covering them there, over their bodies. And I heard 
the sound of their wings and it was like the sound of a mass of 
waters, like the voice of the Almighty, when they moved; the sound 
of roaring, like the sound of an encampment. Standing still, they 
lowered their wings; a voice came from upon the dome which was 
over their heads – standing still, they lowered their wings.  
And above the dome which was over their heads, with the appear-
ance of a sapphire, was the form of a throne; and on the form of 
the throne there was a form with the appearance of a man, upon it, 
from above. And I saw: a semblance of amber, the appearance of 
fire encasing it, from what appeared to be his waist and above; and 
from what appeared to be his waist and below, I saw an appearance 
like fire with a brightness around it – it was like the appearance of 
the rainbow in the clouds on a rainy day, the brightness around it 
had that appearance. This was the appearance of the form of the 
glory of God – and I saw it, and I fell upon my face, and I heard a 
voice speak.
Then a wind lifted me up and I heard behind me the sound of a 
great noise, saying, “Blessed is the Lord’s glory from His place.”

Ezek. 3:12
Mishna (Ĥaggiga 2:1), aware of the dangers of unguided mysticism, rules that 
this passage should not be expounded in public or even studied in private 
except by a sage with a deep understanding of such matters. What we can 
say, however, is that this vision, mysteriously transmitted as it were from the 
Temple in Jerusalem to the prophet in exile, carried with it the assurance 
that God was still with His people, that their defeat and dispersion were not 

ים  הָאֽוֹפַנִּ֗ וְְ לָלֶ֑כֶת  הָר֖וּחַ  ה  מָּ ֥ שָׁ כוּ  יֵלֵ֔ כֶת֙  לָלֶ֙ הָר֤וּחַ  ם  ָ֨ יֶה־־־שּׁ  יִֽהְְְ

ם  דָ֖ מְְְ עָָ כוּ וּבְְְ ם יֵלֵ֔ ֣ תָּ לֶכְְְ יֽם׃ בְְּ אֽוֹפַנִּ חַיָּה֖ בָּ י ר֥וּחַ הַֽ ֛ ם כִּ תָ֔ עֻמָּ אוּ֙ לְְ שְְֽׂ יִנָּ

י  ֛ כִּ ם  תָ֔ עֻמָּ לְְ ים֙  הָאֽוֹפַנִּ א֤וּ  שְְֽׂ יִנָּ רֶץ  הָאָ֗ מֵעַ֣ל  ם  אָ֞ שְְֽׂ הִנָּ בְְְ וּֽ יַעֲֽמ֑דֹוּ 

ין  עֵ֖ כְְּ יעַ  רָקִ֔ חַיָּה֙  הַֽ י  ֤ עַל־־־רָאשֵׁ מ֞וּת  וּדְְְ ֽים׃  אֽוֹפַנִּ בָּ חַיָּה֖  הַֽ ר֥וּחַ 

יעַ  רָקִ֔ הָֽ חַת֙  תַ֙ וְְ לָה׃  עְְְ מָֽ מִלְְְ ם  יהֶ֖ אשֵׁ עַל־רָֽ נָט֥וּי  א  הַנּוֹרָ֑ רַח  ֣ הַקֶּ

ה  נָּ כַסּוֹת֙ לָהֵ֔ יִם מְְ ֤ תַּ ישׁ שְְׁ אִ֗ הּ לְְ ה אֶל־אֲחוֹתָ֑ ֖ ָ ר֔וֹת אִשּׁ שָׁ ם יְְ פֵיהֶ֣ נְְְ כַּ

אֶת־ק֣וֹל  ע  מַ֣ וָֽאֶשְְְׁ ם׃  וִיֹּֽתֵיהֶֽ גְְּ ת  אֵ֖ ה  נָּ לָהֵ֔ כַסּוֹת֙  מְְ יִם  ֤ תַּ שְְׁ ישׁ  אִ֗ וּלְְְ

ק֣וֹל  ֖ה כְְּ ם ק֥וֹל הֲמֻלָּ תָּ֔ לֶכְְְ י֙ בְְּ דַּ קֽוֹל־שַׁ ֤ים כְְּ יִם רַבִּ קוֹל֩ מַ֨ ם כְְּ פֵיהֶ֡ נְְְ כַּ

ר  ֣ יעַ אֲשֶׁ רָקִ֖ לָֽ ל  הִי־ק֕וֹל מֵעַ֕ וַֽיְְְ ן׃  פֵיהֶֽ כַנְְְ ֥ינָה  רַפֶּ תְְּ ם  דָ֖ מְְְ עָָ בְְּ חֲנֶה֑  מַֽ

ר  ֣ אֲשֶׁ יעַ֙  רָקִ֙ לָֽ עַל  וּמִמַּ֗ ן׃  פֵיהֶֽ כַנְְְ ֥ינָה  רַפֶּ תְְּ ם  דָ֖ מְְְ עָָ בְְּ ם  ֑ עַל־רֹאשָׁ

א  סֵּ֔ הַכִּ מ֣וּת  דְְּ עַל֙  וְְ ֑א  סֵּ כִּ מ֣וּת  דְְּ יר  ֖ בֶן־סַפִּ אֶֽ ה  אֵ֥ מַרְְְ כְְּ ם  עַל־רֹאשָׁ֔

ל  מַ֗ חַשְְְׁ ין  עֵ֣ כְְּ ׀  רֶא  וָאֵ֣ לָה׃  עְְְ מָֽ מִלְְְ עָלָ֖יו  ם  אָדָ֛ ה  אֵ֥ מַרְְְ כְְּ מ֞וּת  דְְּ

אֵ֤ה  רְְְ לָה וּמִמַּ עְְְ מָ֑ נָי֖ו וּלְְְ תְְְ ה מָָ אֵ֥ רְְְ יב מִמַּ ית־־־־לָהּ֙ סָבִ֔ ֽ אֵה־־־־אֵ֤שׁ בֵּ מַרְְְ כְְּ

ה  אֵ֣ מַרְְְ כְְּ יב׃  סָבִֽ ל֖וֹ  גַהּ  נֹ֥ וְְ שׁ  אֵה־אֵ֔ מַרְְְ כְְּ יתִי֙  רָאִ֙ ה  טָּ מַ֔ וּלְְְ נָיו֙  תְְְ מָָ

יב  סָבִ֔ גַהּ֙  ֹ הַנּ֙ אֵ֤ה  מַרְְְ ֣ן  כֵּ ם  שֶׁ הַגֶּ֗ י֣וֹם  בְְּ ן  עָנָ֜ בֶֽ ה  יֶ֨ יִֽהְְְ ר֩  אֲשֶׁ ת  שֶׁ ֡ הַקֶּ

ע  מַ֖ וָֽאֶשְְְׁ י  נַ֔ ֹל עַל־פָּ וָֽאֶפּ֣ אֶה֙  וָֽאֶרְְְ בֽוֹד־יהו֑ה  כְְּ מ֣וּת  דְְּ ה  אֵ֖  ה֕וּא מַרְְְ

ר׃ ֽ דַבֵּ ק֥וֹל מְְ

בֽוֹד־יהו֖ה  ר֥וּךְְְ כְְּ ד֑וֹל בָּ עַשׁ גָּ י ק֖וֹל רַ֣ חֲרַ֔ ע אַֽ מַ֣ נִי ר֔וּחַ וָֽאֶשְְְׁ אֵ֣ ָ שּׂ וַתִּ

קוֹמֽוֹ׃ מִמְְּ

יחזקאל ג: יב
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Removing the Torah from the Ark
מֽוֹךָ   ,There is none like You among the heavenly powers אֵין־כָּ
Lord, and there are no works like Yours.  
Your kingdom is an eternal kingdom,  
and Your dominion is for all generations. 
The Lord is King, the Lord was King,  
the Lord shall be King for ever and all time.  
The Lord will give strength to His people;  
the Lord will bless His people with peace.
Father of compassion,  
favor Zion with Your goodness; rebuild the walls of Jerusalem.  
For we trust in You alone, King, God, high and exalted, Master of worlds.

The Ark is opened and the congregation stands. All say:

סֽעַֹ נְְְ הִבּ יִ   ,Whenever the Ark set out, Moses would say וַיְְְ
“Arise, Lord, and may Your enemies be scattered.  
May those who hate You flee before You.”  
For the Torah shall come forth from Zion,  
and the word of the Lord from Jerusalem.  
Blessed is He who in His Holiness gave the Torah to His people Israel.

On Shabbat, continue with “Blessed is the name” on the next page.

The following (The Thirteen Attributes of Mercy) is said three times:

  ,The Lord, the Lord, compassionate and gracious God הוהי
slow to anger, abounding in loving-kindness and truth,  
extending loving-kindness to a thousand generations,  
forgiving iniquity, rebellion and sin,  
and absolving [the guilty who repent].

Each individual says silently, inserting appropriate phrase/s in parentheses:
 ,Master of the Universe, fulfill my heart’s requests for good. Satisfy my desire רִבּוֹנוֹ
grant my request, and enable me (name, son/daughter of father’s name), (and my 
wife/ husband, and my sons/daughters) and all the members of my household 
to do Your will with a perfect heart. Deliver us from the evil impulse, grant us our 
share in Your Torah, and make us worthy that Your Presence may rest upon us. 
Confer on us a spirit of wisdom and understanding, and may there be fulfilled 
in us the verse: “The spirit of the Lord will rest upon him – a spirit of wisdom 
and understanding, a spirit of counsel and strength, a spirit of knowledge and 

Ps. 86

Ps. 145

Ps. 29

Ps. 51

Num. 10

Is. 2

Ex. 34

Is. 11

הרות רפס תאצוה

יךָ׃ ֽ מַעֲשֶׂ אֵין כְְּ מֽוֹךָ בָאֱלהִֹים, אֲדנָֹי, וְְ אֵין־כָּ

ל־דּוֹר וָדֹר׃ כָָ ךָ בְְּ תְְּ לְְְ שַׁ ל־עֹלָמִים, וּמֶמְְְ כוּת כָָּ ךָ מַלְְְ כוּתְְ מַלְְְ

עֹלָם וָעֶד. לךְְְֹ לְְ , יהוה יִמְְְ , יהוה מָלָךְְְ לֶךְְְ  יהוה מֶֽ

לוֹם׃ ָ בָרֵךְְְ אֶת־עַמּוֹ בַשּׁ ן, יהוה יְְ עַמּוֹ יִתֵּ יהוה עזֹ לְְ

םִ׃ לָֽ רוּשָׁ נֶה חוֹמוֹת יְְ בְְְ ךָ אֶת־צִיּוֹן תִּ צוֹנְְ יבָה בִרְְְ לאַהָ ברַחֲמִםי, הֵיטִֽ
א,אֲ דוֹןע וֹלָמִםי. ָ נִשּׂ אֵ רָ לו םְְ לֶךְְְ וּנ, מֶֽ חְְְ טָֽ בַדבּ ָ ךָל ְְ ב יְְ כִּ

 ה סֹֽעַהָ אָרןֹוַ יּֽאֹמֶ רמשֶֹׁ נְְְ הִבּ יִ וַיְְְ
The ארון קודש is opened and the קהל stands. All say:

נֶיֽךָ׃  יךָ מִפָּ אֶֽ נְְְ שַׂ יָנֻוּס מְְ יךָו ְְ בֶֽ וּצא ֹיְְ יָפֻֽ לקוּמָו הוהי הְְ
םִ׃ לָֽ בַר־ הוהימִוּרישָׁ צֵת אוֹרָוּ הדְְְ יּוֹןתּ ֵ  ימִצִּ כִּ
תוֹ. ָ דֻשּׁ קְְְ רָאֵבּ לִ עַמּוֹיִ שְְְׂ תַןתּ וֹרָל הְְ נָּ שׁ ֶ וּרךְְְ בָּ

On שבת, continue with ּמֵה רִיךְְְ שְְׁ .on the next page בְְּ

סֶד וֶאֱמֶת׃ רַב־חֶֽ ֽיִם וְְ רֶךְְְ אַפַּ חַנּוּן, אֶֽ יהוה, יהוה, אֵל רַחוּם וְְ

The following (י״ג מידות הרחמים) is said three times:

ה׃ נַקֵּ אָה, וְְ חַטָּ ע וְְ א עָוֹ�ן וָפֶֽשַׁ סֶד לָאֲלָפִים, נשֵֹׂ נצֵֹר חֶֽ

 ה זַכֵּ אֵלָתִי,ו ְְ תֵןשׁ ְְ צוֹנִו יְְ הָפֵקר ְְ טוֹבָה,ו ְְ ל יְְ אֲלוֹלִ תבִּ  אמִשְְְׁ ע לוֹלָם, מַלֵּ ￼רִבּוֹנוֹשׁ ֶ
Each individual says silently, inserting appropriate phrase/s in parentheses:

בֵ יתִיי,לַ עֲשׂוֹ ת נֵ בּ לְְ  כָָ נוֹתַי(ו ְְ וּ יבְְְ וּ יבָנַ עֲלִ י/בַּ תִּ אִשְְְׁ )וְְ פלוני(  ת  ן/בַּ בֶּ )פלוני)ת(  ללִ י
רֶ ה שְְְׁ תִּ וּנשׁ ֶ ֽ זַכֵּ ךָ,ו ְְ תוֹרָתֶֽ וּנבּ ְְ קֵֽ תֵןחֶ לְְְ וּנ מִיֵּצֶֽהָ ררָע,ו ְְ טֵֽ לֵם,וּ מַלְְּ לֵבָשׁ בָ ךָבּ ְְ צוֹנְְ רְְ
וּתב:  כָּ רָשׁ אֶ וּנ מִקְְְ ֽ קַיֵּבּ םָ יִתְְְ מָוּ הבִנָיה.ו ְְ כְְְ וּנירֽ וּחַח ָָ הוֹפַ עעָלֵֽ וּני,ו ְְ ךָ עָלֵֽ כִנָיתְְ שְְׁ
אַ ת יִרְְְ עַו תְְ ֽ וּברָה,רֽ וּחַ דַּ מָוּ הבִנָיה,רֽ וּחַ עֵצָוּ הגְְְ כְְְ נָחָ העָלָרֽ ויוּחַהוהי ,רֽ וּחַח ָָ וְְ
וּנ לַעֲשׂוֹ ת ֽ זַכֵּ תְְּ וּני,שׁ ֶ וּניוֵ לאהֵֹאֲ יבוֹתֵֽ פָנֶיֽךָאֱ הוהי להֵֹֽ הִרָ יצוֹן מִלְְּ כֵןי ְְ הוהי׃וּ בְְְ

תהלים פו

תהלים קמה

תהלים כט

תהלים נא

במדבר י

ישעיה ב

שמות לד

ישעיה יא

For commentary on the Reading of the Torah, see page 379.
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reverence for the Lord.” So too may it be Your will, Lord our God and God of 
our ancestors, that we be worthy to do deeds that are good in Your sight, and to 
walk before You in the ways of the upright. Make us holy through Your holiness, 
so that we may be worthy of a good and long life, and of the World to Come. 
Guard us from evil deeds and bad times that threaten to bring turmoil to the 
world. May loving-kindness surround one who trusts in the Lord. Amen.

וּי  May the words of my mouth and the meditation of my יִהְְְ
heart find favor before You, Lord, my Rock and Redeemer.

Say the following verse three times:

  ,As for me, may my prayer come to You, Lord וַאֲנִי
at a time of favor. O God, in Your great love,  
answer me with Your faithful salvation.

On all days continue:
רִיךְְְ  Blessed is the name of the Master of the Universe. Blessed is Your crown  בְְּ
and Your place. May Your favor always be with Your people Israel. Show Your 
people the salvation of Your right hand in Your Temple. Grant us the gift 
of Your good light, and accept our prayers in mercy. May it be Your will to 
prolong our life in goodness. May I be counted among the righteous, so that 
You will have compassion on me and protect me and all that is mine and all 
that is Your people Israel’s. You feed all; You sustain all; You rule over all; 
You rule over kings, for sovereignty is Yours. I am a servant of the Holy One, 
blessed be He, before whom and before whose glorious Torah I bow at all 
times. Not in man do I trust, nor on any angel do I rely, but on the God of 
heaven who is the God of truth, whose Torah is truth, whose prophets speak 
truth, and who abounds in acts of love and truth.  In Him I trust, and to 
His holy and glorious name I offer praises. May it be Your will to open my 
heart to the Torah, and to fulfill the wishes of my heart and of the hearts of 
all Your people Israel for good, for life, and for peace.

Two Torah scrolls are removed from the Ark. The Leader takes one 
in his right arm and, followed by the congregation, says:

Listen, Israel: the Lord is our God, the Lord is One.
Leader then congregation:

One is our God; great is our Master; holy is His name.
The Leader turns to face the Ark, bows and says:

Magnify the Lord with me, and let us exalt His name together.

Ps. 32

Ps. 19

Ps. 69

Zohar, 
Vayak’hel

Deut. 6

Ps. 34

ךָ  תֶֽ ָ דֻשּׁ קְְְ וּנבּ ִ ֽ שֵׁ קַדְְּ פָנֶיֽךָ,ו ְְ ל םיְְ רִ שָׁ י יְְ כֵ דַרְְְ בּ תְְ לָלֶֽכֶ עֵנֶייֽךָו ְְ בּ םיְְ טוֹבִ  םי למַעֲשִׂ
 םי עֲשִׂ וּנ מִמַּ רֵֽ מְְ תִשְְְׁ א,ו ְְ חַיֵּהָ יעוֹלָהַ םבָּ חַיִּ םיטוֹבִוַ םיאֲוּרכִוּ םילְְְ  הלְְ כֶּ זְְְ נִּ דֵשׁ יֶ כְְּ
סֶד  חֶ הוהיֽ  חַבּ ַ הַבּוֹטֵֽ וְְ לָ אעוֹלָם,  לָ תבוֹ שׁוֹ רַגְְּ תְְְ הַ תמִּ רָ תעוֹ עוֹ ָ וּ םימִשּׁ רָעִ

נּוּאָ ::מֵן. בֶֽ סוֹבְְ יְְ

גֹאֲלִי׃ פָנֶיֽךָ, יהוה צוּרִי וְְ י לְְ יוֹן לִבִּ הֶגְְְ רֵי־פִי וְְ רָצוֹן אִמְְְ יוּ לְְ יִהְְְ

ךָ ֽ דֶּ ב־חַסְְְ רָָ ךָ יהוה, עֵת רָצוֹן, אֱלהִֹים בְְּ תִי־לְְ פִלָּ �וַאֲנִי תְְ

Say the following verse three times:

ךָ׃ עֶֽ אֱמֶת יִשְְְׁ עֲנֵנִֽי בֶּ

רָאֵ ל יִ שְְְׂ ךְְְ וּעתָךְְְ עִ םעַמָּ הֵר אְְ .י ְְ רָךְְְ אַתְְְ ו ְְ רָךְְְ תְְְ רִיךְְְ כִּ מָא,בּ ְְ מָרֵ אעָלְְ מֵהּ דְְּ שׁ ְְ רִיךְְְ בְְּ
On all days continue:

 , הוֹרָךְְְ נָ אמִטּוּנ בְְ טוֹיֵלַ יֽ אַמְְְ ,וּ לְְְ ךְְְ שָׁ דְְּ בֵ תימַקְְְ בּ ְְ ךְְְ עַמָּ אַ חֲזִל יְְ מִנָיךְְְ קַןי ְְ עָלַם,וּ פֻרְְְ לְְ
לֶהֱוֵ י טִוּבי,ו ְְ לַ ןחַ יִּיןבּ ְְ תוֹרִיךְְְ דְְּ דָמָךְְְ  קֳֳ רַ אעֲוָ א הֵ רַחֲמִין.י ְְ בּ אְְ נָ לוֹתַֽ צ לְְ  קַבֵּ וּלְְְ
ךְְְ  עַמָּ דִל יְְ לִ יו יְְ  לדִּ יָ תכָָּ טַיָ רתִו יְְ מִנְְְ חַ םעֲלַוּ ילְְְ מִרְְְ יקַיָּא,ל ְְ גוֹצַ דִּ קִידָבּ אְְ אֲנָפ אְְ
תְְְּ  א,אַ נְְְ לָֹּ יט עַ לכּֽ לִּ וּה שׁ אַ תְְְּ א,אַ נְְְ כֽלָֹּ נֵל סְְ פַרְְְ וּ אמְְְ כֽלָֹּ וּה  אזָןל ְְ תְְְּ רָאֵל.אַ נְְְ יִשְְְׂ
רִיךְְְ  בּ אְְ  שָׁ קֻדְְְ דְְ  א דָּ עַבְְְ הִ אי.אֲ נָ א לָיךְְְ דִּ כוּתָ א כַיָּא,וּ מַלְְְ מַלְְְ עַ ל יט  לִּ שַׁ דְְּ וּה א
נָ א ציְְְ חִֽ ן.לָ  אעַלאֱ נָשׁר ְְ עִדָּ ןו ְְ  לעִדָּ כָָ תֵהּבּ ְְ יקָא רוֹרַיְְְ  ידִּ מֵּ הּוּ מִקַּ נָ אקַמֵּ סָגֵדְְְֽ וּהא, דְְּ
שׁוֹט,  קְְ אֱ אלָהָ א וּה דְְּ מַיָּא,  דִשְְְׁ אלָהָ א בּ אֵ  נָא,אֶ לָּ יכְְְ מִֽ אֱ רלָהִיןס ְְ  עַלבּ ַ לָ א וְְ
הּאֲ נָ א בּ ֵ שׁוֹט.  וָןוּ קְְְ ד טָבְְ בַּ מֶעְְְ ל אְְ גֵּ שׁוֹט,וּ מַסְְְ בִאֽיוֹהִ יקְְ שׁוֹט,וּ נְְְ תֵהּ קְְ אוֹרַיְְְ וְְ
 ח תַּ תִפְְְ דָמָךְְְ דְְּ הֵרַ אעֲוָ אקֳֳ חָן.י ְְ בְְּ שְְְׁ רָיאֲ אנָאֵ אמַתּ רֻ יַ אקִּ שׁיָ מֵהּ קַדִּ לִשְְְׁ חִיץ,ו ְְ רְְ
טָ ב לְְ רָאֵ ל יִ שְְְׂ ךְְְ עַמָּ  ל כָָ דְְ  א לִבָּ ו יאְְ  לִבַּ דְְּ אֲלִין  מִשְְְׁ לִ םי תַשְְְׁ תָא,ו ְְ אוֹרַיְְְ בּ יאְְ  לִבַּ

לָם. לִשְְְׁ חַיִּיןו ְְ וּלְְְ

רָאֵל, יהוה אֱלהֵֹינוּ, יהוה אֶחָד׃ מַע יִשְְְׂ שְְׁ

Two ספרי תורה are removed from the ארון הקודש. The שליח צבור  takes 
one in his right arm, and, followed by the קהל, says:

מוֹ. דוֹאֲ לדוֹנֵוּני, קָדוֹשׁשׁ ְְ וּני, גָּ אֶחָדאֱ להֵֹֽ
:קהל then שליח ציבור

ו׃ דָּ מוֹ יַחְְְ מָה שְְׁ רוֹמְְ י וּנְְְ לוּ לַיהוה אִתִּ דְְּ גַּ

The שליח ציבור turns to face the ארון קודש, bows and says:

תהלים לב

תהלים יט

תהלים סט

זוהר ויקהל

דברים ו

תהלים לד
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The Ark is closed. The Leader carries the Torah scroll to the bima and the congregation says:

ךָ  Yours, Lord, are the greatness and the power, the glory and the לְְ
majesty and splendor, for everything in heaven and earth is Yours. 
Yours, Lord, is the kingdom; You are exalted as Head over all. 

מוּ  .Exalt the Lord our God and bow to His footstool; He is holy רוֹמְְ
Exalt the Lord our God, and bow at His holy mountain, for holy 
is the Lord our God.
Over all may the name of the Supreme King of kings, the Holy One blessed be 
He, be magnified and sanctified, praised and glorified, exalted and extolled, in the 
worlds that He has created – this world and the World to Come – in accordance 
with His will, and the will of those who fear Him, and the will of the whole house 
of Israel. He is the Rock of worlds, Lord of all creatures, God of all souls, who 
dwells in the spacious heights and inhabits the high heavens of old. His holiness is 
over the Ĥayyot and over the throne of glory. Therefore may Your name, Lord our 
God, be sanctified among us in the sight of all that lives. Let us sing before Him a 
new song, as it is written: “Sing to God, make music for His name, extol Him who 
rides the clouds – the Lord is His name – and exult before Him.” And may we 
see Him eye to eye when He returns to His abode as it is written: “For they shall 
see eye to eye when the Lord returns to Zion.” And it is said: “Then will the glory 
of the Lord be revealed, and all mankind together shall see that the mouth of the 
Lord has spoken.”
Father of mercy, have compassion on the people borne by Him. May He remember 
the covenant with the mighty (patriarchs), and deliver us from evil times. May He 
reproach the evil instinct in the people by Him, and graciously grant that we be 
an eternal remnant. May He fulfill in good measure our requests for salvation and 
compassion.

The Torah scroll is placed on the bima and the Gabbai calls a Kohen to the Torah. 
יַעֲזרֹ  :May He help, shield and save all who seek refuge in Him, and let us say וְְ
Amen. Let us all render greatness to our God and give honor to the Torah. 

*Let the Kohen come forward. Arise (name son of father’s name), the Kohen.
*If no Kohen is present, a Levi or Yisrael is called up as follows:
/As there is no Kohen, arise (name son of father’s name) in place of a Kohen./

Blessed is He who, in His holiness, gave the Torah to His people Israel.

The congregation followed by the Gabbai:
You who cling to the Lord your God are all alive today.

I Chr.  29

Ps. 99

Ps. 68

Is. 52
Is. 40

Deut. 4

י־־־־כלֹ  כִּ הַהוֹד,  וְְ צַֽח  הַנֵּ וְְ רֶת  אֶֽ פְְְ הַתִּ וְְ בוּרָה  הַגְְּ וְְ ה  דֻלָּ הַגְְּ יהוה  ךָ  לְְ

The ארון קודש is closed. The שליח ציבור carries the ספר תורה to the בימה and the קהל says:

רֹאשׁ׃ כלֹ לְְ א לְְ ֵ נַשּׂ תְְְ הַמִּ לָכָה וְְ מְְְ ךָ יהוה הַמַּ רֶץ, לְְ יִם וּבָאָֽ מַֽ ָ שּׁ בַּ

מוּ  לָיו, קָדוֹשׁ הוּא׃ רוֹמְְ חֲווּ לַהֲדֹם רַגְְְ תַּ הִשְְְׁ ינוּ וְְ מוּ יהוה אֱלהֵֹֽ רוֹמְְ

ינוּ׃  י־קָדוֹשׁ יהוה אֱלהֵֹֽ שׁוֹ, כִּ דְְְ הַר קָָ חֲווּ לְְ תַּ הִשְְְׁ ינוּ וְְ יהוה אֱלהֵֹֽ

לֶךְְְ   למֶֽ מוֹשׁ ֶ שׁ אְְ ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ שׁו ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ עַהַ לכּיִ לתְְְ
הָעוֹלָ ם רָא,הָ עוֹלָהַ םזֶּו הְְ בָּ עוֹלָמוֹשׁ תֶ וּה בּ אָ וּרךְְְ דוֹשׁבּ ָ לָכִהַ םיקָּ כֵהַ ימְְּ מַלְְְ
 ל רָאֵל.וּצ הָ רעוֹלָמִםי,אֲ דוֹן כָָּ יִ תישְְְׂ בּ לֵ צוֹן כָָּ כִרְְְ רֵאָו ויְְ צוֹןי ְְ כִרְְְ צוֹנוֹו ְְ רְְְ א, כִּ הַבָּ
דֶם,  מֵ יקֶֽ מֵשׁ יְְ שְְְׁ וֹכֵןבּ ִ חֲבֵ ימָרוֹם,הַ שּׁ מֶרְְְ בּ בְְ פָשׁוֹת,הַ יּוֹשֵׁ הַ לנְְּ רִיּוֹת,אֱ לֽוֹהַּ כָָּ הַבְְּ
וּנ הוהי  ֽ ךָבּ ָ מְְְ שׁשׁ ִ קַדַּ כֵןיִ תְְְ בוֹד.וּ בְְְ הַ אכָּ סֵּ תוֹ עַ לכִּ ָ דֻשּׁ תוֹ עַהַ לחַיּוֹת,וּ קְְְ ָ דֻשּׁ קְְ
וּר  וּרילֵ לאהִֹ םיזַמְְּ ֽ וּתב: שִׁ כָּ חָ רידָשׁ, כַּ פָנָשׁ ויִ נאֹמַל רְְ חָ לי,ו ְְ עֵנֵי יכָָּ וּניל ְְ אֱלהֵֹֽ
שׁוּבוֹ  יִןבּ ְְ עַֽ יִןבּ ְְ וּה עַֽ אֵֽ נִרְְְ פָנָוי׃ו ְְ זוּ לְְ עִלְְְ מוֹ,ו ְְ יָהּשׁ ְְ עֲרָבוֹת,בּ ְְ מוֹ,סֽ לֹּוּ לָרכֵֹבּ בָ שְְׁ
בוֹד  כְְּ לָ ה נִגְְְ וְְ נֶאֱמַר:  שׁוּצִ הוהי ביּוֹן׃ו ְְ וּאבּ ְְ יִןיִ רְְְ עַֽ יִןבּ ְְ עַֽ  י כִּ וּתב:  כָּ כַּ נָ לוֵוּה,  אֶ

ר׃ בֵּ  הוהי ידִּ פּ יִ  וכִּ דָּ יַ רחְְְ שָׂ ל־בָּ רָוּא כָָ הוהי,ו ְְ

וּני  שׁוֹתֵֽ נַ ליפְְְ יַצִּ רִאֵ תיתָינִםי,ו ְְ כּבּ רְְ יִזְְְ רַחֵ םעַ םעֲמוּסִםי,ו ְְ אַהָ ברַחֲמִוּה םיי אְְ
לֵיטַ ת וּנלִ פְְְ יָחֹןא וֹתָֽ שׂוּאִםי,ו ְְ מִןהַ נְְּ הָ ררָ ע יֵצֶֽ בּ רְְ עַ יִגְְְ הָ תרָעוֹת,ו ְְ עוֹ ָ מִןהַ שּׁ

רַחֲמִםי. שׁוּעָו הְְ  הטוֹבָי הְְ מִדָּ וּניבּ ְְ אֲלוֹתֵֽ  אמִשְְְׁ עוֹלָמִםי,וִ ימַלֵּ

וּני  נאֹמַאָ רמֵן.הַ כּהָ לוּב גֽדֶֹלֵ ללאהֵֹֽ הַ לחוֹסִבּ םיוֹ,ו ְְ כָָ יעַל ְְ ֽ יוֹשִׁ יָגֵןו ְְ יַעֲזֹו רְְ וְְ
The ספר תורה is placed on the שולחן and the גבאי calls a כהן to the תורה. 

ן פלוני(הַ כּהֵֹן.  רַב,יַ עֲמדֹ )פלוני בֶּ וּנ כָבוֹדלַ תּוֹרָה. *כּהֵֹן קְְ וּתְְְ

קוֹ םכּהֵֹן./ מְְְ ן פלוני(בּ ִ אן כּהֵֹן,יַ עֲמדֹ )פלוני בֶּ אֵין כָּ
*If no כהן is present, a לוי or ישראל is called up as follows:

/

תוֹ. ָ דֻשּׁ קְְְ רָאֵבּ לִ עַמּוֹיִ שְְְׂ תַןתּ וֹרָל הְְ נָּ שׁ ֶ וּרךְְְ בָּ

כֶם הַיּוֹם׃  לְְּ יהוה אֱלהֵֹיכֶם חַיִּים כֻּ בֵקִים בַּ ם הַדְְּ אַתֶּ וְְ

 The קהל followed by the גבאי:

דברי 
הימים א׳ 

כט

תהלים צט

תהלים סח

ישעיה מ
ישעיה נב

דברים ד
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The Reader shows the oleh the section to be read.  
The oleh touches the scroll at that place with the tzitzit of his tallit,  

which he then kisses. Holding the handles of the scroll, he says:

Bless the Lord, the blessed One.
Bless the Lord, the blessed One,  
for ever and all time.

Bless the Lord, the blessed One,  
for ever and all time.
Blessed are You, Lord our God,  
King of the Universe,  
who has chosen us from all peoples  
and has given us His Torah.  
Blessed are You, Lord,  
Giver of the Torah.

After the reading, the oleh says:

Blessed are You, Lord our God,  
King of the Universe,  
who has given us the Torah of truth,  
planting everlasting life in our midst.  
Blessed are You, Lord,  
Giver of the Torah.

One who has survived a situation of danger, says:
Blessed are You, Lord our God, King of the Universe,  

who bestows good on the unworthy,  
who has bestowed on me much good.

The congregation responds:
Amen. May He who bestowed much good on you  

continue to bestow on you much good, Selah.

After a Bar Mitzva boy has finished the Torah blessing , his father says aloud:
Blessed is He who has released me from the responsibility  

for this child.

Oleh:

Cong:

Oleh:

Oleh:

. ברָֹךְְְ כוּאֶ הַ הוהי תמְְ רְְ בָּ

The קורא shows the עולה the section to be read.  
The עולה touches the scroll at that place with the ציצית of his טלית,  

which he then kisses. Holding the handles of the scroll, he says:

עוֹלָוָ םעֶד.  ל ְְ ברָֹךְְְ הַ הוהי מְְ וּרךְְְ בָּ

עוֹלָוָ םעֶד.  ל ְְ ברָֹךְְְ הַ הוהי מְְ וּרךְְְ בָּ

הָ עוֹלָם לֶךְְְ וּני מֶֽ הוהי ה,אֱ להֵֹֽ אַ תָּ וּרךְְְ לבָּ
 םי הָ לעַמִּ וּנ מִכָָּ ֽ חַבּ רָ ֽ בּ רָ לאֲשֶׁ

וּנאֶ תּ תוֹרָתוֹ. נָתַֽןלָ ֽ לוְְ
הוהי ה,נ וֹתֵןהַ תּוֹרָה. אַ תָּ וּרךְְְ בָּ

הָ עוֹלָם לֶךְְְ וּני מֶֽ אֱ הוהי הלהֵֹֽ אַ תָּ וּרךְְְ בָּ
After the קריאת התורה, the עולה says:

וּנתּ וֹרַאֱ תמֶ ת נָ רתַֽןלָ ֽ לאֲשֶׁ
וּנ. תוֹכֵֽ חַיֵּע יוֹלָנָ םטַבּ עְְ לוְְ

הוהי ה,נ וֹתֵןהַ תּוֹרָה. אַ תָּ וּרךְְְ בָּ

הָ עוֹלָ ם לֶךְְְ וּני מֶֽ אֱ הוהי הלהֵֹֽ אַ תָּ וּרךְְְ בָּ
One who has survived a situation of danger, says:

 לטוֹב. נִ יכָָּ מָלַֽ גְְּ חַיָּבִ םיטוֹבוֹת,שׁ ֶ הַגּוֹמֵל לְְ

 לטוֹ ב ךָ כָָּ מָלְְ גְְּ אָמֵן. מִשׁ יֶ
The קהל responds:

לָה. ל טוֹב,סֶ ֽ ךָ כָָּ לְְְ מָָ וּהיִ אגְְְ

זֶה. לָּ שׁוֹשׁ ֶ נְְְ נִ ימֵעָָ טָרַֽ פְְּ שׁ ֶ וּרךְְְ בָּ
After a בר מצווה has finished the תורה blessing , his father says aloud:

עולה:

קהל:

עולה:

עולה:
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For an oleh
May He who blessed our fathers, Abraham, Isaac and Jacob, bless (name, 
son of father’s name) who has been called up in honor of the All-Present, 
in honor of the Torah, and in honor of (On Shabbat: the Sabbath and in 
honor of) the festival. As a reward for this, may the Holy One, blessed be 
He, protect and deliver him from all trouble and distress, all infection and 
illness, and send blessing and success to all the work of his hands, and 
may he merit to go up to Jerusalem for the festivals, together with all Israel, 
his brethren, and let us say: Amen. 

For a sick man
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, bless and heal one who is ill, (sick person’s 
name, son of mother’s name), on whose behalf (name of the one making the 
offering) is making a contribution to charity. As a reward for this, may the 
Holy One, blessed be He, be filled with compassion for him, to restore 
his health, cure him, strengthen and revive him, sending him a swift and 
full recovery from heaven to all his 248 organs and 365 sinews, amongst 
the other sick ones in Israel, a healing of the spirit and a healing of the 
body – though on (On Shabbat: the Sabbath and) festivals it is forbidden 
to cry out, may healing be quick to come – now, swiftly and soon, and let 
us say: Amen. 

For a sick woman
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, bless and heal one who is ill, (sick person’s 
name, daughter of mother’s name), on whose behalf (name of the one 
making the offering) is making a contribution to charity. As a reward for 
this, may the Holy One, blessed be He, be filled with compassion for her, 
to restore her health, cure her, strengthen and revive her, sending her a 
swift and full recovery from heaven to all her organs and sinews, amongst 
the other sick ones in Israel, a healing of the spirit and a healing of the 
body – though on (On Shabbat: the Sabbath and) festivals it is forbidden 
to cry out, may healing be quick to come – now, swiftly and soon, and 
let us say: Amen. 

מריבש יךהרותל הלועל 

ן פלוני(,  אֶ  ת)פלוני בֶּ בָרֵךְְְ יַעֲקבֹ,וּה י אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת(  בָּ ַ בוֹדהַ שּׁ לִכְְְ בשבת: וְְ בוֹדהַ תּוֹרָ ה) לִכְְְ קוֹו םְְ בוֹדהַ מָּ עָלָלִ הכְְְ עֲוּבשׁ רֶ בַּ
 ל מִכָָּ וּה  לֵיֽ יַצִּ וּהו ְְ רֵֽ מְְ יִ אשְְְׁ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ גֶל.בּ ִ בוֹדהָ רֶֽ לִכְְְ וְְ
 ה מַעֲשֵׂ  ל כָָ בּ הְְ לָחָ הַצְְְ ו הְְ רָכָ בּ חְְ לַ יִשְְְׁ וּ עמַחֲלָה,ו ְְ נֶ לֽגַ  וּ המִכָָּ וּצקָ ו הְְ צָרָ

נאֹמַאָ רמֵן. רָאֵאֶ לחָוי,ו ְְ יִ לשְְְׂ גֶ לעִ םכָָּ רֶֽ לַ העֲלוֹל תְְ כֶּ יִזְְְ יָדָוי,ו ְְ

מריבש יךלֶוחל ה

למֹֹ ה וִדוּ שְְְׁ דָּ אַהֲרןֹ  ו הְְ  יַעֲקבֹ, משֶֹׁ חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ

ן פלוני( נוֹדֵ ר )פלוני בֶּ עֲוּבשׁ רֶ ן פלונית(בּ ַ אֶ אהַ תחוֹלֶ ה)פלוני בֶּ וִ רַיפֵּ בָרֵךְְְ וּהי אְְ
עָלָ וי רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ עֲוּברוֹ.בּ ִ בּ הַ דָקָ צְְ
וּפאָ ה ר הְְ הֵרָ מְְ ל חוֹ  לַ יִשְְְׁ הַחֲיוֹתוֹו ְְ הַחֲזִיקוֹוּ לְְְ רַפּתאוֹוּ לְְְ הַחֲלִימוֹוּ לְְְ לְְ
רָאֵל,  אָח רוֹלֵיִ ישְְְׂ שׁ ְְ תוֹךְְְ ידָבּ ויְְ סָ״ הגִּ מַ״אֵ חבָרָוּ וישְְְׁ יִלִ םרְְְ מַֽ ָ לֵמָ המִןהַ שּׁ שְְׁ
וִ תיוֹ םטוֹהֵ בם/   בָּ ַ שּׁ /בשבת: הַ תגּוּף.י וֹ םטוֹוּה ב א וּפאַ פֶֽשׁוּ רְְְ הַ תנֶּ וּפאַ רְְ
נאֹמַ ר קָרִבי,ו ְְ מַן  וּ אבִזְְְ עֲגָלָ בּ אַ  תָּ לָ הבוֹא,הַ שְְְׁ רוֹבָ קְְ וּפאָ ה עֹקוּ רְְְ זְְְ מִלִּ

אָמֵן.

מריבש יךלָוחל ה

למֹֹ ה וִדוּ שְְְׁ דָּ אַהֲרןֹ  ו הְְ  יַעֲקבֹ, משֶֹׁ חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ למִ
ן פלוני(  בֶּ )פלוני  שׁ רֶ עֲוּב ת פלונית(בּ ַ בַּ )פלונית  הַ תחוֹלָ ה אֶ א  וִ רַיפֵּ בָרֵךְְְ י אְְ וּה
רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ עֲוּברָהּ.בּ ִ בּ הַ דָקָ צ רְְ לנוֹדֵ
הֵרָ ה לַלָ חהּ מְְ יִשְְְׁ הַחֲיוֹתָהּו ְְ הַחֲזִיקָהּוּ לְְְ רַפּתָאהּוּ לְְְ הַחֲלִימָהּוּ לְְְ הָיל ְְ עָלֶֽ
אָח רוֹלֵ י שׁ ְְ תוֹךְְְ הָי בְְּ ידֶֽ  לגִּ כָָ הָיוּ לְְְ אֵ לבָרֶֽ כָָ יִל םְְ מַֽ ָ לֵמָ המִןהַ שּׁ וּפאָשׁ הְְ רְְ
וִ תיוֹ ם  בָּ ַ שּׁ הַ תגּוּף.י וֹ םטוֹוּה ב א/בשבת: וּפאַ פֶֽשׁוּ רְְְ הַ תנֶּ וּפאַ רָאֵל,ר ְְ ליִשְְְׂ
קָרִבי,  מַן  וּ אבִזְְְ עֲגָלָ בּ אַ  תָּ לָ הבוֹא,הַ שְְְׁ רוֹבָ וּפאָ הקְְ עֹקוּ רְְְ זְְְ מִלִּ לטוֹהֵ בם/ 

נאֹמַאָ רמֵן. וְְ
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On the Birth of a son
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, Sarah, Rebecca, Rachel and Leah, bless the 
woman (name, daughter of father’s name) who has given birth, and her son 
who has been born to her as an auspicious sign. Her husband, the child’s 
father, is making a contribution to charity. As a reward for this, may father 
and mother merit to bring the child into the covenant of Abraham and to 
a life of Torah, to the marriage canopy and to good deeds, and let us say: 
Amen.

On the birth of a daughter
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, Sarah, Rebecca, Rachel and Leah, bless the 
woman (name, daughter of father’s name) who has given birth, and her 
daughter who has been born to her as an auspicious sign; and may her name 
be called in Israel (baby’s name, daughter of father’s name). Her husband, 
the child’s father, is making a contribution to charity. As a reward for this, 
may father and mother merit to raise her to a life of Torah, to the marriage 
canopy, and to good deeds, and let us say: Amen. 

For a Bar Mitzva
May He who blessed our fathers, Abraham, Isaac and Jacob, bless (name, 
son of father’s name) who has completed thirteen years and attained the age 
of the commandments, who has been called to the Torah to give praise and 
thanks to God, may His name be blessed, for all the good He has bestowed 
on him. May the Holy One, blessed be He, protect and sustain him and 
direct his heart to be perfect with God, to walk in His ways and keep the 
commandments all the days of his life, and let us say: Amen.

For a Bat Mitzva
May He who blessed our fathers, Abraham, Isaac and Jacob, Sarah, Rebecca, 
Rachel and Leah, bless (name, daughter of father’s name) who has completed 
twelve years and attained the age of the commandments, and gives praise 
and thanks to God, may His name be blessed, for all the good He has 
bestowed on her. May the Holy One, blessed be He, protect and sustain her 
and direct her heart to be perfect with God, to walk in His ways and keep 
the commandments all the days of her life, and let us say: Amen.

מריבש יךלויל דב תן

למֹֹה,  וִדוּ שְְְׁ אַהֲרןֹ דָּ ו הְְ יַעֲקבֹ, משֶֹׁ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת פלוני(  דֶ ת)פלונית בַּ הַ היּוֹלֶֽ ָ אֶ הָ תאִשּׁ בָרֵךְְְ לֵאָוּה הי אְְ קָרָ החֵלו ְְ רָרִ הבְְְ שָׂ
דָקָ ה צ רְְ נ ויוֹדֵ אָבִ לָהּו ְְ עְְְ בַּ שׁ רֶ עֲוּב בּ בַ טוֹ מַזָּ ל לְְ נּוֹלַדלָ הּ  נָהּשׁ ֶ בּ תְְ אֶ וְְ
וּני  רָהָאָ םבִֽ אַ לבְְְ רִתיוֹשׁ ֶ בְְְ נִסיוֹבּ ִ הַכְְְ אִמּוֹ לְְ כּוּאָ בִו ויְְ כַ רזֶיִ הזְְְ שְְְׂ עֲדָם.בּ ִ בַּ

נאֹמַאָ רמֵן.  םיטוֹבִםי,ו ְְ מַעֲשִׂ וּ הלְְְ חֻפָּ תוֹרָוּ הלְְְ לוֹ לְְ גַדְְּ וּלְְְ

מריבש יךלויל דתב ת

למֹֹה,  וִדוּ שְְְׁ אַהֲרןֹ דָּ ו הְְ יַעֲקבֹ, משֶֹׁ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת פלוני(  דֶ ת)פלונית בַּ הַ היּוֹלֶֽ ָ אֶ הָ תאִשּׁ בָרֵךְְְ לֵאָוּה הי אְְ קָרָ החֵו לְְ רָרִ הבְְְ שָׂ
ת פלוני(,  רָאֵ ל)פלונית בַּ יִשְְְׂ מָהּבּ ְְ רֵשׁ אְְ יִקָּ מַזָּ לטוֹו בְְ דָ הלָהּ לְְ נּוֹלְְ הּשׁ ֶ תָּ אֶבּ תִ וְְ
הּ  אִמָּ הָיו ְְ כּוּאָ בִֽ כַ רזֶיִ הזְְְ שְְְׂ עֲדָן.בּ ִ דָקָבּ הַ הָינ וֹדֵצ רְְ אָבִֽ לָהּו ְְ עְְְ בַּ עֲוּבשׁ רֶ בַּ

נאֹמַאָ רמֵן.  םיטוֹבִםי,ו ְְ מַעֲשִׂ וּ הלְְְ חֻפָּ תוֹרָוּ הלְְְ לָהּ לְְ גַדְְּ לְְ

מריבש יך רבל מהווצ

ן פלוני(  אֶ  ת)פלוני בֶּ בָרֵךְְְ יַעֲקוּה בי אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
בַ ח ֽ עָלָלַ התּוֹרָה,לָ תֵשׁ תֶ תוֹ�,ו ְְ מִצְְְ יעַל ְְ ֽ הִגִּ נָו הְְ רֵשׁ הָ לשֹׁ עֶשְְְׂ וּאל וֹשׁ ְְ לְְ מָּ שֶׁ
דוֹשׁ  וּההַ קָּ רֵֽ מְְ אִ לתּוֹ.יִ שְְְׁ מַ גָּ שׁ הֶ להַ טּוֹבָ כָָּ עַ ל רַךְְְ  בָּ יִ םתְְְ  ֵ הַשּׁ ל הְְ הוֹדָיָ וְְ
רָכָ וי דְְְ לָלֶֽכֶבּ תִ לֵ םעִו הוהי םְְ יוֹשׁ תָ וּה וִ אחַייֵּוּה,וִ יכוֹנֵןאֶ לִ תבּוֹלִ הְְְ וּרךְְְ בָּ

נאֹמַאָ רמֵן.  הַ ליָּמִםי,ו ְְ תָוֹ� ויכָָּ מֹ רמִצְְְ לִשְְְׁ וְְ

מריבש יך תבל מהווצ

לֵאָה,  ו לְְ רָ החֵ קָ רִ הבְְְ רָ יַעֲקבֹ,שׂ ָ חָקו ְְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
יעָ ה ֽ הִגִּ נָו הְְְ רֵשׁ הָ  םיעֶשְְְׂ תֵּ וּאלָ הּשׁ ְְ מָלְְ ת פלוני(שׁ ֶ אֶ  ת)פלונית בַּ בָרֵךְְְ וּהי אְְ
גָמַ ל שׁ הֶ הַ לטּוֹבָ  כָּ עַל  רָךְְְ  בָּ יִ םתְְְ  ֵ הַשּׁ לְְ הוֹדָיָ ה ו חְְ בַ ֽ שׁ תֶ נֶ נוֹתֶֽ תוֹ�,ו ְְ מִצְְְ לְְ
לֵ ם יוֹשׁ תָ הּלִ הְְְ וּה וִ אחַייֶּהָֽ,וִ יכוֹנֵןאֶ לִ תבָּ וּרךְְְ דוֹשׁבּ ָ הָהַ קָּ רֶֽ מְְ הּ.יִ שְְְׁ אִתָּ

נאֹמַאָ רמֵן. הַ ליָּמִםי,ו ְְ תָוֹ� ויכָָּ מֹ רמִצְְְ לִשְְְׁ רָכָו ויְְ דְְְ לָלֶֽכֶבּ תִ עִו הוהי םְְ
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TORAH READING FOR THE second DAY of Shavuot
If the second day of Shavuot falls on Shabbat, start here. If it falls on 

a weekday, start with “Every male firstborn” on page 476. 

You must tithe all the produce of your grain, that which grows in 
the field, each year. You shall then eat it in the presence of the Lord 
your God, at the place He will choose as a dwelling place for His 
name; the tithes of your grain, wine and oil as well as the firstborn 
of your herd and flock, so that you might learn to hold the Lord  
your God in awe as long as you live. If the distance is very great for 
you, so that you cannot carry it all; if the place the Lord your God 
chooses as a dwelling place for His name is far away from you, and 
the Lord your God blesses you with plenty, then you may sell your 
produce for money and, holding that money in your hand, go to 
the place which the Lord your God will choose. You may purchase 
with that money anything you may wish for of the herd or flock, of 
wine or intoxicating drinks: anything your heart desires; and you 
shall eat there, in the presence of the Lord your God, and you and 
your household shall rejoice. As for the Levite who dwells within 

Deut. 
14:22–16:17

קתועובש לש ינש םויל האיר

נָהֽ׃  נָה֥ שָׁ ה שָׁ דֶ֖ ָ ךָ הַיֹּצֵ֥א הַשּׂ עֶ֑ ת זַרְְְ בוּאַ֣ ל־תְְּ ת כָָּ ר אֵ֖ ֵ֔ עַשּׂ ר תְְּ ֣ ֵ עַשּׂ

If the second day of שבועות falls on שבת, start here.  
If it falls on a weekday, start with כוֹר ל־הַבְְּ  .on page 477 כָָּ

מ֣וֹ  שְְׁ ן  ֣ כֵּ שַׁ לְְ חַר֘  ר־־־־יִבְְְ אֲשֶׁ ק֣וֹם  מָּ בַּ יךָ  אֱלהֶֹ֗ יהו֣ה  ׀  נֵי֣  לִפְְְ תָּ֞  כַלְְְ אָֽ וְְ

עַן  מַ֣ צֹאנֶךָ֑ לְְ ךָ֖ וְְ רְְ קָֽ כֹרֹ֥ת בְְּ ךָ וּבְְְ הָרֶ֔ יִצְְְ ךָ֣ וְְ ירֹֽשְְׁ ךָ֙ תִּ גָֽנְְ ר דְְּ ֤ שַׂ ם֒ מַעְְְ שָׁ

ךָ֜  מִמְְּ ה  בֶּ֨ י־־־־־יִרְְְ כִֽ וְְ ים׃  ל־־־־־הַיָּמִֽ כָָּ יךָ  אֱלהֶֹ֖ ה אֶת־יהו֥ה  אָ֛ יִרְְְ לְְ ד  מַ֗ לְְְ תִּ

חַר֙  ֤ר יִבְְְ ק֔וֹם אֲשֶׁ ךָ֙ הַמָּ חַ֤ק מִמְְּ י־יִרְְְ ֽ אֵתוֹ֒ כִּ י ל֣אֹ תוּכַל֘ שְְׂ ֣ רֶךְְְ כִּ ֗ הַדֶּ

ה  ֖ נָֽתַתָּ יךָ׃ וְְ ךָ֖ יהו֥ה אֱלהֶֹֽ רֶכְְְ בָֽ י יְְ ֥ ם כִּ ֑ מ֖וֹ שָׁ וּם שְְׁ יךָ לָשׂ֥ יהו֣ה אֱלהֶֹ֔

ר יהו֥ה  חַ֛ ר יִבְְְ ֥ ק֔וֹם אֲשֶׁ ֙ אֶל־הַמָּ תָּ לַכְְְ הָֽ ךָ֔ וְְ יָדְְ֣ סֶף֙ בְְּ ֤ הַכֶּ֙ תָּ צַרְְְ ֑סֶף וְְ כָּ בַּ

ר  קָ֣ בָּ בַּ ךָ֜  שְְׁ נַפְְְ ה  ֨ אַוֶּ ר־תְְּ אֲשֶׁ כלֹ֩  בְְּ סֶף  הַכֶּ֡ ה  ֣ נָֽתַתָּ וְְ וֹ׃  בּֽ יךָ  אֱלהֶֹ֖

ם  ָ֗ שּׁ תָּ  אָכַ֣לְְְ וְְ ךָ  ֑ שֶׁ נַפְְְ ךָ֖  לְְ אָֽ שְְְׁ ֽ תִּ ר  ֥ אֲשֶׁ כ֛לֹ  וּבְְְ ר  כָ֔ ֵ וּבַשּׁ יִן֙  וּבַיַּ֙ ֹאן  וּבַצּ֗

יךָ  עָרֶ֖ שְְְׁ ר־בִּ י אֲשֶׁ וִ֥ הַלֵּ ךָ׃ וְְ ה וּבֵיתֶֽ ֥ ֖ אַתָּ תָּ מַחְְְ ֽ שָׂ יךָ וְְ נֵי֙ יהו֣ה אֱלהֶֹ֔ לִפְְְ

 דברים
יד, כב–טז, יז

Reading of the Torah: Second Day
The core of the reading for the second day is the passage dealing with the 
festivals in the book of Deuteronomy. The festivals are extensively described 
in three places in the Torah, in Leviticus (23), in Numbers (28–29), and 
here (Deut. 16). The sages explained that the first is to establish their order, 
the second to prescribe their sacrifices, and the third to explain them to the 
public (Sifrei).

Throughout Deuteronomy, Moses explains the laws to the people as a 
whole, reminding them of the historical background against which they are 
set, and the future of which they are the parameters. In the case of the festi-
vals, Moses’ presentation here has a strong emphasis on the seasons of the 
agricultural year: Pesaĥ is the festival of spring, the countdown to Shavuot 
begins from “when the sickle begins to cut the standing grain,” and Sukkot is 
celebrated at the time when “when you gather into your granary and wine-vat.” 
These are dimensions of the festivals the people have not yet experienced as 
desert nomads but which they will once they enter and make their home in 
the land which the Lord has blessed. 

Moses also emphasizes the important dimension of social inclusion. They 
are times when people are to invite those at the margins of society: the widow, 
the orphan, the Levites who have no land of their own, the temporary resi-
dents, as well as slaves. No one is to be left out.

The preceding passages are also included when the second day of Shavuot 
falls on Shabbat, to extend the reading because of the two extra people called 
to the Torah on that day.

ר ֵ עַשּׂ תּ רְְ ֵ  עַשּׂ You must tithe. This is the law of the second tithe. Unlike the first 
that was given to the Levites, this was taken by its owners to Jerusalem and 
eaten there, either in the form of the produce itself or money for which it 
had been exchanged. This reminded the nation that its wealth came from 
God who was a constant presence in its midst. Maimonides adds that since 
people could not eat all the food themselves they would naturally give part of 
it to others as charity. This strengthened the bond of love and brotherhood  
among the people as a whole: it reinforced civil society and the sense of 
national unity (The Guide for the Perplexed III: 39).
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than they need share their blessings with those who have less. In particular, 
we should ensure that no one in the nation God liberated from slavery is 
permanently enslaved, either by debt or poverty (the usual reason people 
sold themselves as slaves).

יוֹן ךָאֶ בְְְ יֶב הְְ י־יִהְְְ  כִּ If there should be a poor person among you. This passage be-
came, in the Talmud, the basis of the elaborate laws of tzedaka, one of the 
pillars of Jewish life, especially outside Israel where the agricultural laws that 
formed the basis of the Torah’s welfare legislation were less applicable.

your gates – you shall not forsake him, for he does not have a por-
tion or an inheritance among you. 

At the end of every third year, you must take out all the tithes of 
your harvest from that year, and set them down within your gates. 
Then the Levite, who does not have a portion or an inheritance 
among you, along with the stranger and orphan and widow within 
your gates, shall come and eat and be satisfied; do this, so that the 
Lord your God might bless you in all that you do. 

At the end of every seven years, you shall institute a release. And 
this is the manner of the release: every creditor shall let go of what 
he is entitled to from his debtor; he may not demand payment 
from his fellow or his kinsman, for a release has been proclaimed 
for [the honor of] the Lord. You may ask payment of a gentile, 
but any claim you hold against your kinsmen must be released. 
Nevertheless, you will not have paupers among you, for the Lord 
shall surely bless you in the land that He is giving you as a portion, 
to inherit it – but only if you heed the voice of the Lord your 
God, safeguarding and keeping all of the commandments I am 
commanding you today. For the Lord your God will bless you 
as He has promised you: you shall lend to many nations and you 
shall not borrow; you shall rule over many nations and shall not 
be ruled by others. 

If there should be a poor person among you, one of your kinsmen 

LEVI 

נִםי לשֹׁשׁ ָ צֵשׁ הָ  At the end of every third year. On the third and sixth year of מִקְְְ
each septennial cycle, the second tithe, instead of being consumed by its 
owners in Jerusalem, is given locally to the poor. This, the ma’aser oni, “poor 
person’s tithe,” is part of the Torah’s elaborate welfare system, designed to en-
sure that no one is left destitute or without the means of a dignified existence. 

יךָ ךָאֱ הוהי להֶֹֽ בָרֶכְְְ עַןי ְְ מַֽ  לְְ So that the LORD your God might bless you. God blesses 
those who are a source of blessing to others.

נִםי בַע־שָׁ ֽ ץשׁ ֶ  At the end of every seven years. The sequence here – second מִקֵּ
and poor person’s tithe, and the release of debts and slaves in the seventh 
year – are ways in which we serve God bekhol me’odekha, “with all your wealth.” 
We use our wealth to serve God when we ensure that those who have more 

׀  צֵ֣ה      מִקְְְ    ׃ ךְְְ ֽ עִמָּ נַֽחֲלָ֖ה  וְְ לֶק  חֵ֥ ל֛וֹ  ין  אֵ֥ י  ֣ כִּ נּוּ  בֶ֑ עַזְְְ תַֽ ל֣אֹ 

וא  הַהִ֑ נָה֖  ָ שּׁ בַּ ךָ֔  תְְ בוּאָ֣ תְְּ ר֙  שַׂ ל־מַעְְְ אֶת־כָָּ תּוֹצִיא֙  ים  נִ֗ שָׁ ל֣שֹׁ  שָׁ

ר  הַגֵּ֠ ךְְְ וְְ֠ ה עִמָּ֗ נַֽחֲלָ֜ לֶק וְְ י אֵין־לוֹ֩ חֵ֨ ֣ י כִּ וִ֡ א הַלֵּ יךָ׃ וּבָ֣ עָרֶֽ שְְְׁ ֖ בִּ תָּ חְְְ הִנַּ וְְ

ךָ֙  רֶכְְְ בָֽ עַן יְְ מַ֤ בֵ֑עוּ לְְ שָׂ ל֖וּ וְְ כְְ אָֽ יךָ וְְ עָרֶ֔ שְְְׁ ר בִּ ֣ מָנָה֙ אֲשֶׁ אַלְְְ הָֽ הַיָּת֤וֹם וְְ וְְ

ץ  ֥     מִקֵּ    ה׃ ֽ עֲשֶׂ ֽ ר תַּ ֥ ךָ֖ אֲשֶׁ ה יָדְְֽ ֥ עֲשֵׂ ל־מַֽ כָָ יךָ בְְּ יהו֣ה אֱלהֶֹ֔

עַל֙  ל־בַּ֙ מ֗וֹט כָָּ ה֒ שָׁ מִטָּ ְְ ר הַשּׁ בַ֣ זֶה֘ דְְּ ה׃ וְְ ֽ מִטָּ ה שְְׁ ֥ עֲשֶׂ ֽ נִי֖ם תַּ בַע־שָׁ ֽ שֶׁ

יו  אֶת־אָחִ֔ וְְ הוּ֙  אֶת־רֵעֵ֙ ֹשׂ  לֽאֹ־יִגּ֤ רֵעֵ֑הוּ  בְְּ ה  ֖ ֶ יַשּׁ ר  ֥ אֲשֶׁ יָד֔וֹ  ה  ֣ ֵ מַשּׁ

ךָ֛ אֶת־ יֶה֥ לְְ ר יִהְְְ ֹשׂ וַֽאֲשֶׁ֨ גּ֑ י תִּ רִ֖ כְְְ יהוֽה׃ אֶת־־הַנָָּ ה לַֽ ֖ מִטָּ א שְְׁ י־קָרָ֥ ֽ כִּ

ךָ֙  רֶכְְְ בָֽ ךְְְ יְְ י־־בָרֵ֤ ֽ י֑וֹן כִּ ךָ֖ אֶבְְְ יֶה־־בְְּ י ל֥אֹ יִֽהְְְ ֛ פֶס כִּ ךָ׃ אֶ֕ ט יָדֶֽ מֵ֥ שְְְׁ יךָ תַּ אָחִ֖

ק  הּ׃ רַ֚ ֽ תָּ רִשְְְׁ ךָ֥ נַֽחֲלָ֖ה לְְ תֵן־לְְ יךָ נֹֽ ר֙ יהו֣ה אֱלהֶֹ֔ רֶץ אֲשֶׁ אָ֕ יהו֔ה בָּ

אֶת־ עֲשׂוֹת֙  לַֽ מֹ֤ר  לִשְְְׁ יךָ  אֱלהֶֹ֑ יהו֣ה  ק֖וֹל  בְְּ ע  מַ֔ שְְְׁ תִּ מ֣וֹעַ  אִם־שָׁ

יךָ֙  אֱלהֶֹ֙ י־יהו֤ה  ֽ כִּ הַיּֽוֹם׃  ךָ֖  צַוְְּ מְְ י  נֹכִ֥ אָֽ ר  ֛ אֲשֶׁ הַזֹּ֔את  וָ֣ה  צְְְ ל־הַמִּ כָָּ

עֲב֔טֹ  ה֙ ל֣אֹ תַֽ אַתָּ ים וְְ תָּ֞ גּוֹיִ֣ם רַבִּ֗ עֲבַטְְְ הַֽ ךְְְ וְְ ר־לָ֑ בֶּ ר דִּ ֖ אֲשֶׁ ֽ ךָ֔ כַּ רַכְְְ ֽ בֵּ

יֶה֩  י־יִֽהְְְ     כִּ    ֹלוּ׃ שֽׁ יִמְְְ ל֥אֹ  ךָ֖  וּבְְְ ים  רַבִּ֔ גוֹיִ֣ם  בְְּ  ֙ תָּ לְְְ שַׁ וּמָֽ

ר־יהו֥ה  אֲשֶׁ ךָ֔  צְְ רְְְ אַ֨ בְְּ יךָ  עָרֶ֔ שְְׁ ד  אַחַ֣ בְְּ יךָ֙  אַחֶ֙ אַחַ֤ד  מֵֽ י֜וֹן  אֶבְְְ ךָ֨  בְְ

לוי
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dehumanizing about servitude, for servant and master alike. The gift is a 
humanizing gesture that marks a benign end to a less-than-benign episode.

in one of the cities in your land, which the Lord your God has 
given to you, you must not harden your heart and you must not 
close your hand to your impoverished kinsman. Rather, you must 
open your hand to him, making him a loan to tide him over his 
lack. Take care, lest evil thoughts enter your heart, saying: “The 
seventh year, the year of release draws near,” causing you to treat 
your impoverished kinsman meanly, withholding loans from him; 
he might then call out to God because of you and it will be held 
against you as a sin. You must certainly give to him, and let your 
heart not be grudging when you give, for because of this deed, the 
Lord your God shall bless you in all that you do and in all of your 
endeavors. For there will never cease to be poor people in the land; 
and so I am commanding you: you must open your hand to your 
kinsman, to the poor and destitute in your land. 

If your Hebrew kinsman or kinswoman is sold to you, he shall work 
for you for six years, and in the seventh year, you must release him 
from your service, free. When you set him free from your service 
you must not send him away empty-handed. You must give gener-
ously to him of your flock, your granary and your wine-vat with 
which the Lord your God has blessed you; so you shall give him. 
And you shall remember that you were once a slave in the land of 
Egypt and the Lord your God redeemed you; this is why, today, 
I command you thus. Should [the slave] say: “I would not leave 
your home;” because he is fond of you and of your household, and 
is happy living with you, then you shall take an awl and pierce his 
ear upon the door with it, and he shall then be your slave forever; 
the same should be done with your female slave. Do not feel it a 
hardship when you release him from your service, free; for he has 
served you for six years – twice a hired hand’s work, and now the 
Lord your God will bless you in all that you do. ֹעֲנִיקל ו  הַעֲנֵיקתּ ַ You must give generously to him. There are three reasons for  

this law: first, to give the released slave the means to make a fresh start; 
second, to demonstrate your gratitude for the service he has given you; and 
third to establish closure with goodwill. There is something profoundly  

ךָ֔  אֶת־יָ֣דְְ פֹּץ֙  תִקְְְ ל֤אֹ  וְְ ךָ֗  בְְ בָֽ אֶת־לְְ ץ  ֣ אַמֵּ תְְ ל֧אֹ  ךְְְ  לָ֑ ן  נֹתֵ֣ יךָ  אֱלהֶֹ֖

נּוּ  עֲבִיטֶ֔ ֽ עֲבֵט֙ תַּ הַֽ ךָ֖ ל֑וֹ וְְ ח אֶת־יָדְְֽ ֛ תַּ פְְְ חַ תִּ י־פָתֹ֧ ֽ יֽוֹן׃ כִּ אֶבְְְ יךָ הָֽ אָחִ֖ מֵֽ

עִם־־־ דָבָר֩  יֶה֣  ן־־־יִֽהְְְ פֶּ ךָ֡  לְְ מֶר  ֣ ָ הִשּׁ לֽוֹ׃  ר  סַ֖ יֶחְְְ ר  ֥ אֲשֶׁ סֹר֔וֹ  מַחְְְ י  דֵּ֚

רָעָ֣ה  ה֒ וְְ מִטָּ ְְ נַ֣ת הַשּׁ בַע֘ שְְׁ ֶ֘ נַת־הַשּׁ ה שְְׁ בָ֣ רְְ עַל לֵאמֹ֗ר קָֽ לִיַּ֜ ךָ֨ בְְ בְְ בָֽ  לְְ

אֶל־־־יהו֔ה  יךָ֙  עָלֶ֙ א  קָרָ֤ וְְ ל֑וֹ  ן  ֖ תִתֵּ ל֥אֹ  וְְ י֔וֹן  אֶבְְְ הָֽ יךָ֙  אָחִ֙ בְְּ ךָ֗  ינְְ עֵֽ

י  כִּ֞ ל֑וֹ  ךָ֣  תִתְְּ בְְּ ךָ֖  בְְ בָֽ לְְ ע  לֽאֹ־יֵרַ֥ וְְ ל֔וֹ  ן֙  תֵּ תִּ נָת֤וֹן  א׃  טְְְ חֵֽ ךָ֖  בְְ הָיָה֥  וְְ

כ֖לֹ  וּבְְְ ךָ  עֲשֶׂ֔ לֽ־מַֽ כָָ בְְּ יךָ  אֱלהֶֹ֔ יהו֣ה  ךָ֙  רֶכְְְ בָֽ יְְ ה  הַזֶּ֗ ר  בָ֣ הַדָּ ׀  לַ֣ל  גְְְ בִּ

נֹכִ֤י  אָֽ ן  עַל־־־כֵּ֞ רֶץ  הָאָ֑ רֶב  ֣ מִקֶּ י֖וֹן  אֶבְְְ ל  ֥ דַּ לֽאֹ־יֶחְְְ י  ֛ כִּ ךָ׃  יָדֶֽ ח  לַ֥ מִשְְְׁ

ךָ֖  יֹֽנְְ אֶבְְְ לְְְ וּֽ עֲנִיֶּ֛ךָ  ֽ לַּ יךָ  אָחִ֧ לְְ ךָ֜  אֶת־־־יָדְְֽ ח  תַּ֨ פְְְ תִּ חַ  תֹ֠ פָּ֠ לֵאמֹ֔ר  ךָ֙  צַוְְּ מְְ

ה  רִיָּ֔ עִבְְְ הָֽ א֚וֹ  י  רִ֗ עִבְְְ הָֽ יךָ  אָחִ֣ ךָ֜  לְְ ר  כֵ֨ י־יִמָּ ֽ     כִּ    צֶֽךָ׃ אַרְְְ בְְּ

׃  ךְְְ ֽ עִמָּ מֵֽ י  ֖ שִׁ פְְְ נּוּ חָָ חֶ֥ לְְּ שַׁ תְְּ ת  בִיעִ֔ ְְ הַשּׁ נָה֙  ָ וּבַשּׁ נִי֑ם  שָׁ שׁ  ֣ שֵׁ ךָ֖  דְְ וַֽעֲבָֽ

עֲנִיק֙  ֽ עֲנֵי֤ק תַּ ם׃ הַֽ נּוּ רֵיקָֽ חֶ֖ לְְּ שַׁ ךְְְ ל֥אֹ תְְ ֑ עִמָּ י מֵֽ ֖ שִׁ פְְְ נּוּ חָָ חֶ֥ לְְּ שַׁ י־תְְ כִֽ וְְ

ן־לֽוֹ׃  תֶּ יךָ תִּ ךָ֛ יהו֥ה אֱלהֶֹ֖ רַכְְְ ֽ ר בֵּ ֧ ךָ אֲשֶׁ בֶ֑ ךָ֖ וּמִיִּקְְְ נְְ רְְְ גָָּ ךָ֔ וּמִֽ ֹאנְְ ל֔וֹ מִצּ֣

ן  יךָ עַל־כֵּ֞ ךָ֖ יהו֣ה אֱלהֶֹ֑ דְְּ יִם וַֽיִּפְְְ רַ֔ רֶץ מִצְְְ אֶ֣ יתָ֙ בְְּ י עֶבֶ֤ד הָיִ֙ ֣ תָּ֗ כִּ זָכַֽרְְְ וְְ

ל֥אֹ  יךָ  אֵלֶ֔ ר  י־יֹאמַ֣ ֽ כִּ הָיָה֙  וְְ הַיּֽוֹם׃  הַזֶּה֖  ר  בָ֥ אֶת־הַדָּ ךָ֛  צַוְְּ מְְ י  נֹכִ֧ אָֽ

 ֣ תָּ לָֽקַחְְְ וְְ ׃  ךְְְ ֽ עִמָּ ל֖וֹ  י־ט֥וֹב  כִּ ךָ  יתֶ֔ אֶת־בֵּ וְְ ךָ֙  בְְ אֲהֵֽ ֤י  כִּ ךְְְ  ֑ עִמָּ מֵֽ אֵצֵ֖א 

ף  אַ֥ בֶד עוֹלָ֑ם וְְ ךָ֖ עֶ֣ הָיָה֥ לְְ לֶת וְְ ֔ נוֹ֙ וּבַדֶּ זְְְ אָָ ה בְְ ֤ נָֽתַתָּ עַ וְְ צֵ֗ רְְְ אֶת־הַמַּ

י֙  שִׁ פְְְ חָָ אֹת֤וֹ  חֲךָ֨  ֽ לֵּ שַׁ בְְּ ךָ  עֵינֶ֗ בְְ ה  ֣ שֶׁ לֽאֹ־יִקְְְ ן׃  ֽ ה־כֵּ עֲשֶׂ ֽ תַּ ךָ֖  תְְ אֲמָֽ לַֽ

יהו֣ה  ךָ֙  רַכְְְ וּבֵֽ נִי֑ם  שָׁ שׁ  ֣ שֵׁ ךָ֖  דְְ עֲבָֽ יר  כִ֔ שָׂ ר  כַ֣ שְְׂ נֶה֙  מִשְְְׁ י  כִּ֗ ךְְְ  עִמָּ֔ מֵֽ

ה׃ ֽ עֲשֶׂ ֽ ר תַּ ֥ כ֖לֹ אֲשֶׁ יךָ בְְּ אֱלהֶֹ֔
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חֶ םעֽנִֹי  Bread of oppression. It is this phrase that defines matza as the taste of לֶֽ
servitude, either because they were given it to eat in Egypt (being harder to 
digest than ordinary bread, it staved off hunger longer), or because, eating it 
on their escape from Egypt, it served as a reminder of the slavery they were 
escaping from.

If the second day of Shavuot falls on a weekday, start here:

Every male firstborn that is delivered among your herd and your 
flock, you shall consecrate to the Lord your God: you may not 
perform work with the male firstborn of your oxen, nor shear the 
male firstborn of your sheep. You shall eat them in the presence 
of the Lord your God each year, you and your household, in the 
place which the Lord will choose. If it is blemished: lame or blind, 
or with any other serious blemish, you may not offer it to the Lord 
your God. Eat it within your gates; [it may be eaten by] pure and 
impure alike, as the gazelle and as the hart. But its blood you may 
not eat; you must spill it on the ground like water. 

Remember the month of Spring: bring a Pesaĥ offering to the 
Lord your God, for in the month of Spring, the Lord your God 
took you out of Egypt at night. You shall bring a Pesaĥ offering 
to the Lord your God, sheep and cattle, at the place the Lord 
shall choose as a dwelling place for His name. You may not eat 
leaven with it; you must eat matzot, the bread of oppression, 
with it for seven days – for you left Egypt in great haste – so that 
you remember the day of your exodus from Egypt all the days 
of your life. *And no leaven shall be seen by you within all your 
borders for seven days, and none of the meat which you offer in 
the evening of the first day shall be allowed to remain until morn-
ing. You may not sacrifice the Pesaĥ offering in any one of your 
cities, which the Lord your God gives you. Only at the place 
which the Lord your God shall choose as a dwelling place for 
His name – that is where you should sacrifice the Pesaĥ offering 
in the evening, before sunset, in the season of your exodus from 
Egypt. You shall cook it and eat it in the place the Lord your 

(Shabbat:  
shelishi)

LEVI 
(Shabbat:  
revi’i)

shelishi 
(Shabbat:  
Ĥamishi)

-The month of Spring. It is this requirement that Pesaĥ be celebrat חֹֽדֶשׁהָ אָבִבי
ed in spring that necessitates the complex system by which the lunar calendar 
of Judaism is coordinated with the solar cycle of the seasons, by means of 
adding an extra month (a second Adar) from time to time. Originally this 
was done by decision of the Beit Din. Only a court in Israel has this power. 
So from the fourth century onward, when the center of Jewish life had moved 
from Israel to Babylon, a fixed calendar was adopted on the authority of Israel, 
by which seven leap years are observed in the course of nineteen years.

לַֽיהו֣ה  ישׁ  ֖ דִּ קְְְ תַּ ר  הַזָּכָ֔ ךָ֙  צֹֽאנְְ וּבְְְ ךָ֤  רְְ קָֽ בְְְ בִּ ד  לֵ֨ יִוָּ ר֩  אֲשֶׁ כ֡וֹר  לֽ־הַבְְּ כָָּ

If the second day of שבועות falls on a weekday, start here:

נֵי֩  לִפְְְ צֹאנֶֽךָ׃  כ֥וֹר  בְְּ תָגֹ֖ז  ל֥אֹ  וְְ ךָ  שׁוֹרֶ֔ כֹ֣ר  בְְְ בִּ עֲבדֹ֙  תַֽ ל֤אֹ  יךָ  אֱלהֶֹ֑

יהו֑ה  ר  חַ֣ ר־יִבְְְ אֲשֶׁ ק֖וֹם  מָּ בַּ ה  נָ֔ שָׁ בְְ נָה֣  שָׁ נּוּ֙  תֹֽאכֲלֶ֙ אֱלהֶֹ֤יךָ  יהו֨ה 

ל֣אֹ  ע  רָ֑ מ֣וּם  לֹ  כּ֖ ר  ֔ עִוֵּ א֣וֹ  חַ֙  סֵּ֙ פִּ מ֗וּם  ב֜וֹ  ה  יֶ֨ כִי־יִֽהְְְ וְְ ךָ׃  וּבֵיתֶֽ ה  ֖ אַתָּ

הוֹר֙  הַטָּ וְְ מֵ֤א  הַטָּ ֹאכֲלֶ֑נּוּ  תּֽ יךָ  עָרֶ֖ שְְְׁ בִּ יךָ׃  אֱלהֶֹֽ יהו֖ה  לַֽ נּוּ  חֶ֔ בָּ תִזְְְ

נּוּ  כֶ֖ פְְּ שְְְׁ רֶץ תִּ מ֖וֹ ל֣אֹ תֹאכֵל֑ עַל־הָאָ֥ ק אֶת־דָּ אַיָּלֽ׃ רַ֥ כָֽ י וְְ בִ֖ צְְּ ו כַּ ֔ דָּ  יַחְְְ

יִם׃� ֽ מָּ  כַּ

ח֣דֶֹשׁ  י בְְּ יךָ כִּ֞ סַח לַֽיהו֖ה אֱלהֶֹ֑ יתָ פֶּ֔ ֣ עָשִׂ יב וְְ אָבִ֔ מוֹר֙ אֶת־ח֣דֶֹשׁ הָֽ שָׁ

֛סַח  פֶּ תָּ  חְְְ זָבַ֥ וְְ לָה׃  יְְְ לָֽ יִם  רַ֖ צְְְ מִמִּ יךָ  אֱלהֶֹ֛ יהו֧ה  יאֲךָ֜  הוֹצִ֨ יב  אָבִ֗ הָֽ

מ֖וֹ  ֥ן שְְׁ כֵּ שַׁ ר יהו֔ה לְְ חַ֣ ר יִבְְְ ֣ קוֹם֙ אֲשֶׁ מָּ ר בַּ יךָ צֹ֣אן וּבָקָ֑ לַֽיהו֥ה אֱלהֶֹ֖

וֹת  מַצּ֖ יו  ֹאכַל־עָלָ֥ תּֽ ים  יָמִ֛ ת  עַ֥ בְְְ שִׁ ץ  חָמֵ֔ עָלָיו֙  לֽאֹ־תֹאכַל֤  ם׃  ֽ שָׁ

רֹ אֶת־י֤וֹם  כּ֗ זְְְ עַן תִּ מַ֣ יִם לְְ רַ֔ רֶץ מִצְְְ אתָ֙ מֵאֶ֣ ז֗וֹן יָצָ֙ חִפָּ י בְְ ֣ לֶ֣חֶם ע֑נִֹי כִּ

ל־ כָָ אֹ֛ר בְְּ ךָ֥ שְְׂ ה לְְ רָאֶ֨ לאֹ־יֵֽ י חַיֶּיֽךָ׃ *וְְ מֵ֥ לֹ יְְ יִם כּ֖ רַ֔ רֶץ מִצְְְ ךָ֙ מֵאֶ֣ צֵֽאתְְ

יּ֥וֹם  רֶב בַּ עֶ֛ ח בָּ ֥ בַּ זְְְ ר תִּ ר אֲשֶׁ֨ שָׂ֗ ין מִן־הַבָּ לֽאֹ־יָלִ֣ ים וְְ ת יָמִ֑ עַ֣ בְְְ ךָ֖ שִׁ לְְ בֻֽ גְְּ

יךָ  עָרֶ֔ שְְׁ ד  אַחַ֣ בְְּ ֑סַח  אֶת־הַפָּ ֹחַ  בּ֣ לִזְְְ תוּכַ֖ל  ל֥אֹ  קֶֹר׃  לַבּֽ וֹן  רִאשׁ֖ הָֽ

ר  חַ֨ ר־יִבְְְ אֲשֶׁ ק֞וֹם  ם־אֶל־הַמָּ אִֽ י  כִּ֠ ׃  ךְְְ לָֽ ן  נֹתֵ֥ יךָ  אֱלהֶֹ֖ ר־יהו֥ה  אֲשֶׁ

ב֣וֹא  כְְּ רֶב  עָ֑ בָּ ֖סַח  אֶת־הַפֶּ ח  ֥ בַּ זְְְ תִּ ם  ֛ שָׁ מ֔וֹ  שְְׁ ֣ן  כֵּ שַׁ לְְ יךָ֙  אֱלהֶֹ֙ יהו֤ה 

ר  ֥ ק֕וֹם אֲשֶׁ מָּ תָּ֔ בַּ כַלְְְ אָ֣ ֙ וְְ תָּ לְְְ ַ יִם׃ וּבִשּׁ רָֽ צְְְ ךָ֥ מִמִּ מֶשׁ מוֹעֵ֖ד צֵֽאתְְ ֶ֔ הַשּׁ

)בשבת 
שלישי(

לוי
)בשבת 

רביעי(

שלישי
)בשבת 
חמישי(
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as a holy nation in a holy land, keeping God’s law, sensing His presence and 
celebrating His blessings. Note, however, that the word “rejoice” does not 
appear in the context of Pesaĥ, for it recalls two periods of suffering, the 
suffering inflicted on the Israelites by the Egyptians, and the subsequent  

God will choose, and in the morning you shall turn back and go 
to your abode. For six days, you shall eat matzot; the seventh day 
is a day of assembly for the Lord your God: on it, you may not  
perform work.
Count for yourselves seven weeks; when the sickle begins to cut 
the standing grain, then shall you begin to count the seven weeks. 
And you shall celebrate a Festival of Weeks [Shavuot] for the Lord 
your God, bringing a free-will offering, as much as you can afford, 
according to the blessing the Lord your God has given you. And 
you shall rejoice in the presence of the Lord your God: you and 
your sons and daughters, your male and female slaves, and the 
Levite who dwells within your gates, along with the stranger and 
orphan and widow that are among you, at the place that the Lord 
your God shall choose as a dwelling place for His name. And you 
shall remember that you were once a slave in Egypt; keep and fulfill 
all of these statutes. 
You shall celebrate a Festival of Booths [Sukkot] for yourselves for 
seven days, when you gather [your produce] into your granary and 
wine-vat. And you shall rejoice on your festival: you and your sons 
and daughters, your male and female slaves, and the Levite, the 
stranger and orphan and widow that dwell within your gates. You 
shall celebrate for seven days for the Lord your God in the place 
which the Lord shall choose, for the Lord your God shall bless 
you in all of your produce and all that you do; and you will be truly 
joyful. Three times in the year, all your males shall appear before 
the Lord your God at the place He will choose: on Pesaĥ, Shavuot 
and Sukkot. They shall not appear before the Lord empty-handed. 
Each shall bring such a gift as he can, in proportion to the blessing 
the Lord your God grants you.

revi’i 
(Shabbat:  
shishi)

Ĥamishi 
(Shabbat:  
shevi’i)

תָּ מַחְְְ שָׂ  וְְ You shall rejoice. There is greater emphasis on rejoicing in Deuter-
onomy than elsewhere in the Torah. The root ש-מ-ח, “to rejoice,” appears 
only once in each of the books of Genesis, Exodus, Leviticus and Numbers, 
but twelve times in Deuteronomy as a whole. The previous books have been 
about the long journey, begun by Abraham, toward the fulfillment of the di-
vine promises of children and a land. Deuteronomy is about the destination: 
a land where the people of the covenant can be free to pursue their vocation 

ת  שֶׁ ֥ שֵׁ יךָ׃  אֽהָֹלֶֽ לְְ  ֖ תָּ לַכְְְ הָֽ וְְ קֶֹר  בַבּ֔ וּפָנִי֣תָ  וֹ  בּ֑ יךָ  אֱלהֶֹ֖ יהו֥ה  ר  חַ֛ יִבְְְ

ל֥אֹ  יךָ  אֱלהֶֹ֔ לַֽיהו֣ה  רֶת֙  עֲצֶ֙ י  בִיעִ֗ ְְ הַשּׁ וּבַיּ֣וֹם  וֹת  מַצּ֑ תֹּאכַ֣ל  ים  יָמִ֖

הָחֵ֤ל  מֵֽ ךְְְ  ר־לָ֑ פָָּ סְְְ תִּ בֻעֹ֖ת  ֽ שָׁ עָ֥ה  בְְְ     שִׁ    לָאכָֽה׃ מְְ ה  ֖ עֲשֶׂ תַֽ

בֻעוֹת֙  ֽ יתָ חַ֤ג שָׁ עָשִׂ֜ בֻעֽוֹת׃ וְְ ֽ עָ֖ה שָׁ בְְְ ֹר שִׁ פּ֔ ל לִסְְְ חֵ֣ ה תָּ מָ֔ קָּ מֵשׁ֙ בַּ חֶרְְְ

ךָ֖ יהו֥ה  רֶכְְְ בָֽ ר יְְ ֥ אֲשֶׁ ֽ ן כַּ ֑ תֵּ ר תִּ ֣ ךָ֖ אֲשֶׁ ת יָדְְֽ בַ֥ ת נִדְְְ ֛ יךָ מִסַּ לַֽיהו֣ה אֱלהֶֹ֔

ךָ֣  דְְּ עַבְְְ ךָ֘ וְְ ךָ֣ וּבִתֶּ֘ ה וּבִנְְְ יךָ אַתָּ֨ נֵי֣ ׀ יהו֣ה אֱלהֶֹ֗ תָּ֞ לִפְְְ מַחְְְ ֽ שָׂ יךָ׃ וְְ אֱלהֶֹֽ

ר  ֣ אֲשֶׁ מָנָה֖  אַלְְְ הָֽ וְְ הַיָּת֥וֹם  וְְ ר֛  הַגֵּ וְְ יךָ  עָרֶ֔ שְְְׁ בִּ ר  ֣ אֲשֶׁ וִי֙  הַלֵּ וְְ ךָ֒  וַֽאֲמָתֶ֒

ם׃  ֽ שָׁ מ֖וֹ  שְְׁ ן  ֥ כֵּ שַׁ לְְ יךָ  אֱלהֶֹ֔ יהו֣ה  חַר֙  יִבְְְ ֤ר  אֲשֶׁ ק֗וֹם  מָּ בַּ ךָ  ֑ בֶּ קִרְְְ בְְּ

ים  ֖ חֻקִּ אֶת־הַֽ יתָ  עָשִׂ֔ וְְ  ֣ תָּ מַרְְְ ֽ שָׁ וְְ יִם  רָ֑ מִצְְְ בְְּ הָיִ֖יתָ  בֶד  י־עֶ֥ כִּ תָּ֔  זָכַ֣רְְְ  וְְ

ה׃� לֶּ  הָאֵֽ

ךָ׃  בֶֽ וּמִיִּקְְְ ךָ֖  נְְ רְְְ גָָּ מִֽ ךָ֔  פְְּ סְְְ ֨ אָָ בְְּ ים  יָמִ֑ ת  עַ֣ בְְְ שִׁ ךָ֖  לְְ ה  ֥ עֲשֶׂ ֽ תַּ ֹת  כּ֛ הַסֻּ ג  חַ֧

ר֛  הַגֵּ וְְ י  וִ֗ הַלֵּ וְְ ךָ  וַֽאֲמָתֶ֔ ךָ֣  דְְּ עַבְְְ וְְ ךָ֙  וּבִתֶּ֙ ךָ֤  וּבִנְְְ ה  אַתָּ֨ ֑ךָ  חַגֶּ בְְּ  ֖ תָּ מַחְְְ ֽ שָׂ וְְ

לַֽיהו֣ה  חגֹ֙  תָּ ים  יָמִ֗ ת  עַ֣ בְְְ שִׁ יךָ׃  עָרֶֽ שְְְׁ בִּ ר  ֥ אֲשֶׁ מָנָה֖  אַלְְְ הָֽ וְְ הַיָּת֥וֹם  וְְ

ל־ כָָ יךָ בְְּ ךָ֞ יהו֣ה אֱלהֶֹ֗ רֶכְְְ בָֽ י יְְ ֣ ר יהו֑ה כִּ חַ֣ ר־יִבְְְ ק֖וֹם אֲשֶׁ מָּ יךָ בַּ אֱלהֶֹ֔

ים ׀  עָמִ֣ ל֣וֹשׁ פְְּ חַ׃ שָׁ מֵֽ ךְְְ שָׂ הָיִ֖יתָ אַ֥ יךָ וְְ ה יָדֶ֔ ֣ עֲשֵׂ כלֹ֙ מַֽ ךָ֙ וּבְְְ תְְ בוּאָֽ תְְּ

ר  ֣ אֲשֶׁ קוֹם֙  מָּ בַּ יךָ  אֱלהֶֹ֗ יהו֣ה  ׀  נֵי֣  אֶת־פְְּ ךָ֜  כֽוּרְְ ל־זְְ כָָ ה  רָאֶ֨ יֵֽ ה  נָ֡ ָ שּׁ בַּ

ה  רָאֶ֛ יֵֽ ל֧אֹ  וְְ וֹת  כּ֑ הַסֻּ ג  חַ֣ וּבְְְ בֻע֖וֹת  ֽ ָ הַשּׁ ג  חַ֥ וּבְְְ וֹת  צּ֛ הַמַּ ג  חַ֧ בְְּ ר  חָ֔ יִבְְְ

יךָ  אֱלהֶֹ֖ יהו֥ה  ֛ת  כַּ בִרְְְ כְְּ יָד֑וֹ  נַת֣  מַתְְּ כְְּ ישׁ  אִ֖ ם׃  רֵיקָֽ יהו֖ה  נֵי֥  אֶת־פְְּ

׃ ךְְְ ר נָתַֽן־לָֽ ֥ אֲשֶׁ

רביעי
)בשבת 

ששי(

חמישי
)בשבת 
שביעי(
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and bitterness (matza and maror) and on the last with the memory of the 
Egyptians who died at the Reed Sea, and as Proverbs 24:17 states, “Do not 
rejoice when your enemy falls” (Yalkut Shimoni, Emor, 654). 

Half Kaddish
Before Maftir is read, the second Sefer Torah is placed on 
the bima and the Reader says Half Kaddish:

ל דַּ גַּ   ,Magnified and sanctified may His great name be יִתְְְ
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon – and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised, glorified and exalted,  
raised and honored, uplifted and lauded  
be the name of the Holy One, blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world – and say: Amen.

Hagbaha and Gelila
The first Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The first Torah scroll is bound and covered and the oleh 
for Maftir is called to the second Torah scroll.

Reader:

All:

Reader:

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

suffering of the Egyptians themselves. Halakhically there is a mitzva of simĥa 
on Pesaĥ, but it comes on the first day(s) mixed with the taste of oppression 

 יצחקדשי

אָמֵן(  קהל:  א) מֵהּרַ בָּ שׁשׁ ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ יִתְְְ

Before מפטיר is read, the second ספר תורה is placed 
on the שולחן and the קורא says חצי קדיש:

וּעתֵהּ  רָ אכִרְְְ ב יְְ מָ אדִּ עָלְְ לבְְּ
כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ לוְְ

רָאֵ ל יִ תישְְְׂ לבּ ֵ כָָ חַיֵּ ידְְּ יוֹמֵיכוֹןוּ בְְְ חַיֵּיכוֹןוּ בְְְ לבְְּ
אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ מַן קָרִבי,ו ְְ עֲגָלָוּ אבִזְְְ בַּ

מַיָּא. מֵ יעָלְְ עָלְְ עָלַוּ םלְְְ ל ְְ בָרַךְְְ  אמְְ מֵהּרַ בָּ הֵשׁ אְְ יְְ

 א ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ ו ְְ רַךְְְ בָּ יִ�תְְְ
 ל הַלָּ יִתְְְ ו הְְ עַלֶּ יִתְְְ ו רְְ הַדָּ יִתְְְ לוְְ

וּה א( רִיךְְְ בְְּ קהל: וּה  א) רִיךְְְ בּ אְְ שָׁ קֻדְְְ מֵהּ דְְּ לשְְׁ
נֶחֱמָתָ א חָתָו אְְ בְְּ שְְְׁ רָיתָא,תּ ֻ שִׁ כָתָו אְְ רְְְ בּ לִ מִן כָָּ  א לָּ עֵֽ ללְְ

אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ מָא,ו ְְ עָלְְ אֲמִרָיןבּ ְְ דַּ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The first ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The first ספר תורה is bound and covered and the עולה 
for מפטיר is called to the second ספר תורה.

קורא:

קהל 
וקורא:

קורא:

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב



483   תועשל שבו ינשה וםיל תירחש � � Maftir ירטמפ   Shaĥarit: SECOND DAY shavuot    482

Maftir
On the day of the first fruits, when you bring an offering of new 
grain to the Lord, on your Festival of Weeks, there shall be a 
sacred assembly: you shall do no laborious work. You shall offer a 
burnt-offering of pleasing aroma to the Lord: two young bullocks, 
one ram, and seven yearling male lambs. And also their meal-
offerings, fine flour mixed with oil, three-tenths of an ephah for 
each of the bulls, two-tenths of an ephah for the ram, and one tenth 
of an ephah each for every one of the seven lambs. And one male 
goat as a sin-offering, as well as the regular daily sacrifice with its 
meal-offering; and they shall all be perfect for you, they and their  
libations.

Hagbaha and Gelila
The second Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The second Torah scroll is bound and covered and the oleh  
for Maftir reads the Haftara. 

Blessing before reading the Haftara

וּרךְְְ בָּ
Before reading the Haftara, the person called up for Maftir says:

 Blessed are You, Lord our God, King of the Universe, who chose 
good prophets and was pleased with their words, spoken in truth. 
Blessed are You, Lord, who chose the Torah, His servant Moses, His 
people Israel, and the prophets of truth and righteousness.

Num.  
28: 26–31

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

מפטרי

בֻעֹ֖תֵיכֶ֑ם  ֽ שָׁ ה֙ לַֽיהו֔ה בְְּ חָ֤ה חֲדָשָׁ ם מִנְְְ כֶ֜ יבְְ רִ֨ הַקְְְ ים בְְּ כּוּרִ֗ י֣וֹם הַבִּ וּבְְְ

וּ׃  עֲשֽׂ תַֽ ל֥אֹ  ה  עֲבֹדָ֖ לֶ֥אכֶת  ל־־־מְְ כָָּ ם  לָכֶ֔ יֶה֣  יִהְְְ רָא־־־קֹ֙דֶשׁ֙  קְְְ מִֽ

יִל  נַיִ֖ם אַ֣ ר שְְׁ נֵיֽ־בָקָ֛ ים בְְּ רִ֧ יחַ נִיחֹ֙חַ֙ לַֽיהו֔ה פָּ רֵ֤ ה לְְ ם עוֹלָ֜ תֶּ֨ רַבְְְ הִקְְְ וְְ

מֶן  ֑ ָ בַשּׁ לוּלָ֣ה  בְְּ סֹ֖לֶת  ם  חָתָ֔ נְְְ וּמִ֨ נָהֽ׃  שָׁ נֵי֥  בְְּ ים  ֖ בָשִׂ כְְ עָ֥ה  בְְְ שִׁ ד  אֶחָ֑

רוֹן֙  ָ ד׃ עִשּׂ אֶחָֽ יִל הָֽ ים לָאַ֖ רנִֹ֔ נֵי֙ עֶשְְְׂ ד שְְׁ אֶחָ֔ ֣ר הָֽ רנִֹים֙ לַפָּ ֤ה עֶשְְְׂ לשָֹׁ שְְׁ

ד  אֶחָ֑ ים  עִזִּ֖ יר  עִ֥ שְְׂ ים׃  ֽ בָשִׂ הַכְְּ ת  עַ֖ בְְְ שִׁ לְְ ד  אֶחָ֑ הָֽ בֶשׂ  ֖ לַכֶּ ר֔וֹן  ָ עִשּׂ

ם  מִימִ֥ תְְּ וּ  עֲשׂ֑ ֽ תַּ חָת֖וֹ  וּמִנְְְ יד  מִ֛ הַתָּ עֹלַ֧ת  ד  בַ֞ מִלְְּ עֲלֵיכֶֽם׃  ֖ר  כַפֵּ לְְ

ם׃ יהֶֽ כֵּ נִסְְְ יֽוּ־לָכֶ֖ם וְְ יִֽהְְְ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The second ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The second ספר תורה is bound and covered and the עולה  
for מפטיר reads the הפטרה. 

רבכ הקודפהה םטהר

םי,   םיטוֹבִ֔ בִאִי֣ נְְְ חַר֙בּ ִ בּ רָ אֲ םשֶׁ הָ עוֹלָ֔ לֶךְְְ וּני֙ מֶ֣ ה֙והי האֱ להֵֹ֙ ֤ אַ תָּ ר֨וּךְְְ בָּ
Before reading the הפטרה, the person called up for מפטיר says:

 ר ו֗הי הה,הַ בּוֹחֵ֤  ֜ אַ תָּ ר֨וּךְְְ בָּ ת.  אֱמֶ֑ בּ םיֶ  אֱמָרִ֣ הַ םנֶּ  רֵהֶי֖ דִבְְְ ב הְְ  רָצָ֥ וְְ

דֶק. וָ תצֶֽ הָ יאֱמֶ֖ בִאֵי֥ וֹוּ בִנְְְ  לעַמּ֔ רָאֵ֣ יִשְְְׂ וֹוּ בְְְ דּ֔  העַבְְְ ֣ משֶֹׁ תּוֹרָה֙וּ בְְְ בַּ

במדבר 
כח: כו–לא

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב
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haftara for THE second day oF shavuot

The Lord is in His holy Sanctuary: hush before Him, all the earth! 
A prayer of Habakkuk the prophet, upon Shigyonot:

Many say the following in the Haftara.

גָם תְְְ פּ ביִ   ,May this praise be desired, for God, Sign and Witness יַצִּ
    alone among myriad myriad angels. 
Where is it that He dwells, among that company of angels who  
    dismissed the four great mountains [and chose Sinai]. 
Out before Him springs and flows, into His wells, a river of fire.  
In a mountain of snow bright light shines out, and sparks and  
    brands of fire, 
and He creates and sees all that lies in darkness, for present with Him  
    is all light. 
He oversees all distances, judging without hastiness, and to Him  
    are revealed all the world’s secrets. 
From Him will I ask permission to read; and afterwards also from  
    the people before me, 
who know the Law the Mishna, Tosefta, Sifra and Sifrei.  
The King who lives for evermore will destroy the people that sub- 
    jugates them.  
For they have been told that they will be like sand, too many to be  
    counted, like dust of the earth. 
Make their valleys white today, with produce, their vats flowing  
    over with wine.  
Bring what they wish for, make their faces shine – let them shine  
    out like morning light. 
Grant me strength, and lift Your eyes to see Your enemies, those  
    who deny You, 
and make them like straw within the bricks; like stones, silent and  
    ashamed. 
As I stand here, translating the words of the most superior of books,  
the Lord has given [Torah] through the humble [Moses], and so to  
    Him – our gracious thanks.

Habakkuk 
2:30–3:19

פהט םויל הרטתועובש לש ינשה בו

֖ה  פִלָּ     תְְּ    רֶץ׃ ל־הָאָֽ נָי֖ו כָָּ ס מִפָּ וֹ הַ֥ שׁ֑ דְְְ הֵיכַ֣ל קָָ וַֽיהו֖ה בְְּ

ינֹֽוֹת׃  גְְְ יא עַ֖ל שִׁ בִ֑ וּק הַנָּ חֲבַקּ֣ לַֽ

Many say the following in the הפטרה.

בָן עִרִיין. רִבּוֹרִ בְְ גַם,בּ ְְ אָוּ תדְְְ גָם,ל ְְ תְְְ פּ ביִ ליַצִּ
עָ הטוּרִין. בְְּ לִיןאַ רְְְ פָסְְ יָנָא, דְְּ מִנְְְ נָא,בּ ְְ לעָנֵאָ הֽ
וּנ ירִין. הַ רדִּ פִיקנ ְְ גִידוּ נְְְ גוֹ מֽוֹהִי,נ ְְ דָמֽוֹהִי,ל ְְ לקֳֳ

וּנ יוּ רבָעוֹרִין. זִיקִין דִּ רָגָא,ו ְְ הוֹשׁ רְְ א,נ ְְ גָּ לְְְ טוּתּ רַ לבְְּ

הוֹרִין. יִיןנ ְְ רְְ הּשׁ ָ עִמֵּ חֲשׁוֹכָא,ו ְְ כָא, מַבּ הַ רָוּ אסְְְ לבְְּ
רִין. מְְְ מִטַּ יִןלֵ הּ דְְּ לַֽ א,וּ גְְְ פָּ טְְְ לָשׁ אִ פָא,בּ ְְ חִיקִיןצ ְְ לרְְ
רִין. רֽוֹהִ יעֲדֵ יגֻבְְְ מָנֵהּ,וּ בָתְְ הּ,יָ הֻ תרְְְ עֵ תימִנֵּ לבְְּ

רִין. סִפְְְ רָו אְְ סִ אפְְְ תָּ תוֹסֶפְְְ נִתָיא,ו ְְ תָא,וּ מַתְְְ כְְ עֵהִ ילְְְ ליָדְְ
חֲרִין. שַׁ הוֹן מְְ  רעַל םְְ מַגַּ מַיָּא,י ְְ עָלְְ חַ יָּא,ל ְְ לֶךְְְ למֶֽ

רִין. נוֹןהֵ יךְְְ עַפְְְ מְְ לָיִ אתְְְ הוֹן,ו ְְ חָלָי אְְ לאֲמִ ריעֲלֵהיוֹן, כְְּ
רִין. טוּוּפןנַ עֲוֵחַ ימְְְ עָן,י ְְ קְְְ הוֹןבּ ִ עַן,ל ְְ וּרן כְְּ חַוְְּ ליְְ

רִין. הוֹצַ רפְְְ נְְְ נַהֲוּרן כִּ הַב,י ְְ היוֹןצ ְְ אַפֵּ הוֹןהַ ב,ו ְְ וּעתְְ לרְְ
רִין. פְְ בָךְְְ כָּ קֻף,חֲ זִ יעָרָךְְְ דְְּ עֵנָיךְְְ זְְ קףֹ,ו ְְ ללִהַ יתּ בְְ

רִין. קוּןחָ פְְ תְְּ נָיִ אשְְְׁ אַבְְְ נָא, כְְּ גוֹ לִבְְְ נָא,בּ ְְ תִבְְְ הוֹן כְְּ ליְְ
רִין. חִסָ ריפְְ בְְְ מִלּוֹ ידִּ נָא,בּ ְְ ֽמְְְ גֵּ תַרְְְ נָא,ו ְְ מְְְ קָאֵֽ לכְְּ

רִין. טִיןאַ פְְְ כֵןנַ מְְְ תָן,בּ ְְ וְְ בַ רעִנְְְ הוֹנָתָן, גְְּ יְְ

חבקוק 
ב: כ–ג: יט

Yatziv pitgam: May this praise be desired
This poem, like Akdamut said on the first day, is a reshut, a request for per-
mission to recite the Aramaic translation of the text about to be read, in this 
case the Haftara from Habakkuk. The reason it is not said on the first day 
is that the passage read then – the vision of Ezekiel – was considered too 
mystical and open to misinterpretation to be translated into the vernacular. 
The custom of verse-by-verse translation of the biblical Hebrew into Aramaic 
lapsed as the center of Jewish life moved from Babylon to Europe in the 

Middle Ages, and Aramaic ceased to be the language of everyday speech, 
but, as with Akdamut, the introductory poem remained. The text spells out 
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The text opens and closes with musical instructions, “Upon Shigyonot,” – 
thought by some to mean a passionate song with rapid changes of rhythm – 
and “To the conductor, to be sung with my instruments,” together with other 
expressions like the threefold Selah, that appear elsewhere only in the book 
of Psalms, suggesting that it was written to be sung as a psalm-like prayer for 
the overthrow of the nation’s enemy, the Chaldeans, that is, Babylonia. A 
phrase near the opening, “In wrath, remember mercy,” became a key-text in 
later penitential prayer. 

The passage culminates in one of the most beautiful sentiments in the en-
tire prophetic literature. Habakkuk declares that though the fig tree does not 
blossom and there are no grapes on the vines, though there is no grain in the 
fields and the flocks and herds have gone, still “I will rejoice in the Lord, will 
exult in the God who delivers me.” This is faith at its most sublime. Though 
everything else were to be taken from me, I would still have God, and it would 
be more than enough. To live in the presence of God, knowing that He is 
with us whatever fate brings, is to experience ultimate existential joy: joy in 
the simple fact that He is and we are, that we are because He is. Nothing can 
separate us from the Source of our being. We live in the light of His presence, 
and thus in hope and joy. 

Lord, I heard tell of You, and I feared; Lord, in these years, revive 
Your work, in these years, make it known; in wrath, remember 
mercy. God is coming, from Teiman, the Holy One, from Mount 
Paran, Selah. His glory covers the heavens, His praise fills the earth, 
its brilliance like light, beams, from His hand, from the hidden place 
of His might. Plague will go before Him, fire following His feet; He 
stands, and measures up the land, He looks, and the nations trem-
ble; ancient mountains shatter, age-old hills collapse – the world’s 
ways are His. I saw the tents of Kushan distressed, the curtains of 
the land of Midian quivering. Is the Lord angry at the rivers – is 
Your fury against the rivers, Your wrath, against the sea, that You 
ride upon Your horses, upon Your chariot of deliverance? Your bow 
is bared, uncovered, according to the promise said to the tribes, 
Selah. You slice the land into rivers; seeing You, the mountains 
quake, rushing waters flow past, the deep raises its voice, lifts its 

in acrostic the name of the author, Yaakov beRebbi Meir Levi. It begins 
with a dazzling description of the light that streams from the Divine. The 
poet asks permission to recite the translation, first from God, then from 
the learned members of the congregation, masters of the early rabbinic 
literature (Mishna, Tosefta, Sifra and Sifrei, the four main documents from 
the Mishnaic age). He expresses his faith that justice will prevail in his-
tory and Israel will be free of persecution. The last line, beginning “The 
Lord has given through the humble,” can also be translated as “Jonathan  
the humble,” a reference to the Aramaic translation of the prophetic books 
attributed to Jonathan ben Uziel, said to have been Hillel’s most brilliant 
disciple (Sukka 28a). 

Haftara: SECOND DAY
The Haftara, taken from the conclusion of the short prophetic book of  
Habakkuk, was chosen because it describes a future revelation similar, at least 
in externals, to the one that took place on Mount Sinai on the first Shavuot. 
As then, so in the future, God will make an appearance in history, shaking 
the earth to its foundations. Ancient mountains will shatter, age-old hills 
will collapse – language reminiscent of the theophany at Sinai as described 
in Deuteronomy 33:2–5, Judges 5:4, and Psalms 68:8–9. 

יהוּ  חַיֵּ֔ נִים֙  שָׁ רֶב  קֶ֤ בְְּ ךָ֙  לְְְ עָָֽ פָָּ יהו֗ה  אתִי֒  יָרֵ֒ עֲךָ֘  מְְְ שִׁ י  תִּ עְְְ מַ֣ שָׁ יהו֗ה 

קָד֥וֹשׁ  ן יָב֔וֹא וְְ ימָ֣ ֙ מִתֵּ וֹר׃ אֱל֙וֹהַּ כּֽ זְְְ ם תִּ ר֖גֶֹז רַחֵ֥ יעַ בְְּ נִי֖ם תּוֹדִ֑ רֶב שָׁ קֶ֥ בְְּ

גַהּ֙  נֹ֙ רֶץ׃ וְְ ה הָאָֽ אָ֥ לְְ ת֖וֹ מָֽ הִלָּ יִם֙ הוֹד֔וֹ וּתְְְ מַ֙ ה֤ שָׁ סָּ ן סֶ֑לָה כִּ ארָ֖ הַר־פָּ מֵֽ

בֶר  ֑ דָּ יֵלֶ֣ךְְְ  פָנָי֖ו  לְְ עֻזֹּֽה׃  י֥וֹן  חֶבְְְ ם  ֖ שָׁ וְְ ל֑וֹ  מִיָּד֖וֹ  נַ֥יִם  קַרְְְ ה  יֶ֔ הְְְ ֽ תִּ א֣וֹר  כָּ

צוּ֙  ֹצְְ פּֽ ם וַיִּתְְְ ר גּוֹיִ֔ ֣ רֶץ רָאָה֙ וַיַּתֵּ מ֣דֶֹד אֶ֗ ד ׀ וַיְְְ לָֽיו׃ עָמַ֣ רַגְְְ ף לְְ שֶׁ יֵצֵ֥א רֶ֖ וְְ

יתִי  וֶן רָאִ֖ חַת אָ֔ ֣ ע֣וֹת עוֹלָ֑ם הֲלִיכ֥וֹת עוֹלָ֖ם לֽוֹ׃ תַּ בְְְ ח֖וּ גִּ ד שַׁ רֵי־עַ֔ הַרְְ

ה  הָרִים֙ חָרָ֣     הֲבִנְְְ    יָןֽ׃ רֶץ מִדְְְ רִיע֖וֹת אֶ֥ ז֕וּן יְְ גְְּ ן יִרְְְ ֑ לֵ֣י כוּשָׁ הֳֳ ֽ אָָ

יךָ  ב֙ עַל־־־־סוּסֶ֔ כַּ י֤ תִרְְְ כִּ ךָ  רָתֶ֑ יָּם֖ עֶבְְְ ךָ אִם־־־־בַּ הָרִים֙ אַפֶּ֔ נְְּ בַּ ם  יהו֔ה אִ֤

אֹ֣מֶר  וֹת  מַטּ֖ בֻע֥וֹת  שְְׁ ךָ  תֶּ֔ קַשְְְׁ תֵעוֹר֙  יָה֤  עֶרְְְ שׁוּעָֽה׃  יְְ יךָ  בֹתֶ֖ כְְּ  מַרְְְ

ן  יִם עָבָ֑ר נָתַ֤ רֶם מַ֖ ים זֶ֥ ילוּ֙ הָרִ֔ רֶץ׃ רָא֤וּךָ יָחִ֙ ע־אָֽ בַקַּ הָר֖וֹת תְְּ סֶ֑לָה נְְ



489   תועשל שבו ינשה וםיל תירחש � � אחר ההפטרהלברכות    Shaĥarit: SECOND DAY shavuot    488

hands skyward. The sun, the moon, stand still, in their place – by 
the light of Your arrows the world goes on, in the brilliance from 
Your shining spear. In rage, You walk over the land, in fury, You 
trample nations: You come forth, to deliver Your people, to deliver 
Your anointed. You crush the head of the house of the wicked, bar-
ing the foundation up to its neck, Selah. You pierce with his own 
sticks the head of his leaders – who come like a storm to scatter 
me, exultant as though secretly devouring the poor. You drive Your 
horses through the sea, the mass of raging waters. I hear and my 
stomach churns, at the sound my lips stutter, a rot enters my bones, 
I quiver where I stand yet I calmly wait for the day of trouble, when 
he comes up against the people to attack them. The fig tree does 
not blossom, and there is no yield from the vines; the olive grows 
gaunt, and the grain fields grow no food; the sheep are gone from 
the pens, and there are no cattle in the sheds. But I – I will rejoice 
in the Lord, will exult in the God who delivers me: God, my Lord, 
my Strength, who makes my feet like the deer’s, who leads me to 
my highest places. 
To the conductor: to be sung with my instruments.

BLESSINGS AFTER THE HAFTARA
After the Haftara, the person called up for Maftir says the following blessings:

וּרךְְְ  Blessed are You, Lord our God, King of the Universe, Rock בָּ
of all worlds, righteous for all generations, the faithful God who 
says and does, speaks and fulfills, all of whose words are truth and 
righteousness. You are faithful, Lord our God, and faithful are 
Your words, not one of which returns unfulfilled, for You, God, 
are a faithful (and compassionate) King. Blessed are You, Lord, 
faithful in all His words.

 Have compassion on Zion for it is the source of our life, and רַחֵם
save the one grieved in spirit swiftly in our days. Blessed are You, 
Lord, who makes Zion rejoice in her children.

יךָ֙  א֤וֹר חִצֶּ֙ לָה לְְ בֻ֑ מַד זְְ חַ עָ֣ מֶשׁ יָרֵ֖ ֥ א׃ שֶׁ ֽ יהוּ נָשָׂ הוֹם֙ קוֹל֔וֹ ר֖וֹם יָדֵ֥ תְְּ

ד֥וּשׁ גּוֹיִֽם׃  ף תָּ אַ֖ רֶץ בְְּ עַד־אָ֑ צְְְ זַעַ֖ם תִּ ךָ׃ בְְּ ק חֲנִיתֶֽ רַ֥ גַהּ בְְּ נֹ֖ כוּ לְְ הַלֵּ֔ יְְ

ע  ית רָשָׁ֔ ֣ תָּ רֹּאשׁ֙ מִבֵּ ךָ מָחַ֤צְְְ יחֶ֑ שִׁ ע אֶת־־־־מְְ יֵשַׁ֖ ךָ לְְ ע עַמֶּ֔ יֵשַׁ֣ אתָ֙ לְְ יָצָ֙

רֹ֣אשׁ  יו֙  מַטָּ בְְ תָּ  בְְְ נָקַ֤          לָה׃ סֶֽ א֖ר  עַד־־צַוָּ ס֥וֹד  יְְ עָר֛וֹת 

תָּ  כְְְ רַ֥ ר׃ דָּ ֽ תָּ סְְְ מִּ מוֹ־לֶֽאֱכ֥לֹ עָנִי֖ בַּ ם כְְּ יצֻתָ֔ הֲפִיצֵנִ֑י עֲלִ֣ עֲר֖וּ לַֽ ו יִסְְְ רָזָ֔ פְְּ

ל֣וּ  קוֹל֙ צָֽלְְ י לְְ נִ֗ טְְְ ז֣ בִּ גַּ רְְְ י ׀ וַתִּ תִּ עְְְ מַ֣ ים׃ שָׁ ֽ יִם רַבִּ יךָ ח֖מֶֹר מַ֥ בַיָּם֖ סוּסֶ֑

ה  צָרָ֔ י֣וֹם  לְְ אָנ֙וּחַ֙  ֤ר  אֲשֶׁ ז֑  גָּ אֶרְְְ י  ֣ תַּ תַחְְְ וְְ י  עֲצָמַ֖ ֽ בַּ ב  רָקָ֛ יָב֥וֹא  י  פָתַ֔ שְְׂ

ים  פָנִ֔ גְְּ בַּ בוּל֙  יְְ אֵ֤ין  וְְ ח  רָ֗ לֽאֹ־תִפְְְ אֵנָה֣  י־תְְ ֽ כִּ נּוּ׃  גוּדֶֽ יְְ ם  עַ֥ לְְ עֲל֖וֹת   לַֽ

צֹ֔אן  לָה֙  כְְְ מִמִּ זַר֤  גָּ אֹ֑כֶל  ה  שָׂ לאֹ־עָ֣ דֵמ֖וֹת  וּשְְְׁ יִת  ה־זַ֔ עֲשֵׂ מַֽ חֵשׁ֙  כִּ

י׃  עִֽ י יִשְְְׁ אלהֵֹ֥ ֽ עֱל֑וֹזָה אָגִ֖ילָה בֵּ יהו֣ה אֶֽ ֽ ים׃ וַֽאֲנִי֖ בַּ פָתִֽ רְְ ֽ ר בָּ קָ֖ ין בָּ אֵ֥ וְְ

חַ  ֖ נַצֵּ רִכֵ֑נִי לַֽמְְ י יַדְְְ מוֹתַ֖ ֽ עַל־בָּ אַיָּל֔וֹת וְְ ֽ לַי֙ כָּ ם רַגְְְ י וַיָּשֶׂ֤ יֱהֹוִה֤ אֲדנָֹי֙ חֵילִ֔

י׃  ינוֹתָֽ גִֽ נְְְ בִּ

רבכפהה רחאל תוטהר

הָ לעוֹלָמִםי,   כָָּ וּצ  ר הָ עוֹלָם, לֶךְְְ מֶֽ וּני  אֱ הוהי הלהֵֹֽ   אַ תָּ וּרךְְְ בָּ
After the הפטרה, the person called up for מפטיר says the following blessings:

 ר דַבֵּ ה,הַ מְְ עוֹשֶׂ ו רְְ אֱמָן,הָ אוֹמֵ הַ לנֶּ הַ לדּוֹרוֹת,הָ אֵ  כָָ יקבּ ְְ צַדִּ
וּני  וּה האֱ הוהי אלהֵֹֽ דֶק.נֶ אֱמָןאַ תָּ בָרָאֱ וימֶוָ תצֶֽ  לדְְּ כָָּ קַיֵּם,שׁ ֶ לוּמְְְ
 י יךָאָ חוֹל ריָ אשׁוּרֵ ביקָם, כִּ בָרֶֽ דָבָאֶ רחָד מִדְְּ יךָ,ו ְְ בָרֶֽ נֶאֱמָנִ םידְְּ וְְ
אֱמָן  הוהי ה,הָ אֵהַ לנֶּ אַ תָּ וּרךְְְ ה.בּ ָ תָּ רַחֲמָן(אָ ֽ נֶ אֱמָן )וְְ לֶךְְְ אֵ למֶֽ

בָרָוי.  לדְְּ כָָ בְְּ

הֵרָ ה מְְְ יעַבּ ִ ֽ לַעֲוּלבַנֶ תפֶֽשׁתּ וֹשִׁ חַ תייֵּוּני,ו ְְ הִ יבּ איֵ רַחֵ םעַצִ ליּוֹן כִּ
בָנֶהָי. חַצִ יּוֹןבּ ְְ ֽ מֵּ שַׂ הוהי ה, מְְ אַ תָּ וּרךְְְ וּני.בּ ָ יָמֵֽ בְְ
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for the welfare of the leaders of the Jewish community. The “leaders of 
assemblies” were scholars who taught the public on Sabbaths and festivals. 

וּנ חֵֽ מְְּ  Grant us joy, Lord our God, through Elijah the prophet שַׂ
Your servant, and through the kingdom of the house of David Your 
anointed – may he soon come and make our hearts glad. May no 
stranger sit on his throne, and may others not continue to inherit his 
glory, for You promised him by Your holy name that his light would 
never be extinguished. Blessed are You, Lord, Shield of David.

On Shabbat, add the words in parentheses:

 עַהַ לתּוֹרָה For the Torah, for Divine worship, for the prophets (and 
for this Sabbath day), and for this day of the festival of Shavuot 
which You, Lord our God, have given us (for holiness and rest) for 
gladness and joy, for honor and glory – for all these we thank and 
bless You, Lord our God, and may Your name be blessed by the 
mouth of all that lives, continually, for ever and all time. Blessed 
are You, Lord, who sanctifies (the Sabbath and) Israel and the fes-
tive seasons.

On a weekday, the service continues with the various prayers for government on page 494. 

On the second day of Shavuot, if also Shabbat, continue:

קָן רְְְ קוּפּ םֻ  May deliverance arise from heaven, bringing grace, love יְְ
and compassion, long life, ample sustenance and heavenly help, 
physical health and enlightenment of mind, living and thriving 
children who will neither interrupt nor cease from the words of 
the Torah – to our masters and teachers of the holy communities in 
the land of Israel and Babylon; to the leaders of assemblies and the 
leaders of communities in exile; to the heads of academies and to 
the judges in the gates; to all their disciples and their disciples’ dis-
ciples, and to all who occupy themselves in study of the Torah. May 
the King of the Universe bless them, prolonging their lives, increas-
ing their days, and adding to their years. May they be redeemed and 

קָן רְְְ פּ םֻ קוּ   May deliverance arise. Two Aramaic prayers originating in יְְ
Babylon in the age of the Geonim (late sixth to early eleventh century) 

 תי בּ תֵ כוּ מַלְְְ ךָ,וּ בְְְ ֽ דֶּ עַבְְְ בִ אי אֵלִיָּוּההַ נָּ וּניבּ ְְ אֱ הוהי להֵֹֽ וּנ חֵֽ מְְּ שַׂ
זָר,   ב יֵ אשֶֽׁ אוֹל  סְְְ כִּ עַ ל וּנ.  ֽ לִ לבֵּ יָגֵ ו אְְ יָ הבוֹ הֵרָ מְְְ ךָ,בּ ִ חֶיֽ שִׁ וִד מְְ דָּ
תָּ  עְְְ ֽ בַּ ךָנִ שְְְׁ שְְׁ דְְְ קָָ  ם שֵׁ ב יְְ  כִּ בוֹדוֹ,  כְְּ אֶ םי ת חֲוּלע וֹדאֲ חֵרִ יִ אנְְְ ל לוְְ
וִד. הוהי ה, מָגֵן דָּ אַ תָּ וּרךְְְ עוֹלָוָ םעֶד.בּ ָ נֵ הרוֹל ְְ בֶּ לּיִ אכְְְ לּוֹשׁ ֶ

הַ תזֶּה(,   בָּ ַ הַ םשּׁ י לוֹ עַ )וְְ בִאִי םי הַ לנְְּ עַ ו הְְ הָ לעֲבוֹדָ עַ ו הְְ הַ לתּוֹרָ עַ
On שבת, add the words in parentheses:

 ה ָ דֻשּׁ וּני )לִקְְְ וּנאֱ הוהי להֵֹֽ ֽ לּ ָ תָּ תַֽ נָּ וּבעוֹהַ תזֶּ השֶׁ ָ עַי לוֹ םחַגהַ שּׁ וְְ
רֶת. עַהַ לכּ הוהי ל אָֽ תִפְְְ כָבוֹדוּ לְְְ חָה,ל ְְ מְְְ שִׂ שׂוֹןוּ לְְְ שָׂ וּנחָה(ל ְְ לִמְְְ וְְ
פִ י ךָבּ ְְ מְְְ שׁ ִ רַךְְְ בָּ ,יִ תְְְ כִא םיוֹתָךְְְ בָרְְ וּ מְְְ וּנ מוֹדִלָ םיךְְְ וּניאֲ נַחְְְֽ אֱלהֵֹֽ
 ת בָּ ַ )הַשּׁ שׁ  קַדֵּ מְְ הוהי ה,   אַ תָּ וּרךְְְ וָ םעֶד.בּ ָ עוֹלָ מִידל ְְ תּ יָ חַ ל  כָָּ

םי. מַנִּ הַזְְּ רָאֵו לְְ (יִ שְְְׂ וְְ

זוֹנֵ י וּ ימְְְ אֲ ירִיכֵ חַיֵּ ו יְְ רַחֲמֵ ו אְְ  דָּ חִסְְְ ו אְְ  מַיָּא,חִ נָּ מִןשׁ ְְ קָן  רְְְ פּ םֻ קוּ יְְ

On a weekday, the service continues with the various prayers for government on page 495. 

On the second day of שבועות, if also שבת, continue:

עָ א זַרְְְ יָא,  עַלְְּ הוֹרָ אמְְ וּ אנְְְ גּוּפָ וּי ת מַיָּא,וּ בַרְְְ דִשְְְׁ  א תָּ סִיַּעְְְ וִחֵיי,ו ְְ רְְ
תָא,  גָמֵא יוֹרַיְְְ תְְְ טֻ למִפִּ דִלָ ייִ אבְְְ סֻקו ְְ לָ ייִ אפְְְ עָ אדִּ קַיָּמָא, זַרְְ חַיָּו אְְ
בָבֶל,  דִבּ יְְ רָאֵו לְְ יִשְְְׂ עָ אדְְ אַרְְְ ב יְְ תָ אדִּ שׁיָ נָןחֲ וּברָתָ אקַדִּ רַבָּ מָרָנָןו ְְ לְְ
בָבָא,  דַיָּנֵ ידְְ תִבָיתָא,וּ לְְְ  ימְְ רֵשׁיֵ א,וּ לְְְ וָתַָ  יגַלְְְ רֵשׁיֵ ה,וּ לְְְ  יכַלָּ רֵשׁיֵ לְְ
קִין  עָסְְ  למָאן דְְּ כָָ מִידֵהיוֹן,וּ לְְְ מִידֵתַ ילְְְ לְְְ תּ לַ כָָ מִידֵהיוֹן,וּ לְְְ לְְְ תּ לַ כָָ לְְ
 א גֵּ יַסְְְ שׁחַ יֵּהיוֹןו ְְ הוֹן,יַ פֵּ יָ תְְ בָרֵךְְְ י אְְ מָ עָלְְ דְְ  א כָּ מַלְְְ תָא.  אוֹרַיְְְ בְְּ
ל עָקָ א וּבן מִן כָָּ יזְְ תֵּ יִשְְְׁ קוּןו ְְ רְְ פָּ יִתְְְ נֵהיוֹן,ו ְְ כָ אלִשְְְׁ ןאַ רְְְ יִתֵּ יוֹמֵהיוֹן,ו ְְ
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especially those who contribute by time or money to its upkeep. Just as the 
Tabernacle – the first collective house of worship of the Jewish people – was 
made from voluntary contributions, so Jewish communities and their reli-
gious, educational and welfare institutions have been sustained ever since 
by offerings “from everyone whose heart prompts them to give” (Ex. 25:2). 
These three prayers were instituted to be said on the Sabbath and are usually 
not said at other times. 

delivered from all distress and illness. May our Master in heaven be 
their help at all times and seasons; and let us say: Amen.

קָן רְְְ קוּפּ םֻ  May deliverance arise from heaven, bringing grace, love יְְ
and compassion, long life, ample sustenance and heavenly help, 
physical health and enlightenment of mind, living and thriving 
children who will neither interrupt nor cease from the words of 
the Torah – to all this holy congregation, great and small, women 
and children. May the King of the Universe bless you, prolonging 
your lives, increasing your days, and adding to your years. May you 
be redeemed and delivered from all distress and illness. May our 
Master in heaven be your help at all times and seasons; and let us 
say: Amen.

רַךְְְ בֵּ  May He who blessed our fathers, Abraham, Isaac and מִשׁ יֶ
Jacob, bless all this holy congregation, together with all other holy 
congregations: them, their wives, their sons and daughters, and all 
that is theirs. May He bless those who unite to form synagogues 
for prayer and those who come there to pray; those who provide 
lamps for light and wine for Kiddush and Havdala, food for visitors 
and charity for the poor, and all who faithfully occupy themselves 
with the needs of the community. May the Holy One, blessed be 
He, give them their reward; may He remove from them all illness, 
grant them complete healing, and forgive all their sins. May He 
send blessing and success to all the work of their hands, together 
with all Israel their brethren; and let us say: Amen.

“Leaders of communities in exile” were the lay-leaders, headed in Babylon 
by the Exilarch. The second prayer is for the welfare of the members of the 
congregation.

רַךְְְ בֵּ  May He who blessed. This third prayer, a Hebrew equivalent and מִשׁ יֶ
expansion of the previous one, is for the members of the congregation,  

מַן  זְְ ל  כָָּ הוֹן  דְְּ סַעְְְ ב אְְ הֵ י אְְ מַיָּ בִ ישְְְׁ  דִּ מָרַן  ין.  שׁיִ עִיןבּ ִ מַרְְְ  ל כָָּ וּמִן 
נאֹמַאָ רמֵן. ן,ו ְְ עִדָּ וְְ

זוֹנֵ י וּ ימְְְ אֲ ירִיכֵ חַיֵּ ו יְְ רַחֲמֵ ו אְְ  דָּ חִסְְְ ו אְְ  מַיָּא,חִ נָּ מִןשׁ ְְ קָן  רְְְ פּ םֻ קוּ יְְ
עָ א זַרְְְ יָא,  עַלְְּ הוֹרָ אמְְ וּ אנְְְ גּוּפָ וּי ת מַיָּא,וּ בַרְְְ דִשְְְׁ  א תָּ סִיַּעְְְ וִחֵיי,ו ְְ רְְ
תָא,  גָמֵא יוֹרַיְְְ תְְְ טֻ למִפִּ דִלָ ייִ אבְְְ סֻקו ְְ לָ ייִ אפְְְ עָ אדִּ קַיָּמָא, זַרְְְ חַיָּו אְְ
יָּא.  שַׁ וּ אנְְְ לָ עֵרַיָּא, טַפְְְ זְְ בַיָּ אעִ ם רְְ הָ אדֵין,רַ בְְְ שׁיָ הָלָ אקַדִּ  לקְְ כָָ לְְ
ן  יִתֵּ י אוֹמֵיכוֹן,ו ְְ  גֵּ יַסְְְ שׁחַ יֵּיכוֹןו ְְ כוֹן,יַ פֵּ יָ תְְ בָרֵךְְְ י אְְ מָ עָלְְ דְְ  א כָּ מַלְְְ
עִין   למַרְְְ  לעָקָוּ אמִן כָָּ וּבן מִן כָָּ יזְְ תֵּ תִשְְְׁ קוּןו ְְ רְְ פָּ תִתְְְ נֵיכוֹן,ו ְְ כָ אלִשְְְׁ אַרְְְ
נאֹמַאָ רמֵן. ן,ו ְְ עִדָּ מַןו ְְ  לזְְ כוֹן כָָּ דְְּ סַעְְְ הֵב אְְ מַיָּי אְְ בִ ישְְְׁ ין. מָרַן דִּ שׁיִ בִּ

אֶ  ת בָרֵךְְְ י אְְ וּה  יַעֲקבֹ, חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
הֶי ם שֵׁ וּ םנְְְ דֶֹשׁ,הֵ  הַ תקּֽ הִלּוֹ קְְ  ל כָָּ עִ ם דוֹשׁהַ זֶּ ה הַ לקָּ הָ הַ לקָּ  כָָּ
נֵסִיּוֹ ת  יכְְ תֵּ יַחֲדִבּ םיָ מְְּ  רלָהֶם,וּ מִשׁ יֶ כאֲ לשֶׁ נוֹתֵהֶיו םְְ נֵהֶיוּ םבְְְ וּבְְְ
אוֹ ר נֵ םילַ רמָּ נִִ נּוֹתְְ ל,וּ מִשׁ יֶ לֵּ פַּ הִתְְְ תוֹכָל םְְ אִבּ םיְְ בָּ ה,וּ מִשׁ יֶ פִלָּ לִתְְְ
 למִ י כָָ לַעֲנִיִּםי,ו ְְ דָקָ ה וּ םיצְְְ חִ אוֹרְְ וּ הפַ תלְְ לָ דָּ הַבְְְ קִדּוּשׁוּ לְְְ יַיִֽן לְְ וְְ
 ם לֵּ שַׁ י אְְ וּה   וּרךְְְ דוֹשׁבּ ָ אֱמוּנָה.הַ קָּ בּ רֶ צִ יבּוּ כֵ רְְְ צָָ בּ םיְְ קִ עוֹסְְ שֶׁ
ל  כָָ ל חְְ לַ יִסְְְ גּוּפָם,ו ְְ  ל כָָ ל אְְ  פָּ יִרְְְ מַחֲלָה,ו ְְ  ל כָָּ מֵהֶ ם יָסִ רי כָרָם,ו ְְ שְְׂ
רָאֵ ל ליִ שְְְׂ דֵהֶי םעִ םכָָּ י יְְ  למַעֲשֵׂ כָָ לָחָבּ הְְ הַצְְְ רָכָו הְְ לַבּ חְְ יִשְְְׁ עֲנָוֹ�ם,ו ְְ

נאֹמַאָ רמֵן. אֲחֵהֶים,ו ְְ
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The Prayer for the Welfare of the Canadian Government is on the next page.

Prayer for the welfare of the american government
The Leader says the following:

שׁוּעָה  May He who gives salvation to kings and dominion to הַנּוֹתֵןתּ ְְ
princes, whose kingdom is an everlasting kingdom, who delivers 
His servant David from the evil sword, who makes a way in the 
sea and a path through the mighty waters, bless and protect, guard 
and help, exalt, magnify and uplift the President, Vice President 
and all officials of this land. May the Supreme King of kings in 
His mercy put into their hearts and the hearts of all their counsel-
ors and officials, to deal kindly with us and all Israel. In their days 
and in ours, may Judah be saved and Israel dwell in safety, and 
may the Redeemer come to Zion. May this be His will, and let us  
say: Amen.

Prayer for the safety of the American military forces
The Leader says the following:

רוֹם מָּ בּ ריַ  God on high who dwells in might, the King to whom אַדִּ
peace belongs, look down from Your holy habitation and bless the 
soldiers of the American military forces who risk their lives for 
the sake of peace on earth. Be their shelter and stronghold, and let 
them not falter. Give them the strength and courage to thwart the 
plans of the enemy and end the rule of evil. May their enemies be 
scattered and their foes flee before them, and may they rejoice in 
Your salvation. Bring them back safely to their homes, as is written: 
“The Lord will guard you from all harm, He will guard your life. 
The Lord will guard your going and coming, now and for ever-
more.” And may there be fulfilled for us the verse: “Nation shall 
not lift up sword against nation, nor shall they learn war any more.” 
Let all the inhabitants on earth know that sovereignty is Yours 
and Your name inspires awe over all You have created – and let us  
say: Amen.

Ps. 121

Is. 2

The Prayer for the Welfare of the Canadian Government is on the next page.

ה םולשל הליפתמלכתו

כוּ ת מַלְְְ כוּתוֹ  מַלְְְ סִיכִםי,  לַ הנְְּ לָ שָׁ וּ םימֶמְְְ לָכִ לַ המְְּ שׁוּעָ הַנּוֹתֵןתּ ְְ
The שליח ציבור says the following:

יָּ ם רָ בעָה,הַ נּוֹתֵןבּ ַ רֶ מֵחֶֽ דּוֹ  עַבְְְ וִד  דָּ אֶ ה ת ע לוֹלָמִםי,הַ פּוֹצֶ  כָָּ
יַעֲזֹוִ רריוֹמֵ ם צו רְְ יִנְְְ מֹו רְְ יִשְְְׁ ו ְְ בָרֵךְְְ תִבָיה,וּה י אְְ יִ םעַזִּנ םיְְ מַֽ וּ בְְְ רֶךְְְ ֽ דָּ
רֵ י שׂ לָ  כָָּ אֶ ת וְְ נֵוּה  מִשְְְׁ אֵ ת ו איְְ  שִׂ הַנָּ אֶ הת  לָ עְְְ מַֽ ל אְְ  ֵ וִ לנַישּׂ  וִיגַדֵּ
 ל לֵ בכָָּ וּ םבְְְ לִבָּ ןבּ ְְ רַחֲמָיִ ויתֵּ לָכִםי,בּ ְְ כֵהַ ימְְּ לֶךְְְ מַלְְְ רֶץהַ זּתא. מֶֽ הָאָֽ
ימֵהֶי ם רָאֵל.בּ ִ יִ לשְְְׂ עִ םכָָּ וּנו ְְ ֽ רֵהֶילַ םעֲשׂוֹ תטוֹבָ העִמָּ שָׂ יוֹעֲצֵהֶיו םְְ
גּוֹאֵל.  צִיּוֹן  ל אְְ טַח,וּ בָ כּןֹלָ בֶֽ יִ לשְְְׁ רָאֵ יִשְְְׂ וּהדָה,ו ְְ י עְְ  שַׁ וָּ וּניתּ ִ יָמֵֽ וּבְְְ

נאֹמַאָ רמֵן.  הִרָ יצוֹן,ו ְְ כֵןי ְְ וְְ

 אבצ ילייח םולשל הליפתתירבה תוצרא

פָי ה קִֽ לּוֹ,הַ שְְְׁ שׁ םֶ לוֹ ָ הַשּׁ שׁ ֶ לֶךְְְ מֶֽ וּברָה,  גְְְ שׁ םוֹכֵןבּ ִ רוֹ מָּ בּ ריַ  אַדִּ
The שליח ציבור says the following:

פִ םי חָרְְ רִתי,הַ מְְ צוֹהַ תבְְּ בָ אאַרְְְ אֶ חַ תיָּלֵצ יְְ ךָ,וּ בָרֵךְְְ שְְׁ דְְְ עוֹן קָָ מִמְְּ
רֶץ.הֱ יֵנָ הלָ אהֶ םמַחֲסֶוּ המָעוֹז,  אָֽ לוֹבּ םָ שׁ םיָ  םלָשִׂ תָּ לֶכְְְ בּ םְְ שָׁ נַפְְְ
עֲצַ ת הָפֵ ר ל םְְ וּר חָ ץ אַמֵּ ו םְְ דֵהֶי לָם,חַ זֵּקי ְְ ןלַ מּוֹטרַ גְְְ תֵּ תּ לִ אַ וְְ
אֵהֶי ם נְְְ שַׂ יָנֽוּוּס מְְ בֵהֶיו םְְ לֶ תזָדוֹן,יָ פֽוּוּצא וֹיְְ ֽ שֶׁ הַעֲבִ רימֶמְְְ אוֹיֵוּ בלְְְ
וּת ב כָּ תָים, כַּ לוֹאֶ םלבּ ֵ שָׁ בֵיבּ םְְ ךָ.הֲ שִׁ שׁיוּעָתֶֽ וּחבּ ִ מְְ יִשְְְׂ נֵהֶים,ו ְְ מִפְְּ
ךָ הוהי :: ֽ שֶׁ מֹאֶ רת־נַפְְְ ל־רָע,יִ שְְְׁ מִכָָּ ךָ  רְְְ מָָ יִ הוהישְְְׁ ךָ:  ֽ שֶׁ דְְְ קָָ רֵ י דִבְְְ בְְּ
וּתב:  כָּ רָשׁ אֶ וּנ מִקְְְ ֽ קַיֵּבּ םָ עַד־־־־־עוֹלָו ::םְְ ו הְְ ךָ, מֵעַתָּ ךָוּ בוֹאֶֽ ר־־־־־צֵתאְְ מָָ יִשְְְׁ
 ל כָָּ וּע  יֵדְְ ו ::הְְ חָמָ מִלְְְ דוּע וֹד  מְְ לאֹ־יִלְְְ רֶב,ו ְְ חֶ יֽ  אגוֹאֶ יל־־גּוֹ ָ לאֹ־יִשּׂ
תָא.  רָֽ בָּ ֶ  למַשּ הׁ ךָנ וֹרָ אעַ לכָָּ מְְְ שִׁ תָה,ו ְְ וּלכָיָ האָֽ ךָ מְְ ל יְְ בֵתֵ יבֵל כִּ יוֹשְְׁ

נאֹמַאָ רמֵן. וְְ

תהלים קכא

ישעיה ב
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Prayer for the welfare of the CANADIAN government

The Leader says the following:

שׁוּעָה  הַנּוֹתֵןתּ ְְ May He who gives salvation to kings and dominion to 
princes, whose kingdom is an everlasting kingdom, who delivers 
His servant David from the evil sword, who makes a way in the 
sea and a path through the mighty waters, bless and protect, guard 
and help, exalt, magnify and uplift the Prime Minister and all the 
elected and appointed officials of Canada. May the Supreme King 
of kings in His mercy put into their hearts and the hearts of all 
their counselors and officials, to deal kindly with us and all Israel. 
In their days and in ours, may Judah be saved and Israel dwell in 
safety, and may the Redeemer come to Zion. May this be His will, 
and let us say: Amen.

Prayer for the safety of the Canadian forces

The Leader says the following:

רוֹם מָּ בּ ריַ  אַדִּ God on high who dwells in might, the King to whom 
peace belongs, look down from Your holy habitation and bless 
the soldiers of the Canadian Forces who risk their lives for the 
sake of peace on earth. Be their shelter and stronghold, and let 
them not falter. Give them the strength and courage to thwart the 
plans of the enemy and end the rule of evil. May their enemies 
be scattered and their foes flee before them, and may they rejoice 
in Your salvation. Bring them back safely to their homes, as is 
written: “The Lord will guard you from all harm, He will guard 
your life. The Lord will guard your going and coming, now and 
for evermore.” And may there be fulfilled for us the verse: “Nation 
shall not lift up sword against nation, nor shall they learn war any 
more.” Let all the inhabitants on earth know that sovereignty is 
Yours and Your name inspires awe over all You have created – and 
let us say: Amen.

Ps. 121

Is. 2

ה םולשל הליפתמלכתו

 ל כוּ תכָָּ כוּתוֹ מַלְְְ סִיכִםי, מַלְְְ לָלַ הנְְּ שָׁ לָכִוּ םימֶמְְְ שׁוּעָלַ המְְּ הַנּוֹתֵןתּ ְְ
The שליח ציבור says the following:

רֶךְְְ  ֽ דָּ יָּ ם רָ בעָה,הַ נּוֹתֵןבּ ַ רֶ מֵחֶֽ דּוֹ  עַבְְְ וִד  דָּ אֶ ה ת עוֹלָמִםי,הַ פּוֹצֶ
 ל יַעֲזוִ רריוֹמֵוִ םיגַדֵּ צו רְְ יִנְְְ מו רְְ יִשְְְׁ ו ְְ בָרֵךְְְ תִבָיה,וּה י אְְ יִ םעַזִּנ םיְְ מַֽ וּבְְְ
רֶץהַ זּתא.  רֵהָ יאָֽ שׂ לָ אֶ תכָָּ לָו הְְ שָׁ מְְְ לָאֶ הר תשׁאהַ מֶּ עְְְ מַֽ ל אְְ ֵ וִנַישּׂ
י לוֹעֲצֵהֶי ם  כָָּ לֵ ב וּ םבְְְ  לִבָּ ןבּ ְְ יִ ויתֵּ רַחֲמָ לָכִםי,בּ ְְ הַ ימְְּ כֵ מַלְְְ לֶךְְְ  מֶֽ
וּני  יָמֵֽ ימֵהֶיוּ םבְְְ רָאֵל.בּ ִ ליִ שְְְׂ עִ םכָָּ וּנו ְְ ֽ רֵהֶילַ םעֲשׂוֹ תטוֹבָ העִמָּ שָׂ וְְ
הִ י כֵןי ְְ צִיּוֹן גּוֹאֵל.ו ְְ טַח,וּ בָל אְְ כּןֹלָ בֶֽ יִ לשְְְׁ רָאֵ יִשְְְׂ וּהדָה,ו ְְ י עְְ שַׁ וָּ תִּ

נאֹמַאָ רמֵן.  רָצוֹן,ו ְְ

 אבצ ילייח םולשל הליפתקנדה

פָי ה קִֽ לּוֹ,הַ שְְְׁ שׁ םֶ לוֹ ָ הַשּׁ שׁ ֶ לֶךְְְ מֶֽ וּברָה,  גְְְ שׁ םוֹכֵןבּ ִ רוֹ מָּ בּ ריַ  אַדִּ
The שליח ציבור says the following:

 ם שָׁ נַ םיפְְְ פִ חָרְְ קָנָדָה,הַ מְְ בָ א צ יְְ חַ תיָּלֵ אֶ  ךָ,וּ בָרֵךְְְ שְְׁ דְְְ קָָ עוֹן  מִמְְּ
אַ ל רֶץ.הֱ יֵנָ הלָ אהֶ םמַחֲסֶוּ המָעוֹז,ו ְְ אָֽ לוֹבּ םָ שׁ םיָ  םלָשִׂ תָּ לֶכְְְ בְְּ
א תוֹיֵ ב עֲצַ הָפֵ ר ל םְְ וּר חָ ץ אַמֵּ ו םְְ דֵהֶי לָם,חַ זֵּקי ְְ ןלַ מּוֹטרַ גְְְ תֵּ תִּ
אֵהֶי ם נְְְ שַׂ מְְ יָנֽוּוּס  ו םְְ בֵהֶי זָדוֹן,יָ פֽוּוּצא וֹיְְ לֶ ת ֽ שֶׁ מֶמְְְ הַעֲבִ רי וּלְְְ
וּת ב כָּ תָים, כַּ לוֹאֶ םלבּ ֵ שָׁ בֵיבּ םְְ ךָ.הֲ שִׁ שׁיוּעָתֶֽ וּחבּ ִ מְְ יִשְְְׂ נֵהֶים,ו ְְ מִפְְּ
ךָ הוהי :: ֽ שֶׁ מֹאֶ רת־נַפְְְ ל־רָע,יִ שְְְׁ ךָ מִכָָּ רְְְ מָָ ךָ: יִ הוהישְְְׁ ֽ שֶׁ דְְְ רֵ יקָָ דִבְְְ בְְּ
רָ א מִקְְְ וּנ  ֽ בּ םָ קַיֵּ ו ::םְְ עַד־־־עוֹלָ ו הְְ  מֵעַתָּ ךָ,  ךָוּ בוֹאֶֽ ר־־־צֵתאְְ מָָ יִשְְְׁ
חָמָ ::ה מִלְְְ דוּע וֹד  מְְ לאֹ־יִלְְְ רֶב,ו ְְ חֶ יֽ גוֹאֶ יל־־גּוֹ  א ָ וּתב: לאֹ־יִשּׂ כָּ שֶׁ
 ל ךָנ וֹרָ אעַ לכָָּ מְְְ שִׁ תָה,ו ְְ לוּכָיָ האָֽ ךָ מְְ ל יְְ בֵתֵ יבֵל כִּ י לוֹשְְׁ וּע כָָּ יֵדְְ וְְ

נאֹמַאָ רמֵן. תָא.ו ְְ רָֽ בָּ ֶ מַשּ הׁ

תהלים קכא

ישעיה ב
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Prayer for the state of israel
The Leader says the following prayer:

יִם מַֽ ָ שּׁ בַּ וּנישׁ ֶ  Heavenly Father, Israel’s Rock and Redeemer, bless אָבִֽ
the State of Israel, the first flowering of our redemption. Shield it 
under the wings of Your loving-kindness and spread over it the 
Tabernacle of Your peace. Send Your light and truth to its lead-
ers, ministers and counselors, and direct them with good counsel 
before You.

Strengthen the hands of the defenders of our Holy Land; grant 
them deliverance, our God, and crown them with the crown of vic-
tory. Grant peace in the land and everlasting joy to its inhabitants.

As for our brothers, the whole house of Israel, remember them in 
all the lands of our (In Israel say: their) dispersion, and swiftly lead us 
(In Israel say: them) upright to Zion Your city, and Jerusalem Your 
dwelling place, as is written in the Torah of Moses Your servant: 

“Even if you are scattered to the furthermost lands under the heav-
ens, from there the Lord your God will gather you and take you 
back. The Lord your God will bring you to the land your ancestors 
possessed and you will possess it; and He will make you more 
prosperous and numerous than your ancestors. Then the Lord 
your God will open up your heart and the heart of your descen-
dants, to love the Lord your God with all your heart and with all 
your soul, that you may live.”

Unite our hearts to love and revere Your name and observe all the 
words of Your Torah, and swiftly send us Your righteous anointed 
one of the house of David, to redeem those who long for Your 
salvation. 

Appear in Your glorious majesty over all the dwellers on earth, and 
let all who breathe declare: The Lord God of Israel is King and 
His kingship has dominion over all. Amen, Selah.

Deut. 30

 םולשל הליפתמדלארשי תני

רָאֵל,  דִנַייִ תשְְְׂ אֶ  תמְְ רֵךְְְ גוֹאֲלוֹ,בּ ָ רָאֵו לְְ יִם,וּצ יִ רשְְְׂ מַֽ ָ שּׁ בַּ וּנישׁ ֶ אָבִֽ
The שליח ציבור says the following prayer:

הָי  רשֹׂ עָלֶֽ ךָוּ פְְְ ֽ דֶּ רַחַ תסְְְ אֶבְְְ הָיבּ ְְ וּנ.הָ גֵן עָלֶֽ תֵֽ אֻלָּ מִחַי תגְְּ צ תיְְ רֵשׁאִ
יוֹעֲצֶֽהָי,  הָיו ְְ רֶֽ הָי,שׂ ָ ֽ רָשׁאֶ ךָ לְְ ךָוַ אֲמִתְְּ לַא חוֹרְְ ךָ,וּ שְְְׁ לוֹמֶֽ שׁ תְְ סֻכַּ

פָנֶיֽךָ. עֵצָ הטוֹבָ המִלְְּ נֵבּ םְְ תַקְְּ וְְ

רֶ ת שׁוּעָוַ העֲטֶֽ וּניי ְְ חִלֵיאֱ םלהֵֹֽ הַנְְְ וּנ,ו ְְ ֽ שֵׁ דְְְ רֶץ קָָ אֶ יֽ גִנֵּ דֵ ימְְ חַזֵּקאֶ י תְְ
הָי. בֶֽ יוֹשְְׁ חַע תוֹלָל םְְ מְְְ שִׂ רֶץו ְְ אָֽ לוֹבּ םָ שׁ ָ נָתַתָּ רֵם,ו ְְ עַטְְּ חוֹןתּ ְְ נִצָּ

וּני,  זוּרֵֽ פּ תְְ צוֹ אַ לרְְְ  כָָ בּ אְְ דנָ  קָָ רָאֵל,פּ ְְ יִ תישְְְׂ  בּ לֵ  כָָּ וּני  אַ תחֵֽ אֶ וְְ
צִיּוֹן  ל תְְ מִיּוּ קוֹמְְ הֵרָ ה מְְ תוֹלִיכֵם/  זוּרֵהֶים,ו ְְ פְְּ / בארץ ישראל: וּנ  תוֹלִיכֵֽ וְְ
ךָ:  ֽ דֶּ עַבְְְ  ה משֶֹׁ תוֹרַ ת בּ בְְ וּת כָּ כַּ ךָ,  מֶֽ ןשׁ ְְ כַּ מִשְְְׁ יִ ם לַֽ לִוּרישָׁ ךָו ְְ עִרֶיֽ
יךָ  אֱ הוהי להֶֹֽ ךָ צְְְ קַבֶּ י םְְ  ָ מִשּׁ יִם,  מָֽ ָ הַ השּׁ צֵ קְְְ חֲךָבּ ִ נִ הדַּ יֶ אִם־יִהְְְ
שׁוּ  ר־יָרְְ רֶץאֲ שֶׁ יךָאֶ ל־הָאָֽ אֱ הוהי להֶֹֽ ךָ׃וֶ הֱבִאֲיךָ חֶֽ יִ םקָּ  ָ וּמִשּׁ
יךָ  יךָ׃וּ מָאֱ הוהי ללהֶֹֽ ךָ מֵאֲבתֶֹֽ בְְּ הִרְְְ ךָו ְְ הֵיטִבְְ הּ,ו ְְ תָּ יךָוִ רִישְְְׁ אֲבתֶֹֽ
ל־ כָָ יךָבּ ְְ אֱ הוהילהֶֹֽ אַהֲבָאֶ הת־ לְְ ךָ,  עֶֽ זַרְְְ בַ ב אֶת־לְְ ךָו ְְ בָבְְ אֶת־לְְ

עַןחַ יֶּיֽךָ׃ מַֽ ךָ, לְְ שְְׁ ל־נַפְְְ כָָ ךָוּ בְְְ בָבְְ לְְ

רֵ י בְְְ  לדִּ מֹאֶ ר תכָָּ לִשְְְׁ ךָ,ו ְְ מֶֽ אָאֶ השׁ תְְ יִרְְְ אַהֲבָוּ הלְְְ וּנל ְְ בָבֵֽ יַחֵדל ְְ וְְ
 י חַכֵּ דּוֹ תמְְ ךָ, לִפְְְ קֶֽ חַיצִ דְְְ ֽ שִׁ וִד מְְ ן דָּ הֵרָבּ הֶ וּנ מְְ לַלָ חֽ ךָ,וּ שְְְׁ תוֹרָתֶֽ

ךָ. שׁוּעָתֶֽ קֵץי ְְ

כּ ל יאֹמַ ר צֶֽךָו ְְ אַ לרְְְ תֵ יבֵ בֵ י לוֹשְְׁ  כָָּ עַ ל ךָ  עֻזֶּֽ אוֹן  גְְּ הֲדַ ר בּ עַ הוֹפַ וְְ
כּ ל כוּתוֹבּ ַ וּ מַלְְְ לֶךְְְ מֶֽ רָאֵ ל יִ ישְְְׂ אֱ הוהי להֵֹ אַפּוֹ, ב הְְ מָ שָׁ נ רְְ  אֲשֶׁ

לָה. לָה,אָ מֵןסֶ ֽ ֽ מָשָׁ

דברים ל
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Prayer for Israel’s Defense Forces
The Leader says the following prayer:

רַךְְְ בֵּ  ,May He who blessed our ancestors, Abraham, Isaac and Jacob מִשׁ יֶ
bless the members of Israel’s Defense Forces and its security services 
who stand guard over our land and the cities of our God from the 
Lebanese border to the Egyptian desert, from the Mediterranean sea 
to the approach of the Aravah, and wherever else they are, on land, in 
air and at sea. May the Lord make the enemies who rise against us be 
struck down before them. May the Holy One, blessed be He, protect 
and deliver them from all trouble and distress, affliction and illness, 
and send blessing and success to all the work of their hands. May 
He subdue our enemies under them and crown them with deliver-
ance and victory. And may there be fulfilled in them the verse, “It is 
the Lord your God who goes with you to fight for you against your 
enemies, to deliver you.” And let us say: Amen.

Prayer for those being held in captivity
If Israeli soldiers or civilians are being held in captivity, the Leader says the following:

רַךְְְ בֵּ  ,May He who blessed our ancestors, Abraham, Isaac and Jacob מִשׁ יֶ
Joseph, Moses and Aaron, David and Solomon, bless, protect and 
guard the members of Israel’s Defense Forces missing in action or held 
captive, and other captives among our brethren, the whole house of 
Israel, who are in distress or captivity, as we, the members of this holy 
congregation, pray on their behalf. May the Holy One, blessed be He, 
have compassion on them and bring them out from darkness and the 
shadow of death; may He break their bonds, deliver them from their 
distress, and bring them swiftly back to their families’ embrace. Give 
thanks to the Lord for His loving-kindness and for the wonders He 
does for the children of men; and may there be fulfilled in them the 
verse: “Those redeemed by the Lord will return; they will enter Zion 
with singing, and everlasting joy will crown their heads. Gladness and 
joy will overtake them, and sorrow and sighing will flee away.” And 
let us say: Amen.

Deut. 20

Ps. 107

Is. 35

מריבש יךהצ ילייחל ״ל

אֶ חַ תיָּלֵ י בָרֵךְְְ יַעֲקוּה בי אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
The שליח ציבור says the following prayer:

עַ ל דִ םי חוֹן,הָ עוֹמְְ טָּ הַ תבִּ כּחֹוֹ  י שֵׁ אַנְְְ ו לְְ רָאֵ יִשְְְׂ ל הְְ הַ אהֲגָנָ בָ צְְ
יִ ם רַֽ  רמִצְְְ בַּ עַד מִדְְְ בָנוֹןו ְְ וּבהַ ללְְּ וּני, מִגְְּ עָרֵאֱ ילהֵֹֽ צֵֽוּנו ְְ מַאַ ררְְְ מִשְְְׁ
ה,  שָׁ יַּבָּ הֵם,בּ ַ  למָקוֹשׁ םֶ כָָ בוֹהָ אעֲרָבָוּ הבְְְ דוֹל עַדל ְְ וּמִןהַ יָּהַ םגָּ
נֵהֶים.  פִלִ םיפְְְ וּנינִ גָּ מִ םיעָלֵֽ וּניהַ קָּ בֵֽ ןאֶ הוהי א תוֹיְְ אֲוִוּ ריבַיָּם.יִ תֵּ בָּ
וּצקָ ה ו הְְ צָ לרָ מִכָָּ וּני  חַ תיָּלֵֽ ילאֶ  יַצִּ ו רְְ מֹ יִ אשְְְׁ וּה   וּרךְְְ דוֹשׁבּ ָ הַקָּ
דֵהֶים.  י יְְ  ל מַעֲשֵׂ כָָ לָחָבּ הְְ הַצְְְ רָכָו הְְ לַבּ חְְ יִשְְְׁ נֶ לֽגַוּ עמַחֲלָה,ו ְְ וּמִכָָּ
חוֹן.  רֶנִ תצָּ שׁוּעָוּ הבַעֲטֶֽ תֶי רְְ כֶֽ רֵבּ םְְ הֶיוִ םיעַטְְּ תֵּ חְְְ וּניתּ ַ אֵֽ שׂ רוֹנְְ בֵּ יַדְְְ
חֵ ם הִלָּ כֶ םלְְ אֱ הוהי ילהֵֹיכֶהַ םהֹלֵךְְְ עִמָּ כִּ וּתב:  הֶהַ םכָּ בּ םָ וִיקֻיַּ

נאֹמַאָ רמֵן. כֶם׃ו ְְ יעַאֶ תְְְ ֽ הוֹשִׁ בֵיכֶל םְְ לָכֶ םעִם־אֹיְְ

מריבש יךםייובשל 

אַהֲרןֹ,  ו הְְ  משֶֹׁ יַעֲקבֹ,י וֹסֵף  חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
If Israeli soldiers or civilians are being held in captivity, the שליח ציבור says the following:

בָהַ אהֲגָנָ ה רֵצ יְְ דְְּ צאֶ רנֶ תעְְְ יִנְְְ ו רְְ מֹ יִשְְְׁ ו ְְ בָרֵךְְְ י אְְ למֹֹה,וּה  וִדוּ שְְְׁ דָּ
יָה,  בְְְ שִׁ וּ הבְְְ צָרָ בּ םיְְ וּתנִ וּניהַ נְְּ אַ לחֵֽ  כָָּ וּביָו,וְ אֶ ת וּ לשְְְׁ רָאֵ יִשְְְׂ לְְ
דוֹשׁ  עֲוּברָם.הַ קָּ לבּ ַ לֵּ פַּ מִתְְְ דוֹשׁהַ זֶּ ה הַ לקָּ הָ הַ לקָּ  כָָּ שׁ רֶ עֲוּב בַּ
וֶת,  מָֽ צַלְְְ ו ְְ ךְְְ מֵחֹֽשֶׁ יוֹצִאֵי ם עֲלֵהֶים,ו ְְ רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ בָּ
הֵרָ ה מְְ בֵי ם יעֵם,וִ שׁיִ י םוֹשִׁ וּצקוֹתֵהֶי ק,וּ מִמְְּ נַתֵּ י םְְ רוֹתֵהֶי וּמוֹסְְ
נֵאָ ידָם׃  אוֹתָ וילִבְְְ לְְ נִפְְְ דּוֹו ְְ חוֹתֵהֶים. יוֹדוּלַ חַ הוהיסְְְ פְְּ חֵיק מִשְְְׁ לְְ
וּאצִ יּוֹן  וּבן,וּ בָֽ שֻׁ י הוהי יְְ  דוּיֵ וּפְְְ וּתב:  כָּ שׁ אֶ רָ מִקְְְ הֶ ם בּ םָ לוִיקֻיַּ
נָוּסיָ גוֹן  יגוּ,ו ְְ ֽ ִ חָיַ השּׂ מְְְ שִׂ שׂוֹןו ְְ ם,שׂ ָ חַע תוֹלָ םעַל־רשׁאָ מְְְ שִׂ ה,ו ְְ רִנָּ בְְּ

נאֹמַאָ רמֵן. וַאֲנָחָה׃ו ְְ

דברים כ

תהלים קז

ישעיה לה
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yizkor
On the second day of Shavuot (in Israel on the first), the Yizkor (memorial) service is said. 

In some communities, those who have not been bereaved of a parent or 
close relative do not participate in the service, but leave the synagogue 

and return for “Father of compassion” on page 508.
  ?Lord, what is man that You care for him, a mortal that You notice him הוהי
Man is like a fleeting breath, his days like a passing shadow.  
In the morning he flourishes and grows;  
  in the evening he withers and dries up.  
Teach us to number our days, that we may get a heart of wisdom.  
Mark the blameless, note the upright, for the end of such a person is peace.  
God will redeem my soul from the grave, for He will receive me, Selah.  
My flesh and my heart may fail,  
  but God is the strength of my heart and my portion for ever.  
The dust returns to the earth as it was,  
  but the spirit returns to God who gave it. 

Ps. 144

Ps. 90

Ps. 37
Ps. 49
Ps. 73

Eccl. 12

for the sake of the future. This can be seen in the three cases in which the 
word Yizkor appears in connection with God in Genesis. God “remembered 
Noah” (8:1) and brought him out onto dry land. God “remembered Abraham” 
(19:29) and rescued his nephew Lot from the destruction of Sodom. God 

“remembered Rachel” (30:22) and gave her a child. In each case the act of 
remembering was for the sake of the future and of life.

Judaism gave two majestic ideas their greatest religious expression: 
memory and hope. Memory is our living connection to those who came be-
fore us. Hope is what we hand on to the generations yet to come. Those we 
remember live on in us: in words, gestures, a smile here, an act of kindness 
there, that we would not have done had that person not left their mark on 
our lives. That is what Yizkor is: memory as a religious act of thanksgiving for 
a life that was, and that still sends its echoes and reverberations into the life 
that is. For when Jews remember, they do so for the future, the place where, 
if we are faithful to it, the past never dies.

PRAYER FOR LIVING RELATIVES
Our Father in heaven: On this holy day, I give You thanks for my [father / 
mother / husband / wife / brother(s) / sister(s) / son(s) / daughter(s) / 
grandchild(ren)] who are with me in life, and for whose continued health 
and blessing I pray. Be with them, I pray You, in the days and months to 
come. Protect them from harm and distress, sickness and affliction, trouble 

סדה רזכשנ תרמתו

הוּ::  בֵֽ ְְ חַשּׁ ן־אֱנוֹשׁ וַתְְּ דָעֵֽהוּ, בֶּ יהוה מָה־אָדָם וַתֵּ

On the second day of שבועות (in ארץ ישראל on the first), the יזכור (memorial) service is said. 
In some communities, those who have not been bereaved of a parent or close relative do not 

participate in the service, but leave the בית כנסת and return for אב הרחמים on page 509.

צֵל עוֹבֵר::  מָה, יָמָיו כְְּ בֶל דָּ  אָדָם לַהֶֽ

יָבֵשׁ::  מוֹלֵל וְְ רֶב יְְ חָלָף, לָעֶֽ קֶֹר יָצִיץ וְְ בּֽ בַּ

מָה::  כְְְ בַב חָָ נָבִא לְְ ן הוֹדַע, וְְ ינוּ כֵּ נוֹת יָמֵֽ  לִמְְְ

לוֹם::  אִישׁ שָׁ י־אַחֲרִית לְְ ר, כִּ אֵה יָשָׁ ם וּרְְְ ר־תָּ מָָ שְְׁ

לָה::  נִי סֶֽ חֵֽ י יִקָּ אוֹל, כִּ י מִיַּד שְְׁ שִׁ ה נַפְְְ דֶּ ־אֱלהִֹים יִפְְְ אַךְְְ

עוֹלָם::  קִי אֱלהִֹים לְְ חֶלְְְ בָבִי וְְ בָבִי, צוּר־לְְ אֵרִי וּלְְְ לָה שְְׁ כָּ

תָנָהּ::  ר נְְ שׁוּב אֶל־־־־־הָאֱלהִֹים אֲשֶׁ הָרֽוּחַ תָּ הָיָה, וְְ שֶׁ רֶץ כְְּ יָשׁבֹ הֶעָפָר עַל־־־־־הָאָֽ וְְ

תהלים קמד

תהלים צ

תהלים לז

תהלים מט

תהלים עג

קהלת יב

YIZKOR
From the eleventh century onward it has become customary to pray, at key 
moments in the year, for the souls of the departed. At first, this prayer was 
said only on Yom Kippur, but it was soon extended to the last days of the 
other festivals.

The formal name for this prayer is Hazkarat Neshamot, “the Remembrance 
of Souls,” but it became popularly known as Yizkor because of the first word 
of the memorial prayer. Remembrance holds a special place in the Jewish 
soul. Jews were the first people to regard remembering as a religious duty. The 
verb “to remember” in one or other of its forms occurs 169 times in Tanakh.

At Yizkor, our memory reaches out to that of God. We ask Him to re-
member those of our family who are no longer here. We ask Him to look on 
the good we do, for it is because of their influence on us that we are in the 
synagogue; that we pray, and that we try to do good in this life. Hence it is a 
custom to donate a sum to charity at this time and dedicate it to the memory 
and merit of the departed ones. Nowadays, we also add prayers for the Jewish 
martyrs of the past and for the victims of the Holocaust, as well as those who 
went to their deaths defending the State of Israel, for we collectively are the 
guardians of their memory. A connection is thus made between the dead and 
the living. We remember them, and with God’s help, their virtues live on in 
us. That is as much of immortality as we can know in the land of the living.

In Judaism we remember not just for the past but also, and especially, 
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the words of my mouth and the meditation of my heart find favor before You, 
my Rock and Redeemer. 

ב  He who lives in the shelter of the Most High dwells in the shadow of the ישֵֹׁ
Almighty. I say of the Lord, my Refuge and Stronghold, my God in whom I 
trust, that He will save you from the fowler’s snare and the deadly pestilence. 
With His pinions He will cover you, and beneath His wings you will find shel-
ter; His faithfulness is an encircling shield. You need not fear terror by night, 
nor the arrow that flies by day; not the pestilence that stalks in darkness, nor 
the plague that ravages at noon. A thousand may fall at your side, ten thousand 
at your right hand, but it will not come near you. You will only look with your 
eyes and see the punishment of the wicked. Because you said, “the Lord is 
my Refuge,” taking the Most High as your shelter, no harm will befall you, 
no plague will come near your tent, for He will command His angels about 
you, to guard you in all your ways. They will lift you in their hands, lest your 
foot stumble on a stone. You will tread on lions and vipers; you will trample 
on young lions and snakes. [God says:] “Because he loves Me, I will rescue 
him; I will protect him, because he acknowledges My name. When he calls 
on Me, I will answer him; I will be with him in distress, I will deliver him and 
bring him honor. With long life I will satisfy him and show him My salvation.

With long life I will satisfy him and show him My salvation.

For one’s father:

כּרֹ  May God remember the soul of my father, my teacher (name son יִזְְְ
of father’s name) who has gone to his eternal home, and to this I pledge 
(without formal vow) to give charity on his behalf, that his soul may be 
bound in the bond of everlasting life together with the souls of Abraham, 
Isaac and Jacob, Sarah, Rebecca, Rachel and Leah, and all the other 
righteous men and women in the Garden of Eden, and let us say: Amen.

For one’s mother:

כּרֹ  May God remember the soul of my mother, my teacher (name יִזְְְ
daughter of father’s name) who has gone to her eternal home, and to 
this I pledge (without formal vow) to give charity on her behalf, that 
her soul may be bound in the bond of everlasting life together with the 
souls of Abraham, Isaac and Jacob, Sarah, Rebecca, Rachel and Leah, 
and all the other righteous men and women in the Garden of Eden, and 
let us say: Amen.

Ps. 91

and misfortune. Spread over them Your canopy of peace and may Your spirit 
live in the work of their hands. Prolong their days in goodness and happiness 
and may they and we have the privilege of seeing children and grandchildren 
occupying themselves with Torah and the life of the commandments. May 

צוּדָתִי,  וּמְְְ סִי  מַחְְְ לַיהוה  אֹמַר  לוֹנָן׃  יִתְְְ י  דַּ שַׁ צֵל  בְְּ יוֹן,  עֶלְְְ תֶר  סֵֽ בְְּ ב  יֹשֵׁ

רָתוֹ  אֶבְְְ בְְּ הַוּוֹת׃  בֶר  ֽ מִדֶּ יָקוּשׁ,  ח  מִפַּ ךָ  ילְְ יַצִּ הוּא  י  כִּ טַח־בּוֹ׃  אֶבְְְ אֱלהַֹי 

ֽחַד  מִפַּ לאֹ־תִירָא  אֲמִתּוֹ׃  סֹחֵרָה  וְְ ה  צִנָּ סֶה,  חְְְ תֶּ נָפָיו  חַת־כְְּ תַֽ וְְ  , לָךְְְ יָסֶֽךְְְ 

יִם׃  רָֽ הֳֳ צָָ יָשׁוּד  טֶב  מִקֶּֽ  , יַהֲלךְְְֹ אֹֽפֶל  בָּ בֶר  ֽ מִדֶּ יוֹמָם׃  יָעוּף  מֵחֵץ  לָה,  יְְְ לָֽ

יט,  תַבִּ עֵינֶיֽךָ  בְְּ רַק  שׁ׃  יִגָּ לאֹ  יךָ  אֵלֶֽ מִימִינֶֽךָ,  בָבָה  וּרְְְ לֶף,  אֶֽ ךָ  דְְּ מִצִּ יִפֹּל 

עוֹנֶֽךָ׃  מְְ תָּ  מְְְ ֽ שַׂ יוֹן  עֶלְְְ סִי,  מַחְְְ יהוה  ה  י־אַתָּ כִּ אֶה׃  רְְְ תִּ עִים  שָׁ רְְ מַת  לֻּ שִׁ וְְ

 , ךְְְ ה־לָּ צַוֶּ יְְ אָכָיו  מַלְְְ י  כִּ ךָ׃  לֶֽ הֳֳ אָָ בְְּ רַב  לאֹ־יִקְְְ נֶֽגַע  וְְ רָעָה,  יךָ  אֵלֶֽ ה  אֻנֶּ לאֹ־תְְ

עַל־ ךָ׃  לֶֽ רַגְְְ בֶן  אֶֽ בָּ גֹּף  ן־תִּ פֶּ ךָ,  אֽוּנְְְ ָ יִשּׂ ֽיִם  פַּ עַל־כַּ רָכֶֽיךָ׃  ל־דְְּ כָָ בְְּ ךָ  רְְְ מָָ לִשְְְׁ

הוּ  בֵֽ גְְּ הוּ, אֲשַׂ טֵֽ ק וַאֲפַלְְּ י בִי חָשַׁ ין׃ כִּ תַנִּ פִיר וְְ מסֹ כְְּ רְְְ , תִּ רֹךְְְ דְְְ חַל וָפֶֽתֶן תִּ ֽ שַׁ

הוּ׃  דֵֽ וַאֲכַבְְּ צֵֽהוּ  צָרָה, אֲחַלְְּ אֶעֱנֵהֽוּ, עִמּוֹ־־־אָנֹכִי בְְ וְְ נִי  רָאֵֽ יִקְְְ מִי׃  י־־־יָדַע שְְׁ  כִּ

ישׁוּעָתִי׃  הוּ בִּ אֵֽ אַרְְְ יעֵֽהוּ, וְְ בִּ אֹֽרֶךְְְ יָמִים אַשְְְׂ

ישׁוּעָתִי׃ הוּ בִּ אֵֽ אַרְְְ יעֵֽהוּ, וְְ בִּ אֹֽרֶךְְְ יָמִים אַשְְְׂ

עֲוּב ר עוֹלָמוֹ,בּ ַ ל ְְ הָלַךְְְ ן פלוני(שׁ ֶ מַאָ תבִ ימוֹרִ י)פלוני בֶּ כּאֱ רלהִֹנִ םישְְְׁ יִזְְְ
For one’s father:

רוֹ ר צְְְ וּררָבּ הִ שׁוֹצ ְְ הֵנַ אפְְְ כַ רזֶתּ הְְ שְְְׂ עֲדוֹ.בּ ִ דָקָבּ הַ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ שֶׁ
לֵאָה,  קָרָ החֵו לְְ רָרִ הבְְְ יַעֲקבֹ,שׂ ָ חָקו ְְ רָהָיִ םצְְְ מוֹאַ תבְְְ הַחַיִּ םיעִנִ םשְְְׁ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ וְְ

עוֹלָמָהּ,  ל הְְ כָ הָלְְ ת פלוני(שׁ ֶ בַּ )פלונית   ימוֹרָתִ י אִ תמִּ מַ נִ םישְְְׁ אֱ רלהִֹ כּ יִזְְְ
For one’s mother:

וּררָ ה הּצ ְְ שָׁ הֵנַ אפְְְ כַ רזֶתּ הְְ שְְְׂ עֲדָהּ.בּ ִ דָקָבּ הַ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ בַּ
קָרָ החֵ ל רָרִ הבְְְ יַעֲקבֹ,שׂ ָ חָקו ְְ רָהָיִ םצְְְ מוֹאַ תבְְְ רוֹהַ רחַיִּ םיעִנִ םשְְְׁ צְְְ בִּ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ לֵאָה,ו ְְ וְְ

תהלים צא
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כּרֹ  יִזְְְ
For martyrs:

May God remember the soul of (name, son/daughter of father’s name), 
and the souls of all my relatives, on my father’s or mother’s side, who were 
killed, murdered, slaughtered, burned, drowned or strangled for the sanc-
tification of God’s name, and to this I pledge (without formal vow) to give 
charity in their memory. May their souls be bound in the bond of everlasting 
life together with the souls of Abraham, Isaac and Jacob, Sarah, Rebecca, 
Rachel and Leah, and all the other righteous men and women in the Garden 
of Eden, and let us say: Amen.

For a male close relative:
 God, full of mercy, who dwells on high, grant fitting rest on אֵ למָלֵרַ אחֲמִםי
the wings of the Divine Presence, in the heights of the holy and the pure 
who shine like the radiance of heaven, to the soul of (name son of father’s 
name) who has gone to his eternal home, and to this I pledge (without 
formal vow) to give charity in his memory, may his resting place be in 
the Garden of Eden. Therefore, Master of compassion, shelter him in the 
shadow of Your wings forever and bind his soul in the bond of everlasting 
life. The Lord is his heritage; may he rest in peace, and let us say: Amen.

אֵ למָלֵרַ אחֲמִםי
For a female close relative:

 God, full of mercy, who dwells on high, grant fitting rest on 
the wings of the Divine Presence, in the heights of the holy and the pure 
who shine like the radiance of heaven, to the soul of (name daughter of 
father’s name) who has gone to her eternal home, and to this I pledge (with-
out formal vow) to give charity in her memory, may her resting place be in 
the Garden of Eden. Therefore, Master of compassion, shelter her in the 
shadow of Your wings forever and bind her soul in the bond of everlasting 
life. The Lord is her heritage; may she rest in peace, and let us say: Amen.

אֵ למָלֵרַ אחֲמִםי
For the Israeli soldiers:

 God, full of mercy, who dwells on high, grant fitting rest on 
the wings of the Divine Presence, in the heights of the holy, the pure and 
the brave, who shine like the radiance of heaven, to the souls of the holy 
ones who fought in any of Israel’s battles, in clandestine operations and in 
Israel’s Defense Forces, who fell in battle and sacrificed their lives for the 
consecration of God’s name, for the people and the land, and for this we 
pray for the ascent of their souls. Therefore, Master of compassion, shelter 
them in the shadow of Your wings forever, and bind their souls in the bond 

רוֹבַ י  לקְְ מוֹ תכָָּ נִשְְְׁ ת פלוני(ו ְְ פלונית בַּ female ן פלוני / פלוני בֶּ male (מַ ת כּאֱ רלהִֹנִ םישְְְׁ יִזְְְ
For martyrs:

חֲטוּ  שְְְׁ נִּ שֶׁ גוּו ְְ הֶרְְְ נֶּ שֶׁ וּתו ְְ וּהמְְ י,שׁ ֶ דאִ מִּ מִצַּ הֵ ין  דאָ בִ מִצַּ רוֹבוֹתַי,הֵ ן  וּקְְְ
ן  דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ ם,בּ ַ ֵ קוּ עַ לקִדּוּשׁהַ שּׁ נְְ חְְְ נֶּ שֶׁ וּעו ְְ בְְּ טְְְ נִּ שֶׁ וּפו ְְ רְְ שְְְׂ נִּ שֶׁ וְְ
וּררוֹ ת שׁוֹתֵהֶיצ םְְ יֶנָינַ הפְְְ הְְְ כַ רזֶתּ הִ שְְְׂ מוֹתֵהֶים.בּ ִ רַנִ תשְְְׁ כָּ עַדהַ זְְְ דָקָבּ הְְ צְְ
רָ החֵ ל קָ רִ הבְְְ רָ יַעֲקבֹ,שׂ ָ חָקו ְְ יִ םצְְְ רָהָ אַ תבְְְ מוֹ נִ םשְְְׁ עִ הַ רחַיִּ םי רוֹ צְְְ לבִּ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ לֵאָה,ו ְְ וְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For a male close relative:

מַ ת נִשְְְׁ הִרִיםי,ל ְְ יעַ מַזְְְ זֽהַֹהָ ררָקִֽ הוֹרִםי, כְְּ וּ םיטְְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
רַ ת כָּ עַדהַ זְְְ דָקָבּ הְְ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ עוֹלָמוֹ,בּ ַ ל ְְ הָלַךְְְ ן פלוני(שׁ ֶ )פלוני בֶּ
תֶ ר סֵֽ וּהבּ ְְ רֵיֽ תִּ יַ םיסְְְ הָ לרַחֲמִ עַ ֽ וּנחָתוֹ.לָ כֵן,בּ ַ מְְ הֵ א דֶןתּ ְְ עֵֽ גַן  מָתוֹ,בּ ְְ נִשְְְׁ
מָתוֹ,וּה הוהי נַ אחֲלָתוֹ,  רוֹהַ רחַיִּאֶ םינִ תשְְְׁ צְְְ רבּ רִ יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ כְְּ

נאֹמַאָ רמֵן. בוֹ,ו ְְ כָּ לוֹ םעַל מִשְְְׁ שָׁ יָנֽוּחַבּ ְְ וְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For a female close relative:

מַ ת נִשְְְׁ הִרִיםי,ל ְְ יעַ מַזְְְ זֽהַֹהָ ררָקִֽ הוֹרִםי, כְְּ וּ םיטְְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
עַד  בּ הְְ דָקָ ןצ ְְ אֶ רתֵּ דֶ נ יֶֽ לִ בְְּ שׁ רֶ עֲוּב עוֹלָמָהּ,בּ ַ ל הְְ כָ הָלְְ פלוני(שׁ ֶ ת  בַּ )פלונית 
רָיהּ  תִּ עַהָ לרַחֲמִיַ םיסְְְ ֽ וּנחָתָהּ.לָ כֵן,בּ ַ הֵ אמְְ דֶןתּ ְְ גַן עֵֽ מָתָהּ,בּ ְְ רַנִ תשְְְׁ כָּ הַזְְְ
מָתָהּ,וּה הוהי  א נִ תשְְְׁ הַ רחַיִּאֶ םי רוֹ צְְְ בּ רִ ר יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ כְְּ תֶ ר סֵֽ בְְּ

נאֹמַאָ רמֵן. בָהּ,ו ְְ כָּ לוֹ םעַל מִשְְְׁ שָׁ תָנֽוּחַבּ ְְ נַחֲלָתָהּ,ו ְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For the Israeli soldiers:

הִרִיםי,  יעַ מַזְְְ זֽהַֹהָ ררָקִֽ גִבּוֹרִםי, כְְּ הוֹרִו םיְְ  םיטְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
בָ א רֶוּ תבִצְְְ ֽ תֶּ חְְְ מַּ רָאֵל,בּ ַ כוֹיִ תשְְְׂ  למַעַרְְְ כָָ חֲמוּבּ ְְ לְְְ נִּ שׁ םיֶ דוֹשִׁ מוֹהַ תקְְּ נִשְְְׁ לְְ
ם,  ֵ הַ תשּׁ ַ דֻשּׁ  םעַ לקְְ שָׁ וּרנַ פְְְ וּ םמָסְְ תָּ חַמְְְ מִלְְְ לוּבּ ְְ פְְ נָּ שֶׁ רָאֵל,ו ְְ יִשְְְׂ הַהֲגָנָל הְְ
עַ ל ֽ מוֹתֵהֶים.לָ כֵן,בּ ַ נִ ישְְְׁ עִלּוּ לְְ לִ םי לְְּ פַּ מִתְְְ וּנ  אָֽ שׁ רֶ עֲוּב רֶץ,בּ ַ הָאָֽ ו םְְ הָעָ
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of everlasting life. The Lord is their heritage; may the Garden of Eden be 
their resting place, may they rest in peace, may their merit stand for all Israel, 
and may they receive their reward at the End of Days, and let us say: Amen.

For the Holocaust victims:
 ,God, full of mercy, Justice of widows and Father of orphans אֵ למָלֵרַ אחֲמִםי
please do not be silent and hold Your peace for the blood of Israel that was 
shed like water. Grant fitting rest on the wings of the Divine Presence, in 
the heights of the holy and the pure who shine and radiate light like the 
radiance of heaven, to the souls of the millions of Jews, men, women and 
children, who were murdered, slaughtered, burned, strangled, and buried 
alive, in the lands touched by the German enemy and its followers. They 
were all holy and pure; among them were great scholars and righteous 
individuals, cedars of Lebanon and noble masters of Torah, may the 
Garden of Eden be their resting place. Therefore, Master of compassion, 
shelter them in the shadow of Your wings forever, and bind their souls in 
the bond of everlasting life. The Lord is their heritage; may they rest in 
peace, and let us say: Amen.

Congregation and Leader:
 Father of compassion, who dwells on high: may He remember in אַהָ ברַחֲמִםי
His compassion the pious, the upright and the blameless – holy communities 
who sacrificed their lives for the sanctification of God’s name. Lovely and 
pleasant in their lives, in death they were not parted. They were swifter than 
eagles and stronger than lions to do the will of their Maker and the desire of 
their Creator. O our God, remember them for good with the other righteous 
of the world, and may He exact retribution for the shed blood of His servants, 
as it is written in the Torah of Moses, the man of God: “O nations, acclaim 
His people, for He will avenge the blood of His servants, wreak vengeance 
on His foes, and make clean His people’s land.” And by Your servants, the 
prophets, it is written: “I shall cleanse their blood which I have not yet 
cleansed, says the Lord who dwells in Zion.” And in the holy Writings it 
says: “Why should the nations say: Where is their God? Before our eyes, may  
those nations know that You avenge the shed blood of Your servants.” And it 
also says: “For the Avenger of blood remembers them and does not forget the 
cry of the afflicted.” And it further says: “He will execute judgment among 
the nations, filled with the dead, crushing rulers far and wide. From the brook 
by the wayside he will drink, then he will hold his head high.”

Deut. 32

Joel 4

Ps. 79

Ps. 9
Ps. 110

אֶ םי ת הַ רחַיִּ רוֹ צְְְ בּ רִ ר יִצְְְ עוֹלָמִםי,ו ְְ ל ויְְ נָפָ כְְּ תֶ ר סֵֽ בּ םְְ רֵי תִּ יַ םיסְְְ הָרַחֲמִ
לוֹ ם שָׁ יָנֽוּוּחב ְְ וּנחָתָם,ו ְְ הֵ אמְְ דֶןתּ ְְ גַן עֵֽ מוֹתֵהֶים,וּה הוהי נַ אחֲלָתָם,בּ ְְ נִשְְְׁ
קֵץ  ל םְְ גוֹרָלָ דוּל ְְ יַעַמְְְ כוּתָם,ו ְְ זְְ רָאֵ ל יִ לשְְְׂ  כָָ תַעֲמדֹל ְְ ו םְְ בוֹתֵהֶי כְְּ מִשְְְׁ עַ ל

נאֹמַאָ רמֵן. הַיָּמִין,ו ְְ

ק  אַפַּ תִתְְְ ו הְְ תוֹמִםי,אַ נָ לתֶ אחֱשֶׁ מָנוֹוַ תאֲבִי יְְ יַּןאַ לְְְ אֵ למָלֵרַ אחֲמִםי, דַּ
For the Holocaust victims:

כִנָיה,  ְְ פֵהַ ישּׁ נְְְ כוֹנָ העַ לכַּ וּנחָנ הְְ צֵ אמְְ יִם.הַ מְְְ ֽ מָּ כַּ ךְְְ  פַּ שְְְׁ נִּ רָאֵשׁ לֶ דַיִ םשְְְׂ לְְ
הִרִיםי,  וּ םימַזְְְ אִרִי מְְ יעַ  הָ ררָקִֽ זֹֽהַ כְְּ הוֹרִםי,  וּ םיטְְְ  דוֹשִׁ קְְ מַעֲלוֹ ת בְְּ
לָדִוִ םילָידוֹת,  םי,י ְְ נָשִׁ ו םיְְ רָאֵל,אֲ נָשִׁ פֵיִ ישְְְׂ בוֹאַ תלְְְ רִ לבְְ מוֹתֵהֶישׁ םֶ נִשְְְׁ לְְ
עָ ה נָ רגְְ  אֲ תשֶׁ אֲרָצוֹ וּרחַ יִּםי,בּ ָ בְְּ נִקְְְ קוּו ְְ נְְ נֶחְְְ וּפו ְְ רְְ נִשְְְׂ חֲטוּו ְְ נִשְְְׁ גוּו ְְ הֶרְְְ נֶּ שֶׁ
אוֹנִ םי הוֹרִםי,וּ בָהֶ םגְְּ וּ םיטְְְ דוֹשִׁ  םקְְ לָּ וּררָוי. כֻּ מָנִוּ יגְְְ רְְְ הֶןיַ דהַ צּוֹרֵהַ רגֶּ בָּ
וּנחָתָם.לָ כֵן,  מְְ הֵ א דֶןתּ ְְ עֵֽ גַן  הַ יתּוֹרָה.בּ ְְ רֵי בָנוֹןאַ דִּ הַ ילְְּ זֵ יקִםי,אַ רְְְ צַדִּ וְְ
רוֹהַ רחַיִּאֶ םי ת צְְְ רבּ רִ יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ תֶ רכְְּ סֵֽ רֵיבּ םְְ תִּ עַהָ לרַחֲמִיַ םיסְְְ ֽ בַּ
נאֹמַאָ רמֵן. בָם,ו ְְ כָּ לוֹ םעַ למִשְְְׁ שָׁ יָנֽוּוּחב ְְ מָתָם,וּה הוהי נַ אחֲלָתָם,ו ְְ נִשְְְׁ

רַחֲמִ םי קדֹבּ ְְ יִ אפְְְ וּה םי הָ ויעֲוּצמִ רַחֲמָ רוֹמִםי,בּ ְְ מְְ שׁ םיוֹכֵן  הָ ברַחֲמִ אַ
The קהל and the שליח ציבור:

 ת ַ דֻשּׁ  םעַ לקְְ שָׁ וּרנַ פְְְ סְְ מָּ דֶֹשׁשׁ ֶ הִלּוֹהַ תקּֽ מִימִםי, קְְ הַתְְּ רִו םיְְ שָׁ הַיְְְ הַחֲסִידִו םיְְ
לּוּ  רִ םיקַֽ שָׁ דוּ, מִנְְּ רָֽ מוֹתָל םנִ אפְְְ חַיֵּהֶים,וּ בְְְ עִימִבּ םיְְ הַנְְּ אֱהָבִו םיְְ ם,הַ נֶּ ֵ הַשּׁ
טוֹבָ ה וּניל ְְ רֵאֱ םלהֵֹֽ כְְּ פֶץוּצ רָם.יִ זְְְ חֵֽ צוֹן קוֹנָו םְְ וּרלַ עֲשׂוֹר תְְ בֵֽ וּמֵאֲרָיוֹ תגָּ
וּת ב כָּ , כַּ וּפךְְְ ָ  םעֲבָדָהַ וישּׁ מַ תדַּ עֵנֵיוּנינִ קְְְ קל םְְ יִנְְְ יקֵע יוֹלָם,ו ְְ אָצַ רדִּ עִשׁ םְְ
יִ ויקּוֹם,  דַם־עֲבָדָ  י כִּ עַמּוֹ,  גוֹיִ ם נִוּני  הַרְְְ אִ השׁיהָ אֱלהִֹםי,   משֶֹׁ תוֹרַ ת בְְּ
וּת ב בִאִי םיכָּ יךָהַ נְְּ דֵ יעֲבָדֶֽ עַי לְְ מָתוֹ עַמּוֹ׃ו ְְ אַ רדְְְ כִפֶּ צָרָוי,ו ְְ ל ביְְ נָקָיָ םשִׁ וְְ
דֶֹשׁ  הַ יקּֽ בֵ כִתְְְ צִיּוֹן׃וּ בְְְ שׁ הוהיכֵֹןבּ ְְ תִיי,וַ  ל םאֹ־נִקֵּֽ מָ דָּ תִיי,  נִקֵּֽ וְְ לֵאמֹר, 
מַ ת עֵנֵיוּנינִ קְְְ ל םְְ גּוֹיִ בּ עַ דַ אֱ הלהֵֹהֶים,יִ וָּ אַ םיֵּ וּרהַ גּוֹיִ י האֹמְְ  מָּ לָֽ נֶאֱמַר, 
כַצַ חעֲקַ ת מִא םיוֹתָ םזָכָר,ל אֹ־שָׁ י־דרֵֹשׁ דָּ אוֹמֵר, כִּ ׃ו ְְ וּפךְְְ ָ יךָהַ שּׁ ם־עֲבָדֶֽ דַּ
חַֽ ל ה׃ מִנַּ רֶץרַ בָּ חַץר שׁא עַל־אֶֽ וִיּוֹת, מָֽ גּוֹיִ םמָלֵ אגְְ אוֹמֵר,יָ דִיןבּ ַ עֲנָוִםי׃ו ְְ

ןיָ רִר םישׁא׃ ה, עַל־כֵּ תֶּ יִ שְְְׁ רֶךְְְ ֽ דֶּ בַּ

דברים לב

יואל ד

תהלים עט

תהלים ט

תהלים קי
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רֵי   ;Happy are those who dwell in Your House אַשְְְׁ
they shall continue to praise You, Selah!
Happy are the people for whom this is so;  
happy are the people whose God is the Lord.
A song of praise by David. �  

I will exalt You, my God, the King, and bless Your name for 
ever and all time. Every day I will bless You, and praise Your 
name for ever and all time. Great is the Lord and greatly to be 
praised; His greatness is unfathomable. One generation will 
praise Your works to the next, and tell of Your mighty deeds. 
On the glorious splendor of Your majesty I will meditate, and 
on the acts of Your wonders. They shall talk of the power of 
Your awesome deeds, and I will tell of Your greatness. They 
shall recite the record of Your great goodness, and sing with 
joy of Your righteousness. The Lord is gracious and compas-
sionate, slow to anger and great in loving-kindness. The Lord 
is good to all, and His compassion extends to all His works. All 
Your works shall thank You, Lord, and Your devoted ones shall 
bless You. They shall talk of the glory of Your kingship, and 
speak of Your might. To make known to mankind His mighty 
deeds and the glorious majesty of His kingship. Your kingdom 
is an everlasting kingdom, and Your reign is for all generations. 
The Lord supports all who fall, and raises all who are bowed 
down. All raise their eyes to You in hope, and You give them 
their food in due season. You open Your hand, and satisfy every 
living thing with favor. The Lord is righteous in all His ways, 
and kind in all He does. The Lord is close to all who call on 
Him, to all who call on Him in truth. He fulfills the will of those 
who revere Him; He hears their cry and saves them. The Lord 
guards all who love Him, but all the wicked He will destroy.  
  My mouth shall speak the praise of the Lord, and all crea-
tures shall bless His holy name for ever and all time.

We will bless the Lord now and for ever. Halleluya!

Ps. 84

Ps. 144

Ps. 145

Ps. 115

לָה׃  ֽ לֽוּךָ סֶּ הַלְְ ךָ, עוֹד יְְ בֵי בֵיתֶֽ רֵי יוֹשְְׁ אַשְְְׁ

יהוה אֱלהָֹיו׃  רֵי הָעָם שֶׁ כָה לּוֹ, אַשְְְׁ ֽ כָּ רֵי הָעָם שֶׁ אַשְְְׁ

דָוִד  ה לְְ הִלָּ תְְּ

עוֹלָם וָעֶד׃  ךָ לְְ מְְְ כָה שִׁ , וַאֲבָרְְ לֶךְְְ ֽ ךָ אֱלוֹהַי הַמֶּ  �אֲרוֹמִמְְְ

עוֹלָם וָעֶד׃  ךָ לְְ מְְְ לָה שִׁ , וַאֲהַלְְ ךָּ כֶֽ ל־יוֹם אֲבָרְְ כָָ  בְְּ

קֶר׃  תוֹ אֵין חֵֽ דֻלָּ לִגְְְ אדֹ, וְְ ל מְְ הֻלָּ דוֹל יהוה וּמְְְ  גָּ

ֽידוּ׃  יךָ יַגִּ בוּרֹתֶֽ יךָ, וּגְְְ ֽ ח מַעֲשֶׂ בַּ שַׁ דוֹר יְְ  דּוֹר לְְ

יחָה׃  ֽ יךָ אָשִׂ אֹתֶֽ לְְ רֵי נִפְְְ דִבְְְ ךָ, וְְ בוֹד הוֹדֶֽ  הֲדַר כְְּ

ה׃  נָּ רֶֽ ךָ אֲסַפְְּ תְְ דוּלָּ רוּ, וּגְְְ יךָ יאֹמֵֽ אֹתֶֽ  וֶעֱזוּז נוֹרְְ

נֽוּ׃  רַנֵּ ךָ יְְ קָתְְ צִדְְְ יעוּ, וְְ ֽ ךָ יַבִּ  זֵכֶֽר רַב־טוּבְְ

סֶד׃  ל־חָֽ דָָ ֽיִם וּגְְְ רֶךְְְ אַפַּ רַחוּם יהוה, אֶֽ  חַנּוּן וְְ

יו׃  ל־מַעֲשָׂ רַחֲמָיו עַל־כָָּ  טוֹב־יהוה לַכּלֹ, וְְ

כֽוּכָה׃  בָרְְ יךָ יְְ יךָ, וַחֲסִידֶֽ ֽ ל־מַעֲשֶׂ  יוֹדֽוּךָ יהוה כָָּ

רוּ׃  ֽ דַבֵּ ךָ יְְ בוּרָתְְ רוּ, וּגְְְ ךָ יאֹמֵֽ כוּתְְ בוֹד מַלְְְ  כְְּ

כוּתוֹ׃  בוֹד הֲדַר מַלְְְ בוּרֹתָיו, וּכְְְ נֵי הָאָדָם גְְּ יעַ לִבְְְ הוֹדִֽ  לְְ

ל־דּוֹר וָדֹר׃  כָָ ךָ בְְּ תְְּ לְְְ שַׁ ל־עֹלָמִים, וּמֶמְְְ כוּת כָָּ ךָ מַלְְְ כוּתְְ  מַלְְְ

פוּפִים׃  ל־הַכְְּ כָָ זוֹקֵף לְְ לִים, וְְ ל־הַנֹּפְְ כָָ  סוֹמֵךְְְ יהוה לְְ

עִתּוֹ׃  לָם בְְּ כְְְ ה נוֹתֵן־לָהֶם אֶת־אָָ אַתָּ רוּ, וְְ ֽ בֵּ שַׂ יךָ יְְ  עֵינֵי־כלֹ אֵלֶֽ

ל־חַי רָצוֹן׃  כָָ יעַ לְְ ֽ בִּ ךָ, וּמַשְְְׂ חַ אֶת־יָדֶֽ  פּוֹתֵֽ

יו׃  ל־מַעֲשָׂ כָָ חָסִיד בְְּ רָכָיו, וְְ ל־דְְּ כָָ יק יהוה בְְּ  צַדִּ

הוּ בֶאֱמֶת׃  רָאֻֽ ר יִקְְְ כלֹ אֲשֶׁ אָיו, לְְ ל־קֹרְְ כָָ  קָרוֹב יהוה לְְ

יעֵם׃  יוֹשִׁ מַע, וְְ עָתָם יִשְְְׁ וְְְ אֶת־שַׁ ה, וְְ רֵאָיו יַעֲשֶׂ צוֹן־יְְ  רְְ

מִיד׃ עִים יַשְְְׁ שָׁ ל־הָרְְ אֵת כָָּ ל־אהֲֹבָיו, וְְ  שׁוֹמֵר יהוה אֶת־כָָּ

עוֹלָם וָעֶד׃  שׁוֹ לְְ דְְְ ם קָָ ר שֵׁ שָׂ ל־בָּ י, וִיבָרֵךְְְ כָָּ ר פִּ דַבֶּ ת יהוה יְְ הִלַּ תְְּ

לוּיָהּ׃  עַד־עוֹלָם, הַלְְ ה וְְ בָרֵךְְְ יָהּ מֵעַתָּ נוּ נְְ וַאֲנַחְְְֽ

תהלים פד

תהלים קמד

תהלים קמה


תהלים קטו
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Returning the Torah to the Ark

The Ark is opened. All stand.  
The Leader takes one of the Torah scrolls and says:

וּל הַלְְ   ,Let them praise the name of the Lord יְְ
for His name alone is sublime.

The congregation responds:

  .His majesty is above earth and heaven הוֹדוֹ
He has raised the horn of His people,  
for the glory of all His devoted ones,  
the children of Israel, the people close to Him.  
Halleluya!

While the Torah scrolls are being returned to the Ark, on a weekday the 
following is said. On Shabbat, Psalm 29, on the next page, is said.

מוֹר דָוִד מִזְְְ  A psalm of David. The earth is the Lord’s and all it לְְ
contains, the world and all who live in it. For He founded it on the 
seas and established it on the streams. Who may climb the moun-
tain of the Lord? Who may stand in His holy place? He who has 
clean hands and a pure heart, who has not taken My name in vain, 
or sworn deceitfully. He shall receive blessing from the Lord, and 
just reward from God, his salvation. This is a generation of those 
who seek Him, the descendants of Jacob who seek Your presence, 
Selah! Lift up your heads, O gates; be uplifted, eternal doors, so 
that the King of glory may enter. Who is the King of glory? It is the 
Lord, strong and mighty, the Lord mighty in battle. Lift up your 
heads, O gates; be uplifted, eternal doors, so that the King of glory 
may enter.  Who is He, the King of glory? The Lord of hosts, He 
is the King of glory, Selah!

Ps. 148

Ps. 24

מוֹר מִזְְְ דָוִד   לְְ Psalm 24. Associated with the occasion on which Solomon 
brought the Ark into the Temple. The reference to the opening of the gates – 

הכהרות רפס תסנ

בַדּוֹ מוֹ, לְְ ב שְְׁ גָּ י־נִשְְְׂ ם יהוה, כִּ לוּ אֶת־שֵׁ הַלְְ יְְ

The ארון קודש  is opened. All stand.  
The שליח ציבור takes one of the ספרי תורה and says:

יִם׃  מָֽ שָׁ רֶץ וְְ הוֹדוֹ עַל־אֶֽ

The קהל responds:

עַמּוֹ  רֶן לְְ רֶם קֶֽ   וַיָּֽ

ל־חֲסִידָיו  כָָ ה לְְ הִלָּ  תְְּ

רבֹוֹ  רָאֵל עַם קְְ נֵי יִשְְְׂ  לִבְְְ

לוּיָהּ׃ הַלְְ

י־הוּא  בֵי בָהּ׃ כִּ יֹֽשְְׁ בֵל וְְ לוֹאָהּ, תֵּ רֶץ וּמְְְ מוֹר, לַיהוה הָאָֽ דָוִד מִזְְְ לְְ

While the ספרי תורה are being returned to the ארון קודש, on a weekday 
the following is said. On שבת, Psalm 29, on the next page, is said.

הַר־־־יהוה,  בְְ מִי־יַעֲלֶה  נֶהָֽ׃  כוֹנְְ יְְ הָרוֹת  עַל־־־נְְ וְְ סָדָהּ,  יְְ ים  עַל־־־יַמִּ

א  ר לאֹ־נָשָׂ אֲשֶׁ וּבַר־לֵבָב,  ֽיִם  כַפַּ קִי  נְְ שׁוֹ׃  דְְְ קוֹם קָָ מְְְ בִּ וּמִי־יָקוּם 

דָקָה  רָכָה מֵאֵת יהוה, וּצְְְ א בְְ ָ מָה׃ יִשּׂ מִרְְְ ע לְְ בַּ לאֹ נִשְְְׁ י וְְ שִׁ א נַפְְְ וְְְ ָ לַשּׁ

אוּ  לָה׃ שְְׂ י פָנֶיֽךָ, יַעֲקבֹ, סֶֽ שֵׁ בַקְְְ ו, מְְ שָׁ עוֹ׃ זֶה דּוֹר דֹּרְְ מֵאֱלהֵֹי יִשְְְׁ

בוֹד׃  הַכָּ לֶךְְְ  מֶֽ יָבוֹא  וְְ עוֹלָם,  חֵי  תְְְ פִּ אוּ  שְְׂ הִנָּ וְְ יכֶם,  רָאשֵׁ עָרִים  שְְׁ

אוּ  חָמָה׃ שְְׂ בּוֹר מִלְְְ גִבּוֹר, יהוה גִּ בוֹד, יהוה עִזּוּז וְְ לֶךְְְ הַכָּ מִי זֶה מֶֽ

בוֹד׃  מִי  לֶךְְְ הַכָּ יָבֹא מֶֽ חֵי עוֹלָם, וְְ תְְְ אוּ פִּ יכֶם, וּשְְְׂ עָרִים רָאשֵׁ שְְׁ

לָה׃ בוֹד, סֶֽ לֶךְְְ הַכָּ בָאוֹת הוּא מֶֽ בוֹד, יהוה צְְ לֶךְְְ הַכָּ הוּא זֶה מֶֽ

תהלים קמח

תהלים כד

“Lift up your heads, O gates” – makes this an appropriate psalm to say as we 
open the doors of the Ark to receive the Torah scrolls. 
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On Shabbat the following is said:

דָוִד מוֹל רְְ  A psalm of David. Render to the Lord, you angelic מִזְְְ
powers, render to the Lord glory and might. Render to the Lord 
the glory due to His name. Bow to the Lord in the beauty of holi-
ness. The Lord’s voice echoes over the waters; the God of glory 
thunders; the Lord is over the mighty waters. The Lord’s voice 
in power, the Lord’s voice in beauty, the Lord’s voice breaks 
cedars, the Lord shatters the cedars of Lebanon. He makes 
Lebanon skip like a calf, Sirion like a young wild ox. The Lord’s 
voice cleaves flames of fire. The Lord’s voice makes the desert 
quake, the Lord shakes the desert of Kadesh. The Lord’s voice 
makes hinds calve and strips the forests bare, and in His temple 
all say: “Glory!”  The Lord sat enthroned at the Flood, the Lord 
sits enthroned as King for ever. The Lord will give strength to 
His people; the Lord will bless His people with peace.

As the Torah scrolls are placed into the Ark, all say:

נֻחֹי האֹמַר   :When the Ark came to rest, Moses would say וּבְְְ
“Return, O Lord, to the myriad thousands of Israel.”  
Advance, Lord, to Your resting place,  
You and Your mighty Ark.  
Your priests are clothed in righteousness,  
and Your devoted ones sing in joy.  
For the sake of Your servant David,  
do not reject Your anointed one.  
For I give you good instruction;  
do not forsake My Torah.  
It is a tree of life to those who grasp it,  
and those who uphold it are happy.  

Ps. 29

Num. 10

Ps. 132

Prov. 4

Prov. 3

וָעֹז׃  בוֹד  כָּ לַיהוה  הָבוּ  אֵלִים,  נֵי  בְְּ לַיהוה  הָבוּ  דָוִד,  לְְ מוֹר  מִזְְְ

On שבת the following is said:

קוֹל  רַת־קֹֽדֶשׁ׃  הַדְְְ בְְּ לַיהוה  חֲווּ  תַּ הִשְְְׁ מוֹ,  שְְׁ בוֹד  כְְּ לַיהוה  הָבוּ 

ים׃  רַבִּ יִם  עַל־־־מַֽ יהוה  עִים,  הִרְְְ בוֹד  אֵל־־־הַכָּ יִם,  ֽ עַל־־־הַמָּ יהוה 

אֲרָזִים,  שׁבֵֹר  יהוה  קוֹל  הָדָר׃  בֶּ יהוה  קוֹל  ֹחַ,  כּֽ בַּ קוֹל־־־־יהוה 

בָנוֹן  לְְ גֶל,  מוֹ־־־עֵֽ כְְּ קִידֵם  וַיַּרְְְ בָנוֹן׃  הַלְְּ זֵי  אֶת־־־אַרְְְ יהוה  ר  בֵּ שַׁ וַיְְְ

קוֹל  אֵשׁ׃  לַהֲבוֹת  חצֵֹב  קוֹל־־־יהוה  אֵמִים׃  בֶן־רְְ מוֹ  כְְּ יוֹן  רְְְ שִׂ  וְְ

חוֹלֵל  יְְ יהוה  קוֹל  קָדֵשׁ׃  ר  בַּ מִדְְְ יהוה  יָחִיל  ר,  בָּ מִדְְְ יָחִיל  יהוה 

בּוּל  בוֹד׃  יהוה לַמַּ לּוֹ אֹמֵר כָּ הֵיכָלוֹ, כֻּ עָרוֹת, וּבְְְ אַיָּלוֹת וַיֶּחֱשֹׂף יְְ

בָרֵךְְְ  ן, יהוה יְְ עַמּוֹ יִתֵּ עוֹלָם׃ יהוה עזֹ לְְ לֶךְְְ לְְ ב יהוה מֶֽ ב, וַיֵּשֶֽׁ יָשָׁ

לוֹם׃ ָ אֶת־עַמּוֹ בַשּׁ

רָאֵל׃  פֵי יִשְְְׂ נֻחֹה יאֹמַר, שׁוּבָה יהוה רִבֲבוֹת אַלְְְ וּבְְְ

As the ספרי תורה are placed into the ארון קודש, all say:

ה וַאֲרוֹן עֻזֶּֽךָ׃  ךָ, אַתָּ נוּחָתֶֽ קוּמָה יהוה לִמְְְ

נֽוּ׃  רַנֵּ יךָ יְְ שׁוּ־צֶֽדֶק, וַחֲסִידֶֽ בְְּ  כּהֲֹנֶיֽךָ יִלְְְ

ךָ׃  יחֶֽ שִׁ נֵי מְְ ב פְְּ שֵׁ ךָ אַל־תָּ ֽ דֶּ וִד עַבְְְ עֲבוּר דָּ  בַּ

עֲזֽבֹוּ׃  י לָכֶם, תּוֹרָתִי אַל־תַּ תִּ י לֶֽקַח טוֹב נָתַֽ כִּ

ר׃  ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ, וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

תהלים כט

במדבר י

תהלים קלב

משלי ד

משלי ג

דָוִד מוֹ רלְְ  מִזְְְ Psalm 29. A psalm whose sevenfold reference to the “voice” of God 
shaking the earth and making the wilderness tremble is taken as an allusion to 
the giving of the Torah at Mount Sinai accompanied by thunder and lightning, 
when the mountain “trembled violently” (Exodus 19:18). 

הּ חֲזִיקִבּ םיָ  עֵץ־חַיִּהִ םילַ אימַּ It is a tree of life to those who grasp it. The first humans 
were forbidden to eat from the Tree of Life “lest they live forever” (Gen. 
3:22). In this fine instance of intertextuality the book of Proverbs tells us that  
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Its ways are ways of pleasantness, and all its paths are peace.   
Turn us back, O Lord, to You, and we will return.  
Renew our days as of old.

The Ark is closed.

Half Kaddish

ל דַּ גַּ   Magnified and sanctified יִתְְְ
may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed  
for ever and all time.

Blessed and praised,  
glorified and exalted,  
raised and honored,  
uplifted and lauded  
be the name of the Holy One,  
blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

Lam. 5

Leader:

All:

Leader:

לוֹם׃  יהָ שָׁ תִיבֹתֶֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

דֶם׃ קֶֽ ינוּ כְְּ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ וְְ נוּ יהוה אֵלֶֽ יבֵֽ הֲשִׁ

The ארון קודש is closed.

 יצחקדשי

אָמֵן(  קהל:  א) מֵהּרַ בָּ שׁשׁ ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ יִתְְְ
וּעתֵהּ  רָ אכִרְְְ ב יְְ מָ אדִּ עָלְְ לבְְּ

כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ לוְְ
רָאֵ ל יִ תישְְְׂ בּ לֵ כָָ חַיֵּ ידְְּ יוֹמֵיכוֹןוּ בְְְ חַיֵּיכוֹןוּ בְְְ לבְְּ

מַן קָרִ בי עֲגָלָוּ אבִזְְְ לבַּ
אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

מַיָּא. מֵ יעָלְְ עָלְְ עָלַוּ םלְְְ ל ְְ בָרַךְְְ  אמְְ מֵהּרַ בָּ הֵשׁ אְְ יְְ

 א ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ ו ְְ רַךְְְ בָּ יִ�תְְְ
 ל הַלָּ יִתְְְ ו הְְ עַלֶּ יִתְְְ ו רְְ הַדָּ יִתְְְ לוְְ

וּה א( רִיךְְְ בְְּ קהל: וּה  א) רִיךְְְ בּ אְְ שָׁ קֻדְְְ מֵהּ דְְּ לשְְׁ
רָיתָ א שִׁ כָתָו אְְ רְְְ בּ לִ מִן כָָּ  א לָּ עֵֽ ללְְ

נֶחֱמָתָ א חָתָו אְְ בְְּ שְְְׁ לתֻּ
מָ א עָלְְ אֲמִרָיןבּ ְְ לדַּ

אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

איכה ה 

ש״ץ:

 קהל
וש"ץ:

ש״ץ:

immortality is to be found in how we live, not how long. In the union of 
divine word and human mind we become part of something beyond time, 
chance and change. The first humans may have lost paradise, but by giving 
us the Torah, God has given us access to it again. 

דֶם קֶֽ כְְּ וּני  שׁיָ מֵֽ   Renew our days as of old. A poignant verse taken from the חַדֵּ
book of Lamentations. In Judaism – the world’s oldest monotheistic faith – 
the new is old, and the old remains new. The symbol of this constant renewal 
is the Torah, the word of the One beyond time.
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Removing the Torah from the Ark
מֽוֹךָ   ,There is none like You among the heavenly powers אֵין־כָּ
Lord, and there are no works like Yours.  
Your kingdom is an eternal kingdom,  
and Your dominion is for all generations. 
The Lord is King, the Lord was King,  
the Lord shall be King for ever and all time.  
The Lord will give strength to His people;  
the Lord will bless His people with peace.
Father of compassion,  
favor Zion with Your goodness; rebuild the walls of Jerusalem.  
For we trust in You alone, King, God, high and exalted, Master of worlds.

The Ark is opened and the congregation stands. All say:

סֽעַֹ נְְְ הִבּ יִ   ,Whenever the Ark set out, Moses would say וַיְְְ
“Arise, Lord, and may Your enemies be scattered.  
May those who hate You flee before You.”  
For the Torah shall come forth from Zion,  
and the word of the Lord from Jerusalem.  
Blessed is He who in His Holiness gave the Torah to His people Israel.

On Shabbat, continue with “Blessed is the name” on the next page.

The following (The Thirteen Attributes of Mercy) is said three times:

  ,The Lord, the Lord, compassionate and gracious God הוהי
slow to anger, abounding in loving-kindness and truth,  
extending loving-kindness to a thousand generations,  
forgiving iniquity, rebellion and sin,  
and absolving [the guilty who repent].

Each individual says silently, inserting appropriate phrase/s in parentheses:
 ,Master of the Universe, fulfill my heart’s requests for good. Satisfy my desire רִבּוֹנוֹ
grant my request, and enable me (name, son/daughter of father’s name), (and my 
wife/ husband, and my sons/daughters) and all the members of my household 
to do Your will with a perfect heart. Deliver us from the evil impulse, grant us our 
share in Your Torah, and make us worthy that Your Presence may rest upon us. 
Confer on us a spirit of wisdom and understanding, and may there be fulfilled 
in us the verse: “The spirit of the Lord will rest upon him – a spirit of wisdom 
and understanding, a spirit of counsel and strength, a spirit of knowledge and 

Ps. 86

Ps. 145

Ps. 29

Ps. 51

Num. 10

Is. 2

Ex. 34

Is. 11

הרות רפס תאצוה

יךָ׃ ֽ מַעֲשֶׂ אֵין כְְּ מֽוֹךָ בָאֱלהִֹים, אֲדנָֹי, וְְ אֵין־כָּ

ל־דּוֹר וָדֹר׃ כָָ ךָ בְְּ תְְּ לְְְ שַׁ ל־עֹלָמִים, וּמֶמְְְ כוּת כָָּ ךָ מַלְְְ כוּתְְ מַלְְְ

עֹלָם וָעֶד. לךְְְֹ לְְ , יהוה יִמְְְ , יהוה מָלָךְְְ לֶךְְְ  יהוה מֶֽ

לוֹם׃ ָ בָרֵךְְְ אֶת־עַמּוֹ בַשּׁ ן, יהוה יְְ עַמּוֹ יִתֵּ יהוה עזֹ לְְ

םִ׃ לָֽ רוּשָׁ נֶה חוֹמוֹת יְְ בְְְ ךָ אֶת־צִיּוֹן תִּ צוֹנְְ יבָה בִרְְְ לאַהָ ברַחֲמִםי, הֵיטִֽ
א,אֲ דוֹןע וֹלָמִםי. ָ נִשּׂ אֵ רָ לו םְְ לֶךְְְ וּנ, מֶֽ חְְְ טָֽ בַדבּ ָ ךָל ְְ ב יְְ כִּ

 ה סֹֽעַהָ אָרןֹוַ יּֽאֹמֶ רמשֶֹׁ נְְְ הִבּ יִ וַיְְְ
The ארון קודש is opened and the קהל stands. All say:

נֶיֽךָ׃  יךָ מִפָּ אֶֽ נְְְ שַׂ יָנֻוּס מְְ יךָו ְְ בֶֽ וּצא ֹיְְ יָפֻֽ לקוּמָו הוהי הְְ
םִ׃ לָֽ בַר־ הוהימִוּרישָׁ צֵת אוֹרָוּ הדְְְ יּוֹןתּ ֵ  ימִצִּ כִּ
תוֹ. ָ דֻשּׁ קְְְ רָאֵבּ לִ עַמּוֹיִ שְְְׂ תַןתּ וֹרָל הְְ נָּ שׁ ֶ וּרךְְְ בָּ

On שבת, continue with ּמֵה רִיךְְְ שְְׁ .on the next page בְְּ

סֶד וֶאֱמֶת׃ רַב־חֶֽ ֽיִם וְְ רֶךְְְ אַפַּ חַנּוּן, אֶֽ יהוה, יהוה, אֵל רַחוּם וְְ

The following (י״ג מידות הרחמים) is said three times:

ה׃ נַקֵּ אָה, וְְ חַטָּ ע וְְ א עָוֹ�ן וָפֶֽשַׁ סֶד לָאֲלָפִים, נשֵֹׂ נצֵֹר חֶֽ

 ה זַכֵּ אֵלָתִי,ו ְְ תֵןשׁ ְְ צוֹנִו יְְ הָפֵקר ְְ טוֹבָה,ו ְְ ל יְְ אֲלוֹלִ תבִּ  אמִשְְְׁ ע לוֹלָם, מַלֵּ ￼רִבּוֹנוֹשׁ ֶ
Each individual says silently, inserting appropriate phrase/s in parentheses:

בֵ יתִיי,לַ עֲשׂוֹ ת נֵ בּ לְְ  כָָ נוֹתַי(ו ְְ וּ יבְְְ וּ יבָנַ עֲלִ י/בַּ תִּ אִשְְְׁ )וְְ פלוני(  ת  ן/בַּ בֶּ )פלוני)ת(  ללִ י
רֶ ה שְְְׁ תִּ וּנשׁ ֶ ֽ זַכֵּ ךָ,ו ְְ תוֹרָתֶֽ וּנבּ ְְ קֵֽ תֵןחֶ לְְְ וּנ מִיֵּצֶֽהָ ררָע,ו ְְ טֵֽ לֵם,וּ מַלְְּ לֵבָשׁ בָ ךָבּ ְְ צוֹנְְ רְְ
וּתב:  כָּ רָשׁ אֶ וּנ מִקְְְ ֽ קַיֵּבּ םָ יִתְְְ מָוּ הבִנָיה.ו ְְ כְְְ וּנירֽ וּחַח ָָ הוֹפַ עעָלֵֽ וּני,ו ְְ ךָ עָלֵֽ כִנָיתְְ שְְׁ
אַ ת יִרְְְ עַו תְְ ֽ וּברָה,רֽ וּחַ דַּ מָוּ הבִנָיה,רֽ וּחַ עֵצָוּ הגְְְ כְְְ נָחָ העָלָרֽ ויוּחַהוהי ,רֽ וּחַח ָָ וְְ
וּנ לַעֲשׂוֹ ת ֽ זַכֵּ תְְּ וּני,שׁ ֶ וּניוֵ לאהֵֹאֲ יבוֹתֵֽ פָנֶיֽךָאֱ הוהי להֵֹֽ הִרָ יצוֹן מִלְְּ כֵןי ְְ הוהי׃וּ בְְְ

תהלים פו

תהלים קמה

תהלים כט

תהלים נא

במדבר י

ישעיה ב

שמות לד

ישעיה יא

For commentary on the Reading of the Torah, see page 379.



461   תועשל שבו ינשה וםיל תירחש � � רהותר פסהוצאת    Shaĥarit: SECOND DAY shavuot    460

reverence for the Lord.” So too may it be Your will, Lord our God and God of 
our ancestors, that we be worthy to do deeds that are good in Your sight, and to 
walk before You in the ways of the upright. Make us holy through Your holiness, 
so that we may be worthy of a good and long life, and of the World to Come. 
Guard us from evil deeds and bad times that threaten to bring turmoil to the 
world. May loving-kindness surround one who trusts in the Lord. Amen.

וּי  May the words of my mouth and the meditation of my יִהְְְ
heart find favor before You, Lord, my Rock and Redeemer.

Say the following verse three times:

  ,As for me, may my prayer come to You, Lord וַאֲנִי
at a time of favor. O God, in Your great love,  
answer me with Your faithful salvation.

On all days continue:
רִיךְְְ  Blessed is the name of the Master of the Universe. Blessed is Your crown  בְְּ
and Your place. May Your favor always be with Your people Israel. Show Your 
people the salvation of Your right hand in Your Temple. Grant us the gift 
of Your good light, and accept our prayers in mercy. May it be Your will to 
prolong our life in goodness. May I be counted among the righteous, so that 
You will have compassion on me and protect me and all that is mine and all 
that is Your people Israel’s. You feed all; You sustain all; You rule over all; 
You rule over kings, for sovereignty is Yours. I am a servant of the Holy One, 
blessed be He, before whom and before whose glorious Torah I bow at all 
times. Not in man do I trust, nor on any angel do I rely, but on the God of 
heaven who is the God of truth, whose Torah is truth, whose prophets speak 
truth, and who abounds in acts of love and truth.  In Him I trust, and to 
His holy and glorious name I offer praises. May it be Your will to open my 
heart to the Torah, and to fulfill the wishes of my heart and of the hearts of 
all Your people Israel for good, for life, and for peace.

Two Torah scrolls are removed from the Ark. The Leader takes one 
in his right arm and, followed by the congregation, says:

Listen, Israel: the Lord is our God, the Lord is One.
Leader then congregation:

One is our God; great is our Master; holy is His name.
The Leader turns to face the Ark, bows and says:

Magnify the Lord with me, and let us exalt His name together.

Ps. 32

Ps. 19

Ps. 69

Zohar, 
Vayak’hel

Deut. 6

Ps. 34

ךָ  תֶֽ ָ דֻשּׁ קְְְ וּנבּ ִ ֽ שֵׁ קַדְְּ פָנֶיֽךָ,ו ְְ ל םיְְ רִ שָׁ י יְְ כֵ דַרְְְ בּ תְְ לָלֶֽכֶ עֵנֶייֽךָו ְְ בּ םיְְ טוֹבִ  םי למַעֲשִׂ
 םי עֲשִׂ וּנ מִמַּ רֵֽ מְְ תִשְְְׁ א,ו ְְ חַיֵּהָ יעוֹלָהַ םבָּ חַיִּ םיטוֹבִוַ םיאֲוּרכִוּ םילְְְ  הלְְ כֶּ זְְְ נִּ דֵשׁ יֶ כְְּ
סֶד  חֶ הוהיֽ  חַבּ ַ הַבּוֹטֵֽ וְְ לָ אעוֹלָם,  לָ תבוֹ שׁוֹ רַגְְּ תְְְ הַ תמִּ רָ תעוֹ עוֹ ָ וּ םימִשּׁ רָעִ

נּוּאָ ::מֵן. בֶֽ סוֹבְְ יְְ

גֹאֲלִי׃ פָנֶיֽךָ, יהוה צוּרִי וְְ י לְְ יוֹן לִבִּ הֶגְְְ רֵי־פִי וְְ רָצוֹן אִמְְְ יוּ לְְ יִהְְְ

ךָ ֽ דֶּ ב־חַסְְְ רָָ ךָ יהוה, עֵת רָצוֹן, אֱלהִֹים בְְּ תִי־לְְ פִלָּ �וַאֲנִי תְְ

Say the following verse three times:

ךָ׃ עֶֽ אֱמֶת יִשְְְׁ עֲנֵנִֽי בֶּ

רָאֵ ל יִ שְְְׂ ךְְְ וּעתָךְְְ עִ םעַמָּ הֵר אְְ .י ְְ רָךְְְ אַתְְְ ו ְְ רָךְְְ תְְְ רִיךְְְ כִּ מָא,בּ ְְ מָרֵ אעָלְְ מֵהּ דְְּ שׁ ְְ רִיךְְְ בְְּ
On all days continue:

 , הוֹרָךְְְ נָ אמִטּוּנ בְְ טוֹיֵלַ יֽ אַמְְְ ,וּ לְְְ ךְְְ שָׁ דְְּ בֵ תימַקְְְ בּ ְְ ךְְְ עַמָּ אַ חֲזִל יְְ מִנָיךְְְ קַןי ְְ עָלַם,וּ פֻרְְְ לְְ
לֶהֱוֵ י טִוּבי,ו ְְ לַ ןחַ יִּיןבּ ְְ תוֹרִיךְְְ דְְּ דָמָךְְְ  קֳֳ רַ אעֲוָ א הֵ רַחֲמִין.י ְְ בּ אְְ נָ לוֹתַֽ צ לְְ  קַבֵּ וּלְְְ
ךְְְ  עַמָּ דִל יְְ לִ יו יְְ  לדִּ יָ תכָָּ טַיָ רתִו יְְ מִנְְְ חַ םעֲלַוּ ילְְְ מִרְְְ יקַיָּא,ל ְְ גוֹצַ דִּ קִידָבּ אְְ אֲנָפ אְְ
תְְְּ  א,אַ נְְְ לָֹּ יט עַ לכּֽ לִּ וּה שׁ אַ תְְְּ א,אַ נְְְ כֽלָֹּ נֵל סְְ פַרְְְ וּ אמְְְ כֽלָֹּ וּה  אזָןל ְְ תְְְּ רָאֵל.אַ נְְְ יִשְְְׂ
רִיךְְְ  בּ אְְ  שָׁ קֻדְְְ דְְ  א דָּ עַבְְְ הִ אי.אֲ נָ א לָיךְְְ דִּ כוּתָ א כַיָּא,וּ מַלְְְ מַלְְְ עַ ל יט  לִּ שַׁ דְְּ וּה א
נָ א ציְְְ חִֽ ן.לָ  אעַלאֱ נָשׁר ְְ עִדָּ ןו ְְ  לעִדָּ כָָ תֵהּבּ ְְ יקָא רוֹרַיְְְ  ידִּ מֵּ הּוּ מִקַּ נָ אקַמֵּ סָגֵדְְְֽ וּהא, דְְּ
שׁוֹט,  קְְ אֱ אלָהָ א וּה דְְּ מַיָּא,  דִשְְְׁ אלָהָ א בּ אֵ  נָא,אֶ לָּ יכְְְ מִֽ אֱ רלָהִיןס ְְ  עַלבּ ַ לָ א וְְ
הּאֲ נָ א בּ ֵ שׁוֹט.  וָןוּ קְְְ ד טָבְְ בַּ מֶעְְְ ל אְְ גֵּ שׁוֹט,וּ מַסְְְ בִאֽיוֹהִ יקְְ שׁוֹט,וּ נְְְ תֵהּ קְְ אוֹרַיְְְ וְְ
 ח תַּ תִפְְְ דָמָךְְְ דְְּ הֵרַ אעֲוָ אקֳֳ חָן.י ְְ בְְּ שְְְׁ רָיאֲ אנָאֵ אמַתּ רֻ יַ אקִּ שׁיָ מֵהּ קַדִּ לִשְְְׁ חִיץ,ו ְְ רְְ
טָ ב לְְ רָאֵ ל יִ שְְְׂ ךְְְ עַמָּ  ל כָָ דְְ  א לִבָּ ו יאְְ  לִבַּ דְְּ אֲלִין  מִשְְְׁ לִ םי תַשְְְׁ תָא,ו ְְ אוֹרַיְְְ בּ יאְְ  לִבַּ

לָם. לִשְְְׁ חַיִּיןו ְְ וּלְְְ

רָאֵל, יהוה אֱלהֵֹינוּ, יהוה אֶחָד׃ מַע יִשְְְׂ שְְׁ

Two ספרי תורה are removed from the ארון הקודש. The שליח צבור  takes 
one in his right arm, and, followed by the קהל, says:

מוֹ. דוֹאֲ לדוֹנֵוּני, קָדוֹשׁשׁ ְְ וּני, גָּ אֶחָדאֱ להֵֹֽ
:קהל then שליח ציבור

ו׃ דָּ מוֹ יַחְְְ מָה שְְׁ רוֹמְְ י וּנְְְ לוּ לַיהוה אִתִּ דְְּ גַּ

The שליח ציבור turns to face the ארון קודש, bows and says:

תהלים לב

תהלים יט

תהלים סט

זוהר ויקהל

דברים ו

תהלים לד
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The Ark is closed. The Leader carries the Torah scroll to the bima and the congregation says:

ךָ  Yours, Lord, are the greatness and the power, the glory and the לְְ
majesty and splendor, for everything in heaven and earth is Yours. 
Yours, Lord, is the kingdom; You are exalted as Head over all. 

מוּ  .Exalt the Lord our God and bow to His footstool; He is holy רוֹמְְ
Exalt the Lord our God, and bow at His holy mountain, for holy 
is the Lord our God.
Over all may the name of the Supreme King of kings, the Holy One blessed be 
He, be magnified and sanctified, praised and glorified, exalted and extolled, in the 
worlds that He has created – this world and the World to Come – in accordance 
with His will, and the will of those who fear Him, and the will of the whole house 
of Israel. He is the Rock of worlds, Lord of all creatures, God of all souls, who 
dwells in the spacious heights and inhabits the high heavens of old. His holiness is 
over the Ĥayyot and over the throne of glory. Therefore may Your name, Lord our 
God, be sanctified among us in the sight of all that lives. Let us sing before Him a 
new song, as it is written: “Sing to God, make music for His name, extol Him who 
rides the clouds – the Lord is His name – and exult before Him.” And may we 
see Him eye to eye when He returns to His abode as it is written: “For they shall 
see eye to eye when the Lord returns to Zion.” And it is said: “Then will the glory 
of the Lord be revealed, and all mankind together shall see that the mouth of the 
Lord has spoken.”
Father of mercy, have compassion on the people borne by Him. May He remember 
the covenant with the mighty (patriarchs), and deliver us from evil times. May He 
reproach the evil instinct in the people by Him, and graciously grant that we be 
an eternal remnant. May He fulfill in good measure our requests for salvation and 
compassion.

The Torah scroll is placed on the bima and the Gabbai calls a Kohen to the Torah. 
יַעֲזרֹ  :May He help, shield and save all who seek refuge in Him, and let us say וְְ
Amen. Let us all render greatness to our God and give honor to the Torah. 

*Let the Kohen come forward. Arise (name son of father’s name), the Kohen.
*If no Kohen is present, a Levi or Yisrael is called up as follows:
/As there is no Kohen, arise (name son of father’s name) in place of a Kohen./

Blessed is He who, in His holiness, gave the Torah to His people Israel.

The congregation followed by the Gabbai:
You who cling to the Lord your God are all alive today.

I Chr.  29

Ps. 99

Ps. 68

Is. 52
Is. 40

Deut. 4

י־־־־כלֹ  כִּ הַהוֹד,  וְְ צַֽח  הַנֵּ וְְ רֶת  אֶֽ פְְְ הַתִּ וְְ בוּרָה  הַגְְּ וְְ ה  דֻלָּ הַגְְּ יהוה  ךָ  לְְ

The ארון קודש is closed. The שליח ציבור carries the ספר תורה to the בימה and the קהל says:

רֹאשׁ׃ כלֹ לְְ א לְְ ֵ נַשּׂ תְְְ הַמִּ לָכָה וְְ מְְְ ךָ יהוה הַמַּ רֶץ, לְְ יִם וּבָאָֽ מַֽ ָ שּׁ בַּ

מוּ  לָיו, קָדוֹשׁ הוּא׃ רוֹמְְ חֲווּ לַהֲדֹם רַגְְְ תַּ הִשְְְׁ ינוּ וְְ מוּ יהוה אֱלהֵֹֽ רוֹמְְ

ינוּ׃  י־קָדוֹשׁ יהוה אֱלהֵֹֽ שׁוֹ, כִּ דְְְ הַר קָָ חֲווּ לְְ תַּ הִשְְְׁ ינוּ וְְ יהוה אֱלהֵֹֽ

לֶךְְְ   למֶֽ מוֹשׁ ֶ שׁ אְְ ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ שׁו ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ עַהַ לכּיִ לתְְְ
הָעוֹלָ ם רָא,הָ עוֹלָהַ םזֶּו הְְ בָּ עוֹלָמוֹשׁ תֶ וּה בּ אָ וּרךְְְ דוֹשׁבּ ָ לָכִהַ םיקָּ כֵהַ ימְְּ מַלְְְ
 ל רָאֵל.וּצ הָ רעוֹלָמִםי,אֲ דוֹן כָָּ יִ תישְְְׂ בּ לֵ צוֹן כָָּ כִרְְְ רֵאָו ויְְ צוֹןי ְְ כִרְְְ צוֹנוֹו ְְ רְְְ א, כִּ הַבָּ
דֶם,  מֵ יקֶֽ מֵשׁ יְְ שְְְׁ וֹכֵןבּ ִ חֲבֵ ימָרוֹם,הַ שּׁ מֶרְְְ בּ בְְ פָשׁוֹת,הַ יּוֹשֵׁ הַ לנְְּ רִיּוֹת,אֱ לֽוֹהַּ כָָּ הַבְְּ
וּנ הוהי  ֽ ךָבּ ָ מְְְ שׁשׁ ִ קַדַּ כֵןיִ תְְְ בוֹד.וּ בְְְ הַ אכָּ סֵּ תוֹ עַ לכִּ ָ דֻשּׁ תוֹ עַהַ לחַיּוֹת,וּ קְְְ ָ דֻשּׁ קְְ
וּר  וּרילֵ לאהִֹ םיזַמְְּ ֽ וּתב: שִׁ כָּ חָ רידָשׁ, כַּ פָנָשׁ ויִ נאֹמַל רְְ חָ לי,ו ְְ עֵנֵי יכָָּ וּניל ְְ אֱלהֵֹֽ
שׁוּבוֹ  יִןבּ ְְ עַֽ יִןבּ ְְ וּה עַֽ אֵֽ נִרְְְ פָנָוי׃ו ְְ זוּ לְְ עִלְְְ מוֹ,ו ְְ יָהּשׁ ְְ עֲרָבוֹת,בּ ְְ מוֹ,סֽ לֹּוּ לָרכֵֹבּ בָ שְְׁ
בוֹד  כְְּ לָ ה נִגְְְ וְְ נֶאֱמַר:  שׁוּצִ הוהי ביּוֹן׃ו ְְ וּאבּ ְְ יִןיִ רְְְ עַֽ יִןבּ ְְ עַֽ  י כִּ וּתב:  כָּ כַּ נָ לוֵוּה,  אֶ

ר׃ בֵּ  הוהי ידִּ פּ יִ  וכִּ דָּ יַ רחְְְ שָׂ ל־בָּ רָוּא כָָ הוהי,ו ְְ

וּני  שׁוֹתֵֽ נַ ליפְְְ יַצִּ רִאֵ תיתָינִםי,ו ְְ כּבּ רְְ יִזְְְ רַחֵ םעַ םעֲמוּסִםי,ו ְְ אַהָ ברַחֲמִוּה םיי אְְ
לֵיטַ ת וּנלִ פְְְ יָחֹןא וֹתָֽ שׂוּאִםי,ו ְְ מִןהַ נְְּ הָ ררָ ע יֵצֶֽ בּ רְְ עַ יִגְְְ הָ תרָעוֹת,ו ְְ עוֹ ָ מִןהַ שּׁ

רַחֲמִםי. שׁוּעָו הְְ  הטוֹבָי הְְ מִדָּ וּניבּ ְְ אֲלוֹתֵֽ  אמִשְְְׁ עוֹלָמִםי,וִ ימַלֵּ

וּני  נאֹמַאָ רמֵן.הַ כּהָ לוּב גֽדֶֹלֵ ללאהֵֹֽ הַ לחוֹסִבּ םיוֹ,ו ְְ כָָ יעַל ְְ ֽ יוֹשִׁ יָגֵןו ְְ יַעֲזֹו רְְ וְְ
The ספר תורה is placed on the שולחן and the גבאי calls a כהן to the תורה. 

ן פלוני(הַ כּהֵֹן.  רַב,יַ עֲמדֹ )פלוני בֶּ וּנ כָבוֹדלַ תּוֹרָה. *כּהֵֹן קְְ וּתְְְ

קוֹ םכּהֵֹן./ מְְְ ן פלוני(בּ ִ אן כּהֵֹן,יַ עֲמדֹ )פלוני בֶּ אֵין כָּ
*If no כהן is present, a לוי or ישראל is called up as follows:

/

תוֹ. ָ דֻשּׁ קְְְ רָאֵבּ לִ עַמּוֹיִ שְְְׂ תַןתּ וֹרָל הְְ נָּ שׁ ֶ וּרךְְְ בָּ

כֶם הַיּוֹם׃  לְְּ יהוה אֱלהֵֹיכֶם חַיִּים כֻּ בֵקִים בַּ ם הַדְְּ אַתֶּ וְְ

 The קהל followed by the גבאי:

דברי 
הימים א׳ 

כט

תהלים צט

תהלים סח

ישעיה מ
ישעיה נב

דברים ד
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The Reader shows the oleh the section to be read.  
The oleh touches the scroll at that place with the tzitzit of his tallit,  

which he then kisses. Holding the handles of the scroll, he says:

Bless the Lord, the blessed One.
Bless the Lord, the blessed One,  
for ever and all time.

Bless the Lord, the blessed One,  
for ever and all time.
Blessed are You, Lord our God,  
King of the Universe,  
who has chosen us from all peoples  
and has given us His Torah.  
Blessed are You, Lord,  
Giver of the Torah.

After the reading, the oleh says:

Blessed are You, Lord our God,  
King of the Universe,  
who has given us the Torah of truth,  
planting everlasting life in our midst.  
Blessed are You, Lord,  
Giver of the Torah.

One who has survived a situation of danger, says:
Blessed are You, Lord our God, King of the Universe,  

who bestows good on the unworthy,  
who has bestowed on me much good.

The congregation responds:
Amen. May He who bestowed much good on you  

continue to bestow on you much good, Selah.

After a Bar Mitzva boy has finished the Torah blessing , his father says aloud:
Blessed is He who has released me from the responsibility  

for this child.

Oleh:

Cong:

Oleh:

Oleh:

. ברָֹךְְְ כוּאֶ הַ הוהי תמְְ רְְ בָּ

The קורא shows the עולה the section to be read.  
The עולה touches the scroll at that place with the ציצית of his טלית,  

which he then kisses. Holding the handles of the scroll, he says:

עוֹלָוָ םעֶד.  ל ְְ ברָֹךְְְ הַ הוהי מְְ וּרךְְְ בָּ

עוֹלָוָ םעֶד.  ל ְְ ברָֹךְְְ הַ הוהי מְְ וּרךְְְ בָּ

הָ עוֹלָם לֶךְְְ וּני מֶֽ הוהי ה,אֱ להֵֹֽ אַ תָּ וּרךְְְ לבָּ
 םי הָ לעַמִּ וּנ מִכָָּ ֽ חַבּ רָ ֽ בּ רָ לאֲשֶׁ

וּנאֶ תּ תוֹרָתוֹ. נָתַֽןלָ ֽ לוְְ
הוהי ה,נ וֹתֵןהַ תּוֹרָה. אַ תָּ וּרךְְְ בָּ

הָ עוֹלָם לֶךְְְ וּני מֶֽ אֱ הוהי הלהֵֹֽ אַ תָּ וּרךְְְ בָּ
After the קריאת התורה, the עולה says:

וּנתּ וֹרַאֱ תמֶ ת נָ רתַֽןלָ ֽ לאֲשֶׁ
וּנ. תוֹכֵֽ חַיֵּע יוֹלָנָ םטַבּ עְְ לוְְ

הוהי ה,נ וֹתֵןהַ תּוֹרָה. אַ תָּ וּרךְְְ בָּ

הָ עוֹלָ ם לֶךְְְ וּני מֶֽ אֱ הוהי הלהֵֹֽ אַ תָּ וּרךְְְ בָּ
One who has survived a situation of danger, says:

 לטוֹב. נִ יכָָּ מָלַֽ גְְּ חַיָּבִ םיטוֹבוֹת,שׁ ֶ הַגּוֹמֵל לְְ

 לטוֹ ב ךָ כָָּ מָלְְ גְְּ אָמֵן. מִשׁ יֶ
The קהל responds:

לָה. ל טוֹב,סֶ ֽ ךָ כָָּ לְְְ מָָ וּהיִ אגְְְ

זֶה. לָּ שׁוֹשׁ ֶ נְְְ נִ ימֵעָָ טָרַֽ פְְּ שׁ ֶ וּרךְְְ בָּ
After a בר מצווה has finished the תורה blessing , his father says aloud:

עולה:

קהל:

עולה:

עולה:
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For an oleh
May He who blessed our fathers, Abraham, Isaac and Jacob, bless (name, 
son of father’s name) who has been called up in honor of the All-Present, 
in honor of the Torah, and in honor of (On Shabbat: the Sabbath and in 
honor of) the festival. As a reward for this, may the Holy One, blessed be 
He, protect and deliver him from all trouble and distress, all infection and 
illness, and send blessing and success to all the work of his hands, and 
may he merit to go up to Jerusalem for the festivals, together with all Israel, 
his brethren, and let us say: Amen. 

For a sick man
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, bless and heal one who is ill, (sick person’s 
name, son of mother’s name), on whose behalf (name of the one making the 
offering) is making a contribution to charity. As a reward for this, may the 
Holy One, blessed be He, be filled with compassion for him, to restore 
his health, cure him, strengthen and revive him, sending him a swift and 
full recovery from heaven to all his 248 organs and 365 sinews, amongst 
the other sick ones in Israel, a healing of the spirit and a healing of the 
body – though on (On Shabbat: the Sabbath and) festivals it is forbidden 
to cry out, may healing be quick to come – now, swiftly and soon, and let 
us say: Amen. 

For a sick woman
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, bless and heal one who is ill, (sick person’s 
name, daughter of mother’s name), on whose behalf (name of the one 
making the offering) is making a contribution to charity. As a reward for 
this, may the Holy One, blessed be He, be filled with compassion for her, 
to restore her health, cure her, strengthen and revive her, sending her a 
swift and full recovery from heaven to all her organs and sinews, amongst 
the other sick ones in Israel, a healing of the spirit and a healing of the 
body – though on (On Shabbat: the Sabbath and) festivals it is forbidden 
to cry out, may healing be quick to come – now, swiftly and soon, and 
let us say: Amen. 

מריבש יךהרותל הלועל 

ן פלוני(,  אֶ  ת)פלוני בֶּ בָרֵךְְְ יַעֲקבֹ,וּה י אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת(  בָּ ַ בוֹדהַ שּׁ לִכְְְ בשבת: וְְ בוֹדהַ תּוֹרָ ה) לִכְְְ קוֹו םְְ בוֹדהַ מָּ עָלָלִ הכְְְ עֲוּבשׁ רֶ בַּ
 ל מִכָָּ וּה  לֵיֽ יַצִּ וּהו ְְ רֵֽ מְְ יִ אשְְְׁ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ גֶל.בּ ִ בוֹדהָ רֶֽ לִכְְְ וְְ
 ה מַעֲשֵׂ  ל כָָ בּ הְְ לָחָ הַצְְְ ו הְְ רָכָ בּ חְְ לַ יִשְְְׁ וּ עמַחֲלָה,ו ְְ נֶ לֽגַ  וּ המִכָָּ וּצקָ ו הְְ צָרָ

נאֹמַאָ רמֵן. רָאֵאֶ לחָוי,ו ְְ יִ לשְְְׂ גֶ לעִ םכָָּ רֶֽ לַ העֲלוֹל תְְ כֶּ יִזְְְ יָדָוי,ו ְְ

מריבש יךלֶוחל ה

למֹֹ ה וִדוּ שְְְׁ דָּ אַהֲרןֹ  ו הְְ  יַעֲקבֹ, משֶֹׁ חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ

ן פלוני( נוֹדֵ ר )פלוני בֶּ עֲוּבשׁ רֶ ן פלונית(בּ ַ אֶ אהַ תחוֹלֶ ה)פלוני בֶּ וִ רַיפֵּ בָרֵךְְְ וּהי אְְ
עָלָ וי רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ עֲוּברוֹ.בּ ִ בּ הַ דָקָ צְְ
וּפאָ ה ר הְְ הֵרָ מְְ ל חוֹ  לַ יִשְְְׁ הַחֲיוֹתוֹו ְְ הַחֲזִיקוֹוּ לְְְ רַפּתאוֹוּ לְְְ הַחֲלִימוֹוּ לְְְ לְְ
רָאֵל,  אָח רוֹלֵיִ ישְְְׂ שׁ ְְ תוֹךְְְ ידָבּ ויְְ סָ״ הגִּ מַ״אֵ חבָרָוּ וישְְְׁ יִלִ םרְְְ מַֽ ָ לֵמָ המִןהַ שּׁ שְְׁ
וִ תיוֹ םטוֹהֵ בם/   בָּ ַ שּׁ /בשבת: הַ תגּוּף.י וֹ םטוֹוּה ב א וּפאַ פֶֽשׁוּ רְְְ הַ תנֶּ וּפאַ רְְ
נאֹמַ ר קָרִבי,ו ְְ מַן  וּ אבִזְְְ עֲגָלָ בּ אַ  תָּ לָ הבוֹא,הַ שְְְׁ רוֹבָ קְְ וּפאָ ה עֹקוּ רְְְ זְְְ מִלִּ

אָמֵן.

מריבש יךלָוחל ה

למֹֹ ה וִדוּ שְְְׁ דָּ אַהֲרןֹ  ו הְְ  יַעֲקבֹ, משֶֹׁ חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ למִ
ן פלוני(  בֶּ )פלוני  שׁ רֶ עֲוּב ת פלונית(בּ ַ בַּ )פלונית  הַ תחוֹלָ ה אֶ א  וִ רַיפֵּ בָרֵךְְְ י אְְ וּה
רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ דוֹשׁבּ ָ הַ הקָּ זֶ כַ ר שְְְׂ עֲוּברָהּ.בּ ִ בּ הַ דָקָ צ רְְ לנוֹדֵ
הֵרָ ה לַלָ חהּ מְְ יִשְְְׁ הַחֲיוֹתָהּו ְְ הַחֲזִיקָהּוּ לְְְ רַפּתָאהּוּ לְְְ הַחֲלִימָהּוּ לְְְ הָיל ְְ עָלֶֽ
אָח רוֹלֵ י שׁ ְְ תוֹךְְְ הָי בְְּ ידֶֽ  לגִּ כָָ הָיוּ לְְְ אֵ לבָרֶֽ כָָ יִל םְְ מַֽ ָ לֵמָ המִןהַ שּׁ וּפאָשׁ הְְ רְְ
וִ תיוֹ ם  בָּ ַ שּׁ הַ תגּוּף.י וֹ םטוֹוּה ב א/בשבת: וּפאַ פֶֽשׁוּ רְְְ הַ תנֶּ וּפאַ רָאֵל,ר ְְ ליִשְְְׂ
קָרִבי,  מַן  וּ אבִזְְְ עֲגָלָ בּ אַ  תָּ לָ הבוֹא,הַ שְְְׁ רוֹבָ וּפאָ הקְְ עֹקוּ רְְְ זְְְ מִלִּ לטוֹהֵ בם/ 

נאֹמַאָ רמֵן. וְְ
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On the Birth of a son
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, Sarah, Rebecca, Rachel and Leah, bless the 
woman (name, daughter of father’s name) who has given birth, and her son 
who has been born to her as an auspicious sign. Her husband, the child’s 
father, is making a contribution to charity. As a reward for this, may father 
and mother merit to bring the child into the covenant of Abraham and to 
a life of Torah, to the marriage canopy and to good deeds, and let us say: 
Amen.

On the birth of a daughter
May He who blessed our fathers, Abraham, Isaac and Jacob, Moses and 
Aaron, David and Solomon, Sarah, Rebecca, Rachel and Leah, bless the 
woman (name, daughter of father’s name) who has given birth, and her 
daughter who has been born to her as an auspicious sign; and may her name 
be called in Israel (baby’s name, daughter of father’s name). Her husband, 
the child’s father, is making a contribution to charity. As a reward for this, 
may father and mother merit to raise her to a life of Torah, to the marriage 
canopy, and to good deeds, and let us say: Amen. 

For a Bar Mitzva
May He who blessed our fathers, Abraham, Isaac and Jacob, bless (name, 
son of father’s name) who has completed thirteen years and attained the age 
of the commandments, who has been called to the Torah to give praise and 
thanks to God, may His name be blessed, for all the good He has bestowed 
on him. May the Holy One, blessed be He, protect and sustain him and 
direct his heart to be perfect with God, to walk in His ways and keep the 
commandments all the days of his life, and let us say: Amen.

For a Bat Mitzva
May He who blessed our fathers, Abraham, Isaac and Jacob, Sarah, Rebecca, 
Rachel and Leah, bless (name, daughter of father’s name) who has completed 
twelve years and attained the age of the commandments, and gives praise 
and thanks to God, may His name be blessed, for all the good He has 
bestowed on her. May the Holy One, blessed be He, protect and sustain her 
and direct her heart to be perfect with God, to walk in His ways and keep 
the commandments all the days of her life, and let us say: Amen.

מריבש יךלויל דב תן

למֹֹה,  וִדוּ שְְְׁ אַהֲרןֹ דָּ ו הְְ יַעֲקבֹ, משֶֹׁ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת פלוני(  דֶ ת)פלונית בַּ הַ היּוֹלֶֽ ָ אֶ הָ תאִשּׁ בָרֵךְְְ לֵאָוּה הי אְְ קָרָ החֵלו ְְ רָרִ הבְְְ שָׂ
דָקָ ה צ רְְ נ ויוֹדֵ אָבִ לָהּו ְְ עְְְ בַּ שׁ רֶ עֲוּב בּ בַ טוֹ מַזָּ ל לְְ נּוֹלַדלָ הּ  נָהּשׁ ֶ בּ תְְ אֶ וְְ
וּני  רָהָאָ םבִֽ אַ לבְְְ רִתיוֹשׁ ֶ בְְְ נִסיוֹבּ ִ הַכְְְ אִמּוֹ לְְ כּוּאָ בִו ויְְ כַ רזֶיִ הזְְְ שְְְׂ עֲדָם.בּ ִ בַּ

נאֹמַאָ רמֵן.  םיטוֹבִםי,ו ְְ מַעֲשִׂ וּ הלְְְ חֻפָּ תוֹרָוּ הלְְְ לוֹ לְְ גַדְְּ וּלְְְ

מריבש יךלויל דתב ת

למֹֹה,  וִדוּ שְְְׁ אַהֲרןֹ דָּ ו הְְ יַעֲקבֹ, משֶֹׁ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
ת פלוני(  דֶ ת)פלונית בַּ הַ היּוֹלֶֽ ָ אֶ הָ תאִשּׁ בָרֵךְְְ לֵאָוּה הי אְְ קָרָ החֵו לְְ רָרִ הבְְְ שָׂ
ת פלוני(,  רָאֵ ל)פלונית בַּ יִשְְְׂ מָהּבּ ְְ רֵשׁ אְְ יִקָּ מַזָּ לטוֹו בְְ דָ הלָהּ לְְ נּוֹלְְ הּשׁ ֶ תָּ אֶבּ תִ וְְ
הּ  אִמָּ הָיו ְְ כּוּאָ בִֽ כַ רזֶיִ הזְְְ שְְְׂ עֲדָן.בּ ִ דָקָבּ הַ הָינ וֹדֵצ רְְ אָבִֽ לָהּו ְְ עְְְ בַּ עֲוּבשׁ רֶ בַּ

נאֹמַאָ רמֵן.  םיטוֹבִםי,ו ְְ מַעֲשִׂ וּ הלְְְ חֻפָּ תוֹרָוּ הלְְְ לָהּ לְְ גַדְְּ לְְ

מריבש יך רבל מהווצ

ן פלוני(  אֶ  ת)פלוני בֶּ בָרֵךְְְ יַעֲקוּה בי אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
בַ ח ֽ עָלָלַ התּוֹרָה,לָ תֵשׁ תֶ תוֹ�,ו ְְ מִצְְְ יעַל ְְ ֽ הִגִּ נָו הְְ רֵשׁ הָ לשֹׁ עֶשְְְׂ וּאל וֹשׁ ְְ לְְ מָּ שֶׁ
דוֹשׁ  וּההַ קָּ רֵֽ מְְ אִ לתּוֹ.יִ שְְְׁ מַ גָּ שׁ הֶ להַ טּוֹבָ כָָּ עַ ל רַךְְְ  בָּ יִ םתְְְ  ֵ הַשּׁ ל הְְ הוֹדָיָ וְְ
רָכָ וי דְְְ לָלֶֽכֶבּ תִ לֵ םעִו הוהי םְְ יוֹשׁ תָ וּה וִ אחַייֵּוּה,וִ יכוֹנֵןאֶ לִ תבּוֹלִ הְְְ וּרךְְְ בָּ

נאֹמַאָ רמֵן.  הַ ליָּמִםי,ו ְְ תָוֹ� ויכָָּ מֹ רמִצְְְ לִשְְְׁ וְְ

מריבש יך תבל מהווצ

לֵאָה,  ו לְְ רָ החֵ קָ רִ הבְְְ רָ יַעֲקבֹ,שׂ ָ חָקו ְְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
יעָ ה ֽ הִגִּ נָו הְְְ רֵשׁ הָ  םיעֶשְְְׂ תֵּ וּאלָ הּשׁ ְְ מָלְְ ת פלוני(שׁ ֶ אֶ  ת)פלונית בַּ בָרֵךְְְ וּהי אְְ
גָמַ ל שׁ הֶ הַ לטּוֹבָ  כָּ עַל  רָךְְְ  בָּ יִ םתְְְ  ֵ הַשּׁ לְְ הוֹדָיָ ה ו חְְ בַ ֽ שׁ תֶ נֶ נוֹתֶֽ תוֹ�,ו ְְ מִצְְְ לְְ
לֵ ם יוֹשׁ תָ הּלִ הְְְ וּה וִ אחַייֶּהָֽ,וִ יכוֹנֵןאֶ לִ תבָּ וּרךְְְ דוֹשׁבּ ָ הָהַ קָּ רֶֽ מְְ הּ.יִ שְְְׁ אִתָּ

נאֹמַאָ רמֵן. הַ ליָּמִםי,ו ְְ תָוֹ� ויכָָּ מֹ רמִצְְְ לִשְְְׁ רָכָו ויְְ דְְְ לָלֶֽכֶבּ תִ עִו הוהי םְְ
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TORAH READING FOR THE second DAY of Shavuot
If the second day of Shavuot falls on Shabbat, start here. If it falls on 

a weekday, start with “Every male firstborn” on page 476. 

You must tithe all the produce of your grain, that which grows in 
the field, each year. You shall then eat it in the presence of the Lord 
your God, at the place He will choose as a dwelling place for His 
name; the tithes of your grain, wine and oil as well as the firstborn 
of your herd and flock, so that you might learn to hold the Lord  
your God in awe as long as you live. If the distance is very great for 
you, so that you cannot carry it all; if the place the Lord your God 
chooses as a dwelling place for His name is far away from you, and 
the Lord your God blesses you with plenty, then you may sell your 
produce for money and, holding that money in your hand, go to 
the place which the Lord your God will choose. You may purchase 
with that money anything you may wish for of the herd or flock, of 
wine or intoxicating drinks: anything your heart desires; and you 
shall eat there, in the presence of the Lord your God, and you and 
your household shall rejoice. As for the Levite who dwells within 

Deut. 
14:22–16:17

קתועובש לש ינש םויל האיר

נָהֽ׃  נָה֥ שָׁ ה שָׁ דֶ֖ ָ ךָ הַיֹּצֵ֥א הַשּׂ עֶ֑ ת זַרְְְ בוּאַ֣ ל־תְְּ ת כָָּ ר אֵ֖ ֵ֔ עַשּׂ ר תְְּ ֣ ֵ עַשּׂ

If the second day of שבועות falls on שבת, start here.  
If it falls on a weekday, start with כוֹר ל־הַבְְּ  .on page 477 כָָּ

מ֣וֹ  שְְׁ ן  ֣ כֵּ שַׁ לְְ חַר֘  ר־־־־יִבְְְ אֲשֶׁ ק֣וֹם  מָּ בַּ יךָ  אֱלהֶֹ֗ יהו֣ה  ׀  נֵי֣  לִפְְְ תָּ֞  כַלְְְ אָֽ וְְ

עַן  מַ֣ צֹאנֶךָ֑ לְְ ךָ֖ וְְ רְְ קָֽ כֹרֹ֥ת בְְּ ךָ וּבְְְ הָרֶ֔ יִצְְְ ךָ֣ וְְ ירֹֽשְְׁ ךָ֙ תִּ גָֽנְְ ר דְְּ ֤ שַׂ ם֒ מַעְְְ שָׁ

ךָ֜  מִמְְּ ה  בֶּ֨ י־־־־־יִרְְְ כִֽ וְְ ים׃  ל־־־־־הַיָּמִֽ כָָּ יךָ  אֱלהֶֹ֖ ה אֶת־יהו֥ה  אָ֛ יִרְְְ לְְ ד  מַ֗ לְְְ תִּ

חַר֙  ֤ר יִבְְְ ק֔וֹם אֲשֶׁ ךָ֙ הַמָּ חַ֤ק מִמְְּ י־יִרְְְ ֽ אֵתוֹ֒ כִּ י ל֣אֹ תוּכַל֘ שְְׂ ֣ רֶךְְְ כִּ ֗ הַדֶּ

ה  ֖ נָֽתַתָּ יךָ׃ וְְ ךָ֖ יהו֥ה אֱלהֶֹֽ רֶכְְְ בָֽ י יְְ ֥ ם כִּ ֑ מ֖וֹ שָׁ וּם שְְׁ יךָ לָשׂ֥ יהו֣ה אֱלהֶֹ֔

ר יהו֥ה  חַ֛ ר יִבְְְ ֥ ק֔וֹם אֲשֶׁ ֙ אֶל־הַמָּ תָּ לַכְְְ הָֽ ךָ֔ וְְ יָדְְ֣ סֶף֙ בְְּ ֤ הַכֶּ֙ תָּ צַרְְְ ֑סֶף וְְ כָּ בַּ

ר  קָ֣ בָּ בַּ ךָ֜  שְְׁ נַפְְְ ה  ֨ אַוֶּ ר־תְְּ אֲשֶׁ כלֹ֩  בְְּ סֶף  הַכֶּ֡ ה  ֣ נָֽתַתָּ וְְ וֹ׃  בּֽ יךָ  אֱלהֶֹ֖

ם  ָ֗ שּׁ תָּ  אָכַ֣לְְְ וְְ ךָ  ֑ שֶׁ נַפְְְ ךָ֖  לְְ אָֽ שְְְׁ ֽ תִּ ר  ֥ אֲשֶׁ כ֛לֹ  וּבְְְ ר  כָ֔ ֵ וּבַשּׁ יִן֙  וּבַיַּ֙ ֹאן  וּבַצּ֗

יךָ  עָרֶ֖ שְְְׁ ר־בִּ י אֲשֶׁ וִ֥ הַלֵּ ךָ׃ וְְ ה וּבֵיתֶֽ ֥ ֖ אַתָּ תָּ מַחְְְ ֽ שָׂ יךָ וְְ נֵי֙ יהו֣ה אֱלהֶֹ֔ לִפְְְ

 דברים
יד, כב–טז, יז

Reading of the Torah: Second Day
The core of the reading for the second day is the passage dealing with the 
festivals in the book of Deuteronomy. The festivals are extensively described 
in three places in the Torah, in Leviticus (23), in Numbers (28–29), and 
here (Deut. 16). The sages explained that the first is to establish their order, 
the second to prescribe their sacrifices, and the third to explain them to the 
public (Sifrei).

Throughout Deuteronomy, Moses explains the laws to the people as a 
whole, reminding them of the historical background against which they are 
set, and the future of which they are the parameters. In the case of the festi-
vals, Moses’ presentation here has a strong emphasis on the seasons of the 
agricultural year: Pesaĥ is the festival of spring, the countdown to Shavuot 
begins from “when the sickle begins to cut the standing grain,” and Sukkot is 
celebrated at the time when “when you gather into your granary and wine-vat.” 
These are dimensions of the festivals the people have not yet experienced as 
desert nomads but which they will once they enter and make their home in 
the land which the Lord has blessed. 

Moses also emphasizes the important dimension of social inclusion. They 
are times when people are to invite those at the margins of society: the widow, 
the orphan, the Levites who have no land of their own, the temporary resi-
dents, as well as slaves. No one is to be left out.

The preceding passages are also included when the second day of Shavuot 
falls on Shabbat, to extend the reading because of the two extra people called 
to the Torah on that day.

ר ֵ עַשּׂ תּ רְְ ֵ  עַשּׂ You must tithe. This is the law of the second tithe. Unlike the first 
that was given to the Levites, this was taken by its owners to Jerusalem and 
eaten there, either in the form of the produce itself or money for which it 
had been exchanged. This reminded the nation that its wealth came from 
God who was a constant presence in its midst. Maimonides adds that since 
people could not eat all the food themselves they would naturally give part of 
it to others as charity. This strengthened the bond of love and brotherhood  
among the people as a whole: it reinforced civil society and the sense of 
national unity (The Guide for the Perplexed III: 39).
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than they need share their blessings with those who have less. In particular, 
we should ensure that no one in the nation God liberated from slavery is 
permanently enslaved, either by debt or poverty (the usual reason people 
sold themselves as slaves).

יוֹן ךָאֶ בְְְ יֶב הְְ י־יִהְְְ  כִּ If there should be a poor person among you. This passage be-
came, in the Talmud, the basis of the elaborate laws of tzedaka, one of the 
pillars of Jewish life, especially outside Israel where the agricultural laws that 
formed the basis of the Torah’s welfare legislation were less applicable.

your gates – you shall not forsake him, for he does not have a por-
tion or an inheritance among you. 

At the end of every third year, you must take out all the tithes of 
your harvest from that year, and set them down within your gates. 
Then the Levite, who does not have a portion or an inheritance 
among you, along with the stranger and orphan and widow within 
your gates, shall come and eat and be satisfied; do this, so that the 
Lord your God might bless you in all that you do. 

At the end of every seven years, you shall institute a release. And 
this is the manner of the release: every creditor shall let go of what 
he is entitled to from his debtor; he may not demand payment 
from his fellow or his kinsman, for a release has been proclaimed 
for [the honor of] the Lord. You may ask payment of a gentile, 
but any claim you hold against your kinsmen must be released. 
Nevertheless, you will not have paupers among you, for the Lord 
shall surely bless you in the land that He is giving you as a portion, 
to inherit it – but only if you heed the voice of the Lord your 
God, safeguarding and keeping all of the commandments I am 
commanding you today. For the Lord your God will bless you 
as He has promised you: you shall lend to many nations and you 
shall not borrow; you shall rule over many nations and shall not 
be ruled by others. 

If there should be a poor person among you, one of your kinsmen 

LEVI 

נִםי לשֹׁשׁ ָ צֵשׁ הָ  At the end of every third year. On the third and sixth year of מִקְְְ
each septennial cycle, the second tithe, instead of being consumed by its 
owners in Jerusalem, is given locally to the poor. This, the ma’aser oni, “poor 
person’s tithe,” is part of the Torah’s elaborate welfare system, designed to en-
sure that no one is left destitute or without the means of a dignified existence. 

יךָ ךָאֱ הוהי להֶֹֽ בָרֶכְְְ עַןי ְְ מַֽ  לְְ So that the LORD your God might bless you. God blesses 
those who are a source of blessing to others.

נִםי בַע־שָׁ ֽ ץשׁ ֶ  At the end of every seven years. The sequence here – second מִקֵּ
and poor person’s tithe, and the release of debts and slaves in the seventh 
year – are ways in which we serve God bekhol me’odekha, “with all your wealth.” 
We use our wealth to serve God when we ensure that those who have more 

׀  צֵ֣ה      מִקְְְ    ׃ ךְְְ ֽ עִמָּ נַֽחֲלָ֖ה  וְְ לֶק  חֵ֥ ל֛וֹ  ין  אֵ֥ י  ֣ כִּ נּוּ  בֶ֑ עַזְְְ תַֽ ל֣אֹ 

וא  הַהִ֑ נָה֖  ָ שּׁ בַּ ךָ֔  תְְ בוּאָ֣ תְְּ ר֙  שַׂ ל־מַעְְְ אֶת־כָָּ תּוֹצִיא֙  ים  נִ֗ שָׁ ל֣שֹׁ  שָׁ

ר  הַגֵּ֠ ךְְְ וְְ֠ ה עִמָּ֗ נַֽחֲלָ֜ לֶק וְְ י אֵין־לוֹ֩ חֵ֨ ֣ י כִּ וִ֡ א הַלֵּ יךָ׃ וּבָ֣ עָרֶֽ שְְְׁ ֖ בִּ תָּ חְְְ הִנַּ וְְ

ךָ֙  רֶכְְְ בָֽ עַן יְְ מַ֤ בֵ֑עוּ לְְ שָׂ ל֖וּ וְְ כְְ אָֽ יךָ וְְ עָרֶ֔ שְְְׁ ר בִּ ֣ מָנָה֙ אֲשֶׁ אַלְְְ הָֽ הַיָּת֤וֹם וְְ וְְ

ץ  ֥     מִקֵּ    ה׃ ֽ עֲשֶׂ ֽ ר תַּ ֥ ךָ֖ אֲשֶׁ ה יָדְְֽ ֥ עֲשֵׂ ל־מַֽ כָָ יךָ בְְּ יהו֣ה אֱלהֶֹ֔

עַל֙  ל־בַּ֙ מ֗וֹט כָָּ ה֒ שָׁ מִטָּ ְְ ר הַשּׁ בַ֣ זֶה֘ דְְּ ה׃ וְְ ֽ מִטָּ ה שְְׁ ֥ עֲשֶׂ ֽ נִי֖ם תַּ בַע־שָׁ ֽ שֶׁ

יו  אֶת־אָחִ֔ וְְ הוּ֙  אֶת־רֵעֵ֙ ֹשׂ  לֽאֹ־יִגּ֤ רֵעֵ֑הוּ  בְְּ ה  ֖ ֶ יַשּׁ ר  ֥ אֲשֶׁ יָד֔וֹ  ה  ֣ ֵ מַשּׁ

ךָ֛ אֶת־ יֶה֥ לְְ ר יִהְְְ ֹשׂ וַֽאֲשֶׁ֨ גּ֑ י תִּ רִ֖ כְְְ יהוֽה׃ אֶת־־הַנָָּ ה לַֽ ֖ מִטָּ א שְְׁ י־קָרָ֥ ֽ כִּ

ךָ֙  רֶכְְְ בָֽ ךְְְ יְְ י־־בָרֵ֤ ֽ י֑וֹן כִּ ךָ֖ אֶבְְְ יֶה־־בְְּ י ל֥אֹ יִֽהְְְ ֛ פֶס כִּ ךָ׃ אֶ֕ ט יָדֶֽ מֵ֥ שְְְׁ יךָ תַּ אָחִ֖

ק  הּ׃ רַ֚ ֽ תָּ רִשְְְׁ ךָ֥ נַֽחֲלָ֖ה לְְ תֵן־לְְ יךָ נֹֽ ר֙ יהו֣ה אֱלהֶֹ֔ רֶץ אֲשֶׁ אָ֕ יהו֔ה בָּ

אֶת־ עֲשׂוֹת֙  לַֽ מֹ֤ר  לִשְְְׁ יךָ  אֱלהֶֹ֑ יהו֣ה  ק֖וֹל  בְְּ ע  מַ֔ שְְְׁ תִּ מ֣וֹעַ  אִם־שָׁ

יךָ֙  אֱלהֶֹ֙ י־יהו֤ה  ֽ כִּ הַיּֽוֹם׃  ךָ֖  צַוְְּ מְְ י  נֹכִ֥ אָֽ ר  ֛ אֲשֶׁ הַזֹּ֔את  וָ֣ה  צְְְ ל־הַמִּ כָָּ

עֲב֔טֹ  ה֙ ל֣אֹ תַֽ אַתָּ ים וְְ תָּ֞ גּוֹיִ֣ם רַבִּ֗ עֲבַטְְְ הַֽ ךְְְ וְְ ר־לָ֑ בֶּ ר דִּ ֖ אֲשֶׁ ֽ ךָ֔ כַּ רַכְְְ ֽ בֵּ

יֶה֩  י־יִֽהְְְ     כִּ    ֹלוּ׃ שֽׁ יִמְְְ ל֥אֹ  ךָ֖  וּבְְְ ים  רַבִּ֔ גוֹיִ֣ם  בְְּ  ֙ תָּ לְְְ שַׁ וּמָֽ

ר־יהו֥ה  אֲשֶׁ ךָ֔  צְְ רְְְ אַ֨ בְְּ יךָ  עָרֶ֔ שְְׁ ד  אַחַ֣ בְְּ יךָ֙  אַחֶ֙ אַחַ֤ד  מֵֽ י֜וֹן  אֶבְְְ ךָ֨  בְְ

לוי
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dehumanizing about servitude, for servant and master alike. The gift is a 
humanizing gesture that marks a benign end to a less-than-benign episode.

in one of the cities in your land, which the Lord your God has 
given to you, you must not harden your heart and you must not 
close your hand to your impoverished kinsman. Rather, you must 
open your hand to him, making him a loan to tide him over his 
lack. Take care, lest evil thoughts enter your heart, saying: “The 
seventh year, the year of release draws near,” causing you to treat 
your impoverished kinsman meanly, withholding loans from him; 
he might then call out to God because of you and it will be held 
against you as a sin. You must certainly give to him, and let your 
heart not be grudging when you give, for because of this deed, the 
Lord your God shall bless you in all that you do and in all of your 
endeavors. For there will never cease to be poor people in the land; 
and so I am commanding you: you must open your hand to your 
kinsman, to the poor and destitute in your land. 

If your Hebrew kinsman or kinswoman is sold to you, he shall work 
for you for six years, and in the seventh year, you must release him 
from your service, free. When you set him free from your service 
you must not send him away empty-handed. You must give gener-
ously to him of your flock, your granary and your wine-vat with 
which the Lord your God has blessed you; so you shall give him. 
And you shall remember that you were once a slave in the land of 
Egypt and the Lord your God redeemed you; this is why, today, 
I command you thus. Should [the slave] say: “I would not leave 
your home;” because he is fond of you and of your household, and 
is happy living with you, then you shall take an awl and pierce his 
ear upon the door with it, and he shall then be your slave forever; 
the same should be done with your female slave. Do not feel it a 
hardship when you release him from your service, free; for he has 
served you for six years – twice a hired hand’s work, and now the 
Lord your God will bless you in all that you do. ֹעֲנִיקל ו  הַעֲנֵיקתּ ַ You must give generously to him. There are three reasons for  

this law: first, to give the released slave the means to make a fresh start; 
second, to demonstrate your gratitude for the service he has given you; and 
third to establish closure with goodwill. There is something profoundly  

ךָ֔  אֶת־יָ֣דְְ פֹּץ֙  תִקְְְ ל֤אֹ  וְְ ךָ֗  בְְ בָֽ אֶת־לְְ ץ  ֣ אַמֵּ תְְ ל֧אֹ  ךְְְ  לָ֑ ן  נֹתֵ֣ יךָ  אֱלהֶֹ֖

נּוּ  עֲבִיטֶ֔ ֽ עֲבֵט֙ תַּ הַֽ ךָ֖ ל֑וֹ וְְ ח אֶת־יָדְְֽ ֛ תַּ פְְְ חַ תִּ י־פָתֹ֧ ֽ יֽוֹן׃ כִּ אֶבְְְ יךָ הָֽ אָחִ֖ מֵֽ

עִם־־־ דָבָר֩  יֶה֣  ן־־־יִֽהְְְ פֶּ ךָ֡  לְְ מֶר  ֣ ָ הִשּׁ לֽוֹ׃  ר  סַ֖ יֶחְְְ ר  ֥ אֲשֶׁ סֹר֔וֹ  מַחְְְ י  דֵּ֚

רָעָ֣ה  ה֒ וְְ מִטָּ ְְ נַ֣ת הַשּׁ בַע֘ שְְׁ ֶ֘ נַת־הַשּׁ ה שְְׁ בָ֣ רְְ עַל לֵאמֹ֗ר קָֽ לִיַּ֜ ךָ֨ בְְ בְְ בָֽ  לְְ

אֶל־־־יהו֔ה  יךָ֙  עָלֶ֙ א  קָרָ֤ וְְ ל֑וֹ  ן  ֖ תִתֵּ ל֥אֹ  וְְ י֔וֹן  אֶבְְְ הָֽ יךָ֙  אָחִ֙ בְְּ ךָ֗  ינְְ עֵֽ

י  כִּ֞ ל֑וֹ  ךָ֣  תִתְְּ בְְּ ךָ֖  בְְ בָֽ לְְ ע  לֽאֹ־יֵרַ֥ וְְ ל֔וֹ  ן֙  תֵּ תִּ נָת֤וֹן  א׃  טְְְ חֵֽ ךָ֖  בְְ הָיָה֥  וְְ

כ֖לֹ  וּבְְְ ךָ  עֲשֶׂ֔ לֽ־מַֽ כָָ בְְּ יךָ  אֱלהֶֹ֔ יהו֣ה  ךָ֙  רֶכְְְ בָֽ יְְ ה  הַזֶּ֗ ר  בָ֣ הַדָּ ׀  לַ֣ל  גְְְ בִּ

נֹכִ֤י  אָֽ ן  עַל־־־כֵּ֞ רֶץ  הָאָ֑ רֶב  ֣ מִקֶּ י֖וֹן  אֶבְְְ ל  ֥ דַּ לֽאֹ־יֶחְְְ י  ֛ כִּ ךָ׃  יָדֶֽ ח  לַ֥ מִשְְְׁ

ךָ֖  יֹֽנְְ אֶבְְְ לְְְ וּֽ עֲנִיֶּ֛ךָ  ֽ לַּ יךָ  אָחִ֧ לְְ ךָ֜  אֶת־־־יָדְְֽ ח  תַּ֨ פְְְ תִּ חַ  תֹ֠ פָּ֠ לֵאמֹ֔ר  ךָ֙  צַוְְּ מְְ

ה  רִיָּ֔ עִבְְְ הָֽ א֚וֹ  י  רִ֗ עִבְְְ הָֽ יךָ  אָחִ֣ ךָ֜  לְְ ר  כֵ֨ י־יִמָּ ֽ     כִּ    צֶֽךָ׃ אַרְְְ בְְּ

׃  ךְְְ ֽ עִמָּ מֵֽ י  ֖ שִׁ פְְְ נּוּ חָָ חֶ֥ לְְּ שַׁ תְְּ ת  בִיעִ֔ ְְ הַשּׁ נָה֙  ָ וּבַשּׁ נִי֑ם  שָׁ שׁ  ֣ שֵׁ ךָ֖  דְְ וַֽעֲבָֽ

עֲנִיק֙  ֽ עֲנֵי֤ק תַּ ם׃ הַֽ נּוּ רֵיקָֽ חֶ֖ לְְּ שַׁ ךְְְ ל֥אֹ תְְ ֑ עִמָּ י מֵֽ ֖ שִׁ פְְְ נּוּ חָָ חֶ֥ לְְּ שַׁ י־תְְ כִֽ וְְ

ן־לֽוֹ׃  תֶּ יךָ תִּ ךָ֛ יהו֥ה אֱלהֶֹ֖ רַכְְְ ֽ ר בֵּ ֧ ךָ אֲשֶׁ בֶ֑ ךָ֖ וּמִיִּקְְְ נְְ רְְְ גָָּ ךָ֔ וּמִֽ ֹאנְְ ל֔וֹ מִצּ֣

ן  יךָ עַל־כֵּ֞ ךָ֖ יהו֣ה אֱלהֶֹ֑ דְְּ יִם וַֽיִּפְְְ רַ֔ רֶץ מִצְְְ אֶ֣ יתָ֙ בְְּ י עֶבֶ֤ד הָיִ֙ ֣ תָּ֗ כִּ זָכַֽרְְְ וְְ

ל֥אֹ  יךָ  אֵלֶ֔ ר  י־יֹאמַ֣ ֽ כִּ הָיָה֙  וְְ הַיּֽוֹם׃  הַזֶּה֖  ר  בָ֥ אֶת־הַדָּ ךָ֛  צַוְְּ מְְ י  נֹכִ֧ אָֽ

 ֣ תָּ לָֽקַחְְְ וְְ ׃  ךְְְ ֽ עִמָּ ל֖וֹ  י־ט֥וֹב  כִּ ךָ  יתֶ֔ אֶת־בֵּ וְְ ךָ֙  בְְ אֲהֵֽ ֤י  כִּ ךְְְ  ֑ עִמָּ מֵֽ אֵצֵ֖א 

ף  אַ֥ בֶד עוֹלָ֑ם וְְ ךָ֖ עֶ֣ הָיָה֥ לְְ לֶת וְְ ֔ נוֹ֙ וּבַדֶּ זְְְ אָָ ה בְְ ֤ נָֽתַתָּ עַ וְְ צֵ֗ רְְְ אֶת־הַמַּ

י֙  שִׁ פְְְ חָָ אֹת֤וֹ  חֲךָ֨  ֽ לֵּ שַׁ בְְּ ךָ  עֵינֶ֗ בְְ ה  ֣ שֶׁ לֽאֹ־יִקְְְ ן׃  ֽ ה־כֵּ עֲשֶׂ ֽ תַּ ךָ֖  תְְ אֲמָֽ לַֽ

יהו֣ה  ךָ֙  רַכְְְ וּבֵֽ נִי֑ם  שָׁ שׁ  ֣ שֵׁ ךָ֖  דְְ עֲבָֽ יר  כִ֔ שָׂ ר  כַ֣ שְְׂ נֶה֙  מִשְְְׁ י  כִּ֗ ךְְְ  עִמָּ֔ מֵֽ

ה׃ ֽ עֲשֶׂ ֽ ר תַּ ֥ כ֖לֹ אֲשֶׁ יךָ בְְּ אֱלהֶֹ֔
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חֶ םעֽנִֹי  Bread of oppression. It is this phrase that defines matza as the taste of לֶֽ
servitude, either because they were given it to eat in Egypt (being harder to 
digest than ordinary bread, it staved off hunger longer), or because, eating it 
on their escape from Egypt, it served as a reminder of the slavery they were 
escaping from.

If the second day of Shavuot falls on a weekday, start here:

Every male firstborn that is delivered among your herd and your 
flock, you shall consecrate to the Lord your God: you may not 
perform work with the male firstborn of your oxen, nor shear the 
male firstborn of your sheep. You shall eat them in the presence 
of the Lord your God each year, you and your household, in the 
place which the Lord will choose. If it is blemished: lame or blind, 
or with any other serious blemish, you may not offer it to the Lord 
your God. Eat it within your gates; [it may be eaten by] pure and 
impure alike, as the gazelle and as the hart. But its blood you may 
not eat; you must spill it on the ground like water. 

Remember the month of Spring: bring a Pesaĥ offering to the 
Lord your God, for in the month of Spring, the Lord your God 
took you out of Egypt at night. You shall bring a Pesaĥ offering 
to the Lord your God, sheep and cattle, at the place the Lord 
shall choose as a dwelling place for His name. You may not eat 
leaven with it; you must eat matzot, the bread of oppression, 
with it for seven days – for you left Egypt in great haste – so that 
you remember the day of your exodus from Egypt all the days 
of your life. *And no leaven shall be seen by you within all your 
borders for seven days, and none of the meat which you offer in 
the evening of the first day shall be allowed to remain until morn-
ing. You may not sacrifice the Pesaĥ offering in any one of your 
cities, which the Lord your God gives you. Only at the place 
which the Lord your God shall choose as a dwelling place for 
His name – that is where you should sacrifice the Pesaĥ offering 
in the evening, before sunset, in the season of your exodus from 
Egypt. You shall cook it and eat it in the place the Lord your 

(Shabbat:  
shelishi)

LEVI 
(Shabbat:  
revi’i)

shelishi 
(Shabbat:  
Ĥamishi)

-The month of Spring. It is this requirement that Pesaĥ be celebrat חֹֽדֶשׁהָ אָבִבי
ed in spring that necessitates the complex system by which the lunar calendar 
of Judaism is coordinated with the solar cycle of the seasons, by means of 
adding an extra month (a second Adar) from time to time. Originally this 
was done by decision of the Beit Din. Only a court in Israel has this power. 
So from the fourth century onward, when the center of Jewish life had moved 
from Israel to Babylon, a fixed calendar was adopted on the authority of Israel, 
by which seven leap years are observed in the course of nineteen years.

לַֽיהו֣ה  ישׁ  ֖ דִּ קְְְ תַּ ר  הַזָּכָ֔ ךָ֙  צֹֽאנְְ וּבְְְ ךָ֤  רְְ קָֽ בְְְ בִּ ד  לֵ֨ יִוָּ ר֩  אֲשֶׁ כ֡וֹר  לֽ־הַבְְּ כָָּ

If the second day of שבועות falls on a weekday, start here:

נֵי֩  לִפְְְ צֹאנֶֽךָ׃  כ֥וֹר  בְְּ תָגֹ֖ז  ל֥אֹ  וְְ ךָ  שׁוֹרֶ֔ כֹ֣ר  בְְְ בִּ עֲבדֹ֙  תַֽ ל֤אֹ  יךָ  אֱלהֶֹ֑

יהו֑ה  ר  חַ֣ ר־יִבְְְ אֲשֶׁ ק֖וֹם  מָּ בַּ ה  נָ֔ שָׁ בְְ נָה֣  שָׁ נּוּ֙  תֹֽאכֲלֶ֙ אֱלהֶֹ֤יךָ  יהו֨ה 

ל֣אֹ  ע  רָ֑ מ֣וּם  לֹ  כּ֖ ר  ֔ עִוֵּ א֣וֹ  חַ֙  סֵּ֙ פִּ מ֗וּם  ב֜וֹ  ה  יֶ֨ כִי־יִֽהְְְ וְְ ךָ׃  וּבֵיתֶֽ ה  ֖ אַתָּ

הוֹר֙  הַטָּ וְְ מֵ֤א  הַטָּ ֹאכֲלֶ֑נּוּ  תּֽ יךָ  עָרֶ֖ שְְְׁ בִּ יךָ׃  אֱלהֶֹֽ יהו֖ה  לַֽ נּוּ  חֶ֔ בָּ תִזְְְ

נּוּ  כֶ֖ פְְּ שְְְׁ רֶץ תִּ מ֖וֹ ל֣אֹ תֹאכֵל֑ עַל־הָאָ֥ ק אֶת־דָּ אַיָּלֽ׃ רַ֥ כָֽ י וְְ בִ֖ צְְּ ו כַּ ֔ דָּ  יַחְְְ

יִם׃� ֽ מָּ  כַּ

ח֣דֶֹשׁ  י בְְּ יךָ כִּ֞ סַח לַֽיהו֖ה אֱלהֶֹ֑ יתָ פֶּ֔ ֣ עָשִׂ יב וְְ אָבִ֔ מוֹר֙ אֶת־ח֣דֶֹשׁ הָֽ שָׁ

֛סַח  פֶּ תָּ  חְְְ זָבַ֥ וְְ לָה׃  יְְְ לָֽ יִם  רַ֖ צְְְ מִמִּ יךָ  אֱלהֶֹ֛ יהו֧ה  יאֲךָ֜  הוֹצִ֨ יב  אָבִ֗ הָֽ

מ֖וֹ  ֥ן שְְׁ כֵּ שַׁ ר יהו֔ה לְְ חַ֣ ר יִבְְְ ֣ קוֹם֙ אֲשֶׁ מָּ ר בַּ יךָ צֹ֣אן וּבָקָ֑ לַֽיהו֥ה אֱלהֶֹ֖

וֹת  מַצּ֖ יו  ֹאכַל־עָלָ֥ תּֽ ים  יָמִ֛ ת  עַ֥ בְְְ שִׁ ץ  חָמֵ֔ עָלָיו֙  לֽאֹ־תֹאכַל֤  ם׃  ֽ שָׁ

רֹ אֶת־י֤וֹם  כּ֗ זְְְ עַן תִּ מַ֣ יִם לְְ רַ֔ רֶץ מִצְְְ אתָ֙ מֵאֶ֣ ז֗וֹן יָצָ֙ חִפָּ י בְְ ֣ לֶ֣חֶם ע֑נִֹי כִּ

ל־ כָָ אֹ֛ר בְְּ ךָ֥ שְְׂ ה לְְ רָאֶ֨ לאֹ־יֵֽ י חַיֶּיֽךָ׃ *וְְ מֵ֥ לֹ יְְ יִם כּ֖ רַ֔ רֶץ מִצְְְ ךָ֙ מֵאֶ֣ צֵֽאתְְ

יּ֥וֹם  רֶב בַּ עֶ֛ ח בָּ ֥ בַּ זְְְ ר תִּ ר אֲשֶׁ֨ שָׂ֗ ין מִן־הַבָּ לֽאֹ־יָלִ֣ ים וְְ ת יָמִ֑ עַ֣ בְְְ ךָ֖ שִׁ לְְ בֻֽ גְְּ

יךָ  עָרֶ֔ שְְׁ ד  אַחַ֣ בְְּ ֑סַח  אֶת־הַפָּ ֹחַ  בּ֣ לִזְְְ תוּכַ֖ל  ל֥אֹ  קֶֹר׃  לַבּֽ וֹן  רִאשׁ֖ הָֽ

ר  חַ֨ ר־יִבְְְ אֲשֶׁ ק֞וֹם  ם־אֶל־הַמָּ אִֽ י  כִּ֠ ׃  ךְְְ לָֽ ן  נֹתֵ֥ יךָ  אֱלהֶֹ֖ ר־יהו֥ה  אֲשֶׁ

ב֣וֹא  כְְּ רֶב  עָ֑ בָּ ֖סַח  אֶת־הַפֶּ ח  ֥ בַּ זְְְ תִּ ם  ֛ שָׁ מ֔וֹ  שְְׁ ֣ן  כֵּ שַׁ לְְ יךָ֙  אֱלהֶֹ֙ יהו֤ה 

ר  ֥ ק֕וֹם אֲשֶׁ מָּ תָּ֔ בַּ כַלְְְ אָ֣ ֙ וְְ תָּ לְְְ ַ יִם׃ וּבִשּׁ רָֽ צְְְ ךָ֥ מִמִּ מֶשׁ מוֹעֵ֖ד צֵֽאתְְ ֶ֔ הַשּׁ

)בשבת 
שלישי(

לוי
)בשבת 

רביעי(

שלישי
)בשבת 
חמישי(
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as a holy nation in a holy land, keeping God’s law, sensing His presence and 
celebrating His blessings. Note, however, that the word “rejoice” does not 
appear in the context of Pesaĥ, for it recalls two periods of suffering, the 
suffering inflicted on the Israelites by the Egyptians, and the subsequent  

God will choose, and in the morning you shall turn back and go 
to your abode. For six days, you shall eat matzot; the seventh day 
is a day of assembly for the Lord your God: on it, you may not  
perform work.
Count for yourselves seven weeks; when the sickle begins to cut 
the standing grain, then shall you begin to count the seven weeks. 
And you shall celebrate a Festival of Weeks [Shavuot] for the Lord 
your God, bringing a free-will offering, as much as you can afford, 
according to the blessing the Lord your God has given you. And 
you shall rejoice in the presence of the Lord your God: you and 
your sons and daughters, your male and female slaves, and the 
Levite who dwells within your gates, along with the stranger and 
orphan and widow that are among you, at the place that the Lord 
your God shall choose as a dwelling place for His name. And you 
shall remember that you were once a slave in Egypt; keep and fulfill 
all of these statutes. 
You shall celebrate a Festival of Booths [Sukkot] for yourselves for 
seven days, when you gather [your produce] into your granary and 
wine-vat. And you shall rejoice on your festival: you and your sons 
and daughters, your male and female slaves, and the Levite, the 
stranger and orphan and widow that dwell within your gates. You 
shall celebrate for seven days for the Lord your God in the place 
which the Lord shall choose, for the Lord your God shall bless 
you in all of your produce and all that you do; and you will be truly 
joyful. Three times in the year, all your males shall appear before 
the Lord your God at the place He will choose: on Pesaĥ, Shavuot 
and Sukkot. They shall not appear before the Lord empty-handed. 
Each shall bring such a gift as he can, in proportion to the blessing 
the Lord your God grants you.

revi’i 
(Shabbat:  
shishi)

Ĥamishi 
(Shabbat:  
shevi’i)

תָּ מַחְְְ שָׂ  וְְ You shall rejoice. There is greater emphasis on rejoicing in Deuter-
onomy than elsewhere in the Torah. The root ש-מ-ח, “to rejoice,” appears 
only once in each of the books of Genesis, Exodus, Leviticus and Numbers, 
but twelve times in Deuteronomy as a whole. The previous books have been 
about the long journey, begun by Abraham, toward the fulfillment of the di-
vine promises of children and a land. Deuteronomy is about the destination: 
a land where the people of the covenant can be free to pursue their vocation 

ת  שֶׁ ֥ שֵׁ יךָ׃  אֽהָֹלֶֽ לְְ  ֖ תָּ לַכְְְ הָֽ וְְ קֶֹר  בַבּ֔ וּפָנִי֣תָ  וֹ  בּ֑ יךָ  אֱלהֶֹ֖ יהו֥ה  ר  חַ֛ יִבְְְ

ל֥אֹ  יךָ  אֱלהֶֹ֔ לַֽיהו֣ה  רֶת֙  עֲצֶ֙ י  בִיעִ֗ ְְ הַשּׁ וּבַיּ֣וֹם  וֹת  מַצּ֑ תֹּאכַ֣ל  ים  יָמִ֖

הָחֵ֤ל  מֵֽ ךְְְ  ר־לָ֑ פָָּ סְְְ תִּ בֻעֹ֖ת  ֽ שָׁ עָ֥ה  בְְְ     שִׁ    לָאכָֽה׃ מְְ ה  ֖ עֲשֶׂ תַֽ

בֻעוֹת֙  ֽ יתָ חַ֤ג שָׁ עָשִׂ֜ בֻעֽוֹת׃ וְְ ֽ עָ֖ה שָׁ בְְְ ֹר שִׁ פּ֔ ל לִסְְְ חֵ֣ ה תָּ מָ֔ קָּ מֵשׁ֙ בַּ חֶרְְְ

ךָ֖ יהו֥ה  רֶכְְְ בָֽ ר יְְ ֥ אֲשֶׁ ֽ ן כַּ ֑ תֵּ ר תִּ ֣ ךָ֖ אֲשֶׁ ת יָדְְֽ בַ֥ ת נִדְְְ ֛ יךָ מִסַּ לַֽיהו֣ה אֱלהֶֹ֔

ךָ֣  דְְּ עַבְְְ ךָ֘ וְְ ךָ֣ וּבִתֶּ֘ ה וּבִנְְְ יךָ אַתָּ֨ נֵי֣ ׀ יהו֣ה אֱלהֶֹ֗ תָּ֞ לִפְְְ מַחְְְ ֽ שָׂ יךָ׃ וְְ אֱלהֶֹֽ

ר  ֣ אֲשֶׁ מָנָה֖  אַלְְְ הָֽ וְְ הַיָּת֥וֹם  וְְ ר֛  הַגֵּ וְְ יךָ  עָרֶ֔ שְְְׁ בִּ ר  ֣ אֲשֶׁ וִי֙  הַלֵּ וְְ ךָ֒  וַֽאֲמָתֶ֒

ם׃  ֽ שָׁ מ֖וֹ  שְְׁ ן  ֥ כֵּ שַׁ לְְ יךָ  אֱלהֶֹ֔ יהו֣ה  חַר֙  יִבְְְ ֤ר  אֲשֶׁ ק֗וֹם  מָּ בַּ ךָ  ֑ בֶּ קִרְְְ בְְּ

ים  ֖ חֻקִּ אֶת־הַֽ יתָ  עָשִׂ֔ וְְ  ֣ תָּ מַרְְְ ֽ שָׁ וְְ יִם  רָ֑ מִצְְְ בְְּ הָיִ֖יתָ  בֶד  י־עֶ֥ כִּ תָּ֔  זָכַ֣רְְְ  וְְ

ה׃� לֶּ  הָאֵֽ

ךָ׃  בֶֽ וּמִיִּקְְְ ךָ֖  נְְ רְְְ גָָּ מִֽ ךָ֔  פְְּ סְְְ ֨ אָָ בְְּ ים  יָמִ֑ ת  עַ֣ בְְְ שִׁ ךָ֖  לְְ ה  ֥ עֲשֶׂ ֽ תַּ ֹת  כּ֛ הַסֻּ ג  חַ֧

ר֛  הַגֵּ וְְ י  וִ֗ הַלֵּ וְְ ךָ  וַֽאֲמָתֶ֔ ךָ֣  דְְּ עַבְְְ וְְ ךָ֙  וּבִתֶּ֙ ךָ֤  וּבִנְְְ ה  אַתָּ֨ ֑ךָ  חַגֶּ בְְּ  ֖ תָּ מַחְְְ ֽ שָׂ וְְ

לַֽיהו֣ה  חגֹ֙  תָּ ים  יָמִ֗ ת  עַ֣ בְְְ שִׁ יךָ׃  עָרֶֽ שְְְׁ בִּ ר  ֥ אֲשֶׁ מָנָה֖  אַלְְְ הָֽ וְְ הַיָּת֥וֹם  וְְ

ל־ כָָ יךָ בְְּ ךָ֞ יהו֣ה אֱלהֶֹ֗ רֶכְְְ בָֽ י יְְ ֣ ר יהו֑ה כִּ חַ֣ ר־יִבְְְ ק֖וֹם אֲשֶׁ מָּ יךָ בַּ אֱלהֶֹ֔

ים ׀  עָמִ֣ ל֣וֹשׁ פְְּ חַ׃ שָׁ מֵֽ ךְְְ שָׂ הָיִ֖יתָ אַ֥ יךָ וְְ ה יָדֶ֔ ֣ עֲשֵׂ כלֹ֙ מַֽ ךָ֙ וּבְְְ תְְ בוּאָֽ תְְּ

ר  ֣ אֲשֶׁ קוֹם֙  מָּ בַּ יךָ  אֱלהֶֹ֗ יהו֣ה  ׀  נֵי֣  אֶת־פְְּ ךָ֜  כֽוּרְְ ל־זְְ כָָ ה  רָאֶ֨ יֵֽ ה  נָ֡ ָ שּׁ בַּ

ה  רָאֶ֛ יֵֽ ל֧אֹ  וְְ וֹת  כּ֑ הַסֻּ ג  חַ֣ וּבְְְ בֻע֖וֹת  ֽ ָ הַשּׁ ג  חַ֥ וּבְְְ וֹת  צּ֛ הַמַּ ג  חַ֧ בְְּ ר  חָ֔ יִבְְְ

יךָ  אֱלהֶֹ֖ יהו֥ה  ֛ת  כַּ בִרְְְ כְְּ יָד֑וֹ  נַת֣  מַתְְּ כְְּ ישׁ  אִ֖ ם׃  רֵיקָֽ יהו֖ה  נֵי֥  אֶת־פְְּ

׃ ךְְְ ר נָתַֽן־לָֽ ֥ אֲשֶׁ

רביעי
)בשבת 

ששי(

חמישי
)בשבת 
שביעי(
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and bitterness (matza and maror) and on the last with the memory of the 
Egyptians who died at the Reed Sea, and as Proverbs 24:17 states, “Do not 
rejoice when your enemy falls” (Yalkut Shimoni, Emor, 654). 

Half Kaddish
Before Maftir is read, the second Sefer Torah is placed on 
the bima and the Reader says Half Kaddish:

ל דַּ גַּ   ,Magnified and sanctified may His great name be יִתְְְ
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon – and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised, glorified and exalted,  
raised and honored, uplifted and lauded  
be the name of the Holy One, blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world – and say: Amen.

Hagbaha and Gelila
The first Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The first Torah scroll is bound and covered and the oleh 
for Maftir is called to the second Torah scroll.

Reader:

All:

Reader:

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

suffering of the Egyptians themselves. Halakhically there is a mitzva of simĥa 
on Pesaĥ, but it comes on the first day(s) mixed with the taste of oppression 

 יצחקדשי

אָמֵן(  קהל:  א) מֵהּרַ בָּ שׁשׁ ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ יִתְְְ

Before מפטיר is read, the second ספר תורה is placed 
on the שולחן and the קורא says חצי קדיש:

וּעתֵהּ  רָ אכִרְְְ ב יְְ מָ אדִּ עָלְְ לבְְּ
כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ לוְְ

רָאֵ ל יִ תישְְְׂ לבּ ֵ כָָ חַיֵּ ידְְּ יוֹמֵיכוֹןוּ בְְְ חַיֵּיכוֹןוּ בְְְ לבְְּ
אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ מַן קָרִבי,ו ְְ עֲגָלָוּ אבִזְְְ בַּ

מַיָּא. מֵ יעָלְְ עָלְְ עָלַוּ םלְְְ ל ְְ בָרַךְְְ  אמְְ מֵהּרַ בָּ הֵשׁ אְְ יְְ

 א ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ ו ְְ רַךְְְ בָּ יִ�תְְְ
 ל הַלָּ יִתְְְ ו הְְ עַלֶּ יִתְְְ ו רְְ הַדָּ יִתְְְ לוְְ

וּה א( רִיךְְְ בְְּ קהל: וּה  א) רִיךְְְ בּ אְְ שָׁ קֻדְְְ מֵהּ דְְּ לשְְׁ
נֶחֱמָתָ א חָתָו אְְ בְְּ שְְְׁ רָיתָא,תּ ֻ שִׁ כָתָו אְְ רְְְ בּ לִ מִן כָָּ  א לָּ עֵֽ ללְְ

אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ מָא,ו ְְ עָלְְ אֲמִרָיןבּ ְְ דַּ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The first ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The first ספר תורה is bound and covered and the עולה 
for מפטיר is called to the second ספר תורה.

קורא:

קהל 
וקורא:

קורא:

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב
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Maftir
On the day of the first fruits, when you bring an offering of new 
grain to the Lord, on your Festival of Weeks, there shall be a 
sacred assembly: you shall do no laborious work. You shall offer a 
burnt-offering of pleasing aroma to the Lord: two young bullocks, 
one ram, and seven yearling male lambs. And also their meal-
offerings, fine flour mixed with oil, three-tenths of an ephah for 
each of the bulls, two-tenths of an ephah for the ram, and one tenth 
of an ephah each for every one of the seven lambs. And one male 
goat as a sin-offering, as well as the regular daily sacrifice with its 
meal-offering; and they shall all be perfect for you, they and their  
libations.

Hagbaha and Gelila
The second Torah scroll is lifted and the congregation says:

זהַ תאתּוֹרָה   This is the Torah וְְ
that Moses placed before the children of Israel,  
at the Lord’s commandment, by the hand of Moses. 

It is a tree of life to those who grasp it,  
and those who uphold it are happy. 
Its ways are ways of pleasantness, and all its paths are peace. 
Long life is in its right hand; in its left, riches and honor. 
It pleased the Lord for the sake of [Israel’s] righteousness,  
to make the Torah great and glorious.

The second Torah scroll is bound and covered and the oleh  
for Maftir reads the Haftara. 

Blessing before reading the Haftara

וּרךְְְ בָּ
Before reading the Haftara, the person called up for Maftir says:

 Blessed are You, Lord our God, King of the Universe, who chose 
good prophets and was pleased with their words, spoken in truth. 
Blessed are You, Lord, who chose the Torah, His servant Moses, His 
people Israel, and the prophets of truth and righteousness.

Num.  
28: 26–31

Deut. 4

Num. 9

Prov. 3Some add:

Is. 42

מפטרי

בֻעֹ֖תֵיכֶ֑ם  ֽ שָׁ ה֙ לַֽיהו֔ה בְְּ חָ֤ה חֲדָשָׁ ם מִנְְְ כֶ֜ יבְְ רִ֨ הַקְְְ ים בְְּ כּוּרִ֗ י֣וֹם הַבִּ וּבְְְ

וּ׃  עֲשֽׂ תַֽ ל֥אֹ  ה  עֲבֹדָ֖ לֶ֥אכֶת  ל־־־מְְ כָָּ ם  לָכֶ֔ יֶה֣  יִהְְְ רָא־־־קֹ֙דֶשׁ֙  קְְְ מִֽ

יִל  נַיִ֖ם אַ֣ ר שְְׁ נֵיֽ־בָקָ֛ ים בְְּ רִ֧ יחַ נִיחֹ֙חַ֙ לַֽיהו֔ה פָּ רֵ֤ ה לְְ ם עוֹלָ֜ תֶּ֨ רַבְְְ הִקְְְ וְְ

מֶן  ֑ ָ בַשּׁ לוּלָ֣ה  בְְּ סֹ֖לֶת  ם  חָתָ֔ נְְְ וּמִ֨ נָהֽ׃  שָׁ נֵי֥  בְְּ ים  ֖ בָשִׂ כְְ עָ֥ה  בְְְ שִׁ ד  אֶחָ֑

רוֹן֙  ָ ד׃ עִשּׂ אֶחָֽ יִל הָֽ ים לָאַ֖ רנִֹ֔ נֵי֙ עֶשְְְׂ ד שְְׁ אֶחָ֔ ֣ר הָֽ רנִֹים֙ לַפָּ ֤ה עֶשְְְׂ לשָֹׁ שְְׁ

ד  אֶחָ֑ ים  עִזִּ֖ יר  עִ֥ שְְׂ ים׃  ֽ בָשִׂ הַכְְּ ת  עַ֖ בְְְ שִׁ לְְ ד  אֶחָ֑ הָֽ בֶשׂ  ֖ לַכֶּ ר֔וֹן  ָ עִשּׂ

ם  מִימִ֥ תְְּ וּ  עֲשׂ֑ ֽ תַּ חָת֖וֹ  וּמִנְְְ יד  מִ֛ הַתָּ עֹלַ֧ת  ד  בַ֞ מִלְְּ עֲלֵיכֶֽם׃  ֖ר  כַפֵּ לְְ

ם׃ יהֶֽ כֵּ נִסְְְ יֽוּ־לָכֶ֖ם וְְ יִֽהְְְ

הגו ההבגהליל

רָאֵל:: נֵי יִשְְְׂ נֵי בְְּ ה לִפְְְ ם משֶֹׁ ר־שָׂ זֹאת הַתּוֹרָה אֲשֶׁ וְְ
The second ספר תורה is lifted and the קהל says:

ה׃ יַד משֶֹׁ י יהוה בְְּ עַל־פִּ
ר׃ ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

לוֹם׃  יהָ שָׁ תִיבתֶֹֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

כָבוֹד׃  ר וְְ מאוֹלָהּ עֽשֶֹׁ שְְְׂ ימִינָהּ, בִּ  אֹֽרֶךְְְ יָמִים בִּ

יר׃  דִּ יַאְְְ יל תּוֹרָה וְְ דִּ קוֹ יַגְְְ עַן צִדְְְ מַֽ יהוה חָפֵץ לְְ

The second ספר תורה is bound and covered and the עולה  
for מפטיר reads the הפטרה. 

רבכ הקודפהה םטהר

םי,   םיטוֹבִ֔ בִאִי֣ נְְְ חַר֙בּ ִ בּ רָ אֲ םשֶׁ הָ עוֹלָ֔ לֶךְְְ וּני֙ מֶ֣ ה֙והי האֱ להֵֹ֙ ֤ אַ תָּ ר֨וּךְְְ בָּ
Before reading the הפטרה, the person called up for מפטיר says:

 ר ו֗הי הה,הַ בּוֹחֵ֤  ֜ אַ תָּ ר֨וּךְְְ בָּ ת.  אֱמֶ֑ בּ םיֶ  אֱמָרִ֣ הַ םנֶּ  רֵהֶי֖ דִבְְְ ב הְְ  רָצָ֥ וְְ

דֶק. וָ תצֶֽ הָ יאֱמֶ֖ בִאֵי֥ וֹוּ בִנְְְ  לעַמּ֔ רָאֵ֣ יִשְְְׂ וֹוּ בְְְ דּ֔  העַבְְְ ֣ משֶֹׁ תּוֹרָה֙וּ בְְְ בַּ

במדבר 
כח: כו–לא

דברים ד

במדבר ט

Some addמשלי ג

ישעיה מב
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haftara for THE second day oF shavuot

The Lord is in His holy Sanctuary: hush before Him, all the earth! 
A prayer of Habakkuk the prophet, upon Shigyonot:

Many say the following in the Haftara.

גָם תְְְ פּ ביִ   ,May this praise be desired, for God, Sign and Witness יַצִּ
    alone among myriad myriad angels. 
Where is it that He dwells, among that company of angels who  
    dismissed the four great mountains [and chose Sinai]. 
Out before Him springs and flows, into His wells, a river of fire.  
In a mountain of snow bright light shines out, and sparks and  
    brands of fire, 
and He creates and sees all that lies in darkness, for present with Him  
    is all light. 
He oversees all distances, judging without hastiness, and to Him  
    are revealed all the world’s secrets. 
From Him will I ask permission to read; and afterwards also from  
    the people before me, 
who know the Law the Mishna, Tosefta, Sifra and Sifrei.  
The King who lives for evermore will destroy the people that sub- 
    jugates them.  
For they have been told that they will be like sand, too many to be  
    counted, like dust of the earth. 
Make their valleys white today, with produce, their vats flowing  
    over with wine.  
Bring what they wish for, make their faces shine – let them shine  
    out like morning light. 
Grant me strength, and lift Your eyes to see Your enemies, those  
    who deny You, 
and make them like straw within the bricks; like stones, silent and  
    ashamed. 
As I stand here, translating the words of the most superior of books,  
the Lord has given [Torah] through the humble [Moses], and so to  
    Him – our gracious thanks.

Habakkuk 
2:30–3:19

פהט םויל הרטתועובש לש ינשה בו

֖ה  פִלָּ     תְְּ    רֶץ׃ ל־הָאָֽ נָי֖ו כָָּ ס מִפָּ וֹ הַ֥ שׁ֑ דְְְ הֵיכַ֣ל קָָ וַֽיהו֖ה בְְּ

ינֹֽוֹת׃  גְְְ יא עַ֖ל שִׁ בִ֑ וּק הַנָּ חֲבַקּ֣ לַֽ

Many say the following in the הפטרה.

בָן עִרִיין. רִבּוֹרִ בְְ גַם,בּ ְְ אָוּ תדְְְ גָם,ל ְְ תְְְ פּ ביִ ליַצִּ
עָ הטוּרִין. בְְּ לִיןאַ רְְְ פָסְְ יָנָא, דְְּ מִנְְְ נָא,בּ ְְ לעָנֵאָ הֽ
וּנ ירִין. הַ רדִּ פִיקנ ְְ גִידוּ נְְְ גוֹ מֽוֹהִי,נ ְְ דָמֽוֹהִי,ל ְְ לקֳֳ

וּנ יוּ רבָעוֹרִין. זִיקִין דִּ רָגָא,ו ְְ הוֹשׁ רְְ א,נ ְְ גָּ לְְְ טוּתּ רַ לבְְּ

הוֹרִין. יִיןנ ְְ רְְ הּשׁ ָ עִמֵּ חֲשׁוֹכָא,ו ְְ כָא, מַבּ הַ רָוּ אסְְְ לבְְּ
רִין. מְְְ מִטַּ יִןלֵ הּ דְְּ לַֽ א,וּ גְְְ פָּ טְְְ לָשׁ אִ פָא,בּ ְְ חִיקִיןצ ְְ לרְְ
רִין. רֽוֹהִ יעֲדֵ יגֻבְְְ מָנֵהּ,וּ בָתְְ הּ,יָ הֻ תרְְְ עֵ תימִנֵּ לבְְּ

רִין. סִפְְְ רָו אְְ סִ אפְְְ תָּ תוֹסֶפְְְ נִתָיא,ו ְְ תָא,וּ מַתְְְ כְְ עֵהִ ילְְְ ליָדְְ
חֲרִין. שַׁ הוֹן מְְ  רעַל םְְ מַגַּ מַיָּא,י ְְ עָלְְ חַ יָּא,ל ְְ לֶךְְְ למֶֽ

רִין. נוֹןהֵ יךְְְ עַפְְְ מְְ לָיִ אתְְְ הוֹן,ו ְְ חָלָי אְְ לאֲמִ ריעֲלֵהיוֹן, כְְּ
רִין. טוּוּפןנַ עֲוֵחַ ימְְְ עָן,י ְְ קְְְ הוֹןבּ ִ עַן,ל ְְ וּרן כְְּ חַוְְּ ליְְ

רִין. הוֹצַ רפְְְ נְְְ נַהֲוּרן כִּ הַב,י ְְ היוֹןצ ְְ אַפֵּ הוֹןהַ ב,ו ְְ וּעתְְ לרְְ
רִין. פְְ בָךְְְ כָּ קֻף,חֲ זִ יעָרָךְְְ דְְּ עֵנָיךְְְ זְְ קףֹ,ו ְְ ללִהַ יתּ בְְ

רִין. קוּןחָ פְְ תְְּ נָיִ אשְְְׁ אַבְְְ נָא, כְְּ גוֹ לִבְְְ נָא,בּ ְְ תִבְְְ הוֹן כְְּ ליְְ
רִין. חִסָ ריפְְ בְְְ מִלּוֹ ידִּ נָא,בּ ְְ ֽמְְְ גֵּ תַרְְְ נָא,ו ְְ מְְְ קָאֵֽ לכְְּ

רִין. טִיןאַ פְְְ כֵןנַ מְְְ תָן,בּ ְְ וְְ בַ רעִנְְְ הוֹנָתָן, גְְּ יְְ

חבקוק 
ב: כ–ג: יט

Yatziv pitgam: May this praise be desired
This poem, like Akdamut said on the first day, is a reshut, a request for per-
mission to recite the Aramaic translation of the text about to be read, in this 
case the Haftara from Habakkuk. The reason it is not said on the first day 
is that the passage read then – the vision of Ezekiel – was considered too 
mystical and open to misinterpretation to be translated into the vernacular. 
The custom of verse-by-verse translation of the biblical Hebrew into Aramaic 
lapsed as the center of Jewish life moved from Babylon to Europe in the 

Middle Ages, and Aramaic ceased to be the language of everyday speech, 
but, as with Akdamut, the introductory poem remained. The text spells out 
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The text opens and closes with musical instructions, “Upon Shigyonot,” – 
thought by some to mean a passionate song with rapid changes of rhythm – 
and “To the conductor, to be sung with my instruments,” together with other 
expressions like the threefold Selah, that appear elsewhere only in the book 
of Psalms, suggesting that it was written to be sung as a psalm-like prayer for 
the overthrow of the nation’s enemy, the Chaldeans, that is, Babylonia. A 
phrase near the opening, “In wrath, remember mercy,” became a key-text in 
later penitential prayer. 

The passage culminates in one of the most beautiful sentiments in the en-
tire prophetic literature. Habakkuk declares that though the fig tree does not 
blossom and there are no grapes on the vines, though there is no grain in the 
fields and the flocks and herds have gone, still “I will rejoice in the Lord, will 
exult in the God who delivers me.” This is faith at its most sublime. Though 
everything else were to be taken from me, I would still have God, and it would 
be more than enough. To live in the presence of God, knowing that He is 
with us whatever fate brings, is to experience ultimate existential joy: joy in 
the simple fact that He is and we are, that we are because He is. Nothing can 
separate us from the Source of our being. We live in the light of His presence, 
and thus in hope and joy. 

Lord, I heard tell of You, and I feared; Lord, in these years, revive 
Your work, in these years, make it known; in wrath, remember 
mercy. God is coming, from Teiman, the Holy One, from Mount 
Paran, Selah. His glory covers the heavens, His praise fills the earth, 
its brilliance like light, beams, from His hand, from the hidden place 
of His might. Plague will go before Him, fire following His feet; He 
stands, and measures up the land, He looks, and the nations trem-
ble; ancient mountains shatter, age-old hills collapse – the world’s 
ways are His. I saw the tents of Kushan distressed, the curtains of 
the land of Midian quivering. Is the Lord angry at the rivers – is 
Your fury against the rivers, Your wrath, against the sea, that You 
ride upon Your horses, upon Your chariot of deliverance? Your bow 
is bared, uncovered, according to the promise said to the tribes, 
Selah. You slice the land into rivers; seeing You, the mountains 
quake, rushing waters flow past, the deep raises its voice, lifts its 

in acrostic the name of the author, Yaakov beRebbi Meir Levi. It begins 
with a dazzling description of the light that streams from the Divine. The 
poet asks permission to recite the translation, first from God, then from 
the learned members of the congregation, masters of the early rabbinic 
literature (Mishna, Tosefta, Sifra and Sifrei, the four main documents from 
the Mishnaic age). He expresses his faith that justice will prevail in his-
tory and Israel will be free of persecution. The last line, beginning “The 
Lord has given through the humble,” can also be translated as “Jonathan  
the humble,” a reference to the Aramaic translation of the prophetic books 
attributed to Jonathan ben Uziel, said to have been Hillel’s most brilliant 
disciple (Sukka 28a). 

Haftara: SECOND DAY
The Haftara, taken from the conclusion of the short prophetic book of  
Habakkuk, was chosen because it describes a future revelation similar, at least 
in externals, to the one that took place on Mount Sinai on the first Shavuot. 
As then, so in the future, God will make an appearance in history, shaking 
the earth to its foundations. Ancient mountains will shatter, age-old hills 
will collapse – language reminiscent of the theophany at Sinai as described 
in Deuteronomy 33:2–5, Judges 5:4, and Psalms 68:8–9. 

יהוּ  חַיֵּ֔ נִים֙  שָׁ רֶב  קֶ֤ בְְּ ךָ֙  לְְְ עָָֽ פָָּ יהו֗ה  אתִי֒  יָרֵ֒ עֲךָ֘  מְְְ שִׁ י  תִּ עְְְ מַ֣ שָׁ יהו֗ה 

קָד֥וֹשׁ  ן יָב֔וֹא וְְ ימָ֣ ֙ מִתֵּ וֹר׃ אֱל֙וֹהַּ כּֽ זְְְ ם תִּ ר֖גֶֹז רַחֵ֥ יעַ בְְּ נִי֖ם תּוֹדִ֑ רֶב שָׁ קֶ֥ בְְּ

גַהּ֙  נֹ֙ רֶץ׃ וְְ ה הָאָֽ אָ֥ לְְ ת֖וֹ מָֽ הִלָּ יִם֙ הוֹד֔וֹ וּתְְְ מַ֙ ה֤ שָׁ סָּ ן סֶ֑לָה כִּ ארָ֖ הַר־פָּ מֵֽ

בֶר  ֑ דָּ יֵלֶ֣ךְְְ  פָנָי֖ו  לְְ עֻזֹּֽה׃  י֥וֹן  חֶבְְְ ם  ֖ שָׁ וְְ ל֑וֹ  מִיָּד֖וֹ  נַ֥יִם  קַרְְְ ה  יֶ֔ הְְְ ֽ תִּ א֣וֹר  כָּ

צוּ֙  ֹצְְ פּֽ ם וַיִּתְְְ ר גּוֹיִ֔ ֣ רֶץ רָאָה֙ וַיַּתֵּ מ֣דֶֹד אֶ֗ ד ׀ וַיְְְ לָֽיו׃ עָמַ֣ רַגְְְ ף לְְ שֶׁ יֵצֵ֥א רֶ֖ וְְ

יתִי  וֶן רָאִ֖ חַת אָ֔ ֣ ע֣וֹת עוֹלָ֑ם הֲלִיכ֥וֹת עוֹלָ֖ם לֽוֹ׃ תַּ בְְְ ח֖וּ גִּ ד שַׁ רֵי־עַ֔ הַרְְ

ה  הָרִים֙ חָרָ֣     הֲבִנְְְ    יָןֽ׃ רֶץ מִדְְְ רִיע֖וֹת אֶ֥ ז֕וּן יְְ גְְּ ן יִרְְְ ֑ לֵ֣י כוּשָׁ הֳֳ ֽ אָָ

יךָ  ב֙ עַל־־־־סוּסֶ֔ כַּ י֤ תִרְְְ כִּ ךָ  רָתֶ֑ יָּם֖ עֶבְְְ ךָ אִם־־־־בַּ הָרִים֙ אַפֶּ֔ נְְּ בַּ ם  יהו֔ה אִ֤

אֹ֣מֶר  וֹת  מַטּ֖ בֻע֥וֹת  שְְׁ ךָ  תֶּ֔ קַשְְְׁ תֵעוֹר֙  יָה֤  עֶרְְְ שׁוּעָֽה׃  יְְ יךָ  בֹתֶ֖ כְְּ  מַרְְְ

ן  יִם עָבָ֑ר נָתַ֤ רֶם מַ֖ ים זֶ֥ ילוּ֙ הָרִ֔ רֶץ׃ רָא֤וּךָ יָחִ֙ ע־אָֽ בַקַּ הָר֖וֹת תְְּ סֶ֑לָה נְְ
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hands skyward. The sun, the moon, stand still, in their place – by 
the light of Your arrows the world goes on, in the brilliance from 
Your shining spear. In rage, You walk over the land, in fury, You 
trample nations: You come forth, to deliver Your people, to deliver 
Your anointed. You crush the head of the house of the wicked, bar-
ing the foundation up to its neck, Selah. You pierce with his own 
sticks the head of his leaders – who come like a storm to scatter 
me, exultant as though secretly devouring the poor. You drive Your 
horses through the sea, the mass of raging waters. I hear and my 
stomach churns, at the sound my lips stutter, a rot enters my bones, 
I quiver where I stand yet I calmly wait for the day of trouble, when 
he comes up against the people to attack them. The fig tree does 
not blossom, and there is no yield from the vines; the olive grows 
gaunt, and the grain fields grow no food; the sheep are gone from 
the pens, and there are no cattle in the sheds. But I – I will rejoice 
in the Lord, will exult in the God who delivers me: God, my Lord, 
my Strength, who makes my feet like the deer’s, who leads me to 
my highest places. 
To the conductor: to be sung with my instruments.

BLESSINGS AFTER THE HAFTARA
After the Haftara, the person called up for Maftir says the following blessings:

וּרךְְְ  Blessed are You, Lord our God, King of the Universe, Rock בָּ
of all worlds, righteous for all generations, the faithful God who 
says and does, speaks and fulfills, all of whose words are truth and 
righteousness. You are faithful, Lord our God, and faithful are 
Your words, not one of which returns unfulfilled, for You, God, 
are a faithful (and compassionate) King. Blessed are You, Lord, 
faithful in all His words.

 Have compassion on Zion for it is the source of our life, and רַחֵם
save the one grieved in spirit swiftly in our days. Blessed are You, 
Lord, who makes Zion rejoice in her children.

יךָ֙  א֤וֹר חִצֶּ֙ לָה לְְ בֻ֑ מַד זְְ חַ עָ֣ מֶשׁ יָרֵ֖ ֥ א׃ שֶׁ ֽ יהוּ נָשָׂ הוֹם֙ קוֹל֔וֹ ר֖וֹם יָדֵ֥ תְְּ

ד֥וּשׁ גּוֹיִֽם׃  ף תָּ אַ֖ רֶץ בְְּ עַד־אָ֑ צְְְ זַעַ֖ם תִּ ךָ׃ בְְּ ק חֲנִיתֶֽ רַ֥ גַהּ בְְּ נֹ֖ כוּ לְְ הַלֵּ֔ יְְ

ע  ית רָשָׁ֔ ֣ תָּ רֹּאשׁ֙ מִבֵּ ךָ מָחַ֤צְְְ יחֶ֑ שִׁ ע אֶת־־־־מְְ יֵשַׁ֖ ךָ לְְ ע עַמֶּ֔ יֵשַׁ֣ אתָ֙ לְְ יָצָ֙

רֹ֣אשׁ  יו֙  מַטָּ בְְ תָּ  בְְְ נָקַ֤          לָה׃ סֶֽ א֖ר  עַד־־צַוָּ ס֥וֹד  יְְ עָר֛וֹת 

תָּ  כְְְ רַ֥ ר׃ דָּ ֽ תָּ סְְְ מִּ מוֹ־לֶֽאֱכ֥לֹ עָנִי֖ בַּ ם כְְּ יצֻתָ֔ הֲפִיצֵנִ֑י עֲלִ֣ עֲר֖וּ לַֽ ו יִסְְְ רָזָ֔ פְְּ

ל֣וּ  קוֹל֙ צָֽלְְ י לְְ נִ֗ טְְְ ז֣ בִּ גַּ רְְְ י ׀ וַתִּ תִּ עְְְ מַ֣ ים׃ שָׁ ֽ יִם רַבִּ יךָ ח֖מֶֹר מַ֥ בַיָּם֖ סוּסֶ֑

ה  צָרָ֔ י֣וֹם  לְְ אָנ֙וּחַ֙  ֤ר  אֲשֶׁ ז֑  גָּ אֶרְְְ י  ֣ תַּ תַחְְְ וְְ י  עֲצָמַ֖ ֽ בַּ ב  רָקָ֛ יָב֥וֹא  י  פָתַ֔ שְְׂ

ים  פָנִ֔ גְְּ בַּ בוּל֙  יְְ אֵ֤ין  וְְ ח  רָ֗ לֽאֹ־תִפְְְ אֵנָה֣  י־תְְ ֽ כִּ נּוּ׃  גוּדֶֽ יְְ ם  עַ֥ לְְ עֲל֖וֹת   לַֽ

צֹ֔אן  לָה֙  כְְְ מִמִּ זַר֤  גָּ אֹ֑כֶל  ה  שָׂ לאֹ־עָ֣ דֵמ֖וֹת  וּשְְְׁ יִת  ה־זַ֔ עֲשֵׂ מַֽ חֵשׁ֙  כִּ

י׃  עִֽ י יִשְְְׁ אלהֵֹ֥ ֽ עֱל֑וֹזָה אָגִ֖ילָה בֵּ יהו֣ה אֶֽ ֽ ים׃ וַֽאֲנִי֖ בַּ פָתִֽ רְְ ֽ ר בָּ קָ֖ ין בָּ אֵ֥ וְְ

חַ  ֖ נַצֵּ רִכֵ֑נִי לַֽמְְ י יַדְְְ מוֹתַ֖ ֽ עַל־בָּ אַיָּל֔וֹת וְְ ֽ לַי֙ כָּ ם רַגְְְ י וַיָּשֶׂ֤ יֱהֹוִה֤ אֲדנָֹי֙ חֵילִ֔

י׃  ינוֹתָֽ גִֽ נְְְ בִּ

רבכפהה רחאל תוטהר

הָ לעוֹלָמִםי,   כָָּ וּצ  ר הָ עוֹלָם, לֶךְְְ מֶֽ וּני  אֱ הוהי הלהֵֹֽ   אַ תָּ וּרךְְְ בָּ
After the הפטרה, the person called up for מפטיר says the following blessings:

 ר דַבֵּ ה,הַ מְְ עוֹשֶׂ ו רְְ אֱמָן,הָ אוֹמֵ הַ לנֶּ הַ לדּוֹרוֹת,הָ אֵ  כָָ יקבּ ְְ צַדִּ
וּני  וּה האֱ הוהי אלהֵֹֽ דֶק.נֶ אֱמָןאַ תָּ בָרָאֱ וימֶוָ תצֶֽ  לדְְּ כָָּ קַיֵּם,שׁ ֶ לוּמְְְ
 י יךָאָ חוֹל ריָ אשׁוּרֵ ביקָם, כִּ בָרֶֽ דָבָאֶ רחָד מִדְְּ יךָ,ו ְְ בָרֶֽ נֶאֱמָנִ םידְְּ וְְ
אֱמָן  הוהי ה,הָ אֵהַ לנֶּ אַ תָּ וּרךְְְ ה.בּ ָ תָּ רַחֲמָן(אָ ֽ נֶ אֱמָן )וְְ לֶךְְְ אֵ למֶֽ

בָרָוי.  לדְְּ כָָ בְְּ

הֵרָ ה מְְְ יעַבּ ִ ֽ לַעֲוּלבַנֶ תפֶֽשׁתּ וֹשִׁ חַ תייֵּוּני,ו ְְ הִ יבּ איֵ רַחֵ םעַצִ ליּוֹן כִּ
בָנֶהָי. חַצִ יּוֹןבּ ְְ ֽ מֵּ שַׂ הוהי ה, מְְ אַ תָּ וּרךְְְ וּני.בּ ָ יָמֵֽ בְְ
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for the welfare of the leaders of the Jewish community. The “leaders of 
assemblies” were scholars who taught the public on Sabbaths and festivals. 

וּנ חֵֽ מְְּ  Grant us joy, Lord our God, through Elijah the prophet שַׂ
Your servant, and through the kingdom of the house of David Your 
anointed – may he soon come and make our hearts glad. May no 
stranger sit on his throne, and may others not continue to inherit his 
glory, for You promised him by Your holy name that his light would 
never be extinguished. Blessed are You, Lord, Shield of David.

On Shabbat, add the words in parentheses:

 עַהַ לתּוֹרָה For the Torah, for Divine worship, for the prophets (and 
for this Sabbath day), and for this day of the festival of Shavuot 
which You, Lord our God, have given us (for holiness and rest) for 
gladness and joy, for honor and glory – for all these we thank and 
bless You, Lord our God, and may Your name be blessed by the 
mouth of all that lives, continually, for ever and all time. Blessed 
are You, Lord, who sanctifies (the Sabbath and) Israel and the fes-
tive seasons.

On a weekday, the service continues with the various prayers for government on page 494. 

On the second day of Shavuot, if also Shabbat, continue:

קָן רְְְ קוּפּ םֻ  May deliverance arise from heaven, bringing grace, love יְְ
and compassion, long life, ample sustenance and heavenly help, 
physical health and enlightenment of mind, living and thriving 
children who will neither interrupt nor cease from the words of 
the Torah – to our masters and teachers of the holy communities in 
the land of Israel and Babylon; to the leaders of assemblies and the 
leaders of communities in exile; to the heads of academies and to 
the judges in the gates; to all their disciples and their disciples’ dis-
ciples, and to all who occupy themselves in study of the Torah. May 
the King of the Universe bless them, prolonging their lives, increas-
ing their days, and adding to their years. May they be redeemed and 

קָן רְְְ פּ םֻ קוּ   May deliverance arise. Two Aramaic prayers originating in יְְ
Babylon in the age of the Geonim (late sixth to early eleventh century) 

 תי בּ תֵ כוּ מַלְְְ ךָ,וּ בְְְ ֽ דֶּ עַבְְְ בִ אי אֵלִיָּוּההַ נָּ וּניבּ ְְ אֱ הוהי להֵֹֽ וּנ חֵֽ מְְּ שַׂ
זָר,   ב יֵ אשֶֽׁ אוֹל  סְְְ כִּ עַ ל וּנ.  ֽ לִ לבֵּ יָגֵ ו אְְ יָ הבוֹ הֵרָ מְְְ ךָ,בּ ִ חֶיֽ שִׁ וִד מְְ דָּ
תָּ  עְְְ ֽ בַּ ךָנִ שְְְׁ שְְׁ דְְְ קָָ  ם שֵׁ ב יְְ  כִּ בוֹדוֹ,  כְְּ אֶ םי ת חֲוּלע וֹדאֲ חֵרִ יִ אנְְְ ל לוְְ
וִד. הוהי ה, מָגֵן דָּ אַ תָּ וּרךְְְ עוֹלָוָ םעֶד.בּ ָ נֵ הרוֹל ְְ בֶּ לּיִ אכְְְ לּוֹשׁ ֶ

הַ תזֶּה(,   בָּ ַ הַ םשּׁ י לוֹ עַ )וְְ בִאִי םי הַ לנְְּ עַ ו הְְ הָ לעֲבוֹדָ עַ ו הְְ הַ לתּוֹרָ עַ
On שבת, add the words in parentheses:

 ה ָ דֻשּׁ וּני )לִקְְְ וּנאֱ הוהי להֵֹֽ ֽ לּ ָ תָּ תַֽ נָּ וּבעוֹהַ תזֶּ השֶׁ ָ עַי לוֹ םחַגהַ שּׁ וְְ
רֶת. עַהַ לכּ הוהי ל אָֽ תִפְְְ כָבוֹדוּ לְְְ חָה,ל ְְ מְְְ שִׂ שׂוֹןוּ לְְְ שָׂ וּנחָה(ל ְְ לִמְְְ וְְ
פִ י ךָבּ ְְ מְְְ שׁ ִ רַךְְְ בָּ ,יִ תְְְ כִא םיוֹתָךְְְ בָרְְ וּ מְְְ וּנ מוֹדִלָ םיךְְְ וּניאֲ נַחְְְֽ אֱלהֵֹֽ
 ת בָּ ַ )הַשּׁ שׁ  קַדֵּ מְְ הוהי ה,   אַ תָּ וּרךְְְ וָ םעֶד.בּ ָ עוֹלָ מִידל ְְ תּ יָ חַ ל  כָָּ

םי. מַנִּ הַזְְּ רָאֵו לְְ (יִ שְְְׂ וְְ

זוֹנֵ י וּ ימְְְ אֲ ירִיכֵ חַיֵּ ו יְְ רַחֲמֵ ו אְְ  דָּ חִסְְְ ו אְְ  מַיָּא,חִ נָּ מִןשׁ ְְ קָן  רְְְ פּ םֻ קוּ יְְ

On a weekday, the service continues with the various prayers for government on page 495. 

On the second day of שבועות, if also שבת, continue:

עָ א זַרְְְ יָא,  עַלְְּ הוֹרָ אמְְ וּ אנְְְ גּוּפָ וּי ת מַיָּא,וּ בַרְְְ דִשְְְׁ  א תָּ סִיַּעְְְ וִחֵיי,ו ְְ רְְ
תָא,  גָמֵא יוֹרַיְְְ תְְְ טֻ למִפִּ דִלָ ייִ אבְְְ סֻקו ְְ לָ ייִ אפְְְ עָ אדִּ קַיָּמָא, זַרְְ חַיָּו אְְ
בָבֶל,  דִבּ יְְ רָאֵו לְְ יִשְְְׂ עָ אדְְ אַרְְְ ב יְְ תָ אדִּ שׁיָ נָןחֲ וּברָתָ אקַדִּ רַבָּ מָרָנָןו ְְ לְְ
בָבָא,  דַיָּנֵ ידְְ תִבָיתָא,וּ לְְְ  ימְְ רֵשׁיֵ א,וּ לְְְ וָתַָ  יגַלְְְ רֵשׁיֵ ה,וּ לְְְ  יכַלָּ רֵשׁיֵ לְְ
קִין  עָסְְ  למָאן דְְּ כָָ מִידֵהיוֹן,וּ לְְְ מִידֵתַ ילְְְ לְְְ תּ לַ כָָ מִידֵהיוֹן,וּ לְְְ לְְְ תּ לַ כָָ לְְ
 א גֵּ יַסְְְ שׁחַ יֵּהיוֹןו ְְ הוֹן,יַ פֵּ יָ תְְ בָרֵךְְְ י אְְ מָ עָלְְ דְְ  א כָּ מַלְְְ תָא.  אוֹרַיְְְ בְְּ
ל עָקָ א וּבן מִן כָָּ יזְְ תֵּ יִשְְְׁ קוּןו ְְ רְְ פָּ יִתְְְ נֵהיוֹן,ו ְְ כָ אלִשְְְׁ ןאַ רְְְ יִתֵּ יוֹמֵהיוֹן,ו ְְ
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especially those who contribute by time or money to its upkeep. Just as the 
Tabernacle – the first collective house of worship of the Jewish people – was 
made from voluntary contributions, so Jewish communities and their reli-
gious, educational and welfare institutions have been sustained ever since 
by offerings “from everyone whose heart prompts them to give” (Ex. 25:2). 
These three prayers were instituted to be said on the Sabbath and are usually 
not said at other times. 

delivered from all distress and illness. May our Master in heaven be 
their help at all times and seasons; and let us say: Amen.

קָן רְְְ קוּפּ םֻ  May deliverance arise from heaven, bringing grace, love יְְ
and compassion, long life, ample sustenance and heavenly help, 
physical health and enlightenment of mind, living and thriving 
children who will neither interrupt nor cease from the words of 
the Torah – to all this holy congregation, great and small, women 
and children. May the King of the Universe bless you, prolonging 
your lives, increasing your days, and adding to your years. May you 
be redeemed and delivered from all distress and illness. May our 
Master in heaven be your help at all times and seasons; and let us 
say: Amen.

רַךְְְ בֵּ  May He who blessed our fathers, Abraham, Isaac and מִשׁ יֶ
Jacob, bless all this holy congregation, together with all other holy 
congregations: them, their wives, their sons and daughters, and all 
that is theirs. May He bless those who unite to form synagogues 
for prayer and those who come there to pray; those who provide 
lamps for light and wine for Kiddush and Havdala, food for visitors 
and charity for the poor, and all who faithfully occupy themselves 
with the needs of the community. May the Holy One, blessed be 
He, give them their reward; may He remove from them all illness, 
grant them complete healing, and forgive all their sins. May He 
send blessing and success to all the work of their hands, together 
with all Israel their brethren; and let us say: Amen.

“Leaders of communities in exile” were the lay-leaders, headed in Babylon 
by the Exilarch. The second prayer is for the welfare of the members of the 
congregation.

רַךְְְ בֵּ  May He who blessed. This third prayer, a Hebrew equivalent and מִשׁ יֶ
expansion of the previous one, is for the members of the congregation,  

מַן  זְְ ל  כָָּ הוֹן  דְְּ סַעְְְ ב אְְ הֵ י אְְ מַיָּ בִ ישְְְׁ  דִּ מָרַן  ין.  שׁיִ עִיןבּ ִ מַרְְְ  ל כָָּ וּמִן 
נאֹמַאָ רמֵן. ן,ו ְְ עִדָּ וְְ

זוֹנֵ י וּ ימְְְ אֲ ירִיכֵ חַיֵּ ו יְְ רַחֲמֵ ו אְְ  דָּ חִסְְְ ו אְְ  מַיָּא,חִ נָּ מִןשׁ ְְ קָן  רְְְ פּ םֻ קוּ יְְ
עָ א זַרְְְ יָא,  עַלְְּ הוֹרָ אמְְ וּ אנְְְ גּוּפָ וּי ת מַיָּא,וּ בַרְְְ דִשְְְׁ  א תָּ סִיַּעְְְ וִחֵיי,ו ְְ רְְ
תָא,  גָמֵא יוֹרַיְְְ תְְְ טֻ למִפִּ דִלָ ייִ אבְְְ סֻקו ְְ לָ ייִ אפְְְ עָ אדִּ קַיָּמָא, זַרְְְ חַיָּו אְְ
יָּא.  שַׁ וּ אנְְְ לָ עֵרַיָּא, טַפְְְ זְְ בַיָּ אעִ ם רְְ הָ אדֵין,רַ בְְְ שׁיָ הָלָ אקַדִּ  לקְְ כָָ לְְ
ן  יִתֵּ י אוֹמֵיכוֹן,ו ְְ  גֵּ יַסְְְ שׁחַ יֵּיכוֹןו ְְ כוֹן,יַ פֵּ יָ תְְ בָרֵךְְְ י אְְ מָ עָלְְ דְְ  א כָּ מַלְְְ
עִין   למַרְְְ  לעָקָוּ אמִן כָָּ וּבן מִן כָָּ יזְְ תֵּ תִשְְְׁ קוּןו ְְ רְְ פָּ תִתְְְ נֵיכוֹן,ו ְְ כָ אלִשְְְׁ אַרְְְ
נאֹמַאָ רמֵן. ן,ו ְְ עִדָּ מַןו ְְ  לזְְ כוֹן כָָּ דְְּ סַעְְְ הֵב אְְ מַיָּי אְְ בִ ישְְְׁ ין. מָרַן דִּ שׁיִ בִּ

אֶ  ת בָרֵךְְְ י אְְ וּה  יַעֲקבֹ, חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
הֶי ם שֵׁ וּ םנְְְ דֶֹשׁ,הֵ  הַ תקּֽ הִלּוֹ קְְ  ל כָָּ עִ ם דוֹשׁהַ זֶּ ה הַ לקָּ הָ הַ לקָּ  כָָּ
נֵסִיּוֹ ת  יכְְ תֵּ יַחֲדִבּ םיָ מְְּ  רלָהֶם,וּ מִשׁ יֶ כאֲ לשֶׁ נוֹתֵהֶיו םְְ נֵהֶיוּ םבְְְ וּבְְְ
אוֹ ר נֵ םילַ רמָּ נִִ נּוֹתְְ ל,וּ מִשׁ יֶ לֵּ פַּ הִתְְְ תוֹכָל םְְ אִבּ םיְְ בָּ ה,וּ מִשׁ יֶ פִלָּ לִתְְְ
 למִ י כָָ לַעֲנִיִּםי,ו ְְ דָקָ ה וּ םיצְְְ חִ אוֹרְְ וּ הפַ תלְְ לָ דָּ הַבְְְ קִדּוּשׁוּ לְְְ יַיִֽן לְְ וְְ
 ם לֵּ שַׁ י אְְ וּה   וּרךְְְ דוֹשׁבּ ָ אֱמוּנָה.הַ קָּ בּ רֶ צִ יבּוּ כֵ רְְְ צָָ בּ םיְְ קִ עוֹסְְ שֶׁ
ל  כָָ ל חְְ לַ יִסְְְ גּוּפָם,ו ְְ  ל כָָ ל אְְ  פָּ יִרְְְ מַחֲלָה,ו ְְ  ל כָָּ מֵהֶ ם יָסִ רי כָרָם,ו ְְ שְְׂ
רָאֵ ל ליִ שְְְׂ דֵהֶי םעִ םכָָּ י יְְ  למַעֲשֵׂ כָָ לָחָבּ הְְ הַצְְְ רָכָו הְְ לַבּ חְְ יִשְְְׁ עֲנָוֹ�ם,ו ְְ

נאֹמַאָ רמֵן. אֲחֵהֶים,ו ְְ
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The Prayer for the Welfare of the Canadian Government is on the next page.

Prayer for the welfare of the american government
The Leader says the following:

שׁוּעָה  May He who gives salvation to kings and dominion to הַנּוֹתֵןתּ ְְ
princes, whose kingdom is an everlasting kingdom, who delivers 
His servant David from the evil sword, who makes a way in the 
sea and a path through the mighty waters, bless and protect, guard 
and help, exalt, magnify and uplift the President, Vice President 
and all officials of this land. May the Supreme King of kings in 
His mercy put into their hearts and the hearts of all their counsel-
ors and officials, to deal kindly with us and all Israel. In their days 
and in ours, may Judah be saved and Israel dwell in safety, and 
may the Redeemer come to Zion. May this be His will, and let us  
say: Amen.

Prayer for the safety of the American military forces
The Leader says the following:

רוֹם מָּ בּ ריַ  God on high who dwells in might, the King to whom אַדִּ
peace belongs, look down from Your holy habitation and bless the 
soldiers of the American military forces who risk their lives for 
the sake of peace on earth. Be their shelter and stronghold, and let 
them not falter. Give them the strength and courage to thwart the 
plans of the enemy and end the rule of evil. May their enemies be 
scattered and their foes flee before them, and may they rejoice in 
Your salvation. Bring them back safely to their homes, as is written: 
“The Lord will guard you from all harm, He will guard your life. 
The Lord will guard your going and coming, now and for ever-
more.” And may there be fulfilled for us the verse: “Nation shall 
not lift up sword against nation, nor shall they learn war any more.” 
Let all the inhabitants on earth know that sovereignty is Yours 
and Your name inspires awe over all You have created – and let us  
say: Amen.

Ps. 121

Is. 2

The Prayer for the Welfare of the Canadian Government is on the next page.

ה םולשל הליפתמלכתו

כוּ ת מַלְְְ כוּתוֹ  מַלְְְ סִיכִםי,  לַ הנְְּ לָ שָׁ וּ םימֶמְְְ לָכִ לַ המְְּ שׁוּעָ הַנּוֹתֵןתּ ְְ
The שליח ציבור says the following:

יָּ ם רָ בעָה,הַ נּוֹתֵןבּ ַ רֶ מֵחֶֽ דּוֹ  עַבְְְ וִד  דָּ אֶ ה ת ע לוֹלָמִםי,הַ פּוֹצֶ  כָָּ
יַעֲזֹוִ רריוֹמֵ ם צו רְְ יִנְְְ מֹו רְְ יִשְְְׁ ו ְְ בָרֵךְְְ תִבָיה,וּה י אְְ יִ םעַזִּנ םיְְ מַֽ וּ בְְְ רֶךְְְ ֽ דָּ
רֵ י שׂ לָ  כָָּ אֶ ת וְְ נֵוּה  מִשְְְׁ אֵ ת ו איְְ  שִׂ הַנָּ אֶ הת  לָ עְְְ מַֽ ל אְְ  ֵ וִ לנַישּׂ  וִיגַדֵּ
 ל לֵ בכָָּ וּ םבְְְ לִבָּ ןבּ ְְ רַחֲמָיִ ויתֵּ לָכִםי,בּ ְְ כֵהַ ימְְּ לֶךְְְ מַלְְְ רֶץהַ זּתא. מֶֽ הָאָֽ
ימֵהֶי ם רָאֵל.בּ ִ יִ לשְְְׂ עִ םכָָּ וּנו ְְ ֽ רֵהֶילַ םעֲשׂוֹ תטוֹבָ העִמָּ שָׂ יוֹעֲצֵהֶיו םְְ
גּוֹאֵל.  צִיּוֹן  ל אְְ טַח,וּ בָ כּןֹלָ בֶֽ יִ לשְְְׁ רָאֵ יִשְְְׂ וּהדָה,ו ְְ י עְְ  שַׁ וָּ וּניתּ ִ יָמֵֽ וּבְְְ

נאֹמַאָ רמֵן.  הִרָ יצוֹן,ו ְְ כֵןי ְְ וְְ

 אבצ ילייח םולשל הליפתתירבה תוצרא

פָי ה קִֽ לּוֹ,הַ שְְְׁ שׁ םֶ לוֹ ָ הַשּׁ שׁ ֶ לֶךְְְ מֶֽ וּברָה,  גְְְ שׁ םוֹכֵןבּ ִ רוֹ מָּ בּ ריַ  אַדִּ
The שליח ציבור says the following:

פִ םי חָרְְ רִתי,הַ מְְ צוֹהַ תבְְּ בָ אאַרְְְ אֶ חַ תיָּלֵצ יְְ ךָ,וּ בָרֵךְְְ שְְׁ דְְְ עוֹן קָָ מִמְְּ
רֶץ.הֱ יֵנָ הלָ אהֶ םמַחֲסֶוּ המָעוֹז,  אָֽ לוֹבּ םָ שׁ םיָ  םלָשִׂ תָּ לֶכְְְ בּ םְְ שָׁ נַפְְְ
עֲצַ ת הָפֵ ר ל םְְ וּר חָ ץ אַמֵּ ו םְְ דֵהֶי לָם,חַ זֵּקי ְְ ןלַ מּוֹטרַ גְְְ תֵּ תּ לִ אַ וְְ
אֵהֶי ם נְְְ שַׂ יָנֽוּוּס מְְ בֵהֶיו םְְ לֶ תזָדוֹן,יָ פֽוּוּצא וֹיְְ ֽ שֶׁ הַעֲבִ רימֶמְְְ אוֹיֵוּ בלְְְ
וּת ב כָּ תָים, כַּ לוֹאֶ םלבּ ֵ שָׁ בֵיבּ םְְ ךָ.הֲ שִׁ שׁיוּעָתֶֽ וּחבּ ִ מְְ יִשְְְׂ נֵהֶים,ו ְְ מִפְְּ
ךָ הוהי :: ֽ שֶׁ מֹאֶ רת־נַפְְְ ל־רָע,יִ שְְְׁ מִכָָּ ךָ  רְְְ מָָ יִ הוהישְְְׁ ךָ:  ֽ שֶׁ דְְְ קָָ רֵ י דִבְְְ בְְּ
וּתב:  כָּ רָשׁ אֶ וּנ מִקְְְ ֽ קַיֵּבּ םָ עַד־־־־־עוֹלָו ::םְְ ו הְְ ךָ, מֵעַתָּ ךָוּ בוֹאֶֽ ר־־־־־צֵתאְְ מָָ יִשְְְׁ
 ל כָָּ וּע  יֵדְְ ו ::הְְ חָמָ מִלְְְ דוּע וֹד  מְְ לאֹ־יִלְְְ רֶב,ו ְְ חֶ יֽ  אגוֹאֶ יל־־גּוֹ ָ לאֹ־יִשּׂ
תָא.  רָֽ בָּ ֶ  למַשּ הׁ ךָנ וֹרָ אעַ לכָָּ מְְְ שִׁ תָה,ו ְְ וּלכָיָ האָֽ ךָ מְְ ל יְְ בֵתֵ יבֵל כִּ יוֹשְְׁ

נאֹמַאָ רמֵן. וְְ

תהלים קכא

ישעיה ב
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Prayer for the welfare of the CANADIAN government

The Leader says the following:

שׁוּעָה  הַנּוֹתֵןתּ ְְ May He who gives salvation to kings and dominion to 
princes, whose kingdom is an everlasting kingdom, who delivers 
His servant David from the evil sword, who makes a way in the 
sea and a path through the mighty waters, bless and protect, guard 
and help, exalt, magnify and uplift the Prime Minister and all the 
elected and appointed officials of Canada. May the Supreme King 
of kings in His mercy put into their hearts and the hearts of all 
their counselors and officials, to deal kindly with us and all Israel. 
In their days and in ours, may Judah be saved and Israel dwell in 
safety, and may the Redeemer come to Zion. May this be His will, 
and let us say: Amen.

Prayer for the safety of the Canadian forces

The Leader says the following:

רוֹם מָּ בּ ריַ  אַדִּ God on high who dwells in might, the King to whom 
peace belongs, look down from Your holy habitation and bless 
the soldiers of the Canadian Forces who risk their lives for the 
sake of peace on earth. Be their shelter and stronghold, and let 
them not falter. Give them the strength and courage to thwart the 
plans of the enemy and end the rule of evil. May their enemies 
be scattered and their foes flee before them, and may they rejoice 
in Your salvation. Bring them back safely to their homes, as is 
written: “The Lord will guard you from all harm, He will guard 
your life. The Lord will guard your going and coming, now and 
for evermore.” And may there be fulfilled for us the verse: “Nation 
shall not lift up sword against nation, nor shall they learn war any 
more.” Let all the inhabitants on earth know that sovereignty is 
Yours and Your name inspires awe over all You have created – and 
let us say: Amen.

Ps. 121

Is. 2

ה םולשל הליפתמלכתו

 ל כוּ תכָָּ כוּתוֹ מַלְְְ סִיכִםי, מַלְְְ לָלַ הנְְּ שָׁ לָכִוּ םימֶמְְְ שׁוּעָלַ המְְּ הַנּוֹתֵןתּ ְְ
The שליח ציבור says the following:

רֶךְְְ  ֽ דָּ יָּ ם רָ בעָה,הַ נּוֹתֵןבּ ַ רֶ מֵחֶֽ דּוֹ  עַבְְְ וִד  דָּ אֶ ה ת עוֹלָמִםי,הַ פּוֹצֶ
 ל יַעֲזוִ רריוֹמֵוִ םיגַדֵּ צו רְְ יִנְְְ מו רְְ יִשְְְׁ ו ְְ בָרֵךְְְ תִבָיה,וּה י אְְ יִ םעַזִּנ םיְְ מַֽ וּבְְְ
רֶץהַ זּתא.  רֵהָ יאָֽ שׂ לָ אֶ תכָָּ לָו הְְ שָׁ מְְְ לָאֶ הר תשׁאהַ מֶּ עְְְ מַֽ ל אְְ ֵ וִנַישּׂ
י לוֹעֲצֵהֶי ם  כָָּ לֵ ב וּ םבְְְ  לִבָּ ןבּ ְְ יִ ויתֵּ רַחֲמָ לָכִםי,בּ ְְ הַ ימְְּ כֵ מַלְְְ לֶךְְְ  מֶֽ
וּני  יָמֵֽ ימֵהֶיוּ םבְְְ רָאֵל.בּ ִ ליִ שְְְׂ עִ םכָָּ וּנו ְְ ֽ רֵהֶילַ םעֲשׂוֹ תטוֹבָ העִמָּ שָׂ וְְ
הִ י כֵןי ְְ צִיּוֹן גּוֹאֵל.ו ְְ טַח,וּ בָל אְְ כּןֹלָ בֶֽ יִ לשְְְׁ רָאֵ יִשְְְׂ וּהדָה,ו ְְ י עְְ שַׁ וָּ תִּ

נאֹמַאָ רמֵן.  רָצוֹן,ו ְְ

 אבצ ילייח םולשל הליפתקנדה

פָי ה קִֽ לּוֹ,הַ שְְְׁ שׁ םֶ לוֹ ָ הַשּׁ שׁ ֶ לֶךְְְ מֶֽ וּברָה,  גְְְ שׁ םוֹכֵןבּ ִ רוֹ מָּ בּ ריַ  אַדִּ
The שליח ציבור says the following:

 ם שָׁ נַ םיפְְְ פִ חָרְְ קָנָדָה,הַ מְְ בָ א צ יְְ חַ תיָּלֵ אֶ  ךָ,וּ בָרֵךְְְ שְְׁ דְְְ קָָ עוֹן  מִמְְּ
אַ ל רֶץ.הֱ יֵנָ הלָ אהֶ םמַחֲסֶוּ המָעוֹז,ו ְְ אָֽ לוֹבּ םָ שׁ םיָ  םלָשִׂ תָּ לֶכְְְ בְְּ
א תוֹיֵ ב עֲצַ הָפֵ ר ל םְְ וּר חָ ץ אַמֵּ ו םְְ דֵהֶי לָם,חַ זֵּקי ְְ ןלַ מּוֹטרַ גְְְ תֵּ תִּ
אֵהֶי ם נְְְ שַׂ מְְ יָנֽוּוּס  ו םְְ בֵהֶי זָדוֹן,יָ פֽוּוּצא וֹיְְ לֶ ת ֽ שֶׁ מֶמְְְ הַעֲבִ רי וּלְְְ
וּת ב כָּ תָים, כַּ לוֹאֶ םלבּ ֵ שָׁ בֵיבּ םְְ ךָ.הֲ שִׁ שׁיוּעָתֶֽ וּחבּ ִ מְְ יִשְְְׂ נֵהֶים,ו ְְ מִפְְּ
ךָ הוהי :: ֽ שֶׁ מֹאֶ רת־נַפְְְ ל־רָע,יִ שְְְׁ ךָ מִכָָּ רְְְ מָָ ךָ: יִ הוהישְְְׁ ֽ שֶׁ דְְְ רֵ יקָָ דִבְְְ בְְּ
רָ א מִקְְְ וּנ  ֽ בּ םָ קַיֵּ ו ::םְְ עַד־־־עוֹלָ ו הְְ  מֵעַתָּ ךָ,  ךָוּ בוֹאֶֽ ר־־־צֵתאְְ מָָ יִשְְְׁ
חָמָ ::ה מִלְְְ דוּע וֹד  מְְ לאֹ־יִלְְְ רֶב,ו ְְ חֶ יֽ גוֹאֶ יל־־גּוֹ  א ָ וּתב: לאֹ־יִשּׂ כָּ שֶׁ
 ל ךָנ וֹרָ אעַ לכָָּ מְְְ שִׁ תָה,ו ְְ לוּכָיָ האָֽ ךָ מְְ ל יְְ בֵתֵ יבֵל כִּ י לוֹשְְׁ וּע כָָּ יֵדְְ וְְ

נאֹמַאָ רמֵן. תָא.ו ְְ רָֽ בָּ ֶ מַשּ הׁ

תהלים קכא

ישעיה ב
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Prayer for the state of israel
The Leader says the following prayer:

יִם מַֽ ָ שּׁ בַּ וּנישׁ ֶ  Heavenly Father, Israel’s Rock and Redeemer, bless אָבִֽ
the State of Israel, the first flowering of our redemption. Shield it 
under the wings of Your loving-kindness and spread over it the 
Tabernacle of Your peace. Send Your light and truth to its lead-
ers, ministers and counselors, and direct them with good counsel 
before You.

Strengthen the hands of the defenders of our Holy Land; grant 
them deliverance, our God, and crown them with the crown of vic-
tory. Grant peace in the land and everlasting joy to its inhabitants.

As for our brothers, the whole house of Israel, remember them in 
all the lands of our (In Israel say: their) dispersion, and swiftly lead us 
(In Israel say: them) upright to Zion Your city, and Jerusalem Your 
dwelling place, as is written in the Torah of Moses Your servant: 

“Even if you are scattered to the furthermost lands under the heav-
ens, from there the Lord your God will gather you and take you 
back. The Lord your God will bring you to the land your ancestors 
possessed and you will possess it; and He will make you more 
prosperous and numerous than your ancestors. Then the Lord 
your God will open up your heart and the heart of your descen-
dants, to love the Lord your God with all your heart and with all 
your soul, that you may live.”

Unite our hearts to love and revere Your name and observe all the 
words of Your Torah, and swiftly send us Your righteous anointed 
one of the house of David, to redeem those who long for Your 
salvation. 

Appear in Your glorious majesty over all the dwellers on earth, and 
let all who breathe declare: The Lord God of Israel is King and 
His kingship has dominion over all. Amen, Selah.

Deut. 30

 םולשל הליפתמדלארשי תני

רָאֵל,  דִנַייִ תשְְְׂ אֶ  תמְְ רֵךְְְ גוֹאֲלוֹ,בּ ָ רָאֵו לְְ יִם,וּצ יִ רשְְְׂ מַֽ ָ שּׁ בַּ וּנישׁ ֶ אָבִֽ
The שליח ציבור says the following prayer:

הָי  רשֹׂ עָלֶֽ ךָוּ פְְְ ֽ דֶּ רַחַ תסְְְ אֶבְְְ הָיבּ ְְ וּנ.הָ גֵן עָלֶֽ תֵֽ אֻלָּ מִחַי תגְְּ צ תיְְ רֵשׁאִ
יוֹעֲצֶֽהָי,  הָיו ְְ רֶֽ הָי,שׂ ָ ֽ רָשׁאֶ ךָ לְְ ךָוַ אֲמִתְְּ לַא חוֹרְְ ךָ,וּ שְְְׁ לוֹמֶֽ שׁ תְְ סֻכַּ

פָנֶיֽךָ. עֵצָ הטוֹבָ המִלְְּ נֵבּ םְְ תַקְְּ וְְ

רֶ ת שׁוּעָוַ העֲטֶֽ וּניי ְְ חִלֵיאֱ םלהֵֹֽ הַנְְְ וּנ,ו ְְ ֽ שֵׁ דְְְ רֶץ קָָ אֶ יֽ גִנֵּ דֵ ימְְ חַזֵּקאֶ י תְְ
הָי. בֶֽ יוֹשְְׁ חַע תוֹלָל םְְ מְְְ שִׂ רֶץו ְְ אָֽ לוֹבּ םָ שׁ ָ נָתַתָּ רֵם,ו ְְ עַטְְּ חוֹןתּ ְְ נִצָּ

וּני,  זוּרֵֽ פּ תְְ צוֹ אַ לרְְְ  כָָ בּ אְְ דנָ  קָָ רָאֵל,פּ ְְ יִ תישְְְׂ  בּ לֵ  כָָּ וּני  אַ תחֵֽ אֶ וְְ
צִיּוֹן  ל תְְ מִיּוּ קוֹמְְ הֵרָ ה מְְ תוֹלִיכֵם/  זוּרֵהֶים,ו ְְ פְְּ / בארץ ישראל: וּנ  תוֹלִיכֵֽ וְְ
ךָ:  ֽ דֶּ עַבְְְ  ה משֶֹׁ תוֹרַ ת בּ בְְ וּת כָּ כַּ ךָ,  מֶֽ ןשׁ ְְ כַּ מִשְְְׁ יִ ם לַֽ לִוּרישָׁ ךָו ְְ עִרֶיֽ
יךָ  אֱ הוהי להֶֹֽ ךָ צְְְ קַבֶּ י םְְ  ָ מִשּׁ יִם,  מָֽ ָ הַ השּׁ צֵ קְְְ חֲךָבּ ִ נִ הדַּ יֶ אִם־יִהְְְ
שׁוּ  ר־יָרְְ רֶץאֲ שֶׁ יךָאֶ ל־הָאָֽ אֱ הוהי להֶֹֽ ךָ׃וֶ הֱבִאֲיךָ חֶֽ יִ םקָּ  ָ וּמִשּׁ
יךָ  יךָ׃וּ מָאֱ הוהי ללהֶֹֽ ךָ מֵאֲבתֶֹֽ בְְּ הִרְְְ ךָו ְְ הֵיטִבְְ הּ,ו ְְ תָּ יךָוִ רִישְְְׁ אֲבתֶֹֽ
ל־ כָָ יךָבּ ְְ אֱ הוהילהֶֹֽ אַהֲבָאֶ הת־ לְְ ךָ,  עֶֽ זַרְְְ בַ ב אֶת־לְְ ךָו ְְ בָבְְ אֶת־לְְ

עַןחַ יֶּיֽךָ׃ מַֽ ךָ, לְְ שְְׁ ל־נַפְְְ כָָ ךָוּ בְְְ בָבְְ לְְ

רֵ י בְְְ  לדִּ מֹאֶ ר תכָָּ לִשְְְׁ ךָ,ו ְְ מֶֽ אָאֶ השׁ תְְ יִרְְְ אַהֲבָוּ הלְְְ וּנל ְְ בָבֵֽ יַחֵדל ְְ וְְ
 י חַכֵּ דּוֹ תמְְ ךָ, לִפְְְ קֶֽ חַיצִ דְְְ ֽ שִׁ וִד מְְ ן דָּ הֵרָבּ הֶ וּנ מְְ לַלָ חֽ ךָ,וּ שְְְׁ תוֹרָתֶֽ

ךָ. שׁוּעָתֶֽ קֵץי ְְ

כּ ל יאֹמַ ר צֶֽךָו ְְ אַ לרְְְ תֵ יבֵ בֵ י לוֹשְְׁ  כָָּ עַ ל ךָ  עֻזֶּֽ אוֹן  גְְּ הֲדַ ר בּ עַ הוֹפַ וְְ
כּ ל כוּתוֹבּ ַ וּ מַלְְְ לֶךְְְ מֶֽ רָאֵ ל יִ ישְְְׂ אֱ הוהי להֵֹ אַפּוֹ, ב הְְ מָ שָׁ נ רְְ  אֲשֶׁ

לָה. לָה,אָ מֵןסֶ ֽ ֽ מָשָׁ

דברים ל
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Prayer for Israel’s Defense Forces
The Leader says the following prayer:

רַךְְְ בֵּ  ,May He who blessed our ancestors, Abraham, Isaac and Jacob מִשׁ יֶ
bless the members of Israel’s Defense Forces and its security services 
who stand guard over our land and the cities of our God from the 
Lebanese border to the Egyptian desert, from the Mediterranean sea 
to the approach of the Aravah, and wherever else they are, on land, in 
air and at sea. May the Lord make the enemies who rise against us be 
struck down before them. May the Holy One, blessed be He, protect 
and deliver them from all trouble and distress, affliction and illness, 
and send blessing and success to all the work of their hands. May 
He subdue our enemies under them and crown them with deliver-
ance and victory. And may there be fulfilled in them the verse, “It is 
the Lord your God who goes with you to fight for you against your 
enemies, to deliver you.” And let us say: Amen.

Prayer for those being held in captivity
If Israeli soldiers or civilians are being held in captivity, the Leader says the following:

רַךְְְ בֵּ  ,May He who blessed our ancestors, Abraham, Isaac and Jacob מִשׁ יֶ
Joseph, Moses and Aaron, David and Solomon, bless, protect and 
guard the members of Israel’s Defense Forces missing in action or held 
captive, and other captives among our brethren, the whole house of 
Israel, who are in distress or captivity, as we, the members of this holy 
congregation, pray on their behalf. May the Holy One, blessed be He, 
have compassion on them and bring them out from darkness and the 
shadow of death; may He break their bonds, deliver them from their 
distress, and bring them swiftly back to their families’ embrace. Give 
thanks to the Lord for His loving-kindness and for the wonders He 
does for the children of men; and may there be fulfilled in them the 
verse: “Those redeemed by the Lord will return; they will enter Zion 
with singing, and everlasting joy will crown their heads. Gladness and 
joy will overtake them, and sorrow and sighing will flee away.” And 
let us say: Amen.

Deut. 20

Ps. 107

Is. 35

מריבש יךהצ ילייחל ״ל

אֶ חַ תיָּלֵ י בָרֵךְְְ יַעֲקוּה בי אְְ חָקו ְְ רָהָיִ םצְְְ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ מִשׁ יֶ
The שליח ציבור says the following prayer:

עַ ל דִ םי חוֹן,הָ עוֹמְְ טָּ הַ תבִּ כּחֹוֹ  י שֵׁ אַנְְְ ו לְְ רָאֵ יִשְְְׂ ל הְְ הַ אהֲגָנָ בָ צְְ
יִ ם רַֽ  רמִצְְְ בַּ עַד מִדְְְ בָנוֹןו ְְ וּבהַ ללְְּ וּני, מִגְְּ עָרֵאֱ ילהֵֹֽ צֵֽוּנו ְְ מַאַ ררְְְ מִשְְְׁ
ה,  שָׁ יַּבָּ הֵם,בּ ַ  למָקוֹשׁ םֶ כָָ בוֹהָ אעֲרָבָוּ הבְְְ דוֹל עַדל ְְ וּמִןהַ יָּהַ םגָּ
נֵהֶים.  פִלִ םיפְְְ וּנינִ גָּ מִ םיעָלֵֽ וּניהַ קָּ בֵֽ ןאֶ הוהי א תוֹיְְ אֲוִוּ ריבַיָּם.יִ תֵּ בָּ
וּצקָ ה ו הְְ צָ לרָ מִכָָּ וּני  חַ תיָּלֵֽ ילאֶ  יַצִּ ו רְְ מֹ יִ אשְְְׁ וּה   וּרךְְְ דוֹשׁבּ ָ הַקָּ
דֵהֶים.  י יְְ  ל מַעֲשֵׂ כָָ לָחָבּ הְְ הַצְְְ רָכָו הְְ לַבּ חְְ יִשְְְׁ נֶ לֽגַוּ עמַחֲלָה,ו ְְ וּמִכָָּ
חוֹן.  רֶנִ תצָּ שׁוּעָוּ הבַעֲטֶֽ תֶי רְְ כֶֽ רֵבּ םְְ הֶיוִ םיעַטְְּ תֵּ חְְְ וּניתּ ַ אֵֽ שׂ רוֹנְְ בֵּ יַדְְְ
חֵ ם הִלָּ כֶ םלְְ אֱ הוהי ילהֵֹיכֶהַ םהֹלֵךְְְ עִמָּ כִּ וּתב:  הֶהַ םכָּ בּ םָ וִיקֻיַּ

נאֹמַאָ רמֵן. כֶם׃ו ְְ יעַאֶ תְְְ ֽ הוֹשִׁ בֵיכֶל םְְ לָכֶ םעִם־אֹיְְ

מריבש יךםייובשל 

אַהֲרןֹ,  ו הְְ  משֶֹׁ יַעֲקבֹ,י וֹסֵף  חָקו ְְ יִ םצְְְ רָהָ וּניאַ בְְְ אֲ בוֹתֵֽ רַךְְְ בֵּ שׁ יֶ מִ
If Israeli soldiers or civilians are being held in captivity, the שליח ציבור says the following:

בָהַ אהֲגָנָ ה רֵצ יְְ דְְּ צאֶ רנֶ תעְְְ יִנְְְ ו רְְ מֹ יִשְְְׁ ו ְְ בָרֵךְְְ י אְְ למֹֹה,וּה  וִדוּ שְְְׁ דָּ
יָה,  בְְְ שִׁ וּ הבְְְ צָרָ בּ םיְְ וּתנִ וּניהַ נְְּ אַ לחֵֽ  כָָּ וּביָו,וְ אֶ ת וּ לשְְְׁ רָאֵ יִשְְְׂ לְְ
דוֹשׁ  עֲוּברָם.הַ קָּ לבּ ַ לֵּ פַּ מִתְְְ דוֹשׁהַ זֶּ ה הַ לקָּ הָ הַ לקָּ  כָָּ שׁ רֶ עֲוּב בַּ
וֶת,  מָֽ צַלְְְ ו ְְ ךְְְ מֵחֹֽשֶׁ יוֹצִאֵי ם עֲלֵהֶים,ו ְְ רַ אחֲמִ םי לֵ יִ אמָּ וּה   וּרךְְְ בָּ
הֵרָ ה מְְ בֵי ם יעֵם,וִ שׁיִ י םוֹשִׁ וּצקוֹתֵהֶי ק,וּ מִמְְּ נַתֵּ י םְְ רוֹתֵהֶי וּמוֹסְְ
נֵאָ ידָם׃  אוֹתָ וילִבְְְ לְְ נִפְְְ דּוֹו ְְ חוֹתֵהֶים. יוֹדוּלַ חַ הוהיסְְְ פְְּ חֵיק מִשְְְׁ לְְ
וּאצִ יּוֹן  וּבן,וּ בָֽ שֻׁ י הוהי יְְ  דוּיֵ וּפְְְ וּתב:  כָּ שׁ אֶ רָ מִקְְְ הֶ ם בּ םָ לוִיקֻיַּ
נָוּסיָ גוֹן  יגוּ,ו ְְ ֽ ִ חָיַ השּׂ מְְְ שִׂ שׂוֹןו ְְ ם,שׂ ָ חַע תוֹלָ םעַל־רשׁאָ מְְְ שִׂ ה,ו ְְ רִנָּ בְְּ

נאֹמַאָ רמֵן. וַאֲנָחָה׃ו ְְ

דברים כ

תהלים קז

ישעיה לה
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yizkor
On the second day of Shavuot (in Israel on the first), the Yizkor (memorial) service is said. 

In some communities, those who have not been bereaved of a parent or 
close relative do not participate in the service, but leave the synagogue 

and return for “Father of compassion” on page 508.
  ?Lord, what is man that You care for him, a mortal that You notice him הוהי
Man is like a fleeting breath, his days like a passing shadow.  
In the morning he flourishes and grows;  
  in the evening he withers and dries up.  
Teach us to number our days, that we may get a heart of wisdom.  
Mark the blameless, note the upright, for the end of such a person is peace.  
God will redeem my soul from the grave, for He will receive me, Selah.  
My flesh and my heart may fail,  
  but God is the strength of my heart and my portion for ever.  
The dust returns to the earth as it was,  
  but the spirit returns to God who gave it. 

Ps. 144

Ps. 90

Ps. 37
Ps. 49
Ps. 73

Eccl. 12

for the sake of the future. This can be seen in the three cases in which the 
word Yizkor appears in connection with God in Genesis. God “remembered 
Noah” (8:1) and brought him out onto dry land. God “remembered Abraham” 
(19:29) and rescued his nephew Lot from the destruction of Sodom. God 

“remembered Rachel” (30:22) and gave her a child. In each case the act of 
remembering was for the sake of the future and of life.

Judaism gave two majestic ideas their greatest religious expression: 
memory and hope. Memory is our living connection to those who came be-
fore us. Hope is what we hand on to the generations yet to come. Those we 
remember live on in us: in words, gestures, a smile here, an act of kindness 
there, that we would not have done had that person not left their mark on 
our lives. That is what Yizkor is: memory as a religious act of thanksgiving for 
a life that was, and that still sends its echoes and reverberations into the life 
that is. For when Jews remember, they do so for the future, the place where, 
if we are faithful to it, the past never dies.

PRAYER FOR LIVING RELATIVES
Our Father in heaven: On this holy day, I give You thanks for my [father / 
mother / husband / wife / brother(s) / sister(s) / son(s) / daughter(s) / 
grandchild(ren)] who are with me in life, and for whose continued health 
and blessing I pray. Be with them, I pray You, in the days and months to 
come. Protect them from harm and distress, sickness and affliction, trouble 

סדה רזכשנ תרמתו

הוּ::  בֵֽ ְְ חַשּׁ ן־אֱנוֹשׁ וַתְְּ דָעֵֽהוּ, בֶּ יהוה מָה־אָדָם וַתֵּ

On the second day of שבועות (in ארץ ישראל on the first), the יזכור (memorial) service is said. 
In some communities, those who have not been bereaved of a parent or close relative do not 

participate in the service, but leave the בית כנסת and return for אב הרחמים on page 509.

צֵל עוֹבֵר::  מָה, יָמָיו כְְּ בֶל דָּ  אָדָם לַהֶֽ

יָבֵשׁ::  מוֹלֵל וְְ רֶב יְְ חָלָף, לָעֶֽ קֶֹר יָצִיץ וְְ בּֽ בַּ

מָה::  כְְְ בַב חָָ נָבִא לְְ ן הוֹדַע, וְְ ינוּ כֵּ נוֹת יָמֵֽ  לִמְְְ

לוֹם::  אִישׁ שָׁ י־אַחֲרִית לְְ ר, כִּ אֵה יָשָׁ ם וּרְְְ ר־תָּ מָָ שְְׁ

לָה::  נִי סֶֽ חֵֽ י יִקָּ אוֹל, כִּ י מִיַּד שְְׁ שִׁ ה נַפְְְ דֶּ ־אֱלהִֹים יִפְְְ אַךְְְ

עוֹלָם::  קִי אֱלהִֹים לְְ חֶלְְְ בָבִי וְְ בָבִי, צוּר־לְְ אֵרִי וּלְְְ לָה שְְׁ כָּ

תָנָהּ::  ר נְְ שׁוּב אֶל־־־־־הָאֱלהִֹים אֲשֶׁ הָרֽוּחַ תָּ הָיָה, וְְ שֶׁ רֶץ כְְּ יָשׁבֹ הֶעָפָר עַל־־־־־הָאָֽ וְְ

תהלים קמד

תהלים צ

תהלים לז

תהלים מט

תהלים עג

קהלת יב

YIZKOR
From the eleventh century onward it has become customary to pray, at key 
moments in the year, for the souls of the departed. At first, this prayer was 
said only on Yom Kippur, but it was soon extended to the last days of the 
other festivals.

The formal name for this prayer is Hazkarat Neshamot, “the Remembrance 
of Souls,” but it became popularly known as Yizkor because of the first word 
of the memorial prayer. Remembrance holds a special place in the Jewish 
soul. Jews were the first people to regard remembering as a religious duty. The 
verb “to remember” in one or other of its forms occurs 169 times in Tanakh.

At Yizkor, our memory reaches out to that of God. We ask Him to re-
member those of our family who are no longer here. We ask Him to look on 
the good we do, for it is because of their influence on us that we are in the 
synagogue; that we pray, and that we try to do good in this life. Hence it is a 
custom to donate a sum to charity at this time and dedicate it to the memory 
and merit of the departed ones. Nowadays, we also add prayers for the Jewish 
martyrs of the past and for the victims of the Holocaust, as well as those who 
went to their deaths defending the State of Israel, for we collectively are the 
guardians of their memory. A connection is thus made between the dead and 
the living. We remember them, and with God’s help, their virtues live on in 
us. That is as much of immortality as we can know in the land of the living.

In Judaism we remember not just for the past but also, and especially, 
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the words of my mouth and the meditation of my heart find favor before You, 
my Rock and Redeemer. 

ב  He who lives in the shelter of the Most High dwells in the shadow of the ישֵֹׁ
Almighty. I say of the Lord, my Refuge and Stronghold, my God in whom I 
trust, that He will save you from the fowler’s snare and the deadly pestilence. 
With His pinions He will cover you, and beneath His wings you will find shel-
ter; His faithfulness is an encircling shield. You need not fear terror by night, 
nor the arrow that flies by day; not the pestilence that stalks in darkness, nor 
the plague that ravages at noon. A thousand may fall at your side, ten thousand 
at your right hand, but it will not come near you. You will only look with your 
eyes and see the punishment of the wicked. Because you said, “the Lord is 
my Refuge,” taking the Most High as your shelter, no harm will befall you, 
no plague will come near your tent, for He will command His angels about 
you, to guard you in all your ways. They will lift you in their hands, lest your 
foot stumble on a stone. You will tread on lions and vipers; you will trample 
on young lions and snakes. [God says:] “Because he loves Me, I will rescue 
him; I will protect him, because he acknowledges My name. When he calls 
on Me, I will answer him; I will be with him in distress, I will deliver him and 
bring him honor. With long life I will satisfy him and show him My salvation.

With long life I will satisfy him and show him My salvation.

For one’s father:

כּרֹ  May God remember the soul of my father, my teacher (name son יִזְְְ
of father’s name) who has gone to his eternal home, and to this I pledge 
(without formal vow) to give charity on his behalf, that his soul may be 
bound in the bond of everlasting life together with the souls of Abraham, 
Isaac and Jacob, Sarah, Rebecca, Rachel and Leah, and all the other 
righteous men and women in the Garden of Eden, and let us say: Amen.

For one’s mother:

כּרֹ  May God remember the soul of my mother, my teacher (name יִזְְְ
daughter of father’s name) who has gone to her eternal home, and to 
this I pledge (without formal vow) to give charity on her behalf, that 
her soul may be bound in the bond of everlasting life together with the 
souls of Abraham, Isaac and Jacob, Sarah, Rebecca, Rachel and Leah, 
and all the other righteous men and women in the Garden of Eden, and 
let us say: Amen.

Ps. 91

and misfortune. Spread over them Your canopy of peace and may Your spirit 
live in the work of their hands. Prolong their days in goodness and happiness 
and may they and we have the privilege of seeing children and grandchildren 
occupying themselves with Torah and the life of the commandments. May 

צוּדָתִי,  וּמְְְ סִי  מַחְְְ לַיהוה  אֹמַר  לוֹנָן׃  יִתְְְ י  דַּ שַׁ צֵל  בְְּ יוֹן,  עֶלְְְ תֶר  סֵֽ בְְּ ב  יֹשֵׁ

רָתוֹ  אֶבְְְ בְְּ הַוּוֹת׃  בֶר  ֽ מִדֶּ יָקוּשׁ,  ח  מִפַּ ךָ  ילְְ יַצִּ הוּא  י  כִּ טַח־בּוֹ׃  אֶבְְְ אֱלהַֹי 

ֽחַד  מִפַּ לאֹ־תִירָא  אֲמִתּוֹ׃  סֹחֵרָה  וְְ ה  צִנָּ סֶה,  חְְְ תֶּ נָפָיו  חַת־כְְּ תַֽ וְְ  , לָךְְְ יָסֶֽךְְְ 

יִם׃  רָֽ הֳֳ צָָ יָשׁוּד  טֶב  מִקֶּֽ  , יַהֲלךְְְֹ אֹֽפֶל  בָּ בֶר  ֽ מִדֶּ יוֹמָם׃  יָעוּף  מֵחֵץ  לָה,  יְְְ לָֽ

יט,  תַבִּ עֵינֶיֽךָ  בְְּ רַק  שׁ׃  יִגָּ לאֹ  יךָ  אֵלֶֽ מִימִינֶֽךָ,  בָבָה  וּרְְְ לֶף,  אֶֽ ךָ  דְְּ מִצִּ יִפֹּל 

עוֹנֶֽךָ׃  מְְ תָּ  מְְְ ֽ שַׂ יוֹן  עֶלְְְ סִי,  מַחְְְ יהוה  ה  י־אַתָּ כִּ אֶה׃  רְְְ תִּ עִים  שָׁ רְְ מַת  לֻּ שִׁ וְְ

 , ךְְְ ה־לָּ צַוֶּ יְְ אָכָיו  מַלְְְ י  כִּ ךָ׃  לֶֽ הֳֳ אָָ בְְּ רַב  לאֹ־יִקְְְ נֶֽגַע  וְְ רָעָה,  יךָ  אֵלֶֽ ה  אֻנֶּ לאֹ־תְְ

עַל־ ךָ׃  לֶֽ רַגְְְ בֶן  אֶֽ בָּ גֹּף  ן־תִּ פֶּ ךָ,  אֽוּנְְְ ָ יִשּׂ ֽיִם  פַּ עַל־כַּ רָכֶֽיךָ׃  ל־דְְּ כָָ בְְּ ךָ  רְְְ מָָ לִשְְְׁ

הוּ  בֵֽ גְְּ הוּ, אֲשַׂ טֵֽ ק וַאֲפַלְְּ י בִי חָשַׁ ין׃ כִּ תַנִּ פִיר וְְ מסֹ כְְּ רְְְ , תִּ רֹךְְְ דְְְ חַל וָפֶֽתֶן תִּ ֽ שַׁ

הוּ׃  דֵֽ וַאֲכַבְְּ צֵֽהוּ  צָרָה, אֲחַלְְּ אֶעֱנֵהֽוּ, עִמּוֹ־־־אָנֹכִי בְְ וְְ נִי  רָאֵֽ יִקְְְ מִי׃  י־־־יָדַע שְְׁ  כִּ

ישׁוּעָתִי׃  הוּ בִּ אֵֽ אַרְְְ יעֵֽהוּ, וְְ בִּ אֹֽרֶךְְְ יָמִים אַשְְְׂ

ישׁוּעָתִי׃ הוּ בִּ אֵֽ אַרְְְ יעֵֽהוּ, וְְ בִּ אֹֽרֶךְְְ יָמִים אַשְְְׂ

עֲוּב ר עוֹלָמוֹ,בּ ַ ל ְְ הָלַךְְְ ן פלוני(שׁ ֶ מַאָ תבִ ימוֹרִ י)פלוני בֶּ כּאֱ רלהִֹנִ םישְְְׁ יִזְְְ
For one’s father:

רוֹ ר צְְְ וּררָבּ הִ שׁוֹצ ְְ הֵנַ אפְְְ כַ רזֶתּ הְְ שְְְׂ עֲדוֹ.בּ ִ דָקָבּ הַ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ שֶׁ
לֵאָה,  קָרָ החֵו לְְ רָרִ הבְְְ יַעֲקבֹ,שׂ ָ חָקו ְְ רָהָיִ םצְְְ מוֹאַ תבְְְ הַחַיִּ םיעִנִ םשְְְׁ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ וְְ

עוֹלָמָהּ,  ל הְְ כָ הָלְְ ת פלוני(שׁ ֶ בַּ )פלונית   ימוֹרָתִ י אִ תמִּ מַ נִ םישְְְׁ אֱ רלהִֹ כּ יִזְְְ
For one’s mother:

וּררָ ה הּצ ְְ שָׁ הֵנַ אפְְְ כַ רזֶתּ הְְ שְְְׂ עֲדָהּ.בּ ִ דָקָבּ הַ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ בַּ
קָרָ החֵ ל רָרִ הבְְְ יַעֲקבֹ,שׂ ָ חָקו ְְ רָהָיִ םצְְְ מוֹאַ תבְְְ רוֹהַ רחַיִּ םיעִנִ םשְְְׁ צְְְ בִּ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ לֵאָה,ו ְְ וְְ

תהלים צא
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כּרֹ  יִזְְְ
For martyrs:

May God remember the soul of (name, son/daughter of father’s name), 
and the souls of all my relatives, on my father’s or mother’s side, who were 
killed, murdered, slaughtered, burned, drowned or strangled for the sanc-
tification of God’s name, and to this I pledge (without formal vow) to give 
charity in their memory. May their souls be bound in the bond of everlasting 
life together with the souls of Abraham, Isaac and Jacob, Sarah, Rebecca, 
Rachel and Leah, and all the other righteous men and women in the Garden 
of Eden, and let us say: Amen.

For a male close relative:
 God, full of mercy, who dwells on high, grant fitting rest on אֵ למָלֵרַ אחֲמִםי
the wings of the Divine Presence, in the heights of the holy and the pure 
who shine like the radiance of heaven, to the soul of (name son of father’s 
name) who has gone to his eternal home, and to this I pledge (without 
formal vow) to give charity in his memory, may his resting place be in 
the Garden of Eden. Therefore, Master of compassion, shelter him in the 
shadow of Your wings forever and bind his soul in the bond of everlasting 
life. The Lord is his heritage; may he rest in peace, and let us say: Amen.

אֵ למָלֵרַ אחֲמִםי
For a female close relative:

 God, full of mercy, who dwells on high, grant fitting rest on 
the wings of the Divine Presence, in the heights of the holy and the pure 
who shine like the radiance of heaven, to the soul of (name daughter of 
father’s name) who has gone to her eternal home, and to this I pledge (with-
out formal vow) to give charity in her memory, may her resting place be in 
the Garden of Eden. Therefore, Master of compassion, shelter her in the 
shadow of Your wings forever and bind her soul in the bond of everlasting 
life. The Lord is her heritage; may she rest in peace, and let us say: Amen.

אֵ למָלֵרַ אחֲמִםי
For the Israeli soldiers:

 God, full of mercy, who dwells on high, grant fitting rest on 
the wings of the Divine Presence, in the heights of the holy, the pure and 
the brave, who shine like the radiance of heaven, to the souls of the holy 
ones who fought in any of Israel’s battles, in clandestine operations and in 
Israel’s Defense Forces, who fell in battle and sacrificed their lives for the 
consecration of God’s name, for the people and the land, and for this we 
pray for the ascent of their souls. Therefore, Master of compassion, shelter 
them in the shadow of Your wings forever, and bind their souls in the bond 

רוֹבַ י  לקְְ מוֹ תכָָּ נִשְְְׁ ת פלוני(ו ְְ פלונית בַּ female ן פלוני / פלוני בֶּ male (מַ ת כּאֱ רלהִֹנִ םישְְְׁ יִזְְְ
For martyrs:

חֲטוּ  שְְְׁ נִּ שֶׁ גוּו ְְ הֶרְְְ נֶּ שֶׁ וּתו ְְ וּהמְְ י,שׁ ֶ דאִ מִּ מִצַּ הֵ ין  דאָ בִ מִצַּ רוֹבוֹתַי,הֵ ן  וּקְְְ
ן  דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ ם,בּ ַ ֵ קוּ עַ לקִדּוּשׁהַ שּׁ נְְ חְְְ נֶּ שֶׁ וּעו ְְ בְְּ טְְְ נִּ שֶׁ וּפו ְְ רְְ שְְְׂ נִּ שֶׁ וְְ
וּררוֹ ת שׁוֹתֵהֶיצ םְְ יֶנָינַ הפְְְ הְְְ כַ רזֶתּ הִ שְְְׂ מוֹתֵהֶים.בּ ִ רַנִ תשְְְׁ כָּ עַדהַ זְְְ דָקָבּ הְְ צְְ
רָ החֵ ל קָ רִ הבְְְ רָ יַעֲקבֹ,שׂ ָ חָקו ְְ יִ םצְְְ רָהָ אַ תבְְְ מוֹ נִ םשְְְׁ עִ הַ רחַיִּ םי רוֹ צְְְ לבִּ

נאֹמַאָ רמֵן. דֶן,ו ְְ גַן עֵֽ בְְּ קָנִיּוֹשׁ תֶ צִדְְְ יקִו םיְְ אָצַ רדִּ עִשׁ םְְ לֵאָה,ו ְְ וְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For a male close relative:

מַ ת נִשְְְׁ הִרִיםי,ל ְְ יעַ מַזְְְ זֽהַֹהָ ררָקִֽ הוֹרִםי, כְְּ וּ םיטְְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
רַ ת כָּ עַדהַ זְְְ דָקָבּ הְְ ןצ ְְ דֶאֶ רתֵּ לִנ יֶֽ בְְּ עֲוּבשׁ רֶ עוֹלָמוֹ,בּ ַ ל ְְ הָלַךְְְ ן פלוני(שׁ ֶ )פלוני בֶּ
תֶ ר סֵֽ וּהבּ ְְ רֵיֽ תִּ יַ םיסְְְ הָ לרַחֲמִ עַ ֽ וּנחָתוֹ.לָ כֵן,בּ ַ מְְ הֵ א דֶןתּ ְְ עֵֽ גַן  מָתוֹ,בּ ְְ נִשְְְׁ
מָתוֹ,וּה הוהי נַ אחֲלָתוֹ,  רוֹהַ רחַיִּאֶ םינִ תשְְְׁ צְְְ רבּ רִ יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ כְְּ

נאֹמַאָ רמֵן. בוֹ,ו ְְ כָּ לוֹ םעַל מִשְְְׁ שָׁ יָנֽוּחַבּ ְְ וְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For a female close relative:

מַ ת נִשְְְׁ הִרִיםי,ל ְְ יעַ מַזְְְ זֽהַֹהָ ררָקִֽ הוֹרִםי, כְְּ וּ םיטְְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
עַד  בּ הְְ דָקָ ןצ ְְ אֶ רתֵּ דֶ נ יֶֽ לִ בְְּ שׁ רֶ עֲוּב עוֹלָמָהּ,בּ ַ ל הְְ כָ הָלְְ פלוני(שׁ ֶ ת  בַּ )פלונית 
רָיהּ  תִּ עַהָ לרַחֲמִיַ םיסְְְ ֽ וּנחָתָהּ.לָ כֵן,בּ ַ הֵ אמְְ דֶןתּ ְְ גַן עֵֽ מָתָהּ,בּ ְְ רַנִ תשְְְׁ כָּ הַזְְְ
מָתָהּ,וּה הוהי  א נִ תשְְְׁ הַ רחַיִּאֶ םי רוֹ צְְְ בּ רִ ר יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ כְְּ תֶ ר סֵֽ בְְּ

נאֹמַאָ רמֵן. בָהּ,ו ְְ כָּ לוֹ םעַל מִשְְְׁ שָׁ תָנֽוּחַבּ ְְ נַחֲלָתָהּ,ו ְְ

פֵ י נְְְ כַּ עַ ל כוֹנָ ה נ הְְ וּנחָ מְְ צֵ א רוֹמִםי,הַ מְְְ מְְּ רַ אחֲמִםי,שׁ וֹכֵןבּ ַ מָלֵ אֵ ל
For the Israeli soldiers:

הִרִיםי,  יעַ מַזְְְ זֽהַֹהָ ררָקִֽ גִבּוֹרִםי, כְְּ הוֹרִו םיְְ  םיטְְ דוֹשִׁ מַעֲלוֹ תקְְ כִנָיה,בּ ְְ ְְ הַשּׁ
בָ א רֶוּ תבִצְְְ ֽ תֶּ חְְְ מַּ רָאֵל,בּ ַ כוֹיִ תשְְְׂ  למַעַרְְְ כָָ חֲמוּבּ ְְ לְְְ נִּ שׁ םיֶ דוֹשִׁ מוֹהַ תקְְּ נִשְְְׁ לְְ
ם,  ֵ הַ תשּׁ ַ דֻשּׁ  םעַ לקְְ שָׁ וּרנַ פְְְ וּ םמָסְְ תָּ חַמְְְ מִלְְְ לוּבּ ְְ פְְ נָּ שֶׁ רָאֵל,ו ְְ יִשְְְׂ הַהֲגָנָל הְְ
עַ ל ֽ מוֹתֵהֶים.לָ כֵן,בּ ַ נִ ישְְְׁ עִלּוּ לְְ לִ םי לְְּ פַּ מִתְְְ וּנ  אָֽ שׁ רֶ עֲוּב רֶץ,בּ ַ הָאָֽ ו םְְ הָעָ
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of everlasting life. The Lord is their heritage; may the Garden of Eden be 
their resting place, may they rest in peace, may their merit stand for all Israel, 
and may they receive their reward at the End of Days, and let us say: Amen.

For the Holocaust victims:
 ,God, full of mercy, Justice of widows and Father of orphans אֵ למָלֵרַ אחֲמִםי
please do not be silent and hold Your peace for the blood of Israel that was 
shed like water. Grant fitting rest on the wings of the Divine Presence, in 
the heights of the holy and the pure who shine and radiate light like the 
radiance of heaven, to the souls of the millions of Jews, men, women and 
children, who were murdered, slaughtered, burned, strangled, and buried 
alive, in the lands touched by the German enemy and its followers. They 
were all holy and pure; among them were great scholars and righteous 
individuals, cedars of Lebanon and noble masters of Torah, may the 
Garden of Eden be their resting place. Therefore, Master of compassion, 
shelter them in the shadow of Your wings forever, and bind their souls in 
the bond of everlasting life. The Lord is their heritage; may they rest in 
peace, and let us say: Amen.

Congregation and Leader:
 Father of compassion, who dwells on high: may He remember in אַהָ ברַחֲמִםי
His compassion the pious, the upright and the blameless – holy communities 
who sacrificed their lives for the sanctification of God’s name. Lovely and 
pleasant in their lives, in death they were not parted. They were swifter than 
eagles and stronger than lions to do the will of their Maker and the desire of 
their Creator. O our God, remember them for good with the other righteous 
of the world, and may He exact retribution for the shed blood of His servants, 
as it is written in the Torah of Moses, the man of God: “O nations, acclaim 
His people, for He will avenge the blood of His servants, wreak vengeance 
on His foes, and make clean His people’s land.” And by Your servants, the 
prophets, it is written: “I shall cleanse their blood which I have not yet 
cleansed, says the Lord who dwells in Zion.” And in the holy Writings it 
says: “Why should the nations say: Where is their God? Before our eyes, may  
those nations know that You avenge the shed blood of Your servants.” And it 
also says: “For the Avenger of blood remembers them and does not forget the 
cry of the afflicted.” And it further says: “He will execute judgment among 
the nations, filled with the dead, crushing rulers far and wide. From the brook 
by the wayside he will drink, then he will hold his head high.”

Deut. 32

Joel 4

Ps. 79

Ps. 9
Ps. 110

אֶ םי ת הַ רחַיִּ רוֹ צְְְ בּ רִ ר יִצְְְ עוֹלָמִםי,ו ְְ ל ויְְ נָפָ כְְּ תֶ ר סֵֽ בּ םְְ רֵי תִּ יַ םיסְְְ הָרַחֲמִ
לוֹ ם שָׁ יָנֽוּוּחב ְְ וּנחָתָם,ו ְְ הֵ אמְְ דֶןתּ ְְ גַן עֵֽ מוֹתֵהֶים,וּה הוהי נַ אחֲלָתָם,בּ ְְ נִשְְְׁ
קֵץ  ל םְְ גוֹרָלָ דוּל ְְ יַעַמְְְ כוּתָם,ו ְְ זְְ רָאֵ ל יִ לשְְְׂ  כָָ תַעֲמדֹל ְְ ו םְְ בוֹתֵהֶי כְְּ מִשְְְׁ עַ ל

נאֹמַאָ רמֵן. הַיָּמִין,ו ְְ

ק  אַפַּ תִתְְְ ו הְְ תוֹמִםי,אַ נָ לתֶ אחֱשֶׁ מָנוֹוַ תאֲבִי יְְ יַּןאַ לְְְ אֵ למָלֵרַ אחֲמִםי, דַּ
For the Holocaust victims:

כִנָיה,  ְְ פֵהַ ישּׁ נְְְ כוֹנָ העַ לכַּ וּנחָנ הְְ צֵ אמְְ יִם.הַ מְְְ ֽ מָּ כַּ ךְְְ  פַּ שְְְׁ נִּ רָאֵשׁ לֶ דַיִ םשְְְׂ לְְ
הִרִיםי,  וּ םימַזְְְ אִרִי מְְ יעַ  הָ ררָקִֽ זֹֽהַ כְְּ הוֹרִםי,  וּ םיטְְְ  דוֹשִׁ קְְ מַעֲלוֹ ת בְְּ
לָדִוִ םילָידוֹת,  םי,י ְְ נָשִׁ ו םיְְ רָאֵל,אֲ נָשִׁ פֵיִ ישְְְׂ בוֹאַ תלְְְ רִ לבְְ מוֹתֵהֶישׁ םֶ נִשְְְׁ לְְ
עָ ה נָ רגְְ  אֲ תשֶׁ אֲרָצוֹ וּרחַ יִּםי,בּ ָ בְְּ נִקְְְ קוּו ְְ נְְ נֶחְְְ וּפו ְְ רְְ נִשְְְׂ חֲטוּו ְְ נִשְְְׁ גוּו ְְ הֶרְְְ נֶּ שֶׁ
אוֹנִ םי הוֹרִםי,וּ בָהֶ םגְְּ וּ םיטְְְ דוֹשִׁ  םקְְ לָּ וּררָוי. כֻּ מָנִוּ יגְְְ רְְְ הֶןיַ דהַ צּוֹרֵהַ רגֶּ בָּ
וּנחָתָם.לָ כֵן,  מְְ הֵ א דֶןתּ ְְ עֵֽ גַן  הַ יתּוֹרָה.בּ ְְ רֵי בָנוֹןאַ דִּ הַ ילְְּ זֵ יקִםי,אַ רְְְ צַדִּ וְְ
רוֹהַ רחַיִּאֶ םי ת צְְְ רבּ רִ יִצְְְ עוֹלָמִםי,ו ְְ נָפָל ויְְ תֶ רכְְּ סֵֽ רֵיבּ םְְ תִּ עַהָ לרַחֲמִיַ םיסְְְ ֽ בַּ
נאֹמַאָ רמֵן. בָם,ו ְְ כָּ לוֹ םעַ למִשְְְׁ שָׁ יָנֽוּוּחב ְְ מָתָם,וּה הוהי נַ אחֲלָתָם,ו ְְ נִשְְְׁ

רַחֲמִ םי קדֹבּ ְְ יִ אפְְְ וּה םי הָ ויעֲוּצמִ רַחֲמָ רוֹמִםי,בּ ְְ מְְ שׁ םיוֹכֵן  הָ ברַחֲמִ אַ
The קהל and the שליח ציבור:

 ת ַ דֻשּׁ  םעַ לקְְ שָׁ וּרנַ פְְְ סְְ מָּ דֶֹשׁשׁ ֶ הִלּוֹהַ תקּֽ מִימִםי, קְְ הַתְְּ רִו םיְְ שָׁ הַיְְְ הַחֲסִידִו םיְְ
לּוּ  רִ םיקַֽ שָׁ דוּ, מִנְְּ רָֽ מוֹתָל םנִ אפְְְ חַיֵּהֶים,וּ בְְְ עִימִבּ םיְְ הַנְְּ אֱהָבִו םיְְ ם,הַ נֶּ ֵ הַשּׁ
טוֹבָ ה וּניל ְְ רֵאֱ םלהֵֹֽ כְְּ פֶץוּצ רָם.יִ זְְְ חֵֽ צוֹן קוֹנָו םְְ וּרלַ עֲשׂוֹר תְְ בֵֽ וּמֵאֲרָיוֹ תגָּ
וּת ב כָּ , כַּ וּפךְְְ ָ  םעֲבָדָהַ וישּׁ מַ תדַּ עֵנֵיוּנינִ קְְְ קל םְְ יִנְְְ יקֵע יוֹלָם,ו ְְ אָצַ רדִּ עִשׁ םְְ
יִ ויקּוֹם,  דַם־עֲבָדָ  י כִּ עַמּוֹ,  גוֹיִ ם נִוּני  הַרְְְ אִ השׁיהָ אֱלהִֹםי,   משֶֹׁ תוֹרַ ת בְְּ
וּת ב בִאִי םיכָּ יךָהַ נְְּ דֵ יעֲבָדֶֽ עַי לְְ מָתוֹ עַמּוֹ׃ו ְְ אַ רדְְְ כִפֶּ צָרָוי,ו ְְ ל ביְְ נָקָיָ םשִׁ וְְ
דֶֹשׁ  הַ יקּֽ בֵ כִתְְְ צִיּוֹן׃וּ בְְְ שׁ הוהיכֵֹןבּ ְְ תִיי,וַ  ל םאֹ־נִקֵּֽ מָ דָּ תִיי,  נִקֵּֽ וְְ לֵאמֹר, 
מַ ת עֵנֵיוּנינִ קְְְ ל םְְ גּוֹיִ בּ עַ דַ אֱ הלהֵֹהֶים,יִ וָּ אַ םיֵּ וּרהַ גּוֹיִ י האֹמְְ  מָּ לָֽ נֶאֱמַר, 
כַצַ חעֲקַ ת מִא םיוֹתָ םזָכָר,ל אֹ־שָׁ י־דרֵֹשׁ דָּ אוֹמֵר, כִּ ׃ו ְְ וּפךְְְ ָ יךָהַ שּׁ ם־עֲבָדֶֽ דַּ
חַֽ ל ה׃ מִנַּ רֶץרַ בָּ חַץר שׁא עַל־אֶֽ וִיּוֹת, מָֽ גּוֹיִ םמָלֵ אגְְ אוֹמֵר,יָ דִיןבּ ַ עֲנָוִםי׃ו ְְ

ןיָ רִר םישׁא׃ ה, עַל־כֵּ תֶּ יִ שְְְׁ רֶךְְְ ֽ דֶּ בַּ

דברים לב

יואל ד

תהלים עט

תהלים ט

תהלים קי
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רֵי   ;Happy are those who dwell in Your House אַשְְְׁ
they shall continue to praise You, Selah!
Happy are the people for whom this is so;  
happy are the people whose God is the Lord.
A song of praise by David. �  

I will exalt You, my God, the King, and bless Your name for 
ever and all time. Every day I will bless You, and praise Your 
name for ever and all time. Great is the Lord and greatly to be 
praised; His greatness is unfathomable. One generation will 
praise Your works to the next, and tell of Your mighty deeds. 
On the glorious splendor of Your majesty I will meditate, and 
on the acts of Your wonders. They shall talk of the power of 
Your awesome deeds, and I will tell of Your greatness. They 
shall recite the record of Your great goodness, and sing with 
joy of Your righteousness. The Lord is gracious and compas-
sionate, slow to anger and great in loving-kindness. The Lord 
is good to all, and His compassion extends to all His works. All 
Your works shall thank You, Lord, and Your devoted ones shall 
bless You. They shall talk of the glory of Your kingship, and 
speak of Your might. To make known to mankind His mighty 
deeds and the glorious majesty of His kingship. Your kingdom 
is an everlasting kingdom, and Your reign is for all generations. 
The Lord supports all who fall, and raises all who are bowed 
down. All raise their eyes to You in hope, and You give them 
their food in due season. You open Your hand, and satisfy every 
living thing with favor. The Lord is righteous in all His ways, 
and kind in all He does. The Lord is close to all who call on 
Him, to all who call on Him in truth. He fulfills the will of those 
who revere Him; He hears their cry and saves them. The Lord 
guards all who love Him, but all the wicked He will destroy.  
  My mouth shall speak the praise of the Lord, and all crea-
tures shall bless His holy name for ever and all time.

We will bless the Lord now and for ever. Halleluya!

Ps. 84

Ps. 144

Ps. 145

Ps. 115

לָה׃  ֽ לֽוּךָ סֶּ הַלְְ ךָ, עוֹד יְְ בֵי בֵיתֶֽ רֵי יוֹשְְׁ אַשְְְׁ

יהוה אֱלהָֹיו׃  רֵי הָעָם שֶׁ כָה לּוֹ, אַשְְְׁ ֽ כָּ רֵי הָעָם שֶׁ אַשְְְׁ

דָוִד  ה לְְ הִלָּ תְְּ

עוֹלָם וָעֶד׃  ךָ לְְ מְְְ כָה שִׁ , וַאֲבָרְְ לֶךְְְ ֽ ךָ אֱלוֹהַי הַמֶּ  �אֲרוֹמִמְְְ

עוֹלָם וָעֶד׃  ךָ לְְ מְְְ לָה שִׁ , וַאֲהַלְְ ךָּ כֶֽ ל־יוֹם אֲבָרְְ כָָ  בְְּ

קֶר׃  תוֹ אֵין חֵֽ דֻלָּ לִגְְְ אדֹ, וְְ ל מְְ הֻלָּ דוֹל יהוה וּמְְְ  גָּ

ֽידוּ׃  יךָ יַגִּ בוּרֹתֶֽ יךָ, וּגְְְ ֽ ח מַעֲשֶׂ בַּ שַׁ דוֹר יְְ  דּוֹר לְְ

יחָה׃  ֽ יךָ אָשִׂ אֹתֶֽ לְְ רֵי נִפְְְ דִבְְְ ךָ, וְְ בוֹד הוֹדֶֽ  הֲדַר כְְּ

ה׃  נָּ רֶֽ ךָ אֲסַפְְּ תְְ דוּלָּ רוּ, וּגְְְ יךָ יאֹמֵֽ אֹתֶֽ  וֶעֱזוּז נוֹרְְ

נֽוּ׃  רַנֵּ ךָ יְְ קָתְְ צִדְְְ יעוּ, וְְ ֽ ךָ יַבִּ  זֵכֶֽר רַב־טוּבְְ

סֶד׃  ל־חָֽ דָָ ֽיִם וּגְְְ רֶךְְְ אַפַּ רַחוּם יהוה, אֶֽ  חַנּוּן וְְ

יו׃  ל־מַעֲשָׂ רַחֲמָיו עַל־כָָּ  טוֹב־יהוה לַכּלֹ, וְְ

כֽוּכָה׃  בָרְְ יךָ יְְ יךָ, וַחֲסִידֶֽ ֽ ל־מַעֲשֶׂ  יוֹדֽוּךָ יהוה כָָּ

רוּ׃  ֽ דַבֵּ ךָ יְְ בוּרָתְְ רוּ, וּגְְְ ךָ יאֹמֵֽ כוּתְְ בוֹד מַלְְְ  כְְּ

כוּתוֹ׃  בוֹד הֲדַר מַלְְְ בוּרֹתָיו, וּכְְְ נֵי הָאָדָם גְְּ יעַ לִבְְְ הוֹדִֽ  לְְ

ל־דּוֹר וָדֹר׃  כָָ ךָ בְְּ תְְּ לְְְ שַׁ ל־עֹלָמִים, וּמֶמְְְ כוּת כָָּ ךָ מַלְְְ כוּתְְ  מַלְְְ

פוּפִים׃  ל־הַכְְּ כָָ זוֹקֵף לְְ לִים, וְְ ל־הַנֹּפְְ כָָ  סוֹמֵךְְְ יהוה לְְ

עִתּוֹ׃  לָם בְְּ כְְְ ה נוֹתֵן־לָהֶם אֶת־אָָ אַתָּ רוּ, וְְ ֽ בֵּ שַׂ יךָ יְְ  עֵינֵי־כלֹ אֵלֶֽ

ל־חַי רָצוֹן׃  כָָ יעַ לְְ ֽ בִּ ךָ, וּמַשְְְׂ חַ אֶת־יָדֶֽ  פּוֹתֵֽ

יו׃  ל־מַעֲשָׂ כָָ חָסִיד בְְּ רָכָיו, וְְ ל־דְְּ כָָ יק יהוה בְְּ  צַדִּ

הוּ בֶאֱמֶת׃  רָאֻֽ ר יִקְְְ כלֹ אֲשֶׁ אָיו, לְְ ל־קֹרְְ כָָ  קָרוֹב יהוה לְְ

יעֵם׃  יוֹשִׁ מַע, וְְ עָתָם יִשְְְׁ וְְְ אֶת־שַׁ ה, וְְ רֵאָיו יַעֲשֶׂ צוֹן־יְְ  רְְ

מִיד׃ עִים יַשְְְׁ שָׁ ל־הָרְְ אֵת כָָּ ל־אהֲֹבָיו, וְְ  שׁוֹמֵר יהוה אֶת־כָָּ

עוֹלָם וָעֶד׃  שׁוֹ לְְ דְְְ ם קָָ ר שֵׁ שָׂ ל־בָּ י, וִיבָרֵךְְְ כָָּ ר פִּ דַבֶּ ת יהוה יְְ הִלַּ תְְּ

לוּיָהּ׃  עַד־עוֹלָם, הַלְְ ה וְְ בָרֵךְְְ יָהּ מֵעַתָּ נוּ נְְ וַאֲנַחְְְֽ

תהלים פד

תהלים קמד

תהלים קמה


תהלים קטו
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Returning the Torah to the Ark

The Ark is opened. All stand.  
The Leader takes one of the Torah scrolls and says:

וּל הַלְְ   ,Let them praise the name of the Lord יְְ
for His name alone is sublime.

The congregation responds:

  .His majesty is above earth and heaven הוֹדוֹ
He has raised the horn of His people,  
for the glory of all His devoted ones,  
the children of Israel, the people close to Him.  
Halleluya!

While the Torah scrolls are being returned to the Ark, on a weekday the 
following is said. On Shabbat, Psalm 29, on the next page, is said.

מוֹר דָוִד מִזְְְ  A psalm of David. The earth is the Lord’s and all it לְְ
contains, the world and all who live in it. For He founded it on the 
seas and established it on the streams. Who may climb the moun-
tain of the Lord? Who may stand in His holy place? He who has 
clean hands and a pure heart, who has not taken My name in vain, 
or sworn deceitfully. He shall receive blessing from the Lord, and 
just reward from God, his salvation. This is a generation of those 
who seek Him, the descendants of Jacob who seek Your presence, 
Selah! Lift up your heads, O gates; be uplifted, eternal doors, so 
that the King of glory may enter. Who is the King of glory? It is the 
Lord, strong and mighty, the Lord mighty in battle. Lift up your 
heads, O gates; be uplifted, eternal doors, so that the King of glory 
may enter.  Who is He, the King of glory? The Lord of hosts, He 
is the King of glory, Selah!

Ps. 148

Ps. 24

מוֹר מִזְְְ דָוִד   לְְ Psalm 24. Associated with the occasion on which Solomon 
brought the Ark into the Temple. The reference to the opening of the gates – 

הכהרות רפס תסנ

בַדּוֹ מוֹ, לְְ ב שְְׁ גָּ י־נִשְְְׂ ם יהוה, כִּ לוּ אֶת־שֵׁ הַלְְ יְְ

The ארון קודש  is opened. All stand.  
The שליח ציבור takes one of the ספרי תורה and says:

יִם׃  מָֽ שָׁ רֶץ וְְ הוֹדוֹ עַל־אֶֽ

The קהל responds:

עַמּוֹ  רֶן לְְ רֶם קֶֽ   וַיָּֽ

ל־חֲסִידָיו  כָָ ה לְְ הִלָּ  תְְּ

רבֹוֹ  רָאֵל עַם קְְ נֵי יִשְְְׂ  לִבְְְ

לוּיָהּ׃ הַלְְ

י־הוּא  בֵי בָהּ׃ כִּ יֹֽשְְׁ בֵל וְְ לוֹאָהּ, תֵּ רֶץ וּמְְְ מוֹר, לַיהוה הָאָֽ דָוִד מִזְְְ לְְ

While the ספרי תורה are being returned to the ארון קודש, on a weekday 
the following is said. On שבת, Psalm 29, on the next page, is said.

הַר־־־יהוה,  בְְ מִי־יַעֲלֶה  נֶהָֽ׃  כוֹנְְ יְְ הָרוֹת  עַל־־־נְְ וְְ סָדָהּ,  יְְ ים  עַל־־־יַמִּ

א  ר לאֹ־נָשָׂ אֲשֶׁ וּבַר־לֵבָב,  ֽיִם  כַפַּ קִי  נְְ שׁוֹ׃  דְְְ קוֹם קָָ מְְְ בִּ וּמִי־יָקוּם 

דָקָה  רָכָה מֵאֵת יהוה, וּצְְְ א בְְ ָ מָה׃ יִשּׂ מִרְְְ ע לְְ בַּ לאֹ נִשְְְׁ י וְְ שִׁ א נַפְְְ וְְְ ָ לַשּׁ

אוּ  לָה׃ שְְׂ י פָנֶיֽךָ, יַעֲקבֹ, סֶֽ שֵׁ בַקְְְ ו, מְְ שָׁ עוֹ׃ זֶה דּוֹר דֹּרְְ מֵאֱלהֵֹי יִשְְְׁ

בוֹד׃  הַכָּ לֶךְְְ  מֶֽ יָבוֹא  וְְ עוֹלָם,  חֵי  תְְְ פִּ אוּ  שְְׂ הִנָּ וְְ יכֶם,  רָאשֵׁ עָרִים  שְְׁ

אוּ  חָמָה׃ שְְׂ בּוֹר מִלְְְ גִבּוֹר, יהוה גִּ בוֹד, יהוה עִזּוּז וְְ לֶךְְְ הַכָּ מִי זֶה מֶֽ

בוֹד׃  מִי  לֶךְְְ הַכָּ יָבֹא מֶֽ חֵי עוֹלָם, וְְ תְְְ אוּ פִּ יכֶם, וּשְְְׂ עָרִים רָאשֵׁ שְְׁ

לָה׃ בוֹד, סֶֽ לֶךְְְ הַכָּ בָאוֹת הוּא מֶֽ בוֹד, יהוה צְְ לֶךְְְ הַכָּ הוּא זֶה מֶֽ

תהלים קמח

תהלים כד

“Lift up your heads, O gates” – makes this an appropriate psalm to say as we 
open the doors of the Ark to receive the Torah scrolls. 
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On Shabbat the following is said:

דָוִד מוֹל רְְ  A psalm of David. Render to the Lord, you angelic מִזְְְ
powers, render to the Lord glory and might. Render to the Lord 
the glory due to His name. Bow to the Lord in the beauty of holi-
ness. The Lord’s voice echoes over the waters; the God of glory 
thunders; the Lord is over the mighty waters. The Lord’s voice 
in power, the Lord’s voice in beauty, the Lord’s voice breaks 
cedars, the Lord shatters the cedars of Lebanon. He makes 
Lebanon skip like a calf, Sirion like a young wild ox. The Lord’s 
voice cleaves flames of fire. The Lord’s voice makes the desert 
quake, the Lord shakes the desert of Kadesh. The Lord’s voice 
makes hinds calve and strips the forests bare, and in His temple 
all say: “Glory!”  The Lord sat enthroned at the Flood, the Lord 
sits enthroned as King for ever. The Lord will give strength to 
His people; the Lord will bless His people with peace.

As the Torah scrolls are placed into the Ark, all say:

נֻחֹי האֹמַר   :When the Ark came to rest, Moses would say וּבְְְ
“Return, O Lord, to the myriad thousands of Israel.”  
Advance, Lord, to Your resting place,  
You and Your mighty Ark.  
Your priests are clothed in righteousness,  
and Your devoted ones sing in joy.  
For the sake of Your servant David,  
do not reject Your anointed one.  
For I give you good instruction;  
do not forsake My Torah.  
It is a tree of life to those who grasp it,  
and those who uphold it are happy.  

Ps. 29

Num. 10

Ps. 132

Prov. 4

Prov. 3

וָעֹז׃  בוֹד  כָּ לַיהוה  הָבוּ  אֵלִים,  נֵי  בְְּ לַיהוה  הָבוּ  דָוִד,  לְְ מוֹר  מִזְְְ

On שבת the following is said:

קוֹל  רַת־קֹֽדֶשׁ׃  הַדְְְ בְְּ לַיהוה  חֲווּ  תַּ הִשְְְׁ מוֹ,  שְְׁ בוֹד  כְְּ לַיהוה  הָבוּ 

ים׃  רַבִּ יִם  עַל־־־מַֽ יהוה  עִים,  הִרְְְ בוֹד  אֵל־־־הַכָּ יִם,  ֽ עַל־־־הַמָּ יהוה 

אֲרָזִים,  שׁבֵֹר  יהוה  קוֹל  הָדָר׃  בֶּ יהוה  קוֹל  ֹחַ,  כּֽ בַּ קוֹל־־־־יהוה 

בָנוֹן  לְְ גֶל,  מוֹ־־־עֵֽ כְְּ קִידֵם  וַיַּרְְְ בָנוֹן׃  הַלְְּ זֵי  אֶת־־־אַרְְְ יהוה  ר  בֵּ שַׁ וַיְְְ

קוֹל  אֵשׁ׃  לַהֲבוֹת  חצֵֹב  קוֹל־־־יהוה  אֵמִים׃  בֶן־רְְ מוֹ  כְְּ יוֹן  רְְְ שִׂ  וְְ

חוֹלֵל  יְְ יהוה  קוֹל  קָדֵשׁ׃  ר  בַּ מִדְְְ יהוה  יָחִיל  ר,  בָּ מִדְְְ יָחִיל  יהוה 

בּוּל  בוֹד׃  יהוה לַמַּ לּוֹ אֹמֵר כָּ הֵיכָלוֹ, כֻּ עָרוֹת, וּבְְְ אַיָּלוֹת וַיֶּחֱשֹׂף יְְ

בָרֵךְְְ  ן, יהוה יְְ עַמּוֹ יִתֵּ עוֹלָם׃ יהוה עזֹ לְְ לֶךְְְ לְְ ב יהוה מֶֽ ב, וַיֵּשֶֽׁ יָשָׁ

לוֹם׃ ָ אֶת־עַמּוֹ בַשּׁ

רָאֵל׃  פֵי יִשְְְׂ נֻחֹה יאֹמַר, שׁוּבָה יהוה רִבֲבוֹת אַלְְְ וּבְְְ

As the ספרי תורה are placed into the ארון קודש, all say:

ה וַאֲרוֹן עֻזֶּֽךָ׃  ךָ, אַתָּ נוּחָתֶֽ קוּמָה יהוה לִמְְְ

נֽוּ׃  רַנֵּ יךָ יְְ שׁוּ־צֶֽדֶק, וַחֲסִידֶֽ בְְּ  כּהֲֹנֶיֽךָ יִלְְְ

ךָ׃  יחֶֽ שִׁ נֵי מְְ ב פְְּ שֵׁ ךָ אַל־תָּ ֽ דֶּ וִד עַבְְְ עֲבוּר דָּ  בַּ

עֲזֽבֹוּ׃  י לָכֶם, תּוֹרָתִי אַל־תַּ תִּ י לֶֽקַח טוֹב נָתַֽ כִּ

ר׃  ָ אֻשּׁ כֶֽיהָ מְְ תֹמְְ הּ, וְְ חֲזִיקִים בָּ עֵץ־חַיִּים הִיא לַמַּ

תהלים כט

במדבר י

תהלים קלב

משלי ד

משלי ג

דָוִד מוֹ רלְְ  מִזְְְ Psalm 29. A psalm whose sevenfold reference to the “voice” of God 
shaking the earth and making the wilderness tremble is taken as an allusion to 
the giving of the Torah at Mount Sinai accompanied by thunder and lightning, 
when the mountain “trembled violently” (Exodus 19:18). 

הּ חֲזִיקִבּ םיָ  עֵץ־חַיִּהִ םילַ אימַּ It is a tree of life to those who grasp it. The first humans 
were forbidden to eat from the Tree of Life “lest they live forever” (Gen. 
3:22). In this fine instance of intertextuality the book of Proverbs tells us that  
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Its ways are ways of pleasantness, and all its paths are peace.   
Turn us back, O Lord, to You, and we will return.  
Renew our days as of old.

The Ark is closed.

Half Kaddish

ל דַּ גַּ   Magnified and sanctified יִתְְְ
may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed  
for ever and all time.

Blessed and praised,  
glorified and exalted,  
raised and honored,  
uplifted and lauded  
be the name of the Holy One,  
blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

Lam. 5

Leader:

All:

Leader:

לוֹם׃  יהָ שָׁ תִיבֹתֶֽ ל־נְְ כָָ כֵי־נֽעַֹם וְְ רָכֶֽיהָ דַרְְְ  דְְּ

דֶם׃ קֶֽ ינוּ כְְּ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ וְְ נוּ יהוה אֵלֶֽ יבֵֽ הֲשִׁ

The ארון קודש is closed.

 יצחקדשי

אָמֵן(  קהל:  א) מֵהּרַ בָּ שׁשׁ ְְ קַדַּ יִתְְְ ו לְְ דַּ גַּ יִתְְְ
וּעתֵהּ  רָ אכִרְְְ ב יְְ מָ אדִּ עָלְְ לבְְּ

כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ לוְְ
רָאֵ ל יִ תישְְְׂ בּ לֵ כָָ חַיֵּ ידְְּ יוֹמֵיכוֹןוּ בְְְ חַיֵּיכוֹןוּ בְְְ לבְְּ

מַן קָרִ בי עֲגָלָוּ אבִזְְְ לבַּ
אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

מַיָּא. מֵ יעָלְְ עָלְְ עָלַוּ םלְְְ ל ְְ בָרַךְְְ  אמְְ מֵהּרַ בָּ הֵשׁ אְְ יְְ

 א ֵ נַשּׂ יִתְְְ רוֹמַו םְְ יִתְְְ אַו רְְ פָּ יִתְְְ ו חְְ בַּ תַּ יִשְְְׁ ו ְְ רַךְְְ בָּ יִ�תְְְ
 ל הַלָּ יִתְְְ ו הְְ עַלֶּ יִתְְְ ו רְְ הַדָּ יִתְְְ לוְְ

וּה א( רִיךְְְ בְְּ קהל: וּה  א) רִיךְְְ בּ אְְ שָׁ קֻדְְְ מֵהּ דְְּ לשְְׁ
רָיתָ א שִׁ כָתָו אְְ רְְְ בּ לִ מִן כָָּ  א לָּ עֵֽ ללְְ

נֶחֱמָתָ א חָתָו אְְ בְְּ שְְְׁ לתֻּ
מָ א עָלְְ אֲמִרָיןבּ ְְ לדַּ

אָמֵן( קהל: וּראָ מֵן. ) אִמְְְ וְְ

איכה ה 

ש״ץ:

 קהל
וש"ץ:

ש״ץ:

immortality is to be found in how we live, not how long. In the union of 
divine word and human mind we become part of something beyond time, 
chance and change. The first humans may have lost paradise, but by giving 
us the Torah, God has given us access to it again. 

דֶם קֶֽ כְְּ וּני  שׁיָ מֵֽ   Renew our days as of old. A poignant verse taken from the חַדֵּ
book of Lamentations. In Judaism – the world’s oldest monotheistic faith – 
the new is old, and the old remains new. The symbol of this constant renewal 
is the Torah, the word of the One beyond time.


